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REMARKS OF THE SERIES EDITORS 


As the seventh volume of our series we present Mahmüd al-Kavyari's Compendium of the Turkic 
Dialects (Diwan Luyat at-Turk).. CTD will appear in three parts, of which the first contains a philological 
analysis and a translation of the first half of the text; subsequent parts will contain the remainder of the 
translation and extensive indices. ? 


The CTD project originated with two Harvard PhD theses under the direction of Omeljan Pritsak: 
that of James Kelly (now at the University of Utah) in 1970, and that of Robert Dankoff (now at the Univer- 
sity of Chicago) in 1971. Recognizing the inadequacy of previous editions and taking account of advances in 
Turkish studies over the past several decades, Dankoff and Kelly set out to produce an edition of the Turkish 
material and a translation of the Arabic text which would be both accurate and complete and which could 
serve as a reliable basis of further research. Through close study of the unique MS. in Istanbul they have suc- 
ceeded in identifying, by an analysis of ink color and ductus, one or more later hands, and thus in restoring the 
author's system of spelling and vocalization. And through close attention to the author's own principles of 
arranging his material, as well as to contemporary principles of historical phonology and comparative linguis- 
tics, they have succeeded in recognizing the eliminating numerous scribal errors and ghost words. 


A unique and valuable feature of the translation is the Running Marginal Index, which allows the 
reader to pinpoint immediately any item referred to elswhere; to see at a glance the contents of each page; and 
to follow the rather complex pattern arrangement of the author in grouping lexical items. 


The introductory study brings to the scholarly community new interpretations in connection with 
dating, the history of the text, Middle Turkish phonology, and the interpretation of Kāšyarī’s technical ter- 
minology. Further useful and innovative features are found in the indices, to appear in part III. 


CTD is mainly the work of Robert Dankoff, who profitted at every stage from James Kelly's col- 
laboration and partnership. Mr. Dankoff also assisted in the final preparation of the printed text. The formi- 
dable job of preparing the text for the press was undertaken by our beloved Carolyn Cross, of boundless 
energy, to whom we owe our sincerest thanks. 


Harvard University 
1982 


YAYINLAYANLARIN ONSOZU 


Serimizin yedinci cildi olarak Mahmid el-Kasgari'nin Türk Siveleri Liigat: (Divànü Lügàt-it-Türk) 
adlı eserinin İngilizcesini sunuyoruz. DLT üç ayn kisim halinde yayınlanacaktır. Bunlardan ilkinde genis 
ilmi açıklamalar ile Arapça metnin ilk yarısmın tercümesi yer almaktadır. İkinci ve üçüncü kısımlarda ise 
metnin öbür yansı ve ayrıntılı dizinler bulunacak. 


DLT'ün bu İngilizce yayını, Harvard Üniversitesinde, Omeljan Pritsak'ın idare ettiği iki doktora 
tezine dayanmaktadır: Prof. Dr. James Kelly (1970, Utah Üniversitesi) ve Prof. Dr. Robert Dankoff (1971, 
Chicago Üniversitesi). 


Eserin şimdiye kadar yapılmış olan yayınlarındaki yetersizlikler ve Türk Dili ve Edebiyatındaki son 
gelişmeler göz önünde bulundurularak eserdeki Türkçe ile ilgili malzeme yenibaştan ele alınmış, Arapça 
metin tam olarak İngilizceye tercüme edilmiştir. Bu suretle ileride yapılacak araştırmalar için tam ve 
güvenilir bir temel eser meydana getirilmiştir. 


DLT'ün İstanbul'daki tek nüshasını baştan başa inceleyen J. Kelly ve R. Dankolff, değişik renkteki 
mürekkeplere ve değişik harf şekillerine bakarak sonradan esere birden fazla okuyucunun müdahele ettiğini 
görmüşler ve bu suretle asıl yazarın kullandığı imlâ ve hareke sistemini ilk defa bütün ayrıntılarıyla tesbit 
etmiglerdir. Bir yandan yazarın, malzemesini tasnifte tatbik ettiği usulleri, öte yandan günümüzdeki tarihî 
fonoloji ve mukayeseli dil kaidelerini göz önünde bulundurmak suretiyle araştırıcılar, birçok müstensih 
hatalarını ve bunlardan doğan hayalî kelimeleri bulup ortaya çıkarmışlardır. 


İngilizce tercümenin son derece önemli bir husûsiyeti de her sayfanın kenarında devam eden 
dizindir. Bu suretle okuyucu bir başka yere atıf yapılan bir maddeyi kolaylıkla yakalayabilecek, yazarın 
tasnifte kullandığı son derece karışık usülü takip etmek yerine bir bakışta ilgili sayfanın muhteviyatını 
derhal kavrayabilecektir. 


Girişteki inceleme, eserin tarihi, metnin tarihçesi ve Orta Türkçenin fonolojisi ile Mahmüd el- 
Kāşġarī'nin kullundığı teknik terimler hakkında yeni açıklamalar ve yeni yorumlar getirmektedir. Ayrca 
üçüncü kısımda yayınlanacak olan dizinlerde de faydalı başka husûsiyetler bulunacaktır. 


DTL'ün bu İngilizcesi aslında Robert Dankoff'un eseridir. Fakat R. Dankoff, J. Kelly'den birçok 
hususlarda yardım görmüştür. R. Dankoff'a, eserin dizgisinde yaptığı değerli yardımlardan dolayı teşekkür 
ederiz. Serimizin her cildinde olduğu gibi, bu cildin dizgisinde de her türlü isteğimize sabırla koşan, modası 
geçmiş dizgi makinamızda harikalar yaratan sevgili Carolyn Cross'umuza candan teşekkürü bir borç biliriz. 


Harvard Üniversitesi 
1982 


FOREWORD 


Since its discovery just before W.W.I, the Compendium of the Turkic Dialects (Diwan Luyat at- 
Turk) has proven to be the cornerstone of modern Turcology. Kafyari's eleventh-century encyclopedic 
dictionary is the single most important source in Turkic historical linguistics, also a vital source for Central 
Asian history and ethnography, and a unique example of Islamic linguistic culture. 


The present edition, including the first translation into a non-Turkic language, establishes the 
Turkic text according to rigorous philological principles, and provides detailed indices along lexicographic, 
topical and dialectal lines, plus a verse index and an outline of the grammar. The Editor's Introduction lays 
out the methodology embodied in the edition, and studies the work from the textual and linguistic view- 
points. 


Of the contributors to this edition, Robert Dankoff was responsible for the final form of the trans- 
lation; the Editor's Introduction; and the indices. James Kelly wrote the grammar outline; contributed 
substantially to the translation, especially in its early draft; and had a critical role in formulating the sec- 
tions of the Editor's Introduction on ink color and the later hand, the structure of the Diwan, and phonol- 
ogy. All matters relating to methodology were decided jointly. 


We both stand in debt to Omeljan Pritsak, our mutual mentor, who inspired us to conceive the 
project, and helped us see it through to completion. Anin qut buldimiz. 


The American Research Institute in Turkey and the University Research Committee of the Univer- 
sity of Utah provided us with grants, at different stages, to pursue research on the text. The staff of the 
Millet Genel Kütüphanesi, and of other libraries in Istanbul, were helpful and kind to both of us. To these 
institutions, and to other encouragers and well-wishers in the United States and in Turkey, we are grateful. 


The typescript of this edition was completed in 1976, and it was possible to make only minor 
emendations after that date. 


R. D. 
Chicago /Cambridge, 1981-2 
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TRANSLITERATION AND TRANSCRIPTION SYSTEM 


Arabic Transliteration Transcription 
(italics) of Turkic (CAPS) of Turkic (bold) 
Consonants: 

i ' (see note 1) ' (see note 3) DI 
Ka b B b,p 
- sds P (see note 4) p 
Ka t T t 
= t --- (see note 5) DEE 

(d j J č, j 

€ PES € (see note 4) č 

E h - -- (see note 6) Me 

€ x X x 

2 d D d 

3 q D d 
J r R r 
2 D Z D 
o" s S s 
i š Š š 
Vë | $ --- (see note 7) mos 
` , " M 
b t - -- (see note 8) --- 
5 D DE E 

€ ‘ 2.. vw ei 


A 


e$ 


Ligatures: 


el 


A 


Arabic 


n 


h 


w 


y 


(see note 2) 


Matres lectionis; Vowels; Diacritics 


(madda) 


(fatha) 


(damma) 


a- 


a 


w 


, a (alif maqgūra) 


Transliteration 
of Turkic 


r 


F 


G (see note 4) 
L 


M 


NK 


-K-Q (see note 9) 


'A- (see note 10) 
' (see note 11) 
A 
V (seenote 12) 
U 
Y (see note 13) 


I 


Transcription 
of Turkic 


Arabic Transliteration Transcription 


of Turkic of Turkic 
y E un an in - -- (see note 14) 
(sukiin) (not indicated) s (not indicated) 
(tašdīd) (doubling) ~ (see note 15) (doubling) 
(see notes 16-18) 
Notes 


1. Initial hamza is not indicated. 


2. Ta’ marbita is indicated simply by -a, including words that are in construct; but in the latter 
case, the following word beginning with the article is indicated by al-, etc., showing lack of elision. 


3. Initial alif normally lacks the hamza (where it occurs in the text it is usually by a later hand). 
See "Structure of the Diwan,'' discussion of Kitab al-hamz. 


4. B C and G are rare, and the diacritics are probably added by a later hand in most cases. 
T is interpreted t (?) at its sole occurrence.(499 tüf). 


5 

6. Hisinterpreted X at its sole occurrence (407 xo€), 

7. S occurs once: 219 sabran N — sabran is the "colloquial" pronunciation. 
8 


T occurs twice: 611 sonqur — toyril spelled toyril. (Also, xitay is spelled xitay at 228 tawyat 
N.) i 


9. In most if not all cases, this is not a true ligature; the copyist has written an infinitive as -maq, 


and he or a later hand wishes to alter it to -mäk (or vice versa), See "Phonology," discussion of -K- Q. 


10. Ka&yari sometimes indicates initial "A by two alifs and either madda or fatha (thus: TAS 
'A'). See "Structure of the Diwan," discussion of Kitüb al-mital. 


11. Transcribed a, 8 at the end of a word; € in the word beg. See "Phonology," discussion of 
/6/ and of vowel length. 


12. Transcribed u, ü at the end of a word. 
13. Transcribed i at the end of a word. 


14. Two fathas indicating nunation (e.g. -dan instead of -da) occasionally occur and are translit- 
erated thus: A. The invariable interpretation is that one of them is by a later hand. 


w - 
15. E.g: «2 -tt- (Ar.), T (Tk. transl.), -tt- (Tk. transcr.). 


16. Letters occurring singly as headings are given in caps (B, etc.); the names of letters are given 
as they appear (ba’, etc.). 


17. Inthe transliteration of the Turkic, the following further conventions are followed: 
a) A stroke lacking dots and indicating either B, T, N or Y is given as a raised question mark; 
= ?M T. 
e.g. 223 tamata (?): 
b) Letters dotted variously are given with one of the variants in parentheses; e.g. c: T(B) or 
B(T). 


Kh-, and Uy-yur is spelled Uighur. 


€) Letters (particularly vowel signs) crossed out in MS. are given with a line through them; thus 
A.M. 


d) Letters (particularly vowel signs) judged to be by the later hand are given underlined; thus: A, 
U, I, : (sukün). This pertains especially to the following MS. pages: 26-120, 124-200, 442- 
445, 481- 516. See "Ink color and the later hand." 

18. Wherever exact transcription is not required, proper names beginning with xa’ are spelled 


xi 


EDITOR'S INTRODUCTION 


1. Description of the Manuscript; Previous Editions and Lexica 


MS. is a unicum, preserved in Istanbul in the Millet Genel Kütüphanesi (Ali Emiri, Arabi, no. 
4189). The old-fashioned black leather binding belongs to the twentieth century. The thick Oriental paper 
was originally sized and is a beige color, taking on a light brown cast in places due to moisture or oxidation. 
The folios have been cut, repaired with tape, and folded at the outside edges to fit the binding. The average 
size of each folio is 239 x 165 mm. The average size of writing on each page is 175 x 115 mm. There are 
seventeen lines to the page. The text, in a remarkably clear nasx script, is completely vocalized, though 
there is good evidence that much of the vocalization, as well as emendations, are by a later hand than the 
original copyist. There are also numerous marginal notes and glosses by several later hands. The title page 
at the beginning includes a long note, not part of the main text, but written by the same hand as the main 
text. According to the colophon, the author completed his autograph in 466/1074 (probably an error for 
469/1077), and the present text was copied from the autograph in 664/1266. There are 319 folios; their 
numbering as 638 pages belongs to the twentieth century. As presently bound, the folio containing pp. 
463-464 and the one containing pp. 4777-478 are in each other's place. 


The Editio Princeps, published by Kilisli Rifat in three volumes (EP, 1917-19), contains no critical 
apparatus. 


. Carl Brockelmann's glossary (MTW, 1928) was based entirely on EP, since Brockelmann did not 
have access to MS. Accordingly, the glossary suffers from all the shortcomings of EP, in addition to numer- 
ous misprints, faulty references, and other inaccuracies. 


Diwan studies advanced a giant step with the publication of Besim Atalay's Turkish translation in 
three volumes (Tercüme, 1939-41), followed by a facsimile of MS. (Tipkisasim, 1942) and an index volume 
(Dizin, 1943). Atalay's edition is methodical and complete. It lacks control, however, in that Atalay only 
occasionally.and inconsistently cites the original form of the text, and in most cases he simply follows EP. 
The facsimile is unclear in parts, difficult to read, and cuts off material in the margins. 


Atalay's work was supplemented by an index according to the Arabic script (Dilgin, 1957). It 
depends solely on the form of the Turkic words as they appear in Tercüme, not as they appear in MS, Also, 
as in Dizin, the references are only to Tercüme; this entails a cumbersome cross-reference in order to check 
the original. 


The Uzbek translation by Mutallibov in three volumes (1960-63) appears to be based primarily on 
Tercüme. l 


The lexicon of Old Turkic published by the Soviet Academy of Sciences (DTS, 1969) includes all 
the vocabulary in the Diwan. Citations are for the most part to Tercüme, though occasionally to MS. For 
the most part, DTS is content to be a compilation, with material from the Diwan based squarely on Ter- 
cüme. 


The same cannot be said of Sir Gerard Clauson's "Dictionary" (ED, 1972), which represents the 
first important advance in Diwan studies since Atalay's work. Clauson cites the text of the Diwan accord- 
ing to Tipkibasim (although he refers the citations to the volume and page of Tercüme). He generally 


1 


2 


gives the complete text of the main entry of a word (including the Arabic); and sometimes cites other in- 
stances, or else informs how many other occurrences of the word there are in the Diwan. Most impor- 
tantly, he attempts to establish the correct vocalization according to historical principles, and thus corrects 
numerous erroneous forms that are found in MTW, Tercüme, and DTS. He is not thoroughgoing in this 
regard, however; also he frequently mis-cites the Arabic, and very often mistranslates. The significance of 
ED is that it is the first attempt to think through all the problems relating to the lexicological material in 
the Diwan. 


2. Features of the Present Edition; Principles of the Translation 


The following features have as their common aim to produce a text and translation of the Diwan 
that is accurate and complete, and that can serve as a reliable basis for further research. 


(1) Closeness to the original. A critical apparatus, combined with a clear facsimile of MS., effec- 
tively establishes the correct text of the Diwan, and eliminates the need for an edition of the Arabic text. 
This critical apparatus is contained in the footnotes to the translation. All references to the Diwan are to 
the page number of MS. Within the English text all of the Turkic material is given, both in exact translitera- 
tion (in caps) and in transcription (in bold type); this facilitates comparison between the original and our 
interpretation. In the definitions of Turkic entry words we incorporate the Arabic key-word or key- 
phrase;! this key-word, in turn, provides one of the touchstones for grouping words in the Base Index. 


(2) Methodology in establishing the Turkic material. The present edition is based on methodo- 
logical principles determined inductively through intense study of the text. (See "Ink color and the later 
hand," and "'Scribal errors, ghost words, and textual emendations.") Applying these principles systemati- 
cally, we have been able to pinpoint numerous copyist's errors and erroneous forms belonging to a later 
hand, and to correct them. 


(3) Running marginal index. This includes: entry words (i.e. the nouns or verbal stems that 
appear in order according to the patterning system of the Diwan); presence of dialect information (indi- 
cated by "D''); presence of grammatical information ("G"); presence of verses ("V") and proverbs ("P"); 
and presence of names, both personal and geographical ("N'). The purpose of the running marginal index 
is to direct the reader to a specific entry or to specific pertinent material. Many of these materials are 
resumed in appropriate indices (Dialect Index, Topical Index, etc.). 


(4) Indices. The Base Index lists all occurrences of all the Turkic words in the Diwan, and is 
arranged in such a way as to show the relationship between any word and the other words from the same 
root, not only phonologically, but also morphologically and semantically. The Topical Index groups the 
entire lexicon on a thesaurus principle, to facilitate finding words according to concepts; it also includes 


eg 

1. The vocalization of Arabic words, which often does not agree with the classical standard, is 
generally left un-"corrected," since it is prime data for Arabic (as opposed to Turkic) historical lexicog- 
raphy. Thus, for example, "plum" is consistently vocalized ajag in the Diwan, classical Arabic ijjag; "melon" 
batix instead of bif(ix; "dried fruit" faliq instead of fullayq; "smith's hammer" futs instead of fittis; etc. 
It should be kept in mind that much of Arabic vocalization is due to the later hand, not to the original 
copyist or to Kāšyarī. See "Ink color and the later hand." 
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indices of all proper and geographical names, and of Arabic quotations. The Dialect Index arranges to- 
gether all the data in the Diwan relating to dialectal and other variants in the lexicon, and to dialectology 
in general. The Grammatical Index of Proverbs and Verses and the Appendix on the grammar of the 
Diwan present all of KaSyari's grammatical material in a coherent form. 


The Turkic material (which in MS. is overlined throughout) is given, first in transliteration (in 
CAPS), then in transcription (in bold). The transliteration is a one-to-one rendering in Lacin characters of 
the Arabic graphemes. The transcription represents what we believe is the phonemic system of the language 
KaSyari is describing, with some allowance also for phonetic peculiarities as indicated by the orthography 
(see section on Phonology, discussion of /d,d/ and /6/). To a large extent, especially in the vocalism, it is a 
reconstruction based on historical principles? Vowel "length" is indicated in the transcription exactly as 
in MS. Oe, vowel plus mater lectionis transcribed by vowel plus macron except in final position; see sec- 
tion on Phonology), although in many cases this is probably to be interpreted as indicating stress and not 
length. Parentheses in the transcription enclose words in the text that probably ought to be omitted, and 
words not in the text that probably ought to be added. 


The presence of a dotted circle is indicated throughout (both at the end of entries, where it usu- 
ally occurs, and elsewhere) by a circle (0). For the Arabic term yugàlu introducing an illustrative sentence 
we substitute two colons (::). And for the term gala introducing a verse we substitute the word "Verse." 


The English throughout is a translation of the Arabic, not the Turkic. Where KaSyari is translating 
from the Turkic, this is indicated by quotation marks in the English. Within the quotation marks, any addi- 
tional comments of the author, not directly translating the Turkic, are put in parentheses. Where Kadyari's 
translation is elliptical or inadequate, our own rendering of the Turkic is given in brackets.? Everything in 
brackets is our own; and nothing that KaSyari says is omitted. Stray question marks (in parentheses) indi- 
cate a doubt on our part, either as to the vocalization or meaning of a Turkic word, or the sense of the 
Arabic. 


Internal references to other parts of the Diwan are given in brackets, and refer in the first instance 
to the running marginal index. 


Footnote numbers begin anew for each MS. page. The footnotes contain a critical apparatus for 
the Arabic text, as well as occasional explanatory notes. 


At the beginning of each MS. page there is also a reference to the corresponding volume and page 
number of EP and of Terciime. 


2. Here we must acknowledge our debt to the industry and judiciousness of Sir Gerard Clauson; : 
but we must also note that in numerous instances we have departed from Clauson's interpretation. 


3. In some entries Ka&yari first glosses the Turkic word by an Arabic word, and then proceeds to 
define the Arabic word, introduced by wa-huwa; in most of these cases we take the first gloss as the key 
word, and indicate the rest by the word "defined" in brackets. E.g.: 33 irk "A four-year-old sheep (da’n 
[defined] )." In this case, the complete Arabic definition reads: ad-da'n min al-yanam wa-huwa ida ta'ana 
fir-rabi‘a, 


The word "Turk" is spelled "Türk" where it is used to indicate a dialect group (generally as 
opposed to O'yuz = Türkmiin). 


Translations from the Qur'an (cited as Q.) are those of A. J. Arberry, The Koran Interpreted (New 
York, 1955). 


3. General remarks: Author, Title, Contents 


The discovery before 1917 in Istanbul of the unique manuscript of the Diwan Luyéat at-Turk, and 
its subsequent publication, gave the scholarly world its richest source for the language and the ethnography 
of medieval Turkdom.* 


The author of the Diwan, Mahmiid ibn al-Husayn ibn Muhammad, known as al-Ka&yari,? was born 
in Barsyan near Lake Issik-kul (now in the Kirghiz SSR) some time in the first half of the eleventh century. 
He was a scion of the Qarakhanid dynasty, then ruling in Central Asia and in Transoxania.® 


Ka&yari travelled among the Turkic peoples, "throughout their cities and their steppes," as he tells 
us, "learning their dialects and their rhymes" (MS. p. 3). Being a Turk of noble stock and a Muslim deeply 
educated in the Arabic humanities, he was able to understand both the native tribal tradition and the court 
Islamic tradition; his aim, indeed, was to interpret the former in terms of the latter. By the second half of 
the eleventh century the Turks had become the dominant group in the political life of the Islamic commun- 
ity; or, as Ka%yari puts it, "God Most High had caused the Sun of Fortune to rise in the Zodiac of the 
Turks" (MS. p. 2). Since the Diwan is dedicated to the caliph al-Muqtadi (1075-94), its immediate purpose 
was perhaps to explain to the Abbasid court at Baghdad the language and customs of their Seljuk overlords. 


The meaning of "Diwan" in the title might best be expressed by the phrase "encyclopedic lexi- 
con." There is first an introductory section, explaining the principles of Turkic lexicography and dialec- 
tology, and including a world-map illustrating, among other things, the geographical position of the dialect 
groups.’ The bulk of the Diwan is a lexicon, structured according to an elaborate patterning system, and 
modelled on the great Arabic lexicons. The language described is called "Turkiyya" (here translated 
Turkic"); it is basically the dialect of the important Cigil tribe, belonging to the Qarakhanid confederation. 


eg 


4. Kilisli Rifat related the story of the purchase of the MS, by Ali Emiri Efendi, and the publica- 
tion of the text under his own editorship, in the newspaper Ye ni Sabah in 1945 (Sept. 30, Oct. 4, 7, 11, 14, 
18) The report is given verbatim in M. Şakir Ülkütagir, Kâşgarlı Mahmut (Istanbul, 1946), pp. 39-62. 


5. For a list of all occurrences of the name in the text, see Topical Index, Section XII. The 
nisba, al-Kaxyari, is only found on the title page (MS. 2), and is suspect, since the author was not from 
Kāšyar but from Barsyün. For the life of the author, see O. Pritsak, "Mahmud Kásgari kimdir?" in Türki- 
yát Mecmuası X (1951-53), pp. 243-6. 


6. See EI’, articles "Tlek-Khánids" (Bosworth); "al-Kashghari"" (Hazai). 
7. Most of the Introduction was translated by C. Brockelmann, "Mahmud al-Kašgharī über die 
Sprachen und die Stimme der Türken im 11. Jahrh." in Kórósi Csoma-Archivum 1.1 (1921), pp. 26-40. 


The map occurs at MS. 22-3; for a discussion, see A, Herrmann, "Die alteste türkische Weltkarte (1076 n. 
Chr.)" in Imago Mundi I (1935), pp. 21-8. 
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Several words are labelled "Khàáqüniyya'' meaning that they were peculiar to the Qarakhanid court;? and 
several other dialect groups are distinguished (see Dialect Index). In particular, KaSyari gives equal weight 
to two main dialect groups: that of the "Turks" (including Cigil, Tuxsi, etc.), and that of the "Turkmàn" 
or "Ovyuz" ("Ghuzziyya," often including the dialect of Qiféaq, etc.). The latter includes the Seljuks, who 
belonged to the Oyuz tribe of Qiniq (MS. p. 40, s.v. oyuz); and indeed, most of the information on tribal 
organization which KaSyari gives is with reference to the Oyuz tribes. 


As part of the entries, Ka3yari cites a large number of illustrative sentences and also proverbs and 
verses of poetry. In doing so, he follows the model of the Arabic lexicographers.? In addition, the group- 
ing of the lexical material according to patterns means that words containing a given suffix will often be 
found together; and this gives KaSyari an opportunity to intersperse sections on grammar, especially mor- 
phology. Noteworthy is the long section in Book II (MS. 279-304) which sets forth the entire verbal sys- 
tem.!? The dialectal information in the introduction, the lexicon, and grammatical excurses, together 
with the geographic data, give us a remarkably full picture of the various Turkic groups in the eleventh 
century and their linguistic relationships. 


The Diwan is also important for its non-linguistic information, especially that relating to ethnog- 
raphy and folklore. There is a treatise on the Oyuz subtribes and their brands (MS. 40-1), and another 
treatise on the twelve-year animal cycle calendar (MS. 173-5, s.v. bars). There are narrative sections de- 
voted to folk-etymologies of important terms, most of them in connection with the Central Asian Alexan- 
der saga tradition (see especially the long narrative at MS. 622.5, s.v. tiirkmin).'! There is much data on 
social organization and kinship structure; there are recipes and folk remedies, and accounts of popular 
beliefs and customs.’ ? 


All of this is prime data on medieval Turkdom, collected on the spot by an expert "field investi- 
gator" who was convinced of the supremacy of the Turks in God's design and of the need for non-Turkic 
Muslims to know the language and the traditions of their Turkic brothers. Indeed, KaSyari succeeded in 
doing for the Turks what the Arabic philologians in the first centuries of Islam did for the Arabs: to organ- 
ize and elucidate their linguistic, genealogic, and cultural traditions. 


8. Bee C. Brockelmann, "Hofsprache in Altturkestan," in Donum Natalicum Schrijnen (Utrecht, 
1929), pp. 222-7. 


9. It was the practice of the Arabic lexicographers to illustrate certain words by quoting Bedouin 
usage, especially as preserved in proverbs and old verses. See J. Fiick, Arabiya, tr. Cl. Denizeau (Paris, 
1955), p. 46. For the verses in the Diwan, see C. Brockelmann, "Altturkestanische Volkspoesie," pt. I in 
Asia Major, Probeband (Hirth Anniversary Volume, 1923), pp. 1-22; pt. II in Asia Major I (1924), pp. 24- 
44; and I. V. Stebleva, Razvitie tjurkskix poetiteskix form v XI veke (Moscow, 1971). For the proverbs, 
see C. Brockelmann, "'Altturkestanische Volksweisheit," in Ostasiatische Zeitschrift VIII (1920), pp. 50- 
73; and F, Birtek, En Eski Türk Savlari (Ankara, 1944). 


10. Translated by C. Brockelmann, ''Mahmiid al-Ka&gharis Darstellung des türkischen Verbal- 
baus," in Keleti Szemle XVIII (1918-19), pp. 29-49. KaSyari states (MS. 18) that he has written a book on 
grammar entitled Kitab Jawahir an-Nahw fi Luyat at-Turk; this is unfortunately not preserved. 


11. See R. Dankoff, "The Alexander Romance in the Diwan Lughat at-Turk," in Humaniora 
Islamica 1 (1973), pp. 233-44. 


12. See R. Dankoff, "Ka&yarl on the Tribal and Kinship Organization of the Turks," in Archi- 
vum Ottomanicum IV (1972), pp. 23-43; and "Ka&ari on the Beliefs and Superstitions of the Turks," in 
JAOS 95.1 (1975), pp. 68-80. 
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4. Date of the Work 
Kaéyari mentions or implies dates at four points in the Diwan as follows: 


(1) Dedication (MS. 3) to the caliph al-Muqtadi. We know from Islamic sources that al-Muqtadi 
began his reign on 13 Sa‘ban 467 (4 April 1075) and died in Muharram 487 (February 1094). 


(2) Discussion of Calendar s.v. bars (MS. 174 toward end): "The year in which I wrote this book 
was in Muharram 466 [Sept.-Oct. 1073], during which began the year of the serpent, yilàn yili. When this 
year ends, and the year '70 [marginal correction in later hand: the year '67] begins, then will begin the 
year of the horse, yond yili.” 


(3) At 513 nag: ''The year in which I wrote this book, '69, was such a year" (i.e. nag yili or Year 
of the Dragon). 


(4) Colophon (MS. 638 toward end): "The composition of the book was begun on the first day 
of Jumádi l-ülà in the year '64 [i.e. 464; Wednesday 25 January 1072] and was completed, after revising, 
correcting, and redacting it four times, on Monday the tenth of Jumadi l-axir in the year 466 (10 February 
1074]." 


The contradiction in (2) above was resolved by Ahmet-Zeki Validi (Togan).!? He showed that the 
year of the serpent actually began in 469, and the year of the horse in 470. Therefore 466 is simply a copy- 
ist's error for 469 (Muharram 469 — Aug.-Sept. 1076). The marginal "correction" of '70 to '67 was then a 
mechanical construction based on the first error. 


Louis Bazin offered a refinement of Togan's thesis.'* Bazin suggested that the mention of "Mu- 
harram 466" represented a vestige of an earlier redaction of the Diwan, that is also preserved in the colo- 
phon (4 above). Bazin went on to suggest that 464, 466, and 469 represent the first three of the four 
redactions of the Diwan which KaSyari mentions in the colophon; and that the date 466 given in the colo- 
phon as the year of the completion of the Diwan must be an error for 476 (1083). Bazin's arguments were 
as follows: 466 cannot be the date of the final redaction for two reasons: a) that date must be later than 
469 mentioned elsewhere in the Diwan as "the year in which I wrote this book" (2 and 3 above); b) that 
date must be later than 467, the year in which al-Muqtadi began his reign (1 above) Nor can 466 in the 
colophon be a copyist's error for 469 since the year of the serpent, which Kà&yari (in Bazin's interpreta- 
tion) mentioned had begun before the 469 redaction (2 above, emended), did not begin until Rajab of that 
year,! 5 and the Diwan was completed in Jumádi làxir, which would still be in the year of the dragon. 


pu np cd 


13. A. Validi (Togan), "Diván-i Lugát üt-Türk'ün telif senesi hakkında,” Atsız Mecmua 16 (1932) 
77-78. 


14. L. Bazin, "Les Dates de Redaction du «Divan? de Kasgari,"" Acta Orientalia. .. Hungaricae 
* (1957), 21-25 


15. This is based on the "orthodox" Chinese calendar (see L. Bazin, Les calendriers Turcs anci- 
ens et médiévaux, Lille, 1974, p. 554). I see no reason to doubt Kaéyari's statement that the year began at 
Navrüz (MS. 175: Nayrüz), which in 469 would have been 15 Sa‘ban = March 14 (extrapolating from Wüs- 
Deeg p. 39). (Togan, p. 78, wrongly assumed that Navrüz — March 22, which in 469 was 23 

a‘ban.) 
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Bazin's proposal of 476 as correction of 466 in the colophon cannot be accepted. The phrase giv- 
ing the day of the month reads as follows (638:15): yawm al-itnayn al-‘Giir min jumadi l-āxir sana sitt wa- 
sittin, Bazin understood this to mean "12 Jumada-al-abir [sic] 466" — but this would be yawm al-itnay 
‘ašara min etc. The phrase yawm al-itnayn can only be "Monday" and al-'asir "the tenth." Checking 
chronological tables, we find the 10th of Jumádi l-àxir was indeed a Monday in 466, and again in 469 (also 
474, 477, 482); but in 476 it was a Wednesday. 


It is here proposed, therefore, that 466 is an error for 469 in the colophon (4 above) as well as in 
the discussion of the calendar (2 above). The difficult phraseology at 174:14-17 (2 above) should be under- 
stood as follows: ''The year in which I wrote this book began (Ar. kana fi) in Muharram 469, during which 
will have begun (k&nat daxalat) the year of the serpent; when this year ends, the year 470 will begin (yad- 
xulu), during which will begin (wa-hiya) the year of the horse." In this way all the apparent contradictions 
of the text are resolved.! é 


If this is correct, then the date given in the colophon of the final redaction of the Diwan should be 
emended to Monday the tenth of Jumadi l-àxir in the year 469 (9 January 1077). 


Day of Week A. D. A. H. Comment 
Wednesday 25 January 1072 1 Jumádi l-ülà 464 Book begun 
14 March 1073 2 Rajab 465 Year of the Ox 
Sept.-Oct. 1073 Muharram 466 Error for 469 
Monday 10 February 1074 10 Jumádi l-àxir 466 Error (?) for 469 
4 April 1075 13 Sa'ban 467 Reign of al-Muqtadi 
14 March 1076, 5 Sa‘ban 468 Year of the Dragon 
14 March 1077 15 Sa‘ban 469 Year of the Serpent 
14 March 1078 26 Sa‘ban 470 Year of the Horse 
Aug.-Sept. 1076 Muharram 469 
Monday 9 January 1077 10 Jumadi l-àxir 469 Proposed here as date of final 
redaction 
Wednesday 25 October 1083 10 Jumadi l-àxir 476 
Friday 27 October 1083 12 Jumadi l-axir 476 Bazin's proposal for date of final 
redaction 
5. Title Page 


Nothing on the title page (MS. 1) belongs to KaSyari, and so our translation of the text does not 
include it. It does contain much of interest for the history of the text, however, and requires a thorough 
discussion, especially as it has been misinterpreted up till now. 


The first two lines, giving the title and author, are without question in the same hand as the copy- 
ist of the main text. The title, in line one, is given thus: Kitab Diwan Luyat at-Turk. Line two states: 
"Composition of Mahmid ibn al-Husayn ibn Muhammad al-KaSyari, may God have mercy on him." 


16. One should note the compound error in EI’, art. "al-Kashghari" (G. Hazai), Vol. IV, p. 699, 
giving the date of the final redaction recorded in the colophone as 476/1094 [sic]. 


Below this, after a double line, is a note consisting of fifteen lines of text, bringing the total num- 
ber on this page to seventeen, the same as in the other pages of MS. Judging by the ductus alone, it seems 
certain that it was written down by the copyist of the rest of the MS., though perhaps with a different pen 
(somewhat thinner) It may be surmised that he, or his patron, composed this note after the copying of 
the text was complete, and decided to fit it onto the title page. The contents of this note will be discussed 
below. 


There are two marginal additions to this page by later hands. One, in the right margin between 
lines two and three, is an explanatory note to the first few words of the long note.! " The other, in the upper 
margin, states: ""Belonging to Muhammad ibn Ahmad Khatib Dàrayyà, may God forgive them both [i.e., 
father and son] "'; then there is a blank space, then a sin (standing for sana "year" ?). This is clearly an Ex 
Libris, a signature of the owner of the book. The hand is quite different from that of the title, the title- 
page long note, and the rest of the MS. (note, for example, the shape of the final ha’ in allah). Just next to 
the Ex Libris, in the same hand, is the word bi-I-gdhira (''in Cairo"), and below this the word sana ("date") 
followed by the date 803 (1400-1401). Originally there seems to have been more than this, but if so it can- 
not be made out. 


Kilisli Rifat (Bilge) identified this Darayya with Muhammad ibn Ahmad ibn Sulayman al-Ansari 
ad-Dimasqi ad-Darani, 745-810 (1344-1407).! * There is no doubt that this is correct. 


Rifat went on to assume, however, that this Darayya/Darani was the author of the long note on 
the title page; and for this there is no justification. 


Ettore Rossi also devoted an article to the long note.! * He improved on Rifat's interpretation of 
the contents (see below); but he accepted Rifat's assumption that the author of the note was Muhammad 
ibn Ahmad Khatib Dārayyā — "though I must admit," Rossi stated, "that I had been unable to read the sig- 
nature and date at the end [sic!]." The reason for this is, of course, that the signature and date are not at 
the end but before the beginning, in the upper margin, and in fact with no relation to the note at all. Rossi 
must have realized this when he examined the MS. in 1924, but have forgotten it when he wrote his article 
thirty years later, by which time he had learned of Rifat's own article, and was misled by it. 


Both Rifat and Rossi gave readings of the Arabic text, with slight variations, and with several 
lapses on Rossi's part. 


The merit of Rossi's interpretation was to show that for the author of the note the terms "Turk" 


and "Qiféüq" were synonymous, as opposed to "Turkmàn"; that the language described in the Diwan 


17. The long note begins: la yanba'yi an yu'arraja ‘ala man yaqülu . . . ; the marginal note reads: 
[bi-ma'n]à la yanbayi an yu'tamada ‘ala man yaqülu ila axirih. 


18. " SAN UU Sly» ün başındaki makale," Türkiyat Mecmuası VI (1936-39), 355-360. 
Rifat cited MS. Es'ad Efendi no. 2196, folio 213 b, Hadiqat ar-Riyahin by Abū 1-‘Abbas Muhammad 
Hibatullah Antaki, written before 1200 (1785-86). There is a notice devoted to him in the biographical 
dictionary of as-Sakhawi (d. 902/1496-97), od Dou? al-Lami‘ (Cairo, 1354/1935, Vol. 6, no. 1031, pp. 310- 
312) Sakhawi states that he was known as Ibn Khatib Dàrayyü; he was famous for his wit and ready 
tongue; toward the end of his life he had to flee from Damascus after he made fun of a kadi; he remained 
in Cairo for a while, then returned to Baysan in Syria, where he died in Rabi‘ al-awwal or Safar, 811 (1408). 


19. "A note to the manuscript of the Diwan Lugüt-at-Turk," Charisteria . . . J. Rypka (ed. 
Taner, etc., Praha, 1956), 280-284. 
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seemed to the author of the note close to that of the Turks/QifCàq and far from that of the Turkmàn; and 
that these features correspond to the situation in the Mamluk period, when the dominant Turkic group 
were drawn from Qiféaq tribes. 


As we have seen, however, Rossi, like Rifat, assumed that the note was written in Cairo around 
803/1400; whereas our own hypothesis is that it was written in Damascus around 664/1266 — i.e., that it 
was written down (though not necessarily composed) by the copyist of the main text, who names himself 
in the colophon (MS. 638) as Muhammad ibn abi Bakr ibn abi I-Fath, of Sava, then of Damascus. 


Because the first folio of the MS. has been handled so much, the note, particularly the second haif, 
is often difficult to make out. We give here the text in transcription based on an examination of the MS., 
followed by a fresh translation. Material in brackets [ ] cannot now be read with certainty; most of our 
readings follow Rifat. 


là yanbayi an yu‘arraja ‘ali man yaqülu inna hada l-kitüb bi-luya at-turkmàn fa-inna hada l- 
q&'il yayr ‘arif bi-luya at-turk wa-la bi-luya at-turkmán ayg?n wa-lladi yadulluka ‘ala jahlihi bi-t- 
turkmániyya huwa an yubdara man ya'rifu t-turkmsniyya wa-yuqra'a ‘alayhi min alfazihi fa-in 
ankaraha wa-qàla laysa hada bi-kalamin& ‘arafta anna l-qa'il innahu bi-luya at-turkmàniyya jahil 
bi-t-turkmaniyya ‘ala anna l-lafza al-qifjaqiyya ida nataqat biha t-turkman là yuxrijuha dalika ‘an 
kawnihi qifjaqiyya wa-qad waqa'a dalika fi alfaz katira ista‘malaha t-turkman wa-l-qifjáq [bi-s] iya 
wahida wa-amma ma yadullu ‘ala jahlihi bi-l-qifjáqiyya wa-ašʻārihā wa-amtaliha anna yālib man 
yaji’u min tilka L-bilad yaji'u sayir?? wams lim anna sayir lā yuhitu bi-luya qawmihi là wa-là 
l-kabir ayd?" li-anna ra'ayna katir?" mimman yüladu fi bilad al-‘arab wa-yatayilu bi-l‘ilm tamurru 
‘alayhi l-alfaz al-katira min al-‘arabiyya lā ya'rifu laha ma‘n®” hatta yatatallabahu fi l-kutub là bal 
qad yasma‘u llafza min al-kitab al-‘aziz [là ya‘rifu laha ma'| nên hatta yatatallabahu fi l-kutub 
ayq?n wa-la-'umri idà sa'alta katir*! min al-musta‘ribin bal min al-fugaha ‘an qawlihi [‘azza wa- 
jaljla fa-dahikat fa-baššarnāhā bi-ishaq wa-'an qawlihi ‘azza wa-jalla wa- [sic] tabnüna bi-kulli 
ri ayat®™ ta‘batan lā ya‘lamu a[nna] d-dahi[k al-hayd] wa-ri‘ al-makan al-murtafi‘ wa-l-àya al- 
‘alama wa-amtal haga katir wa-idi kana t-taqassur (? ta‘assur) qad waqa'a fi [ma‘ani] alfaz kitab 
allah ‘azza wa-jalla maʻa anna llāh ta'àla hadda ‘ala tadabburihi wa-ma‘rifatihi fa-ma baluka bi-luya 
qawm axarin [ . . . (? maʻa anni)] ta'ammaltu mugannafát katira fi t-turkiyya ma‘ a "ilm bi-l-lisàn 
fa-lam ara ajma‘ minhu wa-là aktar [iqin] min [ ... ] wa-la ya‘rifu qadrahu ills man kana muta- 
mayyiz"" fi luya at-turk .  fa-rahima llāh [mu'allifahu] wa-jàwaza ‘anhu 


We must disagree with the one who states that this book is in the language of the Turkmàn. 
The person who states this does not know the language of the Turks, nor that of the Turkmān 
either. 

It will prove his ignorance of Turkmàániyya to bring forward someone who knows Turk- 
müniyya and read to him some words of (the book). If he denies it, saying "this is not our 
speech," then you will know that the one who states it is in the Turkmàn language is ignorant of ` 
Turkmaniyya. 

Of course, when a Qiféaq word is uttered by a Turkmàn, this does not mean that the word is 
no longer Qiféüqiyya. This has (in fact) happened to many words which the Turkmàn and the 
Qiftaq use in the same form. 

The proof that he is ignorant of Qiftaqiyya (as well), and of its verses and proverbs, is that 
the majority of those who come from those lands come when they are young, and it is well known 
that a young (boy) does not have a comprehensive grasp of the language of his people. In fact, an 
adult does not have either! For we often see people who are born in Arab lands,and who occupy 
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themselves with learning, who (hevertheless) come across many Arabic words which they do not 
understand at all, and have to look up in books. Not only this, but they might even hear words of 
the Holy Book itself which they do not understand and have to look up. I am sure that if you ask 
many native Arabs, even scholars, about the words of God: fa-dahikat fa-ba¥’arnaha bi-ishaq (Q. 
11:71/74 "she laughed, therefore We gave her the glad tidings of Isaac''), or: a-tabnüna bi-kulli 
ri^" ayat?” ta'batün (Q. 26:128 "do you build on every prominence a sign, sporting"), they will 
not know that ad-dahk ("laughter") [means al-hayd ("menstruation")], and that ar-ri/ means 
"high place" and al-àya means "sign." There are many cases of this sort. And if such shortcoming 
(? difficulty) can occur with regard to [understanding] the words of the Book of God, Majestic 
and Exalted, even though God Most High has urged us to study and to learn it, then it should not 
surprise you (to find such shortcoming in regard to) the language of other people. 

I have studied many compilations on (? in) Turkiyya, and I know the language well; but I 
have not seen any (book) more comprehensive [than this one]. Only he will understand its value 
who is well versed in the language of the Turks. May God have mercy [on its author] and forgive 
him. 


6. Ink Color and the Later Hand 


The copyist, Muhammad ibn abi Bakr ibn abi I-Fath, of Sava, then of Damascus, completed the 
text in 664/1266, presumably in Damascus. There is no reason to doubt his statement in the colophon 
(683:13) that he worked from the author's autograph. The rather large number of scribal errors are most 
likely due to his ignorance of the subject-matter (see section, "Scribal errors . . . "). He employed a very 
clear naex script, with seventeen lines to the page, using black ink and also, for special items, red ink. These 
special items include: headings and subheadings, including head-letters, throughout the text (beginning at 
67:14 black headings are also found); overlining of the Turkic material, beginning with MS. 12:16; the 
Turkic words in the first twelve pages up to that point; the dedication to the Caliph at MS. 3; the Uighur 
lettering at MS. 8 (at MS. 6 and at 204 kalin G the Uighur letters are black, the Arabic letters red); the 
brands at 40-1 oyuz; a type of period, a single red dot, found sporadically at the end of verses, etc. (this is 
not indicated in our translation); decorative signs at the end of sections (four dots, a ha’, etc. ; not ind-- 
cated). Occasionally there are also additions or corrections to the Turkic text in red, probably since the 
copyist went through the text (or a given page or section) to overline the Turkic after he had finished it, 
and noticed some omissions or errors. For the same reason the overlining is sometimes missing or is found 
where it does not belong. 


Although the text as it now appears is almost completely vocalized, both in the Arabic and the 
Turkic, this was not the original situation. Originally there was much less vocalization, and that must 
reflect the situation in KaSyari's autograph. For example, of the first 100 harakat (vowel and quiescence 
signs) in Arabic words on MS. 58, 46 are in brown ink; two others are brown-ink emendations of original 
black. To take an example of the Turkic material, of the 81 harakat in the Turkic words at MS, 62, 22 are 
in brown ink, and two others are brown-ink emendations to sukün of the original black dot of gal. Another 
example: in the sample sentence at 103 igäš- only two vowel-signs are in the original black, namely the two 
indicating the pronunciation of the entry word CIKAS); all others are in brown ink, added later. 


Ink color is only one criterion for judging different hands. Others are the shape and thickness of 
the pen point; and the ductus of the script (the shape of the letters and vowel-signs). On the basis of these 
criteria, more than one later hand is visible in the text. Our main hypothesis, however, is that most, per- 
haps 99%, of the additions and corrections to the main text belong to a single individual (we call him “later 
hand" or "the later hand" to distinguish him from others, whom we call "a later hand"). This person, who 
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probably lived in Damascus or Cairo in the late fourteenth century, filled out the vocalization of the Arabic 
and Turkic texts, and made emendations to both the Arabic and Turkic. For about a third of the text he 
mixed pigments in his ink which now appear as brown (perhaps because of oxidation or because of a chemi- 
cal reaction with the sizing; the brown color is much clearer and lighter in the earlier part of the text); but 
his activity is apparent throughout. Failure up to now to distinguish this later hand has resulted in a dis- 
torted view of Middle Turkic vocalism. For he did not have another text of the Diwan before his eyes, but 
added to and emended the text out of his head — i.e. on the basis of his own dialect. The first editor of 
the Diwan, Kilisli Rifat, accepted the text as he found it. If he saw a black vowel-sign crossed out in brown 
and a brown sign above or next to it, he did not hesitate to take the brown one as genuine, based on the 
time-honored principle of Oriental scholarship that a person who emends a text has more knowledge about 
how that text should read than the original scribe. (Rifat also did not hesitate himself to emend the text 
based on how he thought it should read, though he was more reluctant to do this in the case of the Turkic 
than the Arabic.) Besim Atalay mainly followed Rifat's lead, though he did draw his readers’ attention 
several times in footnotes to the problem of different ink color and multiple vocalization. Only Sir Gerard 
Clauson recognized that one or more later hands must have been very active, but his attempts to distinguish 
these remained conjectural since they were based on the 1941 facsimile (Tipkibasim). Our own attempt, in 
the following pages, is based on a close examination of the MS. And in the transliteration of the Turkic 
material, incorporated in our English text, all clear instances of the later hand are underlined (thus: A, I, 
U, ` [for sukün]), or else are noted in the footnotes. It is an attempt to get behind the fourteenth-century 
additions and back to the original thirteenth-century copy which is as close as we can come to the eleventh- 
century autograph. 


Brown ink occurs first in some of the tribal names at MS. 21:2-3. It is common, in both the 
Arabic and Turkic, from MS. 26 to 200, with the exception of 121-124 where we find only black. The 
brownish cast of the later ink suddenly reappears at 441:14 and lasts to the end of 445; then it is black 
again, but distinguishable for the most part, being much less dark and less clear than the original. Later ink 
is again visible on 481-516, and again toward the end of the book, around 570-600. As stated above, how- 
ever, the very dark shade of the later ink on these pages make it difficult to distinguish in all cases from the 
original black, which also occasionally has a brownish tint. 


The later hand did not like a single word to be broken up over two lines, At 135:10-11 aqramani 
("He made me desire meat'') is originally over two lines, aqra- on line 10 and -mani on line 11; the later 
hand added a second -mani in the margin of line 10. Similarly at 104:11-12 unasdilár; the later hand wrote 
in another -dilar to complete the word in line 11. 


He corrected several errors in the Arabic text. For example, he made good the omission of d in 
the word dd at 30:5; added a dot to h correcting it to x in the word yaxtaliju at 35:5; emended the un- 
grammatical nafsiha to nafsahá at 38:5 (but erroneously read jidaha instead of the correct jiduha in the 
translation of the verse at 43:8); made good the omission of -qā- in the word al-igama at 47:6 and the 
omission of wa- in the word wafabat at 72:17; improved the reading of bi-zahir at 76:16; restored the w of - 
az-zawjiyya at 126:12; ete. He did not like ard ("he pretended") and "corrected" it to uriya throughout 
the text, first at MS. 14 (see n.); cf. arā unaltered at 585:14 and the feminine form arat at 131:15. He was 
learned in Arabic philology, as evidenced by his marginal glosses at 62:1 and elsewhere (discussed in the 
following section). 


His emendations of the Turkic text are of several sorts, only a few of them being genuine correc- 
tions. He restored omitted dots (R to Z, etc.), but also put in dots where KaSyari was apparently content 
to do without them (K to G; F to W, especially in the word süw). At 107 ürül- P he restored the final Qof 
yalnuq (perhaps the original text had been YALNKUVQ and the copyist simply left off the final Q rather 
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than misreading it as V). He filled out the vocalization, often in a pedantic manner, as in the Arabic. He 
added unwanted matres lectionis and other letters; he added A along with original I for the sound /e/ (see 
section, "Phonology''); and he crossed out original vowels and wrote in new ones. 


These latter emendations refléct his own dialect. Thus, he read 53 àw as ów, a Qifčāq feature (cf. 
560 büza-). He read -dan instead of -din in some ablatives, an O-yuz or Qifčāq feature.2° He read -dan 
instead of -da with some postpositions (see 60 ónin, 67 üstün, 77 aSnu, 102 ayiš-, 501 tal P, 515 yak P, 523 
sanduvat V). He read us- "stretch" as 4š- (see 93 ds-, 102 äsiš-, 113 äsit-, 118 astür-), and iš "soot" as'ís (see 
151 Blan-, 305 qopur- P). He insisted on progressive vowel harmony, thus rounding or unrounding the sec- 
ond syllable vowel depending on whether the first syllable vowel was rounded or unrounded (thus tending 
to read the roots árü- "melt" and qori- "protect" as äri- and qoru-; many examples below). 


He wanted to read yén "body" as Persian tan (e.g. at 159 ärkäklän-). He tended to break up con- 
sonant clusters, thus restoring the lost vowel in aorist forms (e.g. reading ótnür as ótünür, see below). This 
tendency resulted in a distortion on the morphological level as well. Thus he occasionally read the ending 
~yan as -ayan (see below); and the ending -sa- as -isa- (e.g. 141 icsi- as icisd-), meanwhile displaying that he 
did not understand Kāšyarī's patterning system. 


One very distinctive feature of the later hand is his consistent addition of an extra U where Ka, 
ari apparently intended to have only one. For example, at 46:16 ütüg, the original spelling was 'UTK; the 
U, placed well to the left of the alif (^), was apparently to serve for the T as well. The later hand, thinking 
that this U went with the T (since it seems to be placed over the T)wrote in a second U in brown ink 
directly over the alif; in other cases it is even to the right of the first letter. In our transliteration this is 
illustrated as follows: U’UTK: . In the case of 75:13 utru, originally spelled "UTRUV, he thought the first 
U was over the T, which would be incorrect, and so he crossed it out and wrote his own directly over the 
alif (the same at 131 utrun-). In this case the original copyist was indeed somewhat misleading for placing 
his first U so far to the left. Possibly it was Kāšyarī's original convention for both CuCu- and CuCC- to 
write only one U placed between the first two consonants. It is very clear, at any rate, that in such exam- 
ples as 97 öpür- and ff., 108 ükül-, ógül-, etc., our later hand thought the U was over the second consonant 
only, and so he put another one over the first. 


Judging by some of these U's we may conclude that the later hand represents a stage of the lan- 
guage when labial harmony had levelled out certain words originally distinct. A good example is 103 ögiš-. 
The original form in the MS. was 'UKIS-; the later hand crossed out the I and put U to the right of the 
alif, he presumably pronounced the word the same way as 103 ögüš. Also there was progressive unround- 
ing; thus he read 85 azuqluy as azigliy. We may also conclude that he retained the middle vowel in aorist 
forms that KaSyari intended to describe as lost. Thus 108 dtiin-, originally spelled "UTNUVR ótnür in the 
aorist, now has another U at the beginning in brown ink (6tiiniir). Similarly in the entry following, 108-9 
atin-, the later hand has changed the original sukün in the aorist form 'AJ'NUR atnur to I (a&inur). 


20. E.g. at 88 opityan, azityan, 94 il-, 95 öt-, 502 til, etc. But at 98 adir-, -tan has a black A, 
and at 496 būz P, -dan has a black A, both on pages where brown ink is visible. It is possible that here and 
in many other cases -dan is due to the original copyist (i.e. a thirteenth-century dialect); at any rate, we 
have not read -din in these cases, though perhaps Kasyari did.. The reading -dun at 355 turyur- 357 čöktür-, 
361 qoptur-, 363 qadyur- V and 574 sizla- is probably due to a later hand. 
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An important characteristic of these brown U's is that they are clearly different from the black U's 
not only in color but also in shape.?! This fact provides us with a criterion for judging additions to the 
text by our later hand on pages where we do not find brown ink. Apparently he used black ink, very simi- 
lar to that of the original copyist, before MS. 21, also on 121-124, and after 200 (except for the pages 
listed above). The first indication of his activity is at MS. 8:17 in the word oq. The original text has 'Q' in 
red ink (it will be recalled that the original copyist used red ink for Turkic words until 12:16 where he 
changed to black); the later hand added a hamza above the alif (see section, "Structure of the Diwan") 
and V between alif and Q (thus oq). Then beginning at 10:5 (ürdi) we find some black U's (again where the 
original text had red); these U's also have the distinctive shape of the later brown ones, and this shape is 
also found in many of the dammas (= u) of the surrounding Arabic text.?? Note at 11:8 the correction of 
yiyaé, originally Y ATA’J' to YAITA’J’ — i.e., the later hand has crossed out the first A and substituted I.?? 
At 13:14 (qoriy), originally QURIT", the later hand again thought the U went with the R (despite the con- 
text, where KaSyari is saying that this word is the shortened form of qoriy, spelled with the mater Y); he 
put a second U to the right of the Q (thus qoruy). The middle A at 17:10-11, baryan, kälgän (BARAT'A'N, 
KALAKA'N) is obviously by our later hand, even though the distinction in ductus for this vowel-sign is not 
as clear as with the U; compare 28:10-11, baryan, uryán, where the anomalous A in the same form is in 
brown ink.?* At 19:8 the three dots of the G in anig ('ANIG) are surely also by our later hand; compare 
MS. 27, n. 1, etc. etc. 


Beginning again with MS. 201 the brown ink ceases, but the characteristic features of our later 
hand (peculiar shape of damma and sukün (U,'); different ductus and shape of pen point; alterations of the 
text) are still found. For example at 201:7 boyin, originally spelled BI'IN, the I is crossed out and two U's 
and a sukün are put in, indicated thus: BUTTUN' (thus boyun). At 201:12 V, apan, originally simply 
*ABNK, the later hand has added another A over a hamza to the right of the alif, also three dots above the 
K, indicated thus: A'ABNG. The ink is black but, for the most part, distinguishable from the original, 
which is deeper. And, as noted above, the brownish cast is again visible at 441:14-445, 481-516, and after 
570. With regard to the all-black pages, however, it must be admitted that not all of the additions to the 
text can be detected; and that all the ones indicated in our transliteration are not 100% verifiable.?* For 
twenty pages (201-220) we have attempted to indicate all those that were clearly distinguishable during an 
intensive examination of the MS. in June-July, 1976. In the main these are confined to damma (U) and 
sukün CL It should be remembered that very many of the other vowel-signs on these pages are also not 


¿ 21. "The brown ones are rather up-and-down: , , whereas the black ones are broad:  . The 
shape of the sukün is also distinctive, the black ones being for the most part a regular circle: ° , the brown 
ones usually open at the top: " 


22. For example, in the red-ink heading at 11:15 wa-l-ka@fu ¢-gulbatu, the final u in each word is 
in black ink, the other vowel-signs in red. 


28. There is no instance in the Diwan of an unambiguous spelling with original I instead of A in ` 
the first syllable; this argues that the pronunciation of the copyist (of Kadyari?) was yayat, nevertheless, we 
have consistently transcribed the word yiyac. 


24. But note 414:8-9 G, tutyan, satyan (TUTT'A'N: SAT T'A'N), where the sukün is apparently 
by later hand. At 603:17 miiniiz P, süsgän (SUSAKA'N), it cannot be determined whether the A is by later 
hand; we assume it is. 


25. Ideally one should have a chemical or spectrographic analysis of all ink in the Diwan so that 
the date of a given vowel-sign, etc., could be determined unambiguously. 


14 


original; but we have dared to underline only those which were distinguishable from original ones on the 
basis of ductus or shape of pen-point. After MS. 221 we no longer indicate regularly the suküns, most of 
which are apparently later additions; also we indicate later U's only sporadically and in striking cases, not- 
ably in the root or first syllable; and after MS. 226 we no longer note the change of K to G and of F to W 
(in the word süw). In general we have tried to adhere to the principles that any later-hand addition should 
be indicated where it might make a difference in the reading, and that all such additions should be indicated 
within any given word. (Thus little attention was paid to suküns where the pattern requires no vowel, to 
U before V, I before Y, A before ’, and the like.) 


The types of changes to the Turkic text made by the later hand may be summarized in the follow- 
ing eight categories. 


1) Alterations made to clarify the text or which make no difference in the reading. E.g. at 122: 
17, iinda&ir, he apparently thought the first U was over the N and so crossed it out and put in another U 
directly over the alif. At 294:9, külgüci, he thought the U was over the V, crossed it out and wrote a new 
one directly over the K. At 305 qutur- and ff., added a second U where the original text sufficed with one. 
In this category may be put his preference for A to indicate /e/ where the original text has I. 


2) Added an extra vowel. E.g. at 348:12, sawlur, he wrote a U over the W, ignoring KaSyari's 
point that the aorist of this word has unvowelled middle radical, Other examples above. 


3) Rounded vowel of second syllable for vowel harmony. E.g. he read 313 köpiš- as küpüs-; 317 
qoriš- and 344 qorin- as qoru&, qorun-; 320 toqiš- as toqu&; 342 siitin- as sütün-; 416 bédit- as bódüit-; 516 
divit as &üvüt, 625 qorgliq, tórtgil as qorqluq, tórtgül. At 461 yaymur V he read bulit as bulut;?5 at 591 
qasiyla- he read qulin (qul plus third possessive plus accusative) as qulun; and at 596:11 G he read qusiq as 
qusuq. 


4) Unrounded vowel of second syllable for vowel harmony. E.g. he read 251 qaguqluq as qašiq- 
liq; 321 bäküš- as bukis-, 431 čiyrut- as čiyrit-; 522 qayyuq as qayyiq; 592 Caruqla-, qašuqla- as Cariqla-, 
qa&igla-. 


5) Rounded vowel of second syllable due to labial consonant. E.g. he read 328 tüpil-, tapil- as 
tüpül-, tapul-; 517 tavil as tavul. (Possible tawiliig, qapu&-, etc. belong here; see Index.) 


: 6) Altered vowel of the root. This has resulted in the introduction of some ghost words in lexica 
based on the Diwan (see section, ''Scribal errors. . ."'). E.g. he read 126 ätläš- as ötläš- (or ütläš-)( 614 sün- 
and 617 sündür- as sin-, sindür-; 618 miinaS- as mina3-. To this category belongs his reading iw as Ow (see 
above). The reading of ätmäk as ótmák (see Index) is an ancient one (see ED, 60) and in the Diwan 
belongs to the original text. 


7) Altered vowel of the suffix. E.g. he read 378-9 käsläš- as kaslis- (i.e. as from the verbal root 
käs-, käsil- rather than from the nominal root käs, kásli-). At 271 siiw- P he read yügrükin as yügürgánni 
(?). In the case of 275 tal, aorist tälär, in the meaning "join kid to milch-ewe," he read tiili-, tüfir; but it 


26. Cf. consistent spelling of boyin; but note two instances (see Index) of boyün, with the mater 
V — these must reflect the pronunciation of the original copyist (or of Kasyari?). 
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is clear that in the language Kāšyarī was describing, this word had fallen together with täl- meaning "bore 
through," since he included it in the same entry (täli- would have appeared at MS. 563, in the Book of Final 
Weak Words; see section, "Structure of the Diwan'').?7 In this category belong his readings of -dan for the 
the ablative; also, perhaps, of -isa- for -sa- and of -ayan for -yāñ (see above). 


8) Altered consonant, or added a consonant. This has resulted in the introduction of some ghost 
words. E.g. he read 190 bariq as yoriq; 423 yanut- as yitit-; 594 yarinla- as yayrinla-. He apparently would 
have liked to read 473 yümür- as tomur-; and he knew 611 qirnaq in its metathesized form of qinráq. At 
525 tó'y- V he read batraq as bayrüq; and at 502 qol he changed Ori to pri. To this category belong his 
reading i$ as is, ås- as a3-, and yén as tan (see above). 


7. Glosses and Marginal Notes 


As many as fifteen different hands are evidenced in the MS. as it now appears. These are discussed 
here in the chronological order hypothesized in the following section ("History of the Text''). 


(1) The main copyist, author of the colophon (MS. 638); also wrote the long note on the title 
page (see section above, ''Title Page") 1266. After completing the copy he went over the entire text, com- 
paring it with the original, making corrections, and adding in the margins words and lines that he had 
skipped. These marginal additions are invariably marked sh (for gahha "correct"). In our translation they 
are incorporated without comment. 


(2) The later hand (see above section, "Ink Color and the Later Hand"). Fourteenth century. In 
addition to his emendations of the text he also made marginal notes both to the Arabic and Turkic mate- 
rial. The longest one is at MS. 62 in the upper right corner, in brown ink. It refers to the Arabic word al- 
ari in line 3 (in the definition of utluq) and reads: '‘al-ari is manger! in colloquial speech and in the usage 
of the fugaha'." The following is a list of other glosses and notes which can be attributed to the same hand 
with reasonable certainty: 16:7, 266:8, 267:8, 20:13, 275:14 (dari@” — to replace dáyi?" in the text?); 
292:5, 311:1 (jahdi — to replace jundi in the text), 314;5 (BILIK'LIKIN' biliglikin — to replace biligin), 
361:5, 367:4,8,15 (latter two cases are emendations of Arabic words), 531:2, 556:7, 559:15, 611:11 
(QINGR’Q qinráq — to replace qirnaq), 624:7, 625:11. 


(3) Owner of the book, signed his name at MS. 1 in upper margin (see section above, "Title 
Page"). Early fifteenth century. i 


(4) A later hand, read the tribal name Basmil as Yasmil. (Evidence of one dot of the Y added 
later is more or less clear at 20:16, 242:2, and on the Map; appears as Y also at 25:2, 421:10, 600:4; original 
B lert unaltered at 231:3,5.) Before 1422 (see section below, ''Badraddīn al-‘Aynt'’). 


(5) A later hand, perhaps the same as (4). Used dark black ink and a thin pen, He read the tribal 
name Oyrāq as Iyraq at 25:4; therefore before 1422 (see section below, '"Badraddin al-‘AynT'). Other evi- 
dence of his activity can be found at 111:4,9, 114:3,4; also probably 306:16, and elsewhere. 


(6) A refined hand, perhaps the same as (5). Emended the Turkic text at 93:7-8. 


27. "Therefore we have not accepted the suggestion by Taymas, 1,240, that täl- in the meaning 
"join kid to milch-ewe" is a ghost word. 
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(7) Writer of a Persian note at MS. 58 in the lower right corner. It refers to the Arabic word iram 
in line 15 and reads: "[Arabic] The word iram means 'sign'; [Persian] a sign that is in the desert, like the 
pyramids in the country of Egypt near the Nile River" (gawluhu iram ay 'aláma ni8ani ki dar bayaban 
buvad manand-i hirámün dar %ahr-i misr nazdik-i nahr-i nil). 


(8) Writer of a Chagatay or Qifčāq (?) note at 54:15 below the Arabic words ni‘ma 3-3ay’ (trans- 
lating ayiy ádgü). It reads: YXSY NSN’ yax&i näsnä. 


(9) Writer of an Arabic note at MS. 3 in the lower left margin. It refers to the Caliph al-Muqtadi 
mentioned in line 11 in Kakyari's dedication, giving the date of his proclamation as caliph (bay‘a) and the 
length of his reign (13 Sa‘ban 467 - Muharram 487/4 April 1075 - February 1094). The text is as follows: 


buyi‘a l-m[uqtadi] 

bi-amr allah [ibn muhammad ibn] 
al-qa’im bi-am[r allah yawm talata] 
‘aSar Sa‘b[an sana] 

sab‘ wa-[sittin] 

wa-arba‘ mi['a....] 
xalfijf[a?....] 

bi-amr allah [.... ] 

sana (?)[...] 

aShur wa-[ ....] 

yawm9n 


(10) Writer of an Arabic note at MS. 3 in the upper left margin; also of an Ottoman note at MS. 
56. Possibly the same hand is also responsible for the explanatory gloss to the long note on the title page 
(see section above, ''Title Page"). 


The Arabic note at MS. 3 is a fuller recounting of the life of the Caliph al-Muqtadi, mentioning his 
predecessor and successor, important events in his reign, character traits, etc. The text begins as follows: 


wa-huwa l-xalifa as-sábi* wa-l-‘i8rin büyi'a bihi li-xilafa bad mawt jaddihi al-qà'im bi-amr 
allah yawm al-xamis at-talit ‘aSar min Sa‘ban sana 467 wa-talat ayyamuhu [wa-] hasunat dawlatuhu 
(?) ... ātār hasana . . . yayr annahu hadatat zalazil bi-‘idda aqalim (wa-] dāma fi l-xilāfa ila an 
tuwuffiya bi-baydad . . . al-muharram sana 487 fa-kanat mudda xilafatihi tis‘ *a&ra sana wa-tamà- 
niya aShur wa-taxallafa [ba] 'dahu ibnuhu al-mustazhir bi-llah "wa-küna ‘umruhu talata wa-talatin 
sana wa-kana . . . xayyir®” qawiyy an-nafs (?) ‘ali l-himma . . . min (? [pattern: fu'alà']) bani L 
‘abbas naqš xatmihi laqabahu (?) wa-min mabasinihi annahu etc. 


The Ottoman note refers to 56 ari "hornet" which Ka%yari states (line 10) "agrees" with the: 
Arabic word al-ari meaning "honey." The text, difficult to read, begins as follows: 


işbu ari ile ‘arabiyyede olan ari miivafakatia . . . . karibe (?) zamán mürürunda bu fakir (?) 
. . . . € müráca'at eyledifimde ‘asal ma'násina olan ari lafzina gördüğüme miilahazaya gele- . . . . 
bu...... mubammad...... rahmet ... fazlihi 


(11) A late hand. Made corrections to the text, some of which imply either that he had another 
MS. of the Diwan before his eyes, or else that he had made a very thorough study of our MS. At 404:15 
bür&iklán- he filled in a blank in the MS. with the appropriate Turkic words. At 20717 bäzäk he restored 
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the definition of the entry word, which definition had dropped from the text. At 119:16 óndür- he added 
to Ka&yari's dialect label for the Uighur usage the information: "the Oyuz do not know it." At 420:12 
bulat- he added a phrase to KaSyari's description of the phonetics, a phrase which Kāšyarī uses elsewhere in 
the same context. At 17:15 - 18:3, in a grammatical explanation, he made alterations to the word order of 
the Arabic text, apparently for the purpose of clarity. In three instances (57:7 izi, 61:17 agin, 157:5-6 
ónikliin-) his emendations of the Arabic are unhappy ones. Finally at 48:10 óziik he altered the text of a 
hadith. (For all of these, see footnotes in the text.) 


(12) An Ottoman reader, perhaps nineteenth century. He is responsible for the great bulk of 
marginal material, consisting of Turkish or (occasionally) Arabic or Persian glosses. They add nothing to 
our understanding of the text, and a complete list of them would be fruitless. The following examples, 
drawn at random, are representative. (The Ottoman Turkish is given in modern Turkish transcription, 
modified to show the Arabic spelling.) 


9:8 (to bilgá) bilgin 

9:13 (to kàsmá, käsdi) kesme, kesdi 

9:15 (to órmi sat) örmek sac ma'násina 

9:16 (to qacut, qa&di) kagmak 

9:17 (to kiigüt, kidti) giymek 

10:3 bilif bi-ma'ná dáneg 

10:4 bildi ‘alima ve dánest 

10:9 (to quridi) kurudi 

10:10 (to yaylay, yay) yaylak, yaz 

11:16 datr bürünmek ve órtünmek demek 

12:1 óldi bi-ma'ná be-mord 

12:10 (to sordi; turyu yér) sormak mass gibi ya'ni emmek; duracak yer 
14:9 (to bardi, barturdi, kildi, kültürdi) giderdi (!), geldi, gótürdi 
14:11 (to süw ičsädi) su ice yazdı (!) 

28:9 (to tamyaq, tamaq) boğaz 

30:7 jazar lahm maqtii‘ matrük li-s-sibā‘ 

36:7 (to él qüs) kartal ķuşı 

38:15 (to uyur) vakıt ve devlet ve imkân ve bereket ve hayır 
47:4 (toarük) şeftalu 

66:17 ärkän iken, şöyle iken böyle iken denür 

67:14 ärdim idim 

69:13 ayruq ğayr ma'násina dur 

69:15 ayla óyle demek 

69:16 óyla vakt-1 zuhr 

69:17 Aclik gürüsnegi 

70:4 (to adgii) hasan ve eyii 

73:17 (to osal kiši) uysal kisi (!) 

80:14 abāči umacı demek 

88:15 (to quyāš) haráret-i sayf 

92:11 ürmák olmak kevn gibi 

92:12 ürmäk üfürmek 

94:5 (to al-) ülim deyn ve borç 

100:5 öčäšmäk yangmak 

100:16 (to Ar. tarawwaba) at-tarwib süd yoğurt{ .. . (cut off)] 
118:7 üstärdi inkâr etti 


18 


120:8 andyarmáq yemin vermek 
120:14 icgürmák idxal 
148:1 utandi haya etdi demek 
178:16 tig harf-1 teşbih gibi gibi 
180:1 qanat kanad ve bal dur 
180:5 kiidüt berdi libás verdi 
180:8 (to buqač) su kabi ve bardak; alláhu a‘lem bukrac bundan me'hüd ola 
180:14 qaqat ka ka demek 
184:5 (to Ar. awtáb) watb süd kabi ve tolum 
192:11 (to Ar. jillawz; libà) uzunca findik ma'nàsma; ağaç ķabuğı kasr-1 secer demek 
193:10 (to P) ne [ ? ] bicak keskin olsa kendi sabini yonmaz kesmez 
194:13 (to ädgü, ésiz — below line) eyü, köti 
195:10 (to Ar. faySala) deker başı 
200:1 ya‘ni bir adam boy: 
201:2 bütün sahih bütün ve dürüst ma'násina 
201:10 (to biqin) bögür kasık 
204:6 (grammatical note) ká'ide-i nasb ve raf‘ ve her kelimât-i türkîye 
205:13 tatiy leddet ve çâşni 
207:17 tiläk murâd ve dilek demek 
208:2 (totükál — below line) dükeli ma‘nasina 
209:13 (to Ar. tabi‘) buzagu disi 
210:5 kertindi Alláha ve resüluna inandı 
211:3 qanda panda ve kücâ demek 
211:8 kändü kendi ve hûd ma'násina 
211:9 aydi dedi ve söyledi 
211:11 munda bunda burada 
213:5 (to Ar. talbina) südlü bulamaç aşı ve ‘indelba‘d arpa suyı 
213:16 (to Ar. ma ürif) áginálar 
tamya ma'ruf dur tabi‘ al-malik ma‘nasina 
213:17 (to Ar. furda) deñiz kenarında olan [ . . . (blocked by repair tape)] 
214:13 (to Ar. tayya8) ziyâde hafif kimesne 
215:8 qatqi uygunsuz adam 
217:8 (to Ar. rakkakühu, misunderstood as rakkalühu!) tarkil türkceye dóndürmek 
219:1 qonii jar ve hemsáye 
220:16 yawuz yavuz ve kóti demek 
223:12 qarāči dilenci ve gedà 
224:7 (to P) ev danasi óküz olmaz 
229:15 tag kuyuya düşdi takir takir etti 
229:16 bildir geçen yıl *'àm-1 madi ma'násina 
238:4 (to Ar.) Safara yassi bicak 
tarmid yakup kül etmek ve kül icinde kilmak 
239:4 (note to Qulbaq!) hárikul'áde 
242:1 (to Ar. mutalabbad, misunderstood) birbiri üzerine yigilmak 
242:11 (totoyrul) Ertugrul bundan me'hud ola 
243:5 (to badram) bayram bundan me'bud olmak gerek 
284:11,13 (grammatical notes to Ar. text) 
336:11 (to P) yorgandan ziyâde ayak uzansa üşür 
352:7 (to yuyti) yuyici veyâ yıkayıcı demek ola 
366: upper margin (grammatical note) bayün ta'diya al-af'ul 
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466: top margin (note to yat!) hássa-1 Éarib 
453:16 (note to qai!) hássa- Éarib 

462:10 yortuy ordu (!) 

612:1 (to P) yalfiz kaz ötmez 


The marginal notes on the final page (638) are of a different character from all the preceding pages, being 
the exact reproduction of words in the text which were not easily read. 


(13) One or more twentieth century hands. Several of the notes are over the repair tape used 
when the book was bound (after 1917). The following belong here: 7:10, 15:4, 82:2 (gók órtüldi), 83:1 (to 
Ar. malla), 308:3, right margin (to Ar. wattada... : wattada !), 361:2 (on repair tape), 379:top margin (on 
repair tape), 476:11 (ijtalafat — meant to replace Ar. ihtaragat, cf. 505 yüt [jàlifa] , but see 15:4!), 626:6. 


(14) One or more twentieth century hands; wrote in page and folio numbers; occasionally wrote 
in first word of the next folio in bottom left margin of reverse of the preceding folio. E.g. MS. 110-111. In 
the bottom left margin of 110 we find the word wa-yugalu, which is the first word of the text in 111. In 
the bottom left margin of 111 we find the number 56, and in the top left margin the number 126, both in 
light ink, the same as that of wa-yugalu on the previous page; these numbers are the original folio and page 
numbers, probably assigned before the book was bound. Finally in the lower left margin we find in Arabic 
(i.e. European) numerals the number 56, and in the top middle margin the numeral 111, both in pencil; 
these are the final folio and page numbers, assigned after the book was bound. 


(15) A twentieth century Turkish reader,made corrections and notes in pencil. The first instance 
is at 31:13 (to im) parola; and in the lower margin, to the proverb in line 17: parola bilse kisi kat] edilmez. 
(One might note Atalay's translation in Tercüme I, 38: belgeyi bilen adam ólmez.) Other instances are as 
follows: 33:upper margin (illegible), 40:bottom left corner (illegible), the numbers over the brands at 40-1 
oyuz, some vowel-pointings at 42:11 (see n. 2) and at 47:14 (see n. 2), some page notations at 92:lower 
margin (to ez-: ezdi ezür ezmák s. 107, 113, 117), 99:8 (illegible), 127:upper margin (to KSTY [sic] im 
line 2: LAS'TIY), 151:5 (illegible), 174:14 (te'lif tárihi), 179:4 (to tübüt, illegible), 212:16 Sabah (see n, 2), 
264:lower right (reference to EP) ikinci cild, 337:7 (parenthesis and grammatical note, illegible), 347:10 
(grammatical note) innahu yattafiquhu fasl al-làm wa-n-nün, 349:3 (basdi), 545:17 (note to the narrative) 
mafhare-i nebeviyye, some vowel-pointings at 625:8 (see n. 2). Finally, at 70:7-8 anduz, we find the curi- 
ous definition rasan ("elecampane'), apparently altered in pencil from original turmus ("lupine"); the 
alteration must have taken place in 1917, since EP has rasan, 


8. Badraddin al'Ayni 


The Topkapi Sarayı Library in Istanbul contains several volumes of the autograph of Badraddin al- 
*Ayni's thirty-volume world history, "qd al-Juman fi Ta'rix Ahl az-Zaman. Volume I, dated 825/1422, 
includes excerpts from the Diwan.?? Volume II includes a blank section about a page long which al-‘Ayni 
apparently intended to fill with another excerpt from the Diwan.?? 


28. No. 5920 in Karatay's catalogue (F. E. Karatay, Topkap Sarayi Müzesi Kütüphanesi Arapga 
Yazmalar Katalogu, Vol. III, Istanbul, 1966, p. 392). 


29. No. 5921 in Karatay's catalogue (p. 393). 
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*Ayni was an official in the Mamluk court in Cairo between his first appointment in 801/1398-9 
and his death in 855/1451.?? Judging from the excerpts in Volume I of his work, as will appear below, he 
depended on the very same MS. of the Diwan which is now the unique MS., and which must, therefore, 
still have been in Cairo in 1422. 


Volume I of the ‘Igd al-Jumàn begins with a long cosmological and geographical introduction, 
finally coming to human history with the creation of Man at folio 149b. The excerpts from the Diwan 
begin at 152a, second line from the bottom, and run through 153a, in the course of the listing of the 
descendants of Japheth son of Noah. "There follow sections devoted to others of God's creations, the 
Jinn, Animals, Minerals, Plants, and Angels. Then ‘Ayni returns to Adam at 198a and begins the stories of 
the Prophets, ending the volume just before the appearance of Abraham. 


The following is a transcription of the text in question. The corresponding page and line numbers 
of the Diwan MS. are found in the left margin. Material that is not quoted directly from the Diwan is put 
in parentheses. Jumps in the text are indicated by three dots. 


(wa-yuqalu at-turk huwa bn yafit li-sulbihi wa-hum) 
20:8 fi l-asl ‘iriina qabila... 


20:11 wa-kull qabila minha butün là (yubsün) . . . 
20:15 fa-awwal al-qabà'il qurb arm BJANAK tumma QFJ'Q (wa-yuqàlu QFJ’X) tumma 'UT'AZ 


[sic] tumma YAM'K tumma BASTIRT tumma Y AS'ML [sic] tumma QA'Y* tumma YABA'QV 
tumma TAT’R (wa-yuqalu TTR wa-yuqalu TATR) tumma QIRQIZ . . . (umma 
21:1  JIKIL tumma TUX'SIY tumma YTM’ tumma 'II"E/Q[sic] tumma JARUQ tumma JUML tumma 
'UYTUR tumma TANKUT tumma XIT'Y (wa-yugalu XIT'Y wa-yugalu XT") wa-hiya (allati 
tusammià) sin [umma TUVI"J [sic] (wa-tusammà) masin . . . adn 
40:4 (wa-min qabila 'UTUZ yatafarra'u t-turkman [sic]) wa-hum itnàn wa-ʻišrūn batn ` li-kull 
batn minha 'alàma wa-sima ‘ala dawabbihim (wa-awánihim wa-atütihim) ya'rifu bihà ba'duhum 
ba‘d®” (fa-a‘zamuhum) QNIQ (wa-minhum) as-sulatin (wa-I-mulük wa-minhum bani saljüq fa- 
awwal malikihim tuyrulbak [etc. — there follows a precis of Seljuk and of early Ottoman history 
up to the time of Timur] ) 
wa-'alàma (QNIQ) hadihi C (al-batn) at-tani (min at-turkmàn) QAYIT (wa-yuqàlu QAY'N 
[sic] ) wa-‘alamatuhum hàdihi JU| (al-batn) at-talit BA'YUN'DUR wa-‘alamatuhum hadihi 
(al-batn) ar-rabi‘ 'IVA' (wa-yuqàlu) YIV’ wa-'alamatuhum hagihi J^ (al-batn) al-xàmis SAL'TR 
(wa-yugalu SALUR’) wa-‘alamatuhum hadihi YS (al-batn) as-sadis AF'S'R. [sic] (wa-yugàlu 
'AV'S'R) wa-‘alamtuhum hadihi ei / (al-batn) as-sábi* BAK'TILY (wa-yuqalu BAK'DILY) wa- 
*alamatuhum hadihi AR (al-batn) at-tamin BUK:DUZ wa-'alamatuhum hadihi I (al- 
batn) at-tasi‘ BY’T wa-'alamatuhum hadihi Ir? (al-batn) al-'a&ir Y AZT'IR (wa-yuqalu YAZR’) 
wa-'alümatuhum hadibi 7“ (al-batn) al-hadi aar 'AYMUR wa-'alámatuhum hàdihi I (al- 
batn) at-tani *afar TAR’ BULK [sic] wa-'alamatuhum hadihi D = (al-batn) at-talit afar 'ALQ' 
BULUK wa-'alámatuhum hadihi — Z7 (al-batn) ar-rabi‘ * aar 'IK'DR (wa-yuqalu YUK'DAR 
[sic] ) wa-‘alamatuhum haàgihi > al-batn) al-xámis 'afar "URAKR .. . wa-yuqalu YURKIR wa- 
‘alamatuhum hadihi PE =  (albatn) as-sadis 'afar TUVTAR'Q' [sic] wa-‘alamatuhum hadihi 
V/A (al-batn) as-sābi‘ *afar "UVL' YUNDULUT [sie] wa-alimatuhum hádihi 22 (al-batn) 
at-tamin *afar TVKAR . . . wa-yuqalu (DUKAR) wa-'alàmatuhum hadihi į% ` (albatn) at-tasi‘ 
*afar BAJANK wa-‘alamatuhum hadihi ul (al-batn) al-'i$rün JUV AL'DUZ [sic] wa-‘alamatu- 
hum hadihi ss (al-batn) al-hadi wa-l-‘i8run JAB'NIY wa-‘alamatuhum hadihi Ka? (al-batn) 
at-tani wa-l-i$Érin JARUQLUT (wa-yugálu JARUQLUV wa-hiya) qallla . . . xafiyya ‘alamatuha 
[blank space, end of line] . . . 


30. See EI’, article "al“ Ayni" (W. Marcais); GAL, II, 52, S.II, 51. 
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41:8 (wa-ha’ula’i itnàn wa-ʻišrūn rajul? fj Lag fa-süra kull wahid minhum ' t [sic?] batn wahid ... 

622:17 asl dalika) anna da l-qarnayn lammá . . . qasada bilad at-turk (wa-kàna malik at-turk yaw- 
ma'ig!! Base) yusammà šā (wa-kána lahu bait) 'azim (la yügafu . . . 

623:12 fa-kabasahum di I-qarnayn buytat?*" fa-tahayyarü wa-kana dalika bi-l-layl fa- axada kull 
wahid ila jiha . . . 

623:16 tata'axxaru minhum fi ‘askarihi ha'ulà' |-)itnan wa-l-‘igran . . . lam yudrikü hamülata hum. . . 

624:8 fa-ra'a(hum du l-qarnayn wa-hum) dat šuʻūr . .. fa-qàla . . . (ha’ula’i) turk manan [sic] (bi-l- 


farisiyya wa-)ma'nàhu ha’ula’i (yusabihüna) t-turk fa-baqiya (lahum hada l-ism min dalika l-yawm) 
ila yawmina hada (wa-lakin xaffafü ihda n-nunayn fa-nhadafa li-kajra al-isti‘mal) . . . [goes on to 
cite other reports on the origin of the Turks, from al-Hamadani, al-Mas'üdi, etc.] 


What ‘Ayni has done is to conflate three separate passages from the Diwan into a single narrative 
on the origin of the Turk tribes and the Turkman subtribes. The peculiar spellings of Basmil as Yasmil and 
of O'yràq as Iyraq prove that ‘Ayni used our own unique MS. of the Diwan (see above section, ''Glosses and 
Marginal Notes," nos. 4, 5). In those tribal names which had the obsolete letter wa’ (W) he changed it to 
the familiar vav (V). Thus he read 21:3 TWI'A’J as TUVT”J; and 40:8-9 'IWA', YW’ as'IVA', YIV’. And to 
those names for which he knew a different spelling or a different pronunciation, he added this in each case, 
introduced by the phrase "and they are also called" (wa-yuqalu). In this regard, QAY'N as the alternate of 
qayiy must be an error for QAYY (qayi); and for KaSyari's TUKAR (tögär — 40:17) as the alternate of 
tõgär he has substituted the more familiar dógir. 


Several of ‘Ayni's departures from the text are revealing. Thus, where Käšyarī states (40:4) that 
the Oyuz are the Turkman (wa-hum at-turkmaniyya), ‘Ayni says that the Turkmàn were branches (yata- 
farra'u) of the Oyuz. To Kāšyarī's statement (40:5) that the brands are found on their animals, ‘Ayni adds 
"and their vessels and their furnishings" (wa-awanihim wa-atdtihim); no doubt he was familiar with this 
wider use of the damgas among the Turkman tribes of his homeland around ‘Ayntab. Kāšyarī calls the 
Qiniq "chief" (surra — 40:6) of the Oyuz branches, since the sultans "of our time" (fT zamünind) come 
from them; ‘Ayni changes "chief" to "greatest" (a‘zam), and inserts at this point a genealogy of the Seljuk 
dynasty and a short account of their history, including mention of the Ottomans up to his own time. Con- 
cerning the Caruqluy (41:3) Kàkyari states that they are "few in number and their brand is unknown" 
(qalila 'adiduhà xafiyya 'alamatuha); ‘Ayni omits the word "in number" (*adiduha) and leaves a blank space 
for the brand to be filled in later (thus: "few and unknown, and their brand is... "1. ‘Ayni drastically 
compresses and summarizes the narrative concerning the naming of the Turkmàn. Also he gives a slightly 
different form of the Persian words which Du-l-Qarnayn is supposed to have uttered (turk manan instead of 
turk münand [624:9]), and offers his own linguistic explanation, namely that one of the two n's was 
dropped through use. Finally it can be noted that where KaSyari states (622:9) that Du-l-Qarnayn saw the 
eponymous ancestors of the Turkman "with their distinguishing marks and with the brands of the Turks," 
‘Ayni omits the second phrase, but retains the erroneous form of the first which he found in the MS., 
3u‘ar, which we have emended to Sur. 2) 


Comparing the shapes of the bands in the two texts, we again notice certain differences. It is diffi- 
cult to decide whether these differences are due to haste in copying on ‘Ayni's part, or to ‘Ayni's being 
influenced by contemporary shapes of Turkman damgas with which he might have been familiar. The 
brands are in red ink, as in Diwan MS. 


31. On this point, see R. Dankoff, ''The Alexander romance in the Diwan Lughat at-Turk," 
Humaniora Islamica I (1973), p. 236, n. 15. 
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Volume II of the ‘Igd al-Juman begins with the story of Abraham and continues with the other 
pre-Muhammadan prophets, including Du-l-Qarnayn (137b ff.). Then there are several chapters devoted to 
the various pre-Islamic or non-Islamic kings, as follows: 164b Mulük-al-Furs; 178a Mulük al-Kaldániyya; 
178a Far&'ina Misr; 193a Mulük al-Yünàn; 194a Mulük ar-Rüm; 199a Mulük al-Ifranj. At this point comes 
the blank section, about a page long (200b - 201a). There follows: 201a Mulük as-Suryan; Mulük al:Hind; 
209a Mulük al-‘Arab. The final chapter (216a ff.) is a history of the Arabs up to the Quraysh. 


It was mentioned above that ‘Ayni apparently intended to fill the blank section with an excerpt 
from the Diwan. Probably he had in mind the long report on King Shu contained in the entry at 622-5 
tiirkmiin — the report which he simply summarized in Volume I of his work; and probably the section was 
to have the heading: Mulük at-Turk. (Possibly ‘Ayni also intended to include information on other Turkic 
kings, such as Afrasiyab, drawn from the Diwan and other sources.) Evidence for this is found in an article 
by Ahmet-Zeki Validi (Togan) published in 1932, in which Togan states that he found such an excerpt in 
one of the ‘Ayni MSS.?? 


Because of the interesting, and confusing, nature of Togan's report, it will be well to cite it in full 
(Arabic script Romanized according to our own system): 


Among Turks, other than Kâtip Celebi, Ayintaph Bedreddin Al-‘Ayni also saw Mabmüd 
Kásgari's book. This individual, in Volume II of his history "Al-'Iqd al-Cuman" [sic] , between 
the chapter devoted to the Europeans (mulük ar-riim wa-qigga al-faranj) and the chapter devoted 
to the Syrians and the Indians (qigga mulūk suryan wa-mulük al-hind), also had a separate chapter 
for the Turks, entitled "Story of the Turkic tribes" (Türk kavimlerinin kıssası, qigsa umam at- 
turk). In some copies of Al-'IÍqd al-Cumán, however, this chapter of the Turks is not found, For 
example, although it is found in the Topkapı Sarayı MS. Üçüncü Ahmed Kütüphanesi no. Ze it 
is not found in the duplicate MS. of this same no. (aynı numaranın iki mükerrer nushasinda bu 
kisim bulunmamaktadir). In this chapter of his book Bedreddin ‘Ayni, beginning with the state- 
ment "I saw in the Divan of Al-Kasgari" (wa-ra'aytu fi diván mahbmüd al-kà£&yari), summarizes in 
six pages the information from various passages of the Divanulugattiirk [sic] concerning the Oguz 
tribe (now covered in Vol. I, pp. 56-57 and Vol. III, pp. 314-317 [sic] of the printed edition); con- 
cerning the Turkic dialects (Vol. I, pp. 29-36); and concerning the Uygur script (Vol. I, p. 9). The 
word written TFI"J in the MS. of the Divanulugatüttürk which is in our hands, Bedreddin ‘Ayni 
writes in the form TVI"J, and he mentions a tribe by the name JY’N which is not seen in our MS. 
Similarly, the name of the fortress written "SVB’B" (ie. "Suyá&b"' [sic] ) in the printed edition 
(Vol. III, p. 305), Bedreddin ‘Aynf writes in the form "SV" (wa-kana yudrabu kull yawm li-l- 
umara’ fi jundihi bi-hisn iv talatami’a wa-sittin nawba). In view of this, Bedreddin ‘Ayni must 
have used a MS. of the Divanulugatüttürk different from the one we possess. 


One source of confusion here is that the original cataloguer of the Ahmet III Library assigned the 
same number — 2911 — to all the volumes of *Ayni's work, whether of the autograph (- Karatay, nos. 
5920-5932) or of later copies (Karatay, nos. 5933-5940); and whether of ‘Ayni's earlier draft (Karatay, no. 
5941-5942), his main text, or the later epitome (muxtagar).?? 


32, "Mahmüd Kaggari’ye ait notlar," Atsız Mecmua 17 (1932), p. 135. 


33. There is one exception: he assigned the number 2912 to four volumes of one later copy 
(Karatay, nos. 5945-5948). 
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Based on research conducted at the Topkapı Sarayı Library during the summer of 1976, we can 
state categorically that Togan did not see the six-page long mystery section in any of the ‘Ayni MSS. which 
are now at that library. The relevant MSS. are as follows: 


Karatay, no. 5941 (= A.2911/D1), *'Ayni's autograph of the first volume of what is apparently 
his first draft of the 'Iqd al-Juman, covering events from the Creation to year 11. The MS. is 
dated 799/1396. There is nothing at folio 151b between the chapter on the Ifranj and that 
on the Suryàn. 

Karatay, no. 5934 (= A.2911/C2), a copy of Volume II of 'Ayni's main text, dated 896/1490. A 
blank section, as in the Autograph. 

Karatay, no. 5945 (= A.2912/1), covering events from the Creation to year 21. Probably 10th/ 
16th century. At the corresponding folio, 289b, there is a blank section with the copyist's 
note: ''Thus did I find it in the original, a blank" (eg bad? wajadtuhu fi nusxa bayad™"). 
(The material on the Turk tribes and the Oyuz is at 101a,b.) 

Karatay, no. 5944 (= R.1557), a copy of Volume II, dated 1127/1715. Blank section. 

Karatay, no. 5943 (= B.273), a copy of Volume II, dated 1143/1722. Blank section. 


The mystery section is also not in any of the ‘Ayni MSS. now at the Süleymaniye Library. Typical 
is the following: 


Esad efendi, no. 2322, a copy of Volume II, dated 1096/1685. There is nothing (not even a 
blank) at folio 255a between the chapters on the Ifranj and on the Suryàn. 


The passages from the Diwan which Togan states he saw in the six-page mystery section corre- 
spond to Diwan MS. as follows: 40-1 oyuz (EP. I, 56-57), 622-5 türkmān (EP. III, 304-307 [!]), 24-28 D 
(EP. I, 29-36), 7-8 G (EP. I, 9). We saw above that *Ayni's autograph does contain excerpts from the first 
two of these passages, and also from MS. 20-1; these excerpts cover about two pages in Volume I; while 
Volume II contains a blank section about a page long. Of the three points Togan mentions to prove that 
‘Ayni used a different MS. of the Diwan than the one we possess, only the first (TFI’J — actually TWI*J — 
written TVI"J) occurs in the autograph; we have explained this above in a different way. 


We cannot be certain how to explain the confusing points in Togan's report. We may speculate 
however that Togan mixed up his notes on the Autograph VolumesI and II, which he saw in the Topkapı 
Sarayı Library, with his notes on a copy of Volume II which he saw in another library and which is not @ 
present known to us. Until that copy comes to light, it cannot be determined whether the writer of the 
mystery section based himself on a text of ‘Ayni which is also inaccessible to us, or whether he composed 
it himself based directly on the Diwan, be it from our own MS. or from a different one. 


Since it has been shown above that ‘Ayni based himself on our own MS. of the Diwan, the material 
he includes cannot be used to reconstruct Kaiyari's text. It is of interest, however, in reconstructing the 
history of the text. 

9. History of the Text 


Drawing together the conclusions of the five previous sections, we may propose the following 
chronology. Some of the dates suggested are hypothetical or are based on inference. 


KaSyari began writing his book on Wednesday, 25 January 1072, and completed the fourth and 
final redaction on Monday, 9 January 1077, dedicating it to the reigning caliph in Baghdad, al-Muqtadi. 
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After 1258 Ka8yari's autograph was removed, along with the Abbasid caliphate itself, to the Mam- 
luk realm. Here, especially in the courts of Cairo and Damascus, Arabic speakers once again were con- 
fronted with the practical need of learning the Turkic language and background of their rulers, just as they 
had in Baghdad under the Seljuks. The new owner of the book now had a copy made, employing for that 
purpose a man of Persian origin, originally from Sava, who had made his way to Damascus, perhaps in the 
wake of the Mongol invasion of his homeland. The copyist completed his task on Sunday, 1 August 1266, 
either in his new home of Damascus, or else in the capital city of Cairo. The owner, who was learned in 
both Arabic and Turkic philology, then had the copyist add a note to the title page, in which he vented his 
wrath against someone who had claimed that the language KaSyari described in the Diwan was that of the 
Turkmàn. 


At this point the autograph disappears from view. 


In the course of the following century or century and a half, at least two or three later hands made 
alterations to the text (see section above, ''Glosses and Marginal Notes," nos. 2, 4, 5). The first of these 
(see section above, "Ink Color and the Later Hand") filled out the vocalization of the entire text, both the 
Arabic and the Turkic; in the course of this he altered the Turkic vocalization to accord more with the Qif- 
Càq dialect that was current among the Mamluks. Judging by these alterations and by the ductus of his 
hand, he probably lived in Damascus or Cairo in the late fourteenth century. The activity of the other two 
must have occurred before 1422. It is possible that other later hands (6-9) were also active during this 
period. 


In 1400 the book was owned by a well-known scholar, originally of Damascus, who was residing 
in Cairo, and who signed his name on the title page (see section above, "Title Page "1. The book must still 
have been in Cairo in 1422, since it was used there by another well-known scholar in the composition of his 
magnum opus (see above section, ''Badraddin al-‘Ayni''). 


Sometime after the Ottoman conquest of the Mamluk kingdom in 1517, the book was removesbto 
Istanbul. Over the next few hundred years it was studied by several Ottoman readers. One of these (see 
"Glosses etc.," no. 10) added two marginal notes to the text. A second (no. 11) made corrections to the 
text, some of which imply that he may have had another copy of the Diwan before his eyes. A third (no. 
12), perhaps in the nineteenth century, wrote in numerous marginal glosses which sometimes display his 
rather weak understanding of the text. 


Around 1650 the famous Ottoman writer Kátib Celebi (Hacci Halifa) saw a copy of the Diwan, 
since he noted it in his voluminous Arabic bibliography, Kaif az-Zunün.?^ His notice runs as follows: 


Diwan Luya at-Turk [sic] of Mahmüd ibn al-Husayn ibn Muhammad [cf. MS. 2:6] , bound. 
It begins: "Praise be to God, most lavish of bounty, etc." [cf. MS. 2:2]. He expounded it in 
Arabic. He mentioned that the Turkic dialects revolve on eighteen letters, not including t, t, z, s, 
d, h, h, * [cf. MS. 6:7, 7:5-6]. He dedicated it to Abū 1-Qasim ‘Abdallah ibn Muhammad al- 
Muqtadi bi-Amrillah, the caliph [cf. MS. 3:10-12]. 


It is generally thought that Kâtib Celebi must have seen a copy of the Diwan different from the one we 


34. Ed. G. Flügel, 7 vols. (Leipzig-London, 1835-1858), Vol. III, p. 305; ed. S. Yaltkaya, 2 vols. 
(Istanbul, 1941), Vol. I, p. 808. 
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now possess, since he cites the title as "Diwan of the Turkic Language" instead of "Diwan of the Turkic 
Dialects." It is also possible, however, that he simply misread the title. 


At the beginning of the twentieth century the book had been given to a woman by her kinsman, 
Nazif Pasha of the Vani Ogullan, who told her to sell it for not less than thirty gold liras if she fell on hard 
times. Before 1917 she offered it for sale in the Istanbul book market. It was purchased by the well- 
known bibliophile, Ali Emiri; and it now resides with the rest of Ali Emiri's library as part of the Millet 
Genel Kiitiiphanesi in the Fatih quarter of Istanbul. 


Eventually Ali Emiri offered to Kilisli Rifat (Bilge) the task of editing the book. According to 
Rifat's own report, the book was in bad repair at the time he undertook the task: the binding was un- 
ravelled and the folios were in complete disorder. In the course of two months Rifat was able to arrange 
the folios in the correct order, and to declare that the book was complete. He also numbered the pages 7 5 
Rifat proceeded to edit the book for publication, and it was printed in three volumes between 1917 and 
1919 (- EP). 


The repair and binding of the original book must have taken place at about this time. Several of 
the marginal notes are over the repair tape, proving that they are modern (see "Glosses, etc.," no. 13). 
The original page and folio numbers in light ink, along with indication of the first word of the following 
folio, must be by Kilisli Rifat (no. 14). Most of the pencil notes are probably later, although there is 
one curious pencil correction of the text which must have taken place in 1917 (no. 15). 


10. Scribal Errore, Ghost Words, and Textual Emendations e 


Our unique MS. of the Diwan, copied two hundred years after Kāšyarī wrote, contains numerous 
scribal errors, both in the Turkic and the Arabic material. This was recognized from the beginning of 
Diwan studies. Kilisli Rifat, in his editio princeps (ED) of the text, performed a great service by normaliz- 
ing the Arabic. As for the Turkic, Rifat mainly left it as he saw it. 


On the basis of comparative Turcology and a broad sense of realia, Brockelmann suggested quite a 
few emendations in his glossary (MTW). For example, the tribal name Basmil is consistently spelled with 
Y- in MS. Rifat left it with Y-. Brockelmann (DTS, 241) corrected the reading to B- on the basis of the 
appearance of the name in the old Turkic inscriptions. 


Atalay went beyond Brockelmann in suggesting new readings, but curiously, for the most part, 
confined these to the footnotes, leaving the text largely as in ED; also he seems to have become more daring 
as he went along, since there are many more suggestions to emend the text in Vol. III of his translation than 
in Vol. I. Neither Brockelmann nor Atalay, however, applied any consistent principles in their approach to 
establishing the text. (DTS hardly goes beyond Atalay in this regard. Several emendations were suggested 
by Taymas in his critique of Atalay's translation.) 


Atalay apparently was not aware of the radical approach to this problem embodied in Schinke- 
witsch's work on Rabyüzi's syntax, published in 1926 and 1927. Schinkewitsch offered several corrections 
to Brockelmann's readings of the verses in the Diwan. He based these corrections on the notion that the 
Turkic material ought to conform to Kāšyarī's Arabic translation of it, a notion that seemingly never 


35. M. Şakir Ülkütaşır, Kâşgarlı Mahmut (Istanbul, 1946), p. 44. 
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occurred to Brockelmann. For example, in the stanza at 229 bóktir, the second line reads: BARIQ Y A'QIB 
QYA' KURDM, and the translation is: — ra'aytu min ba'id'" sawüd?", "I saw a black spot from afar." 
Brockelmann read this: yariq yadib qaya kórdim, and translated: "nachdem ich mich der Erdspalte (?) 
genähert hatte, erblickte ich einen Felsen." Schinkewitsch saw that the copyist must have been nodding at 
this point, and he restored the line as follows: yiraq badib qara kórdim; suddenly the entire text con- 
formed with the translation (Rabyiizis Syntax, II, 36). 


This insightful method unfortunately never entered the mainstream of Diwan studies. Brockel- 
mann himself compounded the confusion in his glossary by including ghost-forms along with his own "cor- 
rected'' forms. Thus, in addition to yariq "gespalten" as the reading for the first word in the above verse 
(MTW, 79), we also find bariq "eine undeutlich in der Ferne auftauchende Erscheinung (?)" (MTW, 31). 
Brockelmann was apparently untroubled by having two readings for the same word without cross-reference, 
and by having one of those readings being a hapax legomenon (though the presence of the question mark 
does indicate a certain misgiving on his part). 


Atalay's reading of the line (Tercüme I, 456) is: Barik yakıp kiya kórdim, translated "yakın 
vararak bir karaltı gördüm" (translation of the Arabic: ''Uzaktan bir karaltı gördüm"). In his index, then, 
we find the same ghost word as in Brockelman's: barik "uzaktan beliren karaltı” (Dizin, 70); and this 
reappears in the Russian Old Turkic Dictionary (DTS, 84). 


It was Sir Gerard Clauson who finally put Diwan studies on the right track by his thoroughgoing 
attempt to spot and remove ghost words and reconstruct the text on the basis of a penetrating analysis of 
the entire corpus of early Turkic materials. As late as 1955, in his article on "Turkish ghost words," 
Clauson could still refer to ''the almost impeccable MS. of Kaşğari" (JRAS, 1955, p. 137); but by the time 
he published his monumental Dictionary (ED) in 1972, he had worked through and thought out a great 
many of the problems in the Diwan and suggested superior readings. Clauson was especially sensitive to 
Küfyari's patterning system of grouping lexical entries, and, for the first time, tried to apply KaSyari's sys- 
tem in a consistent way to the task of reconstructing the text. In some instances he was perhaps too dar- 
ing; but the principle was sound. As was the case with Atalay, Clauson's attitude toward the text became 
freer as he went along. 


Thus far, two important methodological principles in establishing the Turkic material have been 
mentioned: 1) the Arabic is generally more reliable than the Turkic (applied by Schinkewitsch and also, 
though not consistently, by Clauson); 2) the patterning system of grouping entries is regular and consistent 
(applied by Clauson). There is a third principle that has not until now been given its due weight: 3) the 
choice of Arabic equivalents for Turkic words is remarkably consistent (this will be apparent from a glance 
at the Base Index). 


Applying these principles in a thoroughgoing fashion, we have solved many (though of course not 
all) of the remaining problems in the text of the Diwan. We have also proposed many fresh readings of the 
text in cases where a problem has not been recognized hitherto. 

| 

The various categories of the scribal errors and erroneous readings are illustrated in the following 
lists. Several examples, especially in the first category, must be blamed on the later hand and not the orig- 
inal copyist (see "Ink color and the later hand''). Where earlier scholars have established readings regarded 
here as correct, reference is made to the earliest one. (Note that the Base Index refers to the categories 
listed here in the following manner: Xa, Xb, etc.). 
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a. Vowel only. 


? 46 'ALUQ oluq (on basis of 37 olut; cf. olgun, etc.). 

51 'ATAIN ayin (= Ar. ayann, hence the error; ED, 87). 

60 'INKAS änäs (< 4n-!). 

60 "URKUJ ärkäc (cf. WB, I, 780 Zënn, 

19, 637 'ILINJ uliné (influence of the following entry?; ED, 148). 

98 'ADIR- üdür- (influence of the preceding entry; ED, 67). But at 186 kümüs V: "UDRDUM adirdim (on 
basis of Arabic translation). 

112 'ATAT- ötät- (< ötä-). 

126 'UTLAS. (see n.) atlad- (< ät). 

150 'UZUMLAN. üžmälän- (confusion with üzüm; ED, 27-8). 

153 `ARIITLA’- uruyla- (influence of preceding entry; ED, 220). 

230 TARMAZ (also at 173 qarč: TURMUZ) tarmuz (< Pers. tarmus). 

232 BASLA'T bošlāy (MTW). 

240 TUKLUK tiiglük (ED, 480). 

250 QABIRJA'Q (see n.) quburtaq (see ED, 586; cf. CC quburcuq). 

? At 263 qašyalaq V: 'AT'R dtr (< öt- "sing (bird)"). 

At 276 čal- V: 'ALIP ilip (AR. ‘adda, cf. definition of ilis-). 

At 349:14: KUNIKTIY kenikti (ED, 731). 

325 QINIS- qanis- (cf. qaniy, qanit-). 

375 TABRAS-. tapri8- (ED, 445). 

429 TABRAT. taprit- (influence of preceding entry; ED, 444). 

460 YALIYM'N yuliman (< yuli-!). 

517 QAYT qiyiy (ED, 676). 

565 QARJA’ quréa- (ED, 647). 

At 605 sinik V: TIKIB tügüp (Ar. ya'gidu — the summer pests "tie their tails and attack," i.e. like horses 
in battle!, cf. 237-8 qudruq V; hitherto read tikip. 

At 611 qandai P: 'IKDIS ögdäš (DTS, 379; ED, 103). 

614 SIVNK., 617 SIUNGDUR.- sür, sündür- (though this root is not elsewhere attested, Kāšyarī surely 
wished to distinguish it from sin-, and it must be the basis of siinii and sünük). 


b. Confusion among B, T, N, Y. 


At 10:7: "'ARINDIY aridi (Ar. nazufa). 

At 20:16 and elsewhere: Y ASMIL basmil (MTW). 

At 54 ay V: "ITIN anun (< anu-). 

At 56 ori P: TABRASUVR téri8ir; and at 66 imrám: TIYRISTY täpräšti (ED, 163). 

116 'ABIT- opi-. 

172 YART bart (EP). Same word at 59 anut P: YURT (hence yurt in the meaning ''vessel for measuring 
wine" is a ghost word; finally corrected in ED, 176). 

190 YURIQ (see n:) bariq (« bar-!; confusion with yoriq). 

. At191aruqgN: BTZAN bizan or biZan (a well-known figure in Iranian legend). 

? At 199 qizil V: YUR.KASIP (see n.) terguSip (see tergäš- in Index; yórglsip as the rhyme word in the next 
line precludes it here; *ytizkus- or *yüzläš-, suggested in ED, 986, are not attested). 

At 211 munda V: TAMUV yamu (ED, 503). 

227 YARKUJ bürgüč (ED, 362-3). 

At 229 béktir V: BARIQ YA’QIB yiraq baqip (Schinkewitsch). 

231 YURBA’S borbas (ED, 356). 
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235 BASNAQ bastaq (ED, 378). 

242 SANKIL sápgil (Taymas I, 237; cf. WB, IV, 497, 730). 

377 YASTAŠ (see n.) tasyas- (Dizin). 

377 QISTAS- qasnaé- (ED, 668). 

At 387 türlün- V: YUKAR'MAN bögärmän (< bóg-!; hitherto read yiikarman and understood as from 
*yük-, an otherwise unattested alternant of ük-!). 

At 404 tiyraqlan- V: YATA'R tetür (< tet-: takes dative, as in example sentence at 412 tet-; hitherto read 
yer, but yet- takes accusative, as at 422 yet- and 105 eliq- V). 

410 YURKAK hürkák (ED, 363). 

423 YITIT- (see n.) yanut- (ED, 947). 

426:16: QUMIN'DY qomidi. 

453 BAYN yepün (Tercüme III, 21 n. — but bayin in Dizin!). 

495 BUVD tod (influence of preceding entry; ED, 449). 

At 509-10 qàz: YANKAND; DIZRUVTIYN baykand; diz ru/in (Pers.) (Cf. J. Markwart, Wehrot und 
Arang, Leiden, 1938, p. 160; R. N. Frye, The History of Bukhara . . . by Narshakhi, Cambridge, 
Mass., 1954, p. 44; C. E. Sachau, tr., Al-Biruni, The Chronology of Ancient Nations, London, 
1879, p. 221). 

At 536 sü V: 'AY A' apa (for the rhyme; proper name). 

566 YAWRA’- tawra- (ED, 443)., 

At 566 tawra- V: SUWLNVR sawlayür (ED, 789). 

576 QAYNA- qatna- (ED, 603). 

At 601 sin: KUMINJA’ kémiéa (ED, 722). 

At 627 qorq- V: YARA’ tiir-d (i.e., imperative of tür- plus vocative particle 4). 

At 634 qod- V: BAĞIL yaqqil (< yaq-). 

? 635 SURIYLA’-; KURYLA-- sorpla-, körplä- (ED, 845; 738). 

At 636 toldra-: TUVY boy (ED, 495). 


c. Confusion among other consonants. 


JX. ? 245 XUJVNA'K čüčünäk (< siiti-? Cf. WB III, 2200 cücülük "sweetness," cüdümin "sweet" 
(tay.).) 
541 JATUQ xutu (See R. Dankoff, "A note on khutu and chatug," JAOS 93.4 [1973], 542-3.). 
J, K. 195 JKK čečäk ''measles" (ED, 400). 
R,Z,D. 76 'ZRV arZu (ED, 200). 
84 'AWZUVRIY awrüzi (ED, 15). 
140 'AWRA-- dwzi- (EP). 
220 BARTAN, Ar. fats myrtleberry": bazyan, Ar. futs "smith's hammer" (ED, 390). 
232 TUTZAT tuyray (EP). 
257 SUBUZIA’N suburyan (MTW). 
261 TARILKA'N tizilgan (ED, 575). 
? At 364 qaztur-: QADAT qaziy (translated "canal," but probably simply the infinitive in -iy of - 
qaz-, cf. 192 qazuq; ED, 598 reads quduy "well" which requires too many emendations). 
At 391 qazyan- V: YUDQY YUDY burgi yüzi (the copyist was nodding at this point; cf. 13:10 
where burqi is again translated wajh ‘abiis; and 233 tumliy where again we find YUDIY 
yüzi). 
442 YANKZAT- yanrat- (ED, 952). 
468 YZIJY yoriyci (ED, 964). 
At 546 bügü V: 'IRDADIM edirdim (for the rhyme; the copyist substituted the Oyuź form of 
irti-!). 


R,T. 
R,Y. 


ON. 
ON. 
KL. 
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571 QIZTA’- qirya- (ED, 655). 

At 590 satiysa- V: YARIT'SA'DIY yaziysadi (ED, 986). 

608 SAZINJY sarinci (ED, 864). 

? 245 TARIRQUV tatirqu (« tatir?). 

? At 229 bóktir V: QY A' qara (see n.; Schinkewitsch). 

? At 555 ota- V: 'RLA' ayla (Ar. kadā). Brockelmann: ärlä "Heimat? (Volkspoesie, II, 36), 
"Heimatstátte'" (MTW); Tercüme: erle (as through from er, variant of yer!) "yurtluk"; DTS: 
"usud'ba''; ED, 229 suggests ergü "'residence'' (not otherwise attested in Diwan). 

84 'SKURTY eSgiiti (ED, 261). 

At 164 kiz: KIZ YIBA'R kin yipàr (ED, 756). 

At 42 élis V: MNKYZ manin "with a mole" (hitherto read miniz complexion"). 

233 SALLIT sanliy (< sàn; cf. WB IV, 304; W. Bang and A. von Gabain, ''Analytischer Index zu 
den fünf ersten Stücken der Türkischen Turfan-Texte,'" SPA W, 1931, p. 497). 

At 371 Cirmás-: JATIT Cawiy (ED, 430). 

388 JATLAN.- éawlan- (< Eawla-). 

At 82 armayan: YARMAQA'N yarmayan (G. Clauson, "Turkish Ghost Words," JRAS, 1955, p. 
137). 

258 QAQURIA’N qayuryan (ED, 613). 

466 YASIFLLIT yasiqliy (ED, 975). 

At 470 yüz-: TUIM toqum (ED, 984). 

At 488 yetrül-: SUNKUQ sonuy (accusative of son; hitherto read sonuq — ghost word). 

At 508 qat: 'FLI'V awilqu. 

551 QIARQUVY qaryüy, qiryüy (ED, 654). 

613 QARANKTUV (see n.) qaranqu. 

37 "'UWUT oqut (< oqi-; influence of preceding entry). 

541 BUTUQ; JATUQ botu; xutu (ED, 299; 402 — catu — see J,X above). 

? At 64 ördäk P: 'IK'NVR ellünür (Ar. yatamallaku; < él — but *ellán- is otherwise unattested!). 

110 "IRAN alin- (influence of preceding entry; alin- is used at QB, line 5768 in the context of a 
woman "receiving" a man' sperm; cf. Türkiye'de Halk Agzindan Derleme Sózlügü, Vol. I, 
Ankara, 1963, p. 220: alınmak (I) "Disi hayvan gebe kalmak, döl tutmak’’). 

At 326 soruq-: TIYUVL yitük (Tercüme II, 115 n.). 

At 446-7 yin V: 'RLK ärkäk (ED, 561). 

At 455 yula V: 'YWT ewák (ED, 6). 

AT 59 anar V: BALZAY yazi (Tercüme I, 94). 

343 SASAIN- säšin- (< sás-; misreading of S as SA!). 

390 SATLAN., Ar. ihtaza Satlan-, Ar. ijtara'a (MTW, 174 — correction of the Arabic; Taymas I, 
248 — correction of the Turkic). 

At 456 yamāy P: QARIS qars (ED, 663). 

? At 568 siyza- 'IYSIN yipin (yip fits thong" better than yi). 

236 BASIA’Q sapyaq (ED, 786). 

531 KUYFAN. küymün- (ED, 755-6). 

81 'RUM DUVN arüdün (ED, 232). 


d. Letters missing or letters added. 


32 'UDUV; 'UVA'*; VO (see n.) ti; i; 6 (ED, 1). 
At 66 ándik V: YATIL- el (see n.). 

77 CAZIMA'N: (see n.) azma (ED, 288). 

145 'ATLAN. atla-. 
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At 272 čoq- V: 'USN LAYUV isliyii (Brockelmann, Volkspoesie II, 37). 

At 380:3: BURUSDY borbaidi. 

At 417 tórüt- V: "D ädiz (Schinkewitsch I, 153-4; Brockelmann read it id — Volkspoesie II, 39; Tercüme 
and ED: udu). 

441 MINKDADTIY, MINKDA'R MIKD'MA'K màndit- (EP). 

? At 466:8: 'UYUTFLUT ūyluy (ED, 271). 

548 JILA’R čila (dittograph from first letter of definition: rout: ED, 418). 

Also, at 192 qiruq: adaq should probably be read adaqliy (see n.); and at 552 &olqüy: alig should be read 
üliglig. : 


e. Miscellaneous 


? At 85 ačiyliy P: the text is waterstained; a word hitherto read S$'BVK šābük "quickly" (Persian) should 
probably be read as türk (or Sap?). 

At 156 orila- V: YARIQ yorip (Ar. ja’a). Brockelmann took this as the same yariq "gespalten" as at 229 
bóktir V (! — Volkspoesie I, 7); Tercüme: yirak "uzak."' 

At 173 kánd V: KALNKIZLAYUV kilginlàyü (ED, 718). 

At 206 qāyil P: QL qari (Ar. šayx). Clauson (ED, 614) suggests qul in the sense "servant (of God)"; but 
this would never be translated by Ar. Sayx "old man." 

? 209 JATIYBA' käsbä (? — ED, 402). 

? At 520 quyar: BUV QUYA'RIY bu quyar qizi (only this reading makes the Turkic accord with the 
Arabic; Tercüme III, 171: bu quyar ar; ED, 679 emends Ar. bintuhu to bi-fihi and translates 
"This man who dribbles and froths at the mouth"). 

? 523 QUDUVJAQ quyuréaq (ED, 606). 5 

? At 547 sökä V: "UDUV QAM’ TBN ‘AIDIY udu barma tebän yiydi (the copyist was nodding at this 
point; the reading proposed restores congruity with the Arabic; udülama would also fit; yiy- = 
Ar. ‘adani "he held me back" is still questionable, particularly since yiydi is the rhyme word in 
another stanza of this verse cycle — at 201 bulun). 


f. Arabic misread as Turkic because overlined. 


At 82 aramayan: 'AMUJ Ar. asahh (Clauson, JRAS, 1955, 137). 
At 210 čügde: '"ULUX'SA' Ar. al-xusza@’ (ED, 414 — Clauson has ai-xusà, incorrectly). 
At 240 Cákrük: QAB’ Ar. qaba’ (ED, 416). 


g. Error in the Arabic gloss. 


73 alut, Ar. bargüq, MS. barüd (MTW). 

226 salindi, Ar. ‘awf ar-rajul, MS. ‘arf ar-rajul (see n.; and see R. Dankoff, "Middle Turkic Vulgarisms," in 
Aspects of Altaic Civilization II, ed. L. V. Clark and P. A. Draghi, Bloomington, 1978, 62.63). 

At 263 qaSyalaq V: tan, Ar. yudā, MS. yudar (see n.; Brockelmann, Volkspoesie II, 36). 

At 352:2 suyulmis, Ar. ya’ ir, MS. yabir. 

421 SAKIT., Ar. ahta: sdkit-, Ar. ajta (ED, 820). 


h. Text not incorrect but misinterpreted. 


At 35 6z V: qaniqi "where?" Brockelmann (Volkspoesie, II, 25): qoniqi "ihr Aufenthalt"; (MTW, 159) 
listed s.v. qonuq 3. "Aufenthaltsort." Tercüme, I, 47: "dilefine eren"; Dizin, 262: kanık = 
kang (osm. kanik "satisfied")! Correct in ED, 637, but not Hap. leg. as stated there; see DTS, 
418-9. 
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48 "SIE üsik (< äs; synonym of kürik!; hitherto read isig). 

53 /A'TZ (see n.) ëz (homonymous with ez-; hitherto read iz). 

At 59 ümä V: the last word is uma, converbial form of um- (Ar. fi raja’ ika — the line connecting the jim 
and alif is effaced and the word looks like rad@’ ika). Hitherto read iima or (ED, 3) óme (Do not 
[stop to] think'!). 

? 62 'TLQutluq N (see n.; Tercüme: Ithk; DTS: Ailuq). 

At 102-3 aqiš- V; the last word 'KRSVR is ügrisür, from ügri- "ro rock" (cradle) — the boat "sways" (Ar. 
yamidu) like a cradle rocks, or like a cloud sways in the air (at 178-9 bulit V!). Hitherto read 
agrisür. 

? 105 eliq- (hitherto read aliq-; but must be from 36 él in the sense Ar. la'im). 

107 ózül (from öz, note mention of Ar, rüh, and cf. meanings of özgäy [QB only] and öznä-; hitherto 
read üzäl- or TED, 287] uzal-). 

? At 128 irpül- P: onali < *onayali (ED, 199 suggests oņārip). 

185 TAIKIS (see n.) tikis (hitherto read Gei). 

At 219 tügsin V= 408 boquq V: bógüldi (< bóg-, cf. b above, on 387 türlün- V; hitherto read büküldi). 

At 251-2 saranliq V: siyta- (hitherto read yiyla- — although the text is waterstained, S and T are clearly 
discernible). 

258 quduzyun. MS. and EP clearly have Z here, and also at 13:3 (EP, I, 17:3) where the word is found 
again. MTW, Tercüme, DTS, ED all have quduryun. Cf. osm. kuskun; Menges, Glossar, 106, s.v. 
quéqan — Menges is also led astray here by a ghost, as is Doerfer, no. 1494 (TMEN); and Clauson, 
once again, in his re-edition of the Turkish-Khotanese Vocabulary (islam Tetkikleri Enstitüsü 
Dergisi V, 1973, 37-45) which also clearly has the sibilant (küdüsáh:anà)! 

At 353 talpir: TALWIR tolwir (Ar. hajala) is "pavillion" (cf. 229 tolwir and at 485 yelwir-), not "par- 
tridge'" which Ar. hajala can also mean (MTW, 193 "Rebhuhn'; Tercüme II, 173 and Dizin, 566 
"keklik"; DTS, 529 '"kuropatka'). Finally corrected in ED, 493. 

356 tüzgür- "give a gift" (Ar. ahdaytu), cf. tuzyu! Usually taken as meaning "guide" (would be haday- 
tu), thus MTW ''geleiten''; ED: tüzger- 'I guided him.' Correct in Tercüme II, 179: tüzgerdim 
(corrected in footnote to tüzgürdüm) armağan verdim." 

At 369 tüprái- V and 461 yaymur V: the phrase öl qar "damp and snow" (Ar. talj wa-nada at 369, talj 
only at 461), Hitherto read ol qar ''that snow." 

601 son (Ar. 'agib) means "heel" (cf. 251 tolarsuq; and also burun "nose" then ''front'’). Hitherto inter- 
preted as "progeny.'' 


i. Reconstructions. 
At 74 arpa P: art has dropped from the text. 
At 536 sii V (see n.): much of the second line was not copied. The reconstruction is based on the Arabic 
translation, and on the example sentence at 268 qaz- — at qazdi. 


j. Words misread by Kāšyañ (? ) 


216 BUTLV buylu (see n.; should be at 521). 
222 JAT-KA'N ciglin (see n.; should be at 206). 
The reading of the words in the text is "correct'' according to Kasyari's patterning system! 


11. Structure of the Diwan 


Consistent with K&syari's reliance on Arabic linguistic methodology is his actual arrangement of 
the lexical material By the eleventh century there were several systems of arrangement that had been 
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developed by the Arabic lexicographers.? 5 KaSyari mentions (MS. 4-5) that he considered adopting the sys- 


tem of al-Khalil ibn Ahmad (d. 170 or 175/786 or 791), but rejected it as too cumbersome. The system 
which he did adopt (outlined at MS. 4) was used, so far as is known, only by one Arabic lexicographer, and 
by no one else in Arabic, Persian or Turkic lexicography except for KaSyari himself.? " This was Abū Ibra- 
him Ishaq ibn Ibrahim al-Fürübi (d. 350/961), the maternal uncle of al-Jawhari (d. c. 398/1007) whose 
celebrated Sihah was the first widely-used Arabic dictionary based on the rhyme order. 


Farabi, in his Diwan al-Adab fi Bayan Luet al-‘Arab, adopted a unique patterning arrangement for 
the lexical material. First, the work is divided into six books, as follows: 


1) kitab as-sGlim ("sound"): words having only sound consonants 

2) kit@b al-muda‘af ("doubled"): words having a geminate consonant or two identical consonants 

3) kitāb al-mital ("similar"): words beginning with one of the weak letters waw or ya’ functioning as 
(hence similar to) a consonant 

4) kitàb dawat at-talata ("possessing three"): words with a medial weak letter 

5) kitaàb dawat al-arba'a (‘possessing four"): words with a final weak letter 

6) kitáb al-hamz: words with hamza (i.e. PI 


(All of these terms are explained more fully below.) Then each book is divided into two main divisions, 
"Nouns" and "Verbs," Finally, within each division words are arranged according to pattern (thus, in the 
book of sound nouns, Farabi first gives all words of the pattern fa‘l, then fa‘la, fu'l, fu'la, fi‘l, fi‘la, fa‘al 
etc.) The arrangement of words within each of these sections is by final radical, or the rhyme order. 


The ''pattern'' system is uniquely suited to a Semitic language, where word formation is based on a 
consonantal skeleton, usually triliteral, containing the basic sense of the word (k-t-b "to write) to which is 
added various vowel combinations, sometimes with additional consonants (katib "writer," maktüb "'let- 
ter"). The Arab grammarians indicated this by using as a model word the root f-‘-1 meaning "to do." Thus 
the pattern fà'il represents the active participle or noun of agent (katib "writing, writer," gatil "killing, 
killer"); maf'ül represents the passive participle (maktüb "written, letter"; maqtit "killed, victim"); the pat- 
tern mif'al forms nouns of instrument (minsaf ''winnow'' from n-s-f ''to scatter"); and so on. Since Arabic 
morphology is indicated mainly by the various patterns, the arrangement of the lexical stock according to 
patterns has as its major feature the grouping together of words embodying a common morph; its major 
drawback is that words from the same root are widely scattered. 


As for the arrangement within sections, this is alphabetical according to the final radical, then the 
first radical, then the second, and so on (thus: 3-1-2, 4-1-2-3, etc.). It appears that Farabi was the first to 
use this rhyme order scheme; then it was given wide currency in Arabic lexicography, beginning with his 
nephew Jawhari. The pattern arrangement, however, is peculiar to Farabi. 


36. See J. A. Haywood, Arabic Lexicography (Leiden, 1965). 


37. The dependence of Kasyari on Farabi was first pointed out by G. Bergstrasser, "Das Vorbild 
von Kaggari's diwàn lugat at-turk,'"" Orientalische Literaturzeitung 24 (1921), 154-5. See also J. Kelly, "On 
defining Dhü ath-Thaléthah and Dhü al-Arba'ah," JAOS 91.1 (1971), 132-6; and Kelly III.We have used the 
Bodleian Library copy of Farabi's Diwan al-Adab (= MS Pococke 277). The work is now published, ed. 
Ahmad Mukhtar ‘Umar, 5 vols., Cairo, 1394-99/19774-79. 
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Turning now to the Diwan, we find that KaSyari follows Farabi in every detail. Even the title, 
Diwan Luyat at-Turk, is closely modelled on Farabi's Diwan al-Adab fi Bayén Luyat al-‘Arab. But the 
change of luya from singular to plural signals the most original contribution of Kāšyarī to Islamic philology, 
in that his is to be a comparative lexicon of the Turkic dialects, and not a mere register of words found in a 
standard literary language. 


The first six books in Kasyari's Diwan correspond exactly to Farabi's, except that the kitab al- 
hamz, which is last in Farabi's scheme, is first in Kāšyarī's. Although Kāšyarī does not mention Farabi's 
work, he clearly alludes to it when he remarks about the kitab al-hamz: "we brought this to the fore, tak- 
ing an augur from the Book of God Most High" (MS. 4). Kàsyari's two additional books represent Turkic 
phonological features not found in Arabic: 


1) hitàb al-yunna ("nasal"): words with {nj or /n&/ 
8) hitáb al-jam‘ bayn as-sükinayn ("joining of two unvowelled consonants"): words with consonant clus- 
ters 


As with Farabi, each of the books is divided into two main divisions, "Nouns" and "Verbs." 
(KaSyari makes an exception with book 8; see discussion below.) Then the lexical stock is categorized 
according to the number of radicals (consonants), first biliteral, then triliteral, etc. (Farabi had no biliteral 
category, since he followed the tendency of the Arabic philologians to assimilate all roots to the triliteral; 
also KaSyari found much matter for sextiliteral chapters [e.g. MS. 264] °? because of the agglutinative char- 
acter of Turkic word formation, whereas Arabic words rarely go beyond the quinquiliteral. Farabi had 
separate chapters within these larger sections depending on the vowel pattern (thus: fa'l, fu‘l, fil, fa‘al, 
fa'ul, fu'al, etc.), since each of these patterns could have specific meanings (i.e. they could be morphs). 
Since the vowel pattern had no morphological significance in Turkic, Ka&yari grouped these together into 
larger categories (e.g. MS. 33: "Chapter: fa‘l, fu'l, fil, quiescent second radical, in its various vocaliza- 
tions"). He again seems to allude to Farabi at the end of his Introduction (MS. 28) when, remarking on 
this point, he states: ''For the sake of lightness and conciseness I have put together in a single line all the 
chapters of the fath, the damm, and the kasr." Finally, within each chapter, the arrangement of the words 
follows Farabi's rhyme order scheme quite exactly.? Also there are subsections within each chapter based 
on those phonological features which determine the major division of the work into 8 books (e.g. MS. 32: 
11 "Nasal" [al-yunna minhu], under which heading all the biliterals with /n/ are listed). In general, the 
principle is observed that each book contains words with the phonological characteristics of its own and 
subsequent books, but not of preceding books, which would already have included those words; but since it 
is structurally impossible to carry this out thoroughly, there are in fact numerous overlappings among the 
books. 


Since Turkic is agglutinative and word formation is based on suffixation rather than internal 
inflection as in Arabic, the pattern system does not by itself mark out classes of words by morphology, as 
was the case with Farabi. Combined with the rhyme principle, however, the net effect is to group words 
together which have a common suffix; and this gives KaSyari the opportunity for his frequent excurses on 
morphology. Thus, the chapter: fa'al'al in the noun section of the book of hamz (MS. 84ff.) first has the 
subheading T' under which are listed all words with the ending /-liy/; then the subheading Q under which are 
those with /-liq/; then K, those with /-lig/ and /-lik/, which he differentiates in a grammatical excursus (86 


38. Cf. MS. 13: Septiliteral — "This is rare, in nouns... . "' 
39. Cf. MS. 16-17, "On the Order of the Patterns" and "On the Order of the Letters." 
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egütlig G). Elsewhere (e.g. 254-5 G) he has occasion to expatiate on these endings and show how they 
relate to one another. Or the chapter: fa'aldi in the verb section of the book of salim (MS. 305ff.) first 
has the subheading R, then (312) S, then (326) Q and (327) K, then (328) L, and then (337) N; and at the 
end of each of these sections is a grammar section discussing the meanings attached to these various endings 
(causative, reciprocal, etc.). 


We shall now discuss each book in greater detail. 


1) Kitüb al-hamz (MS. 29-159). Arabic cannot begin a word with a vowel, but only with a glottal stop PI, 
which is considered a consonant; hamz or hamza is the name of the letter indicating the glottal stop. 
Hamz is peculiar in Arabic both phonologically and orthographically. (It must be recalled that the 
medieval philologians did not adequately distinguish between these two.) Morphophonemically (con- 
fining the discussion to initial-hamz, which is all that concerns us) there are two sorts of glottal stops. 
The first, called hamzat al-qat‘, remains sound in all positions; this includes roots whose first radical 
is hamz (e.g. ’-k-l "to eat" — but note that the hamz is lost in the imperative: kul), and words of the 
patterns 'af'al, 'af'ül, etc. The second, called hamzat al-wagl, is elided in all positions except the begin- 
ning of a statement; this includes the definite article "ol, biliteral words such as 'ism and 'ibn, and 
words of the patterns’ infa‘ala, ’ifta‘ala, etc. Orthographically (again confining the discussion to initial- 
hamz) the hamz is always written along with alif which in this case is called the "seat" of the hamz; 

- and this alif is written even for the hamzat al-wagl, in other words, even when the glottal stop elides. 
In practice, Arabic writers often omitted the hamz even when it was hamzat al-qat', allowing the alif 
alone to indicate the initial glottal stop. It is because of the peculiarities of hamz that the Arabic philo- 
logians considered it separately from the other consonants, and that Farabi in particular treated it 
separately in his work. 


Turkic lacks the glottal stop and can begin a word with a vowel. The Uighur script used the letter 
alif initially for all words beginning with a vowel (following the common Semitic practice in Hebrew 
and Aramaic, of which the Arabic system is also a reflection), and this practice was carried over when 
Turkic began to be written in the Arabic script. In the case of Turkic, then, writing hamz along with 
the alif was redundant. (It was often felt to be redundant in Arabic also, as we just saw.)*° In the 
Diwan, in fact, there are only a few hamz's in the Turkic material, and these only in the first few pages; 
the normal system is simply to have alif plus the appropriate vowel sign (haraka). KaSyari retained 
Farabi's terminology, however, calling the book Kitab al-hamz. 


Looking at the chapters, which are based on the pattern system, we find first "biliterals" (MS. 
29ff. [nouns], 92ff. [verbs] ), meaning in this case words (nouns) or stems (verbs) whose first letter is 
alif and whose second letter is another consonant — "letter" (harf) meaning one of the letters of the 
Arabic alphabet; the vowel-signs (sg. haraka) occurring above or below the alif are not considered 
letters, any more than the sukün indicating lack of vowel, and so do not figure in the pattern. (Gen- 
erally KaSyari observes the ordering principle A-U-I; thus "AT: at, at; "UT" ot; 'IT- it.) The subsections 
of the chapter follow the order of the later books; and so we find, in the noun section (MS. 32) first 
the heading "doubled" (meaning in this case a doubling of the second consonant); then "final-weak"' 
(meaning that the second consonant is either ’-V-Y); and then "nasal" (meaning that the second con- 
sonant is /n/ indicated by the ligature NK). 


""Triliterals" (MS. 33ff.) begin with a chapter on the pattern CvCC, of which the first consonant is 
alif; this chapter has a subheading ''defective" (manqüs), meaning that the second consonant is either 


40. Kāšyarī uses the terms hamza and alif interchangeably, referring to Arabic, at 280:17. 
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V-Y. In Arabic, words of the pattern CVC were assimilated to the pattern CvCC, since long vowels were 
indicated by using matres lectionis (alif, waw, ya’); thus qil is written giyl, etc. Therefore KaSyari con- 
siders Ot, written 'UVT- (i.e. with the mater V) to belong to this pattern; dy has the additional feature 
of ending in one of the "weak" or "defective" letters (the same ones used as matres lectionis), and so 
its occurrence is preceded by the sub-subheading "final weak" (MS. 36). Then comes the chapter on 
the pattern CvCvC (MS. 36ff. — nouns, 97ff. — verbs). The first subheading is "doubled" (MS. 52), 
meaning that the second and third consonants are the same (e.g. 'UBUB- üpüp). Under the subheading 
"initial weak" (mital; MS. 52ff.) we find words whose second consonant, like the first consonant, is 
alif; this is an anomaly, and will be discussed further in the section below on the Kitab al-mital. (The 
occurrence of ala in this subsection [MS. 53 end], besides its expected occurrence at 58, can be par- 
tially explained by the consideration that the Arabic philologians often considered /àm-alif as a single 
letter, or ligature.) The subheading "medial weak" (54ff.) includes words whose second consonant is 
either V-Y (here functioning as consonants not as matres lectionis); and words like aya (55) are sub- 
sumed in this category under a sub-subheading "final weak" since their final consonant is alif. Words 
like ata then appear under the subheading "final weak''; and so on. This detailed analysis should be 
sufficient to illustrate Kasyari's methodology. 


Kitab as-sdlim (MS. 160-406). As we have seen, the Arabic philologians distinguished certain letters as 
"weak" or "defective" — viz. alif (along with hamz), waw, ya’. All the remaining letters are "sound" 
(salim), meaning that they do not suffer the changes which the "weak" ones undergo under certain cir- 
cumstances (e.g. ’-k-l, imperative: kul; q-w-l, jussive yaqul;b-n-y, 3rd fem. sg. perf. banat; etc.); nor do 
they serve as matres lectionis, either as vowel lengtheners or as "seats" for the hamz. Kasyari applies 
this principle to Turkic in essentially the same way. This book is the least problematic and, since most 
words are made up of such letters, the longest. The noun section may be outlined as follows: 


I. Biliterals (160): CvC 
IL Triliterals (171 end) 
A. CvCC (172) 
B. CvCvC (178) 
C. CvCvC (204). (In this case, the matres lectionis are referred to by the term madd augment or 
"“lengthener'') 

. CVCVC (206) 

. CvCvC (207). (Madd or lin augment) 

. CvCCv (209) 

. CvCCvN (219). (The Arabic philologians often considered N separately from the other conso- 
nants, even assimilating it to the "weak" letters, since one of its functions was as an augment, 
e.g. in the pattern fa'lan.)^! 

. CvCvCv (223) 

I, CvCvNCv (225). (Again N is considered an augment.) 

III. Quadriliterals (226 end) 

A. CvCCvC (226-7) 
1, C4vCC4vC or CvC4 CvC, (224) 

B. CvCvCvC (244) 

C. CvCvCCv (245). (tawilyüé is out of place here, belongs at IV.A; is probably put here because 
of 245 tawilqu; the same for 245 awilqu, which should have been in the Kitàb al-hamz.) 

D. CvCCvCv (246) 


GO RO 


m 


41. Cf.13 G; see Kelly II, 159-60; and Kelly, JAOS 91.1, p. 134. 
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3) 


4) 


IV. Quinquiliterals (247) 
A. CvCvCCvC (247) 
B. CvCCvCvC (262). (264 mundami is out of place here, belongs at III.D) 
V. Sextiliterals (264) 
A. CvCyCCvCvC (264) 
VI. Septiliterals (264): CvCCvCCCvC. (The example, zaryuntémid, could also have been considered 
in the Kitab al-yunna or the Kitab al-jam‘) 


Kitab al-muda'af (406-445) Arabic roots like d-l-1 or m-r-r, of which the second and third radicals are 
the same, show certain peculiarities in the paradigm (e.g. the 3rd masc. sg. perf. is dalla, not *dalala, 
which would be expected on the model of such "sound" roots as k-t-b, kataba). Such roots were 
therefore considered separately by the Arabic philologians, who called them "geminate" or "doubled" 
(muda'af). (Words like dalla also show the orthographical peculiarity of being spelled with only one 
lam; doubling is indicated by a special diacritical mark called gadda or ta&did.) 


In the noun section, Kà£yari considers as " doubled" most words having two consonants the same. 
Among the biliterals we find, alongside such words as tat and qaq, also such phrases as hat hat (407), 
in which the two consonants are different, but the reduplication constitutes a type of doubling. (The 
Arabic philologians considered roots like z-l-z-} ''to tremble" in the same light.) Beyond the biliterals, 
only those words are included in which the two final consonants are the same. (409 kókagün is out of 
place unless N is again considered an augment; one should have expected it to occur in the Kitàb as- 
salim at MS. 244 [IILB in the above outline] along with čičālaq, etc.) This excludes such words as 191 
tutuq, čočuq; 192 qapaq, qatiq; 219 tastin; 220 tutyün; etc. which are all considered "sound" and not 
"doubled." 


In the verb section (411ff.) Kāšyari distinguishes between "genuine doubling" and "secondary 
doubling." Biliteral stems like tut-, siis-, qaq-, in which both radicals are the same, illustrate genuine 
doubling. All the other verbs in this section (from 412 end) illustrate secondary doubling, occurring 
only in the preterite, in which the preterite marker /-Di/ assimilates to the final dental consonant of the 
stem, resulting in a "doubled" T. This holds for roots ending in /t/ (bat-, etc.), and also for roots end- 
ing in /d/ (413 sud-, 414 kád-, etc.). The majority of words in this section, however (415ff.), are 
"doubled'' because of the causative suffix /-t-/. 


Kitab al-mital (445-493). We have already seen that Arabic roots containing one of the "weak" let- 
ters (hamz/alif, waw, ya') suffer certain changes in the paradigm and in word formation, and so were 
considered separately by the Arabic philologians. This and the following two books contain words 
with such letters (in Turkic: alif, vav, ya') respectively in initial, medial, and final position. 


Farabi already separated words initial-hamz from words initial-waw or -ya’, since these two cate- 
gories undergo different sorts of changes. The term "similarity" (mital) was applied to roots of which 
the first radical was waw or ya’, since in the verbal paradigm such roots were "similar" to sound roots 
in the perfect, though not in the imperfect; thus w-j-d "to find" is conjugated like the sound root 
k-t-b "to write" in the perfect (wajada, kataba, etc.), but in the imperfect the waw is lost (yajidu, 
yaktubu). 


In the Diwan there are only two words with initial väv: the interjection 539 va (in an initial weak 
subsection of the biliteral noun chapter of the Kitab dawat al-arba'a), and the foreign proper name 
varay given as an alternant to 80 oran. This book, therefore, contains only words initial-/y/. 
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As with the other cases, we also find examples of words initial-/y/ in other books if they illustrate 
the phonological peculiarities of those books; thus in the Kitab al-muda‘af we have 409 yetüt, 422 yat-, 
yopat-, etc. under the heading "initial weak" (mitàl). 


In addition, we find three cases of the heading "initial weak" in the Kitab al-hamz where the refer- 
ence is obviously not to the very first radical (which has to be hamz or, rather, alif) but to the second 
one which is Y; these are at MS. 68 (uy'yur, aytis, etc.), 73 (oynāš, ayran), and 74 (ayas). This usage is 
probably based on the consideration that in such Arabic patterns as'af'al (MS. 60, of which the exam- 
ples at 68 are a subsection) the initial hamz (or alif) was considered an "augment" (ziyada), and the 
letter occupying the f@ position was considered to be the first radical.*? In other instances, however, 
Kagyari uses a different label for such words, e.g. "with yg" (54 — uyaz, ayiy, etc.), or "defective" 
(manqug: 115 — ayit-, uyat-, etc.). (When he says, at 95 et-, "this word may also be found in the 
initial-weak chapter," this surely means that it could also have been listed under the following subhead- 
ing, "defective," and not that there exists a variant with initial-/y/, which could have been listed in the 
Kitab al-mital. (Note, however, MS. 66, n. 1].) 


Finally, there is one anomalous case (MS. 52) in which mital is used to label words whose second 
radical is alif, not ya’ (this was mentioned above in the discussion on Kitab alhamz). The words in 
this section (at, a¢, etc.) are written with two alifs side by side (e.g. Kär *A’T: At) as if to point up 
their triliteral character; elsewhere in the Diwan they appear with the normal Arabic orthography for 
[’a-/ which is one alif plus a special diacritical mark called madda ("lengthener"') (e.g. at 555:4 el 
"AT, at).*? In the noun section, Kasyari distinguishes these words from those with second radical V or 
Y, labelling the latter category "defective" (mangiig: 33ff. — 'UVT- ot, 'IYS i5, etc.); both, however, 
are included in the triliteral chapter (33 top). In the verb section, on the other hand, stems like 96 ar-, 
az- ("AR-, "AZ-) are listed together with stems like 95 öp- ('UVB-) and 96 er- ('IYR-) under the sub- 
heading "defective" (95 end); and the entire section occurs in the biliteral chapter (91ff.), not the tri- 
literal chapter (97ff.). This inconsistency is symptomatic of Ka&yari's attempt to fit Turkic into the 
mould of Arabic. 


5) Kitab dawét at-talata (493-535). It appears that Farabi applied this term to words with a medial weak 
radical (e.g. nouns like bab, big, bid; verbal roots like t-w-b, s-y-h) by analogy with the reason for 
applying the term mital to words initial weak — viz. that the first sg. perf. of a root like g-y-h is sihtu, 
i.e. it is a "possessor of three" (du t-taldta), meaning three "letters" or consonants.*4 


In applying this to Turkic, KaSyari again could not avoid certain inconsistencies, depending on 
whether he considered the "weak" letter to be a consonant (i.e. a radical) or a mere vowel-lengthener 


42. The same consideration explains 521 üyügü alongside yoriya and yüligá in an "initial weak" 
subsection in the following book. 


43. One alif plus madda is the norm outside of the entry. Thus àlin in the proverb at 53 àl is 
spelled 'A'LIYN, but in the same proverb at 410:17 'ALIYN- (and in the same proverb at 622:13 simply 
'ALIYN). Cf. spellings of a¢ (227:15, 228:2, 258:1, 380:4), a (420:5, 526:10; elsewhere simply a$), aw 
(27:2), ày (202:14, 253:10, 266:1, 458:1 3). Only the following exceptions occur: dy spelled "Y at 363:6 
and 502:14. Also a "open!" spelled ”J in the phrase qol āč at 180:15 (secondary lengthening, or phrase 
Stress). As noted in the base index, At "horse" occurs with madda 14 times. Note anomalous spelling of 
Ar. dmig "Koumiss" at 236:1: es : 


44, Kelly, JAOS 91.1, 132-6. 
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6) 


1) 


(i.e. mater lectionis). The chapter of biliteral nouns (493ff.) first contains a preliminary category of 
words with final /-h/ which is considered in a special way and is explained by appeal to a special case 
of ha’ in Arabic. Then comes the chapter headed fa‘l, etc. (494), which is normally a triliteral pattern 
(CvCC), but here, as in the verbal section (524), is considered biliteral for the reason Kasyari gives at 
493 G, 515 G, and 526 G — namely that the "weak" letter in these words can be dropped in speech 
(especially when a suffix is added — 516 G), rendering them "'biliteral in pronunciation." (It appears 
that Küfyari is attempting to assimilate a Turkic phenomenon like qol:qoli to an Arabic phenomenon 
like gàha gihtu, i.e. a loss of vowel length, indicated orthographically by the loss of the mater.) In the 
noun section, Kasyari again distinguishes words medial-alif from those medial-V-Y, putting the former 
under the heading fa‘al ''of the medial-vav type" (507); this designation is based on the consideration 
that the Arabic philologians assimilated words like hal to the fa'al pattern, the waw occupying the ‘ayn 
position being lost intervocalically (i.e. *hawal > haal = hal: cf. the broken plural ahwal). In the verb 
section (524ff.) the two types are again lumped together. The next noun section (516) also has the 
heading Goal, but "with radical vav'' (&üvit, qavut, etc.), and then (517) "those with yg " (qayir, tayiy, 
etc.), implying that these are considered triliteral; and this is confirmed in the corresponding verb sec- 
tion (526). Among the verbs, however, in addition to stems like buyur-, 527 tayis-, etc. we also find 
526 bàgir-, tetür-, 527 kütür-, etc. In the latter cases, the medial weak letter is again only a vowel- 
lengthener or mater, and so a word like baqirdi can be assimilated to the pattern fa‘aldi, even though 
orthographically the stem has four radicals (BA'QIR-).*5 In the noun section the corresponding words 
are again marked off in a separate category (520). 


Kitab dawat al-arba‘a (535-599). In Arabic, as we saw above, verbs with medial weak roots (e.g. 
t-w-b, $-y-h) lose the weak radical in the first sg. perf. of the paradigm (tubtu, sihtu). Verbs with final 
weak roots, on the other hand (e.g. d-‘-w, b-n-y), retain the weak radical in the same form da'awtu, 
banaytu). For this reason Farabi called the latter class "possessor of four" (di l-arba'a), meaning four 
"letters'' or consonants, again including the /t/ of the suffix in the count. 


In applying this to Turkic, KaSyari found an analogous case with monosyllabic roots ending in a 
vowel (e.g. ba-, sa- — see 554-5 G), since the first sg. preterite of such Turkic roots is also ' possessor 
or four'’ in the sense of being written with four "letters" or consonants: BA'DIM (badim), SA'DIM 
(sadim). Then Kāšyarī extends the designation ‘possessor of four" to all words ending in a vowel (or, 
more exactly, all nouns and all verbal stems ending in *-V-Y).^5 We have therefore consistently trans- 
lated dü Larba'a as "final weak," just as di t-tal@ta is "medial weak" and mital is "initial weak." 


Kitab al-yunna (599-622). As noted above, Kāšyarī added two books to Farabi's scheme that are based 
on phonological features prominent in Turkic but not found in Arabic. The first of these is the sound 
[n]. This was known to the Arabic grammarians, who described it as a secondary sound or allo- 
phone." In his discussion of the Uighur script (MS. 7) Ka&yari calls it "the nasal kaf, produced 
between yayn and qaf and niin and qaf," and further remarks that "this letter is the hardest to pro- 
nounce for a non-Turk." In this instance "letter" (karf) means "phoneme." KaSyari in fact followed 
the Uighur practice of indicating the sound by means of a ligature of two letters: NK; but he clearly 
recognized that this represented a single sound; and the two letters are considered as one according to 


45. Cf. Kāšyarī's remark at 529 G! 


46. Cf.444G where tarma- is "possessor of four" because the imperative form has four radicals 


(TARMA’)! 


47. Kelly III, n. 22 (Semaan, p. 40). 


8) 


39 


the pattern system (e.g. 500 bón, spelled BUNK, is "'biliteral'’; 611 qandas, spelled QNEDS, is "quadri- 
literal''; etc.). 


Unfortunately, KaSyari confused the issue by including the consonant cluster /n&/ along with the 
phoneme /n/ as illustrating the same phenomenon of "nasality" (yunna — see 599 G).*® In this he was 
inconsistent, however, since he normally analyzes /né/ correctly as two distinct sounds (/n/ plus /&/). 
Thus, we find 128 enčik- in the Kitab al-hamz along with 120 anyar-, etc. under the pattern fa'lai- 
(116ff.); 239 qantiq, moncuq in the Kitab as-sálim (pattern fa‘lal — 226 end); 457 yinčü in the Kitab 
al-mital; 577 yunči- in the Kitab dawat al-arba‘a; and 626 sané- along with siiré-, kürs-, etc. in the Kitab 
al-Jam‘. In the present book the "nasal with Zum" occurs first at 607-8, under the pattern fa‘al (602 
end) and the heading "final yunna'' (605), following words ending in /n/, and including such words as 
biriné, büzünd, etc., as well as a few in the sub-category ''final weak," including tutuncu, qarinéa, etc. 
Apparently Ka£yari considered the /n&/ in these words to be a single "letter" or phoneme, but not in 
the other words mentioned above. The "nasal with jim" occurs again at 613 in the quadriliteral chap- 
ter (pattern fa'lal — 610 end) in the same context, and including qazyanč, qorqun¢, etc. Besides these 
two categories of words, we find in this book only 610 yincgà along with yalnu and yüngà in the initial- 
weak subsection of the pattern fa'la (608 end). 


It is very likely that the section headed ''nasal with jim'' at the very end of the Diwan (637-8) was 
originally intended to be included in this book, since words like ötünč and inané are exactly like birinc 
and bäzänč, and they do not in fact illustrate the consonant-cluster characteristic of the final book, as 
will appear below. Also, the entire section is repeated exactly from the Kitab al-hamz (78-9), where it 
occurs under the heading fu‘ul! 


Kitab al-jam' bayn as-süákinayn (622-638). A feature of Arabic phonology is that a syllable can end in a 
vowel or in a single consonant, but not in a consonant cluster. (That is, all syllables are of the type Cv 
or CvC, never CvCC.) The only exception is the "pausal" pronunciation of words ending in a short 
vowel, when the vowel is dropped (e.g. kalb "'dog'"). The Arabic philologians expressed this feature, as 
usual, in terms of the orthography. It will be recalled that the Arabic script is a consonantal one, short 
vowels being indicated only by small strokes (called harakat "movements'') above or below the letters 
which indicated the consonants. Lack of a vowel could also be indicated by a small circle above the 
consonant (called sukün ''rest''). Thus every letter (consonant) is either vowelled (" moving" mutahar- 
rik). or else unvowelled ("quiescent'" sakin) (Wright I 13 B); and so the restricted feature could be 
expressed by the phrase "the joining of two unvowelled consonants" (al-jam' bayn as-sükinayn). 


Kāšyarī did not consider nouns which end in a consonant cluster as illustrating this feature, pro- 
bably in light of its occurrence in the Arabic "pausal" pronunciation mentioned above. Thus we find 
words like 33 alp, art, and in the Kitab al-hamz; words like 172 bart, 173 kand, bars, and 176 türk in 
the Kitab as-salim; and words like 447 yarp, yurč, yond in the Kitab al-mitàl. He did however consider 
verbal stems which end in a consonant cluster as illustrating this feature, because in the preterite form, 
which he considered basic, they do contain two unvowelled consonants before the preterite suffix 
|-Di/ (e.g. 626 alq-, sanc-, kürs-; 628 art-, biirt-; 630 amurt-, qapart-; 632 yort-, yané-, yapurt-). In 
effect, "consonant cluster'' means a cluster of three consonants, not two; or, to use Kasyari's termin- 
ology, the "joining of two unvowelled letters" is significant only before another "'letter'' (consonant), 
and not at the end of a word. The only exception to this is the group of words like ötünč and inané 


48. It is curious that the Old Turkic Runic alphabet used a single letter for the clusters /né/, /nt/ 


and /It/ as well as for In/ and /ny/. 
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in the section at 637 marked "nasal with jim"; but this section is probably misplaced here, as we noted 
above in our discussion of the Kitab al-yunna. 


In this book Kasyari departs from the pattern arrangement of the other books. Instead there are 
six chapters corresponding to the first six books of the Diwan, and each of these has a noun section 
and a verb section. This, at any rate, seems to be the original conception, but certain irregularities have 
crept in. Thus we find the first two (i.e. vowel-initial and sound) joined together, so that nouns like 
622 arslan, oldrum are followed immediately by 622 türkmün, etc.; and verbs like 626 alq-, 627 and- 
yar- are together with 627 qorq-, kóndgár-, etc. The "doubled" chapter (628ff.) mainly has verbal 
stems ending in /t/, as in the Kitab al-muda'af. The "initial weak" chapter (631ff.), in addition to the 
expected verbal stems, like 632 yünc-, yalq-, and 633 yügürt-, yaldri-, also contains 631-2 yad-, yod-, 
yüd-, yed- which do not seem to have consonant clusters (cf. 526 yer-, yór-, yél- in the Kitab dawat at- 
talata). Similarly, all the words in the defective chapter (633ff.; "defective" corresponds to "middle 
weak') seem to lack the required feature (633 enc, kanc, qafyar, barliy, özlük, id-, bed-, tod-, tid-, 
etc.) (cf. 524 kéé-, Gr: 525 &w-, čīq-, tóg- in the Kitab dawat at-taláta). And again, in the "final weak" 
chapter (634ff.), along with the expected 635 asurtyu, qaldraya, etc., we also find 634 zanbi, sawéi, 
Càwli, etc. The common feature in all of these unexpected words is the long vowel, written, it will be 
recalled, with one of the matres lectionis, alif, vav, ya’ (-V-Y). Since these letters are first of all conso- 
nants, and since they are not "moving'' in the sense of being pronounced with a following vowel, the 
Arabic philologians considered them "''quiescent'" (sakin), and in fact often wrote them with sukün. 


.Thus Káfyari could consider words like yadti (Y A'D. TY), en& ('TYNJ), and özlük ('UVZ-LUK) as 


illustrating the required feature of three consonants together.’ As for his inconsistent tratment of 
verbal roots with long vowels, he apparently considered such roots ending in /d/ in a different light 
from all others. 


From Kaéyari's statement at 613-4 G that consonant clusters cannot have /n/, it seems clear that 
his original intention was to end this book with six chapters (or rather five, since he put together the 
first two) corresponding to the first six books of the Diwan. As noted above, however, we do find a 
final chapter at 637 marked "nasal with jim" which would correspond to the Kitàb al-yunna, but its 
inclusion at this point was probably an afterthought. It should also be noted that the verb section 
(637-8) has only one example, yinégilün-, which does illustrate (unlike the nouns) the required feature 
of the book; but yinéga is found in the Kitab al-yunna (610). 


In summary, this final book of the Diwan is based on the feature of a consonant cluster in the 
middle of a word (-VCCCv).3 ? Ka&yari departed from the pattern arrangement of the other books, pro- 
bably because this feature was so foreign to Arabic syllabification that it could not be indicated in the 
normal way using the schematic Arabic root f-'-1. KaSyari realized, however, that the first consonant in 
the cluster was always one of the liquids /r,l,n/;51 and he attempted to "justify" such clusters by the 
idea that these letters (sounds) "lighten the word from its heaviness and make it as though the two 
[joined] letters were one letter" (626 alq- G). 


49. Cf. the remark at 190 baliq: "Part of Oyuz and part of Aryu say: BA’-L-IQ- balq with three 


unvowelled consonants in a row; in Turkic only two unvowelled consonants in a row are found; the Aryu 
slur their speech." The intention is to exclude from Turkic the possibility of three consonants at the end of 
a word; but balq is exactly like ēnč and kånč. 


50. The only exceptions to this are 633 ené, Kang; see previous note. 


51. This also holds true for clusters of two consonants at the end of a word, with one exeption— 


33 ast (foreign word?). Kasyari states the rule at 447 G. 
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12. Turkic and Arabic 


Kasyari's purpose, as he explains in the Introduction (MS. 5 top) is "to show that the Turkic dia- 
lects keep pace with Arabic like two horses in a race." 5? Not only is the study of Turkic recommended on 
religious and practical grounds (MS. 2-3); but Turkic is regarded as equal to Arabic in richness and complex- 
ity, and so its study is recommended on purely intellectual grounds as well. 


The prestige of the language of Islam is such, however, that Arabic is the model against which 
Turkic is measured. 


The extreme case of this modelling comprises those Turkic words which "correspond" (Ar. mu- 
wüfaqa) to Arabic in sound and sense. One of these (517 tavul) Ka8yari takes to be an outright borrow- 
ing;5? and another may also indeed be an Arabic loan (38 oyar; see ED, 89). Four of them (62 iwriq, 180 
kirit, 181 küzäč, 411 tárnük) are also etymologically related to their Arabic equivalents, most likely as being 
Iranian loans in both languages. For the rest, the resemblance is fortuitous.?^ There is a suggestion in each 
case that the Arabic form is somehow prior, an "Urform'' of which the Turkic is a reflection. Nevertheless, 
Kà£yari does not regard these as foreign words (cf. MS 20: "Foreign words in this language are not men- 
tioned''),55 


More commonly, Kāšyari cites a point in Arabic grammar or Arabic vocabulary to illustrate (or 
"justify"") a similar point in Turkic, be it a phonetic variation, a semantic shift, or a grammatical usage.5 é 


52. The racecourse image recurs at 595 G. 
53. Another word which Kāšyari suggests is a borrowing from Arabic is 179 qarit. 


54. 32 arra, 51 ayin, 56 ari, 57 awa, 66 ótrüm, 162 haé, 163 qar qur, 169 bül, 183 qadir, 184 
sümiz, 407 hat, 457 yayru, 507 Sap, 538-9 ma, 550 qarvi. Another example of muwafaqa (490 G) is the 
use of /n/ in both Turkic and Arabic to make a transitive verb intransitive, as in the example: yaz-, halla, 
"untie"; yazin-, inhalla, "come untied," 


55. The following exceptions may be noted: 

i) The examples already mentioned as Arabic borrowings. (The word xayl in an illustrative 
sentence at 278 san-, and translated by Ar. xayl "horses," is probably a lapsus for at.) 

ii) Kāšyari occasionally mentions an Oyuz word which he understands to be a borrowing 
from Persian: 51 Gran; saxt (at 66 üstàm); tana (at 463 yumyaq — in this case Uč dialect); aftabe 
and gaSir (Aryu gezri, at 217 turma — here also qalide from Arabic). Usually he regards the bor- 
rowing the other way around, i.e. from Turkic to Persian: 173 kand, 243 badram, 435 taylat-, 459 
yalma, 496 téz, 511 day. In portions of the Alexander saga some tribal names have a Persian folk- 
etymology: 68-9 uyyur, 198 čigil, 624 tiirkman. But place names like Qum, Qazvin, Samarqand 
are given a Turkic folk-etymology (at 509-10 qaz N). 

iii) Finally, six words are labelled "not original" (yayr agliyya): 213 tumsa (Aryu dialect); 
213 čaxšu; 230 borduz; 541 šuti (?); 549 mamu (cf. egát); 573 tayla- (but cf. 435 taylat- and 511 
day!). 

56. MS. 8, 11, 14-5, 29 ač, 33 urq, 43 uns, 63 dpmak, 68 äšgäk, 69 uyyur, 76 oyri, ópkà, 78 
anda, 80 dni, 82-3 ürdini, 88 G, 100 G, 105 ayuq-, 112 atat-, 117 axtar-, 120 anyar-, 145 arqa-, 158 G, 169 
til, 181 küdäč, 187 bo&u'y, 190 bašaq, 194 bölük, 198 tasal, 201 boyun, 207 solàq, 226 G, 234 boysuq, 236 
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Occasionally he brings in examples from Persian as well.5 7 


The technical vocabulary used in the Diwan is that developed by the Arabic philologians over 
several centuries of intense scholarly effort. Kasyari borrows these technical terms "since," as he states 
(MS. 4 end), "people are familiar with them." 


In the previous section we discussed terms relating to lexical categorization; and in the following 
we shall examine the phonological vocabulary. Here we shall concentrate on certain other key terms, also 
relating to lexicology, which cannot be fully grasped without some knowledge of their background in 
Arabic. 


a) Harf: "Particle" 


Besides meaning "letter of the alphabet” (e.g. MS. 6ff.; and cf. 48 üžük) the word harf was used by 
the Arabic grammarians for any word that was neither a noun nor a verb (adjectives being classified as 
nouns). This included prepositions, adverbs, conjunctions, and interjections (see Wright I, 278 C). 


In addition to these four categories, Ka¥yari considers as "particles" the rich vocabulary of ono- 
matopoeic words, as well as some grammatical suffixes, words of abuse, etc. In the Topical Index, group X, 
we have listed all of these in sixteen categories. It should be pointed out that not every item in the list is 
labelled ''particle'' in the Diwan; but most of the items in each category are so labelled. 


Al-Farabi, who was Kāšyarī's model (see previous section), included particles in the noun chapters 
of his work PB Kásyari followed him in this regard also. 


A curious feature about some of the "particles" is that they are listed in the noun sections of the 
Diwan even when they are basically nothing more than the imperative of verbs; e.g. 168 čök Gók, which is 
said to camels to make them kneel; or 58 älä, "slow!," of which Kafyari gives the alternate form älägil. 


b) Addad: "Words with opposite meanings" 


The lexicon of classical Arabic, which includes several layers of dialectal, poetical, and colloquial 
usage, contains many words which appear to have opposite meanings. In most cases the semantic core can 
be easily detected from which the various meanings have branched out. Such words, called addad or 
“opposites,'' were collected and analyzed in special treatises by the Arabic philologians. 


čaqmāq, 247 qurutluy, 255 G, 267 tur- G, 280 G, 283-4 G, 293 G, 294 G, 333 tinil- G, 338 G, 346 G, 353 
G, 354 taltiir-, 366 G, 384 qopsal-, 396 G, 401 G, 414 G, 416 qidit- D, 437 somlit-, 457 yoyru, 459 yubqa, 
493 G, 506 yik, 508 qüp, 510 qàz ~ qàs, 516 G 523 sarqiyuq, 524 tur-, 534 yaymalan-, 536 sa, 543 qari, 
545 soqu G, 555 G, 565 siyta-, 581 G,594 yayirla-, 595 G, 625 burslàn. 

57. 56 a&8, 360 ÉüXtür, 459 yubqa, 485 yapéur- (Persian words are cited in the absence of 
Arabic as glosses for Turkic words in the following entries: 90 itilgan, 206 si'yun, 264 zaryunémüd.) 

58. For example, we find sawfa, layta, etc. in the noun section of Kitab dawat at-talata (285b, 
line 12; 286a, line 22). And note Farabi's remark (3a, line 20): The particle has a single form and is 
unchanging, except that it can function as a noun, as in the verse of Ibn Zayd: layta ii‘ri wa-ayna minni 
layt"" / inna layt?” wa-inna sawf"” ‘ing u ("Would that I knew, but where am I with ‘would that'? Truly 
‘would that' and 'will bei are nothing but trouble."’) 


43 


KiSyari labels six words as belonging to the class of addàd: 183 éayir and 205 sücig, both meaning 
"wine," can also refer to something sweet (KaSyari apparently did not consider wine sweet); 462 yarmas, 
either "coarsely ground" or "finely ground" flour; 580 sayra-, either "to sing" (of a nightingale) or "to 
rave'' (of a man); 563 tükà-, basically "to come to an end," then either "to be depleted" or "to be suffi- 
cient"; 572 türlà-, either "to sweat" (of a horse) or "to currycomb" (a horse — i.e. clean off the sweat). 


€) Luya: "Variant; Dialect" 


The term luya has a wide range of application in Arabic (cf. KaSyari's remarks at 169 til). Its 
basic meaning is "'utterance" or "word"; indeed, the title of the Diwan could be translated "Register of the 
Utterances of the Turks." Then, depending on the context, it could mean "specific pronunciation" or 
"variant," then "'dialect," then "speech'' or "language"; also (a modern application) "dictionary." 


Unfortunately, KaSyari's usage, though it tends to be consistent, does not fully compensate for 
the lack of precision in the Arabic term. 


For example, 456 yiyac is said to be ''a variant of yiyač," but also "one of the four variants." 
Now the variation with or without vowel length in the second syllable is allophonic (cf. 284 G); thus 193 
bäzäk and 207 bazik are also "variants." The other two variants of yiyāč can only be *iyat and *iyač — 
i.e. the corresponding forms with ’ instead of Y which, though not found as such in the Diwan, would be 
the expected Oyuz-Qiféaq dialectal forms according to the rule at 26 D (plus such examples as 460 yelgin, 
49 ilik, etc.). 


Similarly, the label "one of the two variants" at 202 tulun and 221-2 qalqan must refer, respec- 
tively, to 606 tulun and 612 qalqan. Although there is no dialect label in these two cases, the variation is 
probably dialectal, as evidenced by 612 taptan, which is labelled "Küncük dialect," while 212 tapčān has 
no such label. Also, 608 yanan is specified as "not Oyuz," and so the label "one of the two variants" at 
456 yayan probably is equivalent to ''O'yuz dialect." 


Another level of usage refers to free variation in certain phonetic environments (e.g. y~x preconso- 
nantally: see 234 boxsuq, 432-3 qoySat-, 565 siyta-; y~w intervocalically: see 245 qayurmāč, etc.; y~w 
preconsonantally: see 223 süglin, etc.; see, in general, Dialect Index). If, however, KaSyari says that one 
variant is "more correct" than the other (e.g. 71-2 owrūy) this might imply a dialectal difference, though it 
might only be a personal judgment (see below on sihha and fasaha). 


It should be noted that the rubric "D'' in the running marginal index will be found wherever the 
text has luya, and also where a specific dialect group is named without the term luya. The Dialect Index 
sorts out the various categories, and also includes other variations and alternations, whether or not labelled 
lu'ya or mubdala in the text. 


d) Mubdala: "Alternant'' 


Closely related to the concept of "variant" is that of "alternant." In fact the two often amount to 
the same thing. For example, 215 targa is ''a variant of talqa''; but at 215 talqa we read "the làm is an 
alternant of ra'." (Cf. 464 yepgil, yepgin ;541 qayu ~ xayu.) Kāšyarī seems to prefer "alternant" when he 
can find a similar alternation in Arabic or Persian.5° In the case of 457 yayru, the alternation depends on a 


59. E.g. 43 ülüš, 46 u£uq, 56 acá, 68 äšgāk, 80 Gm, 201 boyun (cf. 50 ükim, 453 yiyim) 207 
solaq, 457 yoyru, 506 yik, 510 qaz ~ qas. 
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supposed connection of the root-form, yaqru, with the Arabic equivalent, yagrubu. Similarly in the case of 
184 samiz, the alternation depends on a supposed connection between the Turkic word and its Arabic 
equivalent, samin; but here Ka8yari finds an inner-Turkic "alternation" of /n/ and /z/ as well, viz. in the sec- 
ond person pronouns san and siz. 


Kāšyarī also seems to prefer "'alternant"' when it is a question of a morphemic and not simply a 
phonetic alternation. Thus he calls /l/ an "alternant" of /n/ in those cases where verbal stems with one 
suffix mean the same as with the other (110 oqin-, 148 ayirlan-, 278 ban-, 338 bazin-); but he also says that 
itin- is a "variant" of itil- (337 G; cf. 347 G: bitil-~ bitin-, "altemant"); and 472 yan- is the Qiftaq dialec- 
tal "variant" of yal-5? Also, "mim is an alternant of ba’" expresses the morphophonemic alternation of 
the first person plural pronoun, biz as an independent word, -miz as a suffix (164-5 -miz). 


e) Sihha: ''Correctness"; Fasaha: "Elegance"; Zarafa: "Refinement"; Rikka: "Slurring" 


We enter now on a discussion of certain terms which seem to reflect KaSyari's personal judgment, 
rather than being based on objective linguistic criteria; or which reflect a standard of some social class, per- 
haps the Qarakhanid court, similar to a preference for the King's English over other levels of English speech 
which would be considered substandard. 


KaSyari appeals to such a standard overtly in his introduction to the discussion of the various dia- 
lects (MS. 24-5). The pithiest statement is at 25:7f.: '"The lightest (axoff) of the dialects is that of Ovuz; 
the most correct (asahh) is that of Yayma and Tuxsi . . . as far as the country of Uighur; the most elegant 
(afsah) is that of the Khaqani kings and those who associate with them." 


In practice the judgment of "'correctness'' and "elegance" often go together, especially in the pref- 
erence for short vowels over long, and this probably reflects the court standard suggested above. Thus, at 
162 bir G: "The more elegant and more correct usage in the Turkic dialects is the shorter pronunciation 
and the abrupter enunciation" (cf.13 G, 53 Aw, 204 kalin G, 284 G, 305 qapar-, 447 G [here agwab instead 
of agahh], 526 G). We do not find total consistency in this point, however. For example, at 448 yiyač we 
are told that yiyăč is "better" (here ajwad instead of asahh); while at 13 G and 284 G the implication is 
that yiyac is "more elegant’' and ''more correct" than yiyat. Similarly, bért and tört are "better" (ajwad 
than bert and tört (MS. 172); qačāč is "more correct" (agahh) than qatat (408); and Sanju is "more cor- 
rect'than Sanju (210). Perhaps the inconsistency derives from a conflict between an abstract standard and 
actual usage; but it is hard to tell which forms the basis of Ka¥yari's judgment in any given case. Occasion- 
ally, however, KaSyari does give an objective reason for preferring one form over another. 


53 az ~ as: as is "more elegant" (it is also the form used as a nickname for slavegirls; cf. 408 
qatat: qačač, which is ''more correct," is used as a nickname for slavegirls). 


70 äšyäk is "more elegant" than äšgäk. 
91 thi: ügiis "more correct, since there is no ha’ in Turkic." 


71 owrūy: oyrüy is "more correct." 


60. With regard to il- ~ en- we find "alternant" at 94 en- and 142 ensa-, "variant" at 119 ildur-. 
(See section "Phonology," discussion of DI) 
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80 oran: varan is "more correct." (KaSyari knew the original form of this proper name and con- 
sidered it "more correct" than the Turkic pronunciation; cf. 50 órün < Pers. viran; probably Sanju is "more . 
correct" than Sanju (210) for the same reason.) 

82 armayan: yarmayan is "more correct." (Possibly the form with y-, which is not attested else- 
where, is the Türk-Cigil dialectal counterpart of armayan, an Oyuz word; but note the opposite case at 
579 yikla-: iklà- is "more elegant.'') 


121-2 G: the doubly transitive form in aryurt-, üskürt- is "more elegant and more correct" than in 
aryurtur-, üSkürtür- (perhaps because it is shorter). 


133 Srlan- "arise": ör- is "better" (ahsan — perhaps because it is shorter). 


135 uwsat- "crumble": ''this is the correct form; there is also ušat-" (the root-form is more cor- 
rect). 


187 tariy ''wheat'' according to most of the Turks, but "millet" according to the O-yuz; this lat- 
ter is wrong (xata'). 


192 qulaq is "more correct" than the variants qulxaq or qulqaq. 


266 G, 282 G: pronouncing the preterite marker -di as -ti after /p, t, č, k, q/ is "preferable" or 
"more elegant" (agwab, af sab). 


367-8 G: suwyarimsin- "pretend to water," as opposed to suwyarin-, is "more correct, better, and 
more used" (asahh, ajwad, aktar isti‘mal"). (Cf. 533 bilgalin-: bilimsin- is "better" (ahsan).) 


400 qadirlan-: its root-form, qadran-, is "more correct." 


443 GD: Tk. -yuluq ~ Oy. -iysaq ~ some Oy. -iysi — "the first form (i.e. -iysaq) is more correct; 
others of them follow the genuine Turks (samim at-turk) in this type also." 


450 yaliy, a "variant" of yal; yel is "more correct than both." (Unfortunately, yel in this meaning 
is a hapax; see "Phonology," discussion of velar-palatal alternation in the root.) 


503 tim "wine-merchant'': timéi is more correct" since -či is the marker for occupations. 
505 böy: ''A variant of bög; the latter is more correct." 


547 tiki (tegi ?): "The word has kasra on the ¢@, but in my opinion nagb [thus Gei ?] is better 
(ajwad) because ....'' (See R. Dankoff in JAOS 95.1, p. 74.) 


547 kükü: küküy is "more correct." 
554 qa- (Aryu dialect): qala- is "more elegant" 


584-5: yasta- < yastuq, bulya- < bulyayuq; "or else these nouns are derived (ma'xüd) from the 
verbs through suffixation; in my opinion this is more correct, because nouns are derived (y ustanbatu) from 


46 


verbs" (ex.: süd- > suduq, sid- > sidük); ''this excellence does not belong to any other language but Arabic 
and Turkic." 


591 satiyla-: satiyla$- is "more correct . . . but both are used." (Probably the -&- form is consid- 
ered more correct because of the reciprocal meaning in the example sentence.) 


591 butigla-: buti- is more correct'' (perhaps because it is shorter). 
600 Cin: "more elegant" than the former (reference uncertain, see note). 


Sometimes a word is said to be "elegant" (fagiha — thus 588 ayala- "clap the hands") or "inele- 
gant" (yayr fasiha — thus 529 kóytür- "order to be burned"), without apparently contrasting with any- 
thing. (In each case, however, an alternate form is perhaps implied; cf. 176 gars, 527 kóyür-.)5! In the 
case of 226 salindi ("the male member''), "inelegant" probably means "vulgar." Otherwise it might mean 
"colloquial," the equivalent of lafza al-‘amma, a phrase characterizing the form arila-, with the qualification 
that the entry form, 156 arala-, is "more correct" (asahh). Note also 159 o^rila-: "(he common people 
(al-"àmma)"' say oyurla- (cf. 152, where two "explanations" of this form are given) and "this is an error 
(xafa')." Finally, 67 astin "below" is labelled "uncouth" (radiyya), with the remark that altin is "more 
elegant" (afsah) (perhaps Kāšyari sees in the former a resemblance to Ar. ist "posterior"). 


We noted that in his introduction to the discussion of the various dialects KaSyari stated that the 
"most elegant" dialect was that of the Khaqani kings and their associates. Before this, however, he gives 
another criterion (MS. 24 top): "The most elegant of the dialects belongs to those who know only one lan- 
guage, who do not mix with Persians, and who do not customarily settle in other lands; those who have two 
languages and who mix with the populace of the cities have a certain slurring (rikka) in their utterances." 
Here the standard is provided not by the court, but by those Turkic tribes who have retained their nomadic 
ways in full vigor, uncorrupted by prolonged contact with the Iranian-speaking populace of the cities. The 
significance of this idea will be readily grasped if one keeps in mind that the Arabic philologians also had 
assumed that Bedouin usage was more conservative and less corrupted by foreign elements than the Arabic 
spoken by the descendents of the early Islamic conquerors, who lived in the Amsar or camp-towns of the 
Middle East. The Arabic philologians too had gone to the desert, seeking out the pure Arabic (al-luya al- 
fusha). And KaSyari is merely applying their methods and their standards to Turkic. 


In the enumeration of the dialects, however, we do not find complete consistency in this regard. 
Thus Uighur, one of the sedentary peoples, have "a pure Turkic language" (lisan turkiyya mahda, 24:13); 
while, among the nomadic peoples, we find a list of eight tribes (Qirqiz, Qiftaq, Oyuz, Tuxsi, Yayma, 
Cigil, Oyráq, Caruq) who speak "pure Turkic, a single language" (turkiyya mahda luya wahida, 25:4), even 
though the most significant dialectal cleavage is between O'yuz on one side (including Qifčāq) and Cigil on 
the other (including Tuxsi and Yayma). KaSyari does not regard the dialectal differences in this group as 
reflecting on the purity of the language. This is borne out by his remarks at 243 badram "joy and laugh- 
ter": "I do not know the origin of this word, since I have heard it from the lips of Persians; however, the 
O'yuz call a festival day bayram, since it is a day of joy and pleasure; the dal has been changed to ya’ accord- 
ing to their custom; from this point of view the word must be pure Turkic (luya mahda)." 


61. Similarly, the label ''weak"' (da‘ifa), found only at 354 tamtur-, probably implies a contrast 
with 421 tamit- (or 312 tamuz-). 
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Related to the notion "pure" is that of "genuine" (gamim). Thus at 517 tavul "drum" (Ar. tabl): 
"I think that it is derived from the Arabic . . . ; however, I have heard the word spoken by genuine Turks in 
the farthest reaches of Islam." Also at 199 büküm (O-yuz dialect): "Others say mükim or mükin, changing 
the baà' to mim and the final mim to nin; I think this is not genuine; nevertheless, the Qiftaq and other 
crude peoples use this word." Finally the /h/ found in some Turkic words is not considered "genuine" (7 
D, 27 D, 493-4 G D). 


KaSyari appears to have an ambiguous attitude toward the Oyuz. On the one hand the O'yuz dia- 
lect has suffered much admixture from corrupting elements. Thus (51 Gran): "When the Oyuz mixed with 
the Persians they forgot many Turkic words and used Persian instead"; and (511-2 day/day): "The Oyuz 
neighbor on the Aryu and there is some admixture (muxdlata) in their speech." On the other hand the 
O'yuz dialect is considered "pure Turkic'' and indeed, as we saw, "the lightest of the dialects." Thus (182 
tamur): "The Ovyuz say tamar . . . ; they always prefer lightness, and nagb [a] is the lightest of the vowels, 
so they have recourse to it" (cf. 504 sen D). The ambiguity is clearest at 217 turma, where Kasyari first 
gives several examples of Oyuz borrowing from Persian because they forgot their own language, and then 
has a discourse on the "refinement" of the Oyuz, which consists in their using in isolation certain words 
that the Turks only use in paired expressions. Another "refined" usage is 555 ota- in the meaning "warm 
oneself": "however," KaSyari notes, "it belongs to Yayma and Yemàák." (''Refined" translates zarifa.) 


Returning to KaSyari's statement about those who have a "slurring" (rikka)$? in their utterances 
(24:4), the three dialects singled out are Soydàq, Kantak and Aryu; later (25:11) we read: "there is a slur- 
ring in the speech of the people of the entire country of Aryu, which is considered to extend from Isbijab 
to Balàsayün.'" The following examples occur in the text: 


7 D: "Firestick' is called taha in Kinéak dialect, with slurring (rakik). (Perhaps the original form 
is *čaqa rather than taqmaq.) 


190 baliq "mud" (Aryu dialect): "Part of Oyuz and part of Aryu say balq .. . " (see preceding 
section, "Structure of the Diwan,'' n.49); "the Aryu slur their speech." (Perhaps the "slurring" consists in 
the long vowel before the consonant cluster; if the Oyuz pronunciation were *balq, this might be consid- 
ered an example of ''lightening’’ (cf. 33 urq). 


217 turma "radish," sariy turma "carrot": ''The people of Aryu call the latter gézri, borrowing 
the Persian word for carrot gazar but pronouncing it with slurring; the Oyuz call it gàSür which they also 
borrowed from the Persians... . " 


338-9 bošan- (?) "be divorced" (Aryu dialect) — with slurring (rakika). (The basic stem is 561 
bo&u-, where ''divorce'' is also the Aryu meaning; the vocalization here and at 418-9 boSat- (bošut- ?) varies 
between bošu- and boša-; but here there are two separate entries, first 338 boSun- (?) "be let free, be re- 
leased," then boSan- (?) meaning "come loose (knot)'' and also "be divorced" (Aryu); therefore KaSyari 
seems to be distinguishing the form with a as a deviation from the root-form, and labels it ‘slurring.'') 


563 qaqi- aorist qaqir: "The Aryu say qaqiyür and form all the aorists in this chapter with damma 
even though there is no basis for this damma; it is irregular (la huwa bi-qiyàs); this is a slurring in the lan- 
guage." (Cf. 275 bil-.) 


62. The translation ''slurring'' is an interpretation. The Arabic philologians used the term rakik 
to mean simply "incorrect," the opposite of jazi "sound"; it is therefore a synonym of da'if "weak'' (see 
Lane, s.v.). 
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To these examples should be added the following: 


350 G D: "In some dialects of Aryu the kaf of the second person is changed to yayn” (ex. tapin- 
duy, qaturduy); ''kaf is the root-form; the insertion of yayn in this place is incorrect (hujna)."' 


504 sën "'you'' (Kancak dialect): "The Turks say sän; thus the speech of Küncák is corrupt (tarad- 
dala) since they always prefer kasra . . . . The Turks say bardim 'I went’. . . which is the rule (huwa l- 


qiyas); the Oyuz et al. say bardam . . . which is not the rule; the people of Aryu say bardum . . . which is 
farthest from the rule." 


In summary, ''slurred'’ or "corrupt'' seem to be catch-all terms for certain substandard dialectal 
peculiarities, especially characteristic of Aryu pronunciation, including a type of drawl, or a palatalization, 
or perhaps a diphthongization, of certain vowels. (For the suggestion that e in some cases represents a 
diphthong, see section "Phonology," discussion of /e/.) 

f) kinaya: "Allusion," etc. 

The terminology of semantic transfer was highly developed by the Arabic philologians, and was 
applied especially in the field of poetics. KaSyari uses five terms (by no means consistently) to express the 
idea of a shift or extension of meaning: kinaya "allusion," 'ibara "expression," isti‘dra "metaphor" or 


"extension" (lit. "borrowing" '), tabih "simile'' (lit. likening"), and qiyas "analogy." 5? 


First of all, kinaya and ‘ibara are found on a primary level meaning "standing for" or "expressing" 
the basic meaning of the word. Thus: 


31 ol: "a particle expressing the meaning "hei"... ; "a particle alluding to the meaning 'that' " 
30 ir: "a particle alluding to shame" 
50 iitim: "a particle expressing ‘cause or sake’ " 

50 itin: "a particle expressing 'among' " 

167 ¢aq: "a particle expressing the essence and exact identity of a thing" 

291 G top: "yz [i.e., -i] alludes to the third person in the word BAR-DIY bardi" 

Furthermore, 'ibàra can mean "expression" in the sense of EH of speaking." Thus: 

290 G D: bardiniz "you went," Oy. — plural, Tk. — singular to one who is honored. "The Oyuz 
here observe the rule; but the Turks have beauty of expression and retain the distinction between superior 


and inferior." 


544 tušu: "in a certain way of speaking'' (fi ‘ibara ma). (The reference could be to the form with 


63.  Qiyas is also the normal term for "rule" in the sense of "regular form"; "irregular" is laysa 
bi-qiyüs, or else šīdd "anomalous." 


49 


ra’ (tursu ?), which KaSyari says cannot be written; the original form is probably tur-šu, i.e. the imperative 
of tur- plus the emphatic 537 -Su/-Sii) 


Now we list the examples of semantic transfer: 

51 agin "flood"; metaphorically "night raiding party." (Cf. KaSyari's remark at 273 bóg-.) 
75 esri "leopard"'; also "anything two-colored — likened to the color of a leopard." 

154 arugla- "rest"; "an expression for sleep in the Khaqani dialects." 


164 qiz "dear; girl; daughter; virgin; concubine": "its root-meaning is 'virgin'; the others are by 
extension from (hat, " 


191 čapaq "a small fish": "a puny man is likened to it and called Capaq är." 220 baSyan "a large 
fish": "a tribal chieftain is likened to it and called bodun bašyāni."' 


196 šütük saqal "scanty-bearded" — "as likened to an inkstand." (Cf. 146 taki saqal, Eng. 
"goatee,'') 


215 bürgà "Dee": "a light-witted man is likened to this and called bürgà kiši.” 

237-8 qudruq "tail": "anal aperture (by allusion). 

239 qantiq "bitch": "to curse out a woman one likens her to this and calls her qandiq."" 
277 qil- "act": "the word is used by allusion for copulation."' 

309 tuyur- "give birth,'' used of a woman; also, "by extension," of animals. 


384 kartil-: qul boyni kartildi (lit. "The slave's neck was notched") — "although this derives from 
‘notching’ it is used to express 'humiliation'.'' 


409 suqaq "white antelope"': "it is used by allusion for a Persian' among the Oyuz." 
457 yartu "wood chip": "by analogy "a writing board’ may be called yartu." 
489 yayqal- "be disturbed (liquid)": "and a man who is strongly inclined to a thing is likened to 
504 kön "skin," used especially of a horse; also, "by extension," of a camel. (Note also the idio- 
matic usage in this entry: "His skin dried up - meaning he died."’) 
512-3 beg "emir'': also husband — he is likened to an emir in his own house." 
547 bala "young of a bird": may be used for the young of any small animal, "by extension." 


628 art-: "His rib expanded — this is [an idiom] alluding to arrogance." (Cf. derived meanings of 
bayir, boyuz, boyin, etc.) 
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g) Asl: "Root" 


It was a habit of mind among the Arabic philologians, as it was among the scholars of Islamic 
jurisprudence and other fields as well, always to seek out the "root" of a matter, and to distinguish what is 
radical or primary (agli) from what is secondary or derivative (far‘i, from far‘ "branch"). The philologians 
often seem to have had in mind the image of language as a tree, of which the manifold acts of speech are 
like the branches and leaves visible to the eye, while their own task was to uncover and explicate the funda- 
mental words and principles which are like the root system below the ground. (It is not unlike the concepts 
of "underlying'' and "'surface'' forms in modern linguistics.) 


Ká£yari elaborates this tree image in his Introduction (MS. 5, end): "For each of their dialectal 
groups I have established the root principles from which the acts of speech branch out (inni mu'attil li-kull 
firqa minhum jurtüma tatafarra‘u minha l-kalim) ; since pruning down what is spread out allows wisdom to 
grow." Elsewhere he uses other metaphors. Thus at the end of the section on morphology in the Introduc- 
tion (MS. 12) he states: ''These are the principles (lit. roots, ug!) upon which all the dialects turn, like the 
Pole upon which turns the Heavenly Sphere." And at the end of the long grammar section in the Kitab as- 
salim (MS. 304): "This is the alchemy of the principles of the dialects.'' 


The various Turkic dialects, then, are like so many branches growing out of the same root. This 
root is "the basic language" (agi al-luyat, MS. 25, end), and in Kāšyari's mind the main trunk is the dialect 
of Cigil and related groups.5^ 


Thus, in phonology, there is no "radical" (agli) /h/ in Turkic, though the sound /h/ does occur in 
certain dialects which are not ''genuine'' Turkic, as well as in certain "genuine" Turkic onomatopoeics 
(MS. 493-4). 


Similarly, in Turkic (i.e. Uighur) orthography, there are eighteen "primary" (asliyya) letters, and 
also seven other "secondary" (far'iyya) letters which the dialects cannot do without (MS. 6). Although 
Käšyarī does not keep phonology and orthography distinct, he is aware that the first is somehow prior or 
more basic; thus he explains the plene character of the Turkic (Uighur) script, as opposed to the more 
phonetic Arabic script, by saying that the matres lectionis indicating short vowels in the Turkic script "are 
not found in Arabic script in the root-word (fi agl al-kalima)" (MS. 204 G). That is to say, Arabic script 
reflects the sounds of Turkic better than Uighur script, since the former distinguishes between long and 
short vowels. There is still confusion here, however, between phonology and orthography. The term 
"root-word" does not mean "pronunciation" (since Uighur script indicates the pronunciation as well as 
Arabic script), but rather, in good Arabic fashion, ''the consonantal skeleton of the word, "8? 


The same phrase, ag! al-kalima, is used elsewhere in connection with morphology, where it means 
"stem" (581:3): as opposed to Arabic, in which tenses and the like are indicated by prefixes (as well as 
infixes and suffixes), "in the Turkic dialects the stem (as! al-kalima) remains fixed and suffixes are added 
to the end." ' Deverbal nouns ''stem'' or "branch out" (tataía''abu) from verbs by the addition of various 
letters (9:4). Elsewhere the verbal stem is called the "root-letter'' (karf al-agl). KaSyari is explicit that the 


64. See note 55 above for words regarded as "not original" (yayr agliy ya). 


65. In the headings at 516:9 and 531:9, KaSyari uses the phrase mimmia ja’a ‘ala l-agl to charac- 
terize words in which the weak letters V and Y are "radical'' — i.e., pronounced as consonants, as opposed 
to being simply matres lectionis. 
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stem is congruent with the imperative form of the verb (286:5): "the stem is what remains fixed in the 
imperative" (wa-harf al-asl mà staqarra amr 'alayhi); also (281:12): "the letters of meaning (i.e., suffixes, 
hurüf al-ma'ani) that occur with verbs for various purposes are affixed only to the imperative." And finally 
(97:9): "the verbal system in this language turns on the imperative. The form that is fixed in the impera- 
tive is the stem upon which the derivational suffixes turn" (madar al-af'al fi hadihi Live ‘ala l-amr fa-kull 
harf istagarra fi l-amr fa-hwa Losl yadüru 'alayhi hurüf al-ma'üni allati tadxulu li-ayrad muxtalifa). 


In terms of inflection and derivation, then, the root of a word is generallv tne same as what we 
identify to be the etymological root. In Kafyari's terms this is usually a biliteral (see section above, "Struc- 
ture of the Diwan"'), though it can also be a triliteral if one of the "letters" is a mater lectionis (examples: 
143:13, 349:13, 396 G, 426:15).55 Thus qa&rus-, for example, is considered a "branch of a branch" (far 
al-far‘), the root being qat- and the intermediate form qatur- (379:9). 


Any form, however, that is derivationally prior may be considered the root. Thus (393:13-15) 
qarta- is the root of qartan-, kiiglé- of küglán-, qūrša- of qurían-.5" In terms of Ka8yari's patterning system, 
therefore, any verbal entry which fits a certain pattern and which cannot be analyzed into root plus suffix 
is considered to belong to that pattern as a "'root-category'' (asl li-l-bab — e.g. 328:4, 427:13, 585:5). It is 
also called "an independent verb'' (fil mustaqill bi-nafsihi — 331:10), or "a simple verb" (fi‘l mahd binz'?" 
‘ala hiyalihi — 326:6). 


Similarly, nouns such as oq "arrow" and qilié "sword" are termed "simple" (mawdü'a — lit. 
"given'), since they cannot be further analyzed (là yatofarra'u), while others are "derived" (mutaqqa) 
from verbal roots (MS. 8, end). 


KaSyari occasionally uses methods of analysis which are at variance with the etymological princi- 
ples of modern linguistics. 


One such method is to relate a word to another from the same etymological root which in Kāš: 
yari's mind is somehow prior to the first, even though it too may be derived. The root-word in this case is 
generally a noun which expresses the basic idea. Thus in the sentences töšák töšäldi "The bedding was 
spread" and tügün tügüldi "The knot was tied," the verbs are thought to be "derived" (uttuxida) from the 
nouns (348:8). Just as qariš "span" is the root of qarsat- "to measure in spans," so qorquné "fear" is the 
root of qorqit- "to frighten,” and aylàq "empty" is the root of aylat- "to empty" (445, top). (We may say 
that qari$ is derivationally prior, while qorqunt and aylaq are only conceptually prior; for Kāšyarī all three 
of the verbs are "derived" [ma'xud — 444:17] from the nouns.) In other cases the root-word is a verb. 
Thus uluyluq. "deeming onself great" is derived (ma'xüd) from ulyad- "to become great," and quruyluq 
"dryness' is derived (mustaqq) from qurin- "ro dry" (252:6).5* The case of tapuysaq "desiring to serve" 


66. At 396:7 the final consonant of the root is referred to by the phrase: axir harf al-kalima al- 
asliy ya; this covers both the I of kül- and the | of tilà-. 


67.  Kabyari relates a word to its derivational root in the following entries: 78 ütuné, 80 onik, 
192 qasuq, 205 tüdäš, 233 tumliy, 241 kükmák, 323 čilaš-, 325 tanu&-, 332 tusul-, 353 tuytur-, 355 tindur-, 
399 butaglan-, 626 kürs-, 634 sāwči, 637 üčünč G. Also in the following, where instead of the concept of 
"root" we find the concept ''derived"' (ma'xüd): 45 aduq, 61 ógsüz, 291:11 G, 566 tuwra-, 604 sinuq, 635- 
6 barkla-. 


68. In the last example it is conceivable that qurindi is a copyist's error for quridi. 
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is ambiguous (350-1 G): the basic form is tapin- "to worship"; then the nun drops and the word reverts to 
its root (raja‘at al-kalima ila l-agl), namely the word tapuy "service." Elsewhere KaSyari has qualms about 
this method of analysis. Thus (584-5 G) he first states that yastuq "pillow" is the root of yasta- "hint (lit. 
to prop up)" and bulyayuq ''muddy" is the root of bulya- "to be muddy." "Or else," he goes on, "these 
nouns may be derived (ma'xüd) from verbs through suffixation; in my opinion this is more correct, because 
nouns are derived (yustanbatu) from verbs"; and he cites examples like sud- ''to spit," suduq "spittle." 
Again, yeni- ''to give birth'' has two possible etymons, both of which are ''plausible'" (482-3 G): the first 
is yenik "light," since a woman is lightened when she gives birth; the second is yen "body," since she 
expells a body out of herself. (A similar example: 326 qariq-). 


Another method of analysis Ka3yari uses is to explain a word as composed of two separate words, 
where we would explain it rather as root plus suffix. Thus the root" of 48 ózük, a title meaning "pure of 
soul" or the like, is öz 6k''that very soul"; and 451 yazuq "jerked meat” is derived from yaz oq ye "Eat it 
in the spring!" Other examples: 180 qulaé "span of the outspread arms" < qol āč "Open wide your 
arms!"'; 223 qurman ''bow case" < qur man "Fasten the belt!''; 227 tutmac "a food" < tutma a "Don't 
leave hungry!''; 418 kózàt- "wait'' < köz at- "throw one's eyes''; 421 tonat- "dress in a garment" < ton id- 
"send a garment''; 428 yinit- "blow the nose" < yin at- "throw snot"; 439 yarsit- "disgust'' < yar sud- 
"spit out something disgusting"; 461 yasyac ''rolling-pin for dough'’< yasi yiyat "a broad board." In other 
examples, KaSyari's etymologies might well be the correct ones. Thus he considers the verbal infix of desire 
-sa- to derive (istiqaq) from the verbal root sa- "to count" (143, end; cf. 554 sa- V; see also 464 yüksak); 
198 Gel "not" (Oyuz) is derived (asluhu ma'xüd) from the Aryu phrase day ol; 229 büktür, a man's name, 
is from the root bak tur ''Hold fast to your place"; and 455 yamu, meaning "won't you?" or the like, is 
from the root yah ''yes'' plus the interrogative particle mu. 


The root and branch image recurs in connection with jingles or compound phrases (Kàsyari uses 
the terms izdiwaj and itba', translated here as "paired expression" and ''pleonasm''). Thus in the phrase 
üwürdi tàwürdi (310 táwür-), the first word is the root, the second the branch. The implication is that 
tawiir- has no independent status, but is only found as the complement of dwiir-. Similarly in the phrase 
usaldi tàwsüldi (384 táwsal-), usaldi is termed the root-word. A mark of the "refinement" (zarafa — see 
above) of the Oyuz is that they use independently words that the other Turks use only as the complement 
of head words in certain compound phrases (217, end). (See also 625 burslan, etc.) 


By far the commonest usage of asi in the Diwan is that translated here as "root-form." This refers 
to the phonological shape of the word which Kāšyarī regards as prior to the form under discussion. He 
cites some Arabic examples from the Qur'àn at 68 aSgak.°° In some cases it is a question of one dialectal 
variant considered to be the root-form of another; thus at 44 iliy he states: its root-form is with ya’, yiliy. 
More commonly, the root-form refers to the phonological shape the word would have before undergoing 
vowel-shortening, assimilation, elision, apocope, augment, metathesis, and the Dke 79 


69. For another Arabic example, see 82-3 ürdini. 


70. Asl means "'root-form" in the following entries: 61 ógsüz, idgi8, 64 ötlük, idrig, 75-6 oyri, 
108 ótün-, 114 igit-, 115 uyat-, 120 anyar-, 123 ótrü&, 126 orla&, 129 aytil-, 134 ógliin-, 135 olxut-, 158 
i&tonlan-, 161 goë, 175-6 bark, 190 biruq, 211 qanda, 263 qaryaliy, 282 G, 284 G, 306 tütür-, 307 todur-, 
326 basiq-, 342 Cilan-, 350 G, 356 tu&yur-, 358 &antur-, cinyar-, suttur, sittür-, 360 sóktür-, 362 qantur-, 
373 sanri&, 374 sózlá&-, 377 qarma&, 383 qurtul-, 385 bo&yun-, 391 qorlan-, 400 qadirlan-, 401 G, 408 
qacaé, 412 tit-, 413 sut-, sit-, qot-, 414 kát-, 418 quzit-, 420 bulat-, dilat-, 421 qalat-, 422 yat-, 423 yenit-, 
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Finally, in many cases ag! is translated "'root-meaning." This refers to what KaSyari regards as the 
basic meaning of the word, indicating that the meaning in question is due to a semantic shift. 7! 


13. Phonology 


The following sounds occur in the dialects of the Diwan according to our transcription. Vowels: 
/a, 8 (e), i, o, 6, u, ü/ and the corresponding long vowels; it is to be observed that /e/ has a special status 
which is discussed in detail below.. Consonants: /b, p, m; d, d, t; n, n; l, r; g, K, Y, q; S, Z, X, j, č, Žž; f, h, x; 
y, w, v]. 


In discussing phonology it will be useful to begin with what KaSyari says on the subject (MS. 6- 
8), although it must be kept in mind that Ka£yari, as his Arabic sources, did not distinguish adequately 
between "letters" and "sounds' (orthography and phonology), and also that he attempted to explain all 
features of Turkic in terms of Arabic grammar. 


Kàafyari recognized that the Uighur alphabet was inadequate to represent the sounds of Turkic. 
The eighteen "primary letters" stand for the consonants /w, x, v, Z, q, y, k, d~g, m, n, s, b, č, r, š, t, l/; 
with proper diacritical pointing the following could also be distinguished: /p, j, Z, f, y, g, n/; and also, for 
Arabic words: /t, s, b, *, h/. 

Arabic script was better, but it also was deficient for Turkic, and it contained certain letters which 
did not correspond to any sounds in Turkic, viz.: s, d, t, g, h, h, ‘7? Using a modified Arabic script Kas- 
yari was able to represent clearly all the consonant sounds of Turkic; though in practice he was consistent 
only in using Z for /Z/ and the ligature NK for /n/; W is found throughout the Diwan, but F is also used for 
/w/; and where we find P, G, and Ó as distinguished from B, K, and 4 the diacritical points in the MS. were 
often, if not always, added by a later hand. 


The tradition of Arabic writing had the additional advantage of being able to distinguish vowel 
length, which the Uighur tradition did not develop.’> Neither script, however, could distinguish ade- 
quately between /a - 4/, between /i - e/, and among Jo, 6, u, ü/. 


433 quryat-, 434 kórkát-, bilgät-, 438 qalnat-, 439 yarpat-, 440 yuwyat-, 441 yüglüt-, 452 yolaq, 454 yaqu, 
455 yigi, 457 yayru, 461 yolsuz, 462 yašliy, yamliy, 472 yin-, 483 yattur-, yottur-, yettür-, 539 nü, 540 yi, 
545 soqu, 546 yigi, 552 tiy-, toy-, 559 tara-, 563 tülá-, Gila-, 564 süľä-, 565 qani- sana-, 567 sanri-, 569 
kórsa-, 577 yunti- VG, 578 yaysa-, 579 yašla-, yayla-, yimla-, 586 qacala-, 629 G, 635 barkla-. 


71. Asl means "root-meaning" in the following entries: 45 iduq, 46 ótüg, oluq, 65 ügmák, 73-4 
inal, 118 e&tiir-, 128 órtül-, 131 isrin-, 145 arqa-, 147 ayna-, 154 arugla-, 164 qiz, 188 quruy, 203 qacan, 
208 tegin, 225 éuliman, 237 sayliq, 272 küw-, 289-90 GD, 306 qutur-, 320 qawus-, 323 sali8-, 324 qomii-, 
345 ki&in-, 362 qistur-, 382 sancil-, 390 qurtan-, qatrun-, 393 kimlin-, 410 tolyay, 420 büküt-, tolat-, 422 
yopat-, 437 somlit-, 453 yerim, 462 yarma&, 463 yawlaq, 495 ddr, 497 siz, 543 qara, 569 suwsa-, 606 tona, 
620 mánilà-, 626 kürs- In the following we find the concept "derived" (ma'xüd) referring to the same 
phenomenon: 384 kartil-, 543 qari, 587 tikiila-. 

72. Sabran was the "colloquial" pronunciation of Sabran (219); toyril is once spelled toyril (at 
611 sunqur); /h/ was found in "genuine" Turkic only in a "pausal" position — i.e., in certain onomatopoeic 
words at the end (see MS. 7). Note that in this section slashes / / indicate phonemes, brackets [ ] indi- 
cate allophones. 


73. See 204 kalin G; Kelly II, 152-3. Vowel length is discussed below, part h). 
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There was a technical vocabulary at KaSyari's disposal, part of which he lists at MS. 8, which 
included terms by which the Arabic grammarians distinguished allophonic or dialectal phonetic peculiar- 
ities. The first five terms in KaSyari's list (i8ba‘, ismam, imāla, galába, rikka) are found sporadically in the 
Diwan to distinguish among Turkic phonemes; they are discussed in detail below. The other five terms 
refer to various consonantal phoenomena peculiar to Turkic and not found in Arabic. They are: 


1) "Nasalization" (yunna) refers to the latter N but only when followed by K or J(i.e. the conso- 
nant /n/ and the consonant cluster /nč/. See 599 G, the Book of Nasal Words (kitáb al-yunna). 15 


2) "The nasal consonant" (al-harf al-xay&ümi) apparently refers to N alone (possibly also M) as 
distinguished from ''nasalization''; since this term does not appear again in the Diwan it is hard to see if it 
refers to a special peculiarity of Turkic as distinguished from Arabic. 


3) "The joining of two unvowelled consonants'' (al-jam* bayn as-sükinayn). See 626 G, the Book 
of Consonant Clusters." 5 


4) "The joining of qāf and jim" denotes the consonant cluster /qč/ which is common in Turkic 
(e.g. oq&i), whereas Arabic roots have the restriction that gàf and jim cannot occur together. 


5) "The alternation of ba with mim and of niin with lam'' refers to alternations on three levels: 
dialectal (e.g. ban ~ man); morphophonemic (e.g. biz ^ -miz); morphological (e.g. bitin- ~ bitik). See 
Dialect Index. 


a) Salaba, Rikka 


Returning to the first five terms, we find that the fourth and fifth (salába, rikka) are mainly used 
to distinguish /k - g/: the "hard For! (with salaba) and the "thin bar" (with rikka) mean the voiceless /k/ 
and voiced /g/." 


Then Kāšyarī extends the meaning of the two terms in somewhat different directions. 


At 281-2 G (also 266 G) Katyari includes /p, t, &/ and also /q/ along with /k/ as "hard letters" 
(hurüf ag-galába). Verbal stems ending in such letters prefer the preterite marker -ti instead of -di.77 The 
"hard be" is mentioned again in the section discussing the Uighur script (MS. 6:15-16); also at 29 op, 55 
abi, 456 yipar. 


74. Kelly I, 188. 
75. Kelly I, 188-9. 


76. E.g.: 255 G; 185 söküš, sögüš; 180 bäkäč, bägäč; 500 küg, 501 kk; 506 vie, yik. Kelly I, 
187-8. 


77. Kelly I, 186-7. Also, the verses preserve a system in which the stems ending in /-š/ prefer 
-ti as well. 
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Of "thin letters" (rakika) we find, in addition to the "thin kaf" (ie. /g/), the "thin Së" (ie. 
Iw[)."5 At 26:17 Ka&yari describes this sound as "the fa’ produced between the points of articulation for 
Arabic fa’ (i.e. /f/) and sound bz (i.e. /b/)''; and furthermore states the dialectal rule that the Oyuz pro- 
nounce this sound as váv. Since vàv (Ar. waiv) is pronounced [v] both in new Persian and "Ovyuz" Turkish; 
and since in Soghdian the grapheme for F was used to signify [w] or [$] ; therefore we have represented all 
wa ( ô = "thin fa") as /w/ and all váv ( 9 = Ar. waw) as |v], both in the transliteration and in the 
transcription of the Turkic material, ? 


In the Uighur script (MS. 6) /w/ was represented by F, just as /&/ was represented by J; and so the 
“Arabic jim" (i.e. DI) and the "Arabic fa’'' (i.e. /f/) had to be distinguished from these by using diacritical 
points. /f/, like /j/, was a secondary sound in Turkic, not a primary phoneme. (/j/ occurred only in some 
loanwords and as a dialectal variant of /&/; EI occurred only in some loans and onomatopoeics, and as a 
variant of /p/ or /w/ in some positions — note furxàn alongside burx4n (loan), xafsi, qiféaq, qaftan (*qap 
tön), etc.). For this reason Kakyari (or the copyist) was not bothered by an inconsistency in the orthog- 
raphy between w and F for this sound; in virtually all cases F is to be interpreted /W/ not /f/, and we have 
interpreted it so in our transcription. 


A similar wavering is found between D and D; but here the situation is more confusing. Uighur 
script had only one letter for /d - d/; Arabic script had D and D, and our transcription reflects the orthog- 
raphy consistently in this case. The result is that most of the words with /d/ also occur with /d/.°° 


There seem to be three possible interpretations of this phenomenon: 1) D in all these cases is an 
error for D (Ka£yari, or the copyist, left off the dot, just as he left off two of the three dots of W, writing 
F instead); 2) the phoneme in question was phonetically between [d] and [d], and Kasyari used D and D 
interchangeably to indicate it (just as he might use A or I to indicate /e/); 3) the wavering reflects dialect 
mixture. 


It must be noted that KaSyari explicitly states a /d ~ d/ alternation in connection with two words: 
162 kid, 511 day (Aryu for "not"). And in at least three places in the Diwan he has separate subheadings 
for D and D. The first is at MS. 52, where the intention seems to be to distinguish between ad (‘'manufac- 
tured item") and ïd ("good omen"). The second is at MS. 416, where the subheading D includes badiit-, 
qadit-, qadut-, qidit-; while D includes budut-, bódit-, sidit-. The third is at MS. 558, where D includes 
bádü-, bódi-; while D includes udi-, bodu-, qadu-. The inconsistent treatment of bódi- and qadu- is immedi- 
ately obvious; only bádü- is consistent; but a glance at the Base Index shows that although we find bádü- 
once elsewhere and also báüdüt-, bádük is found six times with /d/ but twice with /d/. Finally we have 
Kásyari's remark at 416 qidit- that those dialects which change /d/ to /y/ also change /d/ to /y/, and also his 


78. It is called "thin fa’'' at 244 qayurmaé, 310 qayur-, 348 G, 516 Cüvit, 517 qaviq, 571 qarwa-. 
It is called "fà' between the two points of articulation" at 54 ävät, 544 tewe. 


79. Kelly II, 150-1. Note that Borovkova came to the opposite conclusion, contending that 
rikka simply means "voicing"; see T. A. Borovkova, "O gubnyx soglasnyx v 'Divanu Luyat-it-turk' Mah- 
müda Kasyari,"' T'urkologiteski) Sbornik, 1966, 24-27. 


80. E.g.: bodun (ten times) ~ bodun (seventeen); dd (eight) ~ Öd (four); qodi (twelve) ~ qodi 
(one); qudu (eight) ^ quduy (six); qudruq (six) ^ qudruq (five, four of these at the entry). On the other 
hand, some words appear only with /d/: adàq (nearly fifty times), id-, kidiz (nine times), sádrá- (six times, 
etc. Some cases seem to imply voicing intervocally; thus: 45 aduq < ayduq; 400 qadirlan- < qadran- (sic). 
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typical "explanation" of the /d ~ d/ alternation in Turkic by appeal to an Arabic example. It seems to us 


that the wavering in the text reflects confusion in KaSyari's mind, perhaps compounded by carelessness of 
the copyist. 


Rikka, in addition to expressing a feature in phonology (e.g. /g/ as opposed to /k/ and /w/ as 
opposed to /f/), is used in two other ways: as a synonym of imala meaning "'palatalization" (see below); 
and as a technical term for several dialectal peculiarities (see ''Turkic and Arabic," discussion of "slurring.'"") 


b) 1šbā‘, I8mam, Imàla 


Finally we come to the first three terms in the list at MS. 8. These pertain to vocalism. First we 
shall list the 28 contexts in which KaSyari uses these terms to distinguish vocalism of particular words in 
contrast to other words of the same orthographical shape when they come up as entries according to his 
pattern system. Then we shall examine the usage of the terms in the grammar sections, Finally we shall 
analyze the meaning of the terms. The discussion will then turn to the problematic vowels /e/ and /i/. 


First, all occurrences of igba‘ and igmam (= gamma) in their respective contexts: 


(1) MS. 29 at "with igba‘ of the ai" 

at "with igmam of the alif" 
(2) 29-30 üč 

uč "with izbà' of the alif'' 
(3) 32 ū 

ü (?) 

ü (?) 

o (?) "with igba‘ of the alif'' 
(4) 33-4 ot 

üt "with gamma of the alif" 

öt "with less šamma than the former" 
(5) 34 öd "with iamma of the vàv" 

üd 
(6) 34 ór 

ör "with šamma" 
(1) 34-5 üz "with iamma" 

öz 

uz 
(8) 42 utu£ 

Otis "with igmam of the oft! 
(9) 49 Bliig 

. ülüg "with išmām of the alif" 

(10) 51 üràn 

aran "with igba‘ of the alif" 
(11) 53 Se 


aw "with igmam of the alif" 


(12) 


(13) 


(14) 


(15) 


(16) 


(17) 


(18) 


(19) 


(20) 


(21) 


(22) 


(23) 


(24) 


(25) 
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200 


229 


309 


495 


496 


496 


497 


498-9 


505 


535 


542 


599-600 


606 


aba 
apa 
apa 
turum 
torum 


baldir 
baldir oul 
baldir qiz 
baldir tariy 
baldir qozi 


tuyur- 
toyur- 
tör 
tor 
boz 
bóz 
büz 
toz 
töz 
tüz 
tuz 
tus 
tos 
tas 
tas 
coy 
čūy 
coy 
boy 
boy 
boy 


Now the three occurrences of im@la: 


(26) 


497 


sis (SIYS) 
se& (SAYS) 
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"with igba‘ of the alif" 


"with ber" 


" All four of these have iba‘ of the bg" 


"the ta’ has igba‘"" 
"with igmam" 
"with iiba'" 
"with i$imàm" 
"with izba'" 
"with igba‘"' 


"with isba" 


"with gamma" 
"with izba'" 


"with Som mal? 


"with iba‘ 


"with i$ba^"' 


"with i£màm of the ta" 


"with isba‘"' 


"with i$màam of the bg" 


"with imala" 


58 


(27) 498 ki$ (KIYS) 

kéx (KIYS) "with imàla" 
(28) 501 tül 

töl "with imāla" 


In the grammar sections, iba‘ is the general word signifying ''velarization’’; igmam is not found; 
imala and rikka both signify "palatalization." For example, in the discussion of the infinitive ending (284- 
5) Kasyari states that it is /-maq/ for verbal stems containing qàf or yayn or igba‘, /-mak/ for those with kaf 
or rikka or ima@la, As an example of a word with rikka he gives sár-, as opposed to sar- which has Ober, In 
the discussion of the participial ending /-yüci, -guci/ (292) he gives the following examples: "those with 
kaf': kül, kir-; "those with im@la'': tér-, sür- ;elsewhere, examples "with im@la" are: (295 G) ter-, and 
(299 G) ber-, ter-. Finally, at 91 G the opposition palatal:velar is expressed by rakik:mugba‘, and also by 
mumül:mufaxxam. 


Analyzing the 28 groups of words and the grammar sections together, we find the following: 
I$bü' = ''velarization'': 1,2,3,10,12,14,16,17,18,19, 21,22,24 and grammar sections 

Ismim =  "palatalization: 1,4,5,6,7,8,11,16,17,19,23,25 

Imala = "palatalization'': 28 and grammar sections (where = rikka) 

Išbā‘ = "lowering" (/ü/ to /6/ ?) 3; (/u/ to /o/) 13,15 


Išmām = "raising" (/o/ to /ü/) 20; (/ó/ to /ü/) 9, also 7 (?), also 4 since St has "less 3amma" 
than üt 


Imala = [6| not [i]: 26,27 


The usage of these terms in the Diwan can be explained partially by their meaning in Arabic gram- 
mar, and partially by the ambiguity of the Arabic script in representing Turkic vowels. Arabic has six 
vowel phonemes /a,u,i,8,üji/ and two diphthongs /au,ai/. The short vowels are indicated only by a small 
stroke (called haraka ''movement'') above or below the consonant; thus Ges (ba with fatha) /ba/; © (ba 
with damma) /bu/; «p (bà' with kasra) /bi/. The long vowels and diphthongs are indicated by the letters 
alif, wàw, ya’ used as matres lectionis; thus |, (ba’ with alif) /bā/; g, (ba with waw) /bū/ or /bau/; 

cs (b7 with ya) [bi/ or /bai/. 


The grammarians were aware that each of these vowels had various phonetic realizations (allo- 
phones) depending on the surrounding consonants, or varying according to dialect; and they used the terms 
išbā‘, išmām and imala to indicate this. 


Išbā‘ (lit. ''filling'') meant prosodic lengthening of a short vowel in the middle of a word (Wright 
II 382 D). There is a remnant of this original usage in the Diwan at 284 G where KaSyari remarks that the 
biliteral may be considered triliteral in pronunciation by virtue of išbā‘, and gives the examples: bardi ~ 
bardi, turdi ~ türdi (secondary lengthening). Elsewhere, however (including the rest of 284 G), isba' 
means ''velarization" — or, more accurately, the requirement of certain roots (like bar- and tur-) to take 
velar suffixes, a requirement which these roots share with roots containing qāf or yayn (like qur-, say-).°! 
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límam (lit. "flavoring") meant pronouncing damma between kasra and damma (i.e. [u] to fü]; 
Wright I 71 A). KaSyari extended this to mean "'palatalization" in general, but only used the term as a label 
to distinguish among roots. Then he further extended the opposition i3ba‘:iémam to indicate /o,6/:/u,ü/. 


Imala (lit. "deflection") meant pronouncing fatha between kasra and fatha (i.e. [a] to [e], [à] to 
[ē] or even to [i]; Wright I, 10 C). In the grammar sections of the Diwan it means (like rikka) "palataliza- 
tion" — or, more accurately, the requirement of certain roots (like tér-, sür-) to take palatal suffixes, a 
requirement which these roots share with roots containing kaf (like kir-, óg-). Used as a label to distinguish 
among words spelled the same as entries, imala means "'palatalization" only in one instance (28 above). In 
the other two cases (26, 27) it has its original signification in Arabic grammar — the pronunciation [e]. In 
both instances, however, it contrasts not with [à] (as in Arabic) but with [1]. The reason it is used here is 
because the traditional way of writing [e] was with the mater for DI not for /a/, and so the term was used 
to contrast the pronunciation of two words spelled the same way.5? 


c) /ē/ 


Historically, kēš is most likely to be reconstructed as käš. There was apparently a strong tend- 
ency in Turkic for /a/ to be pronounced [8] allophonically (like the Arabic imàla); and KaSyari, as earlier 
and later writers using the Uighur and Arabic scripts, wished to indicate this phonetic peculiarity. The 
normal way to do this was to use the mater for Y instead of for alif (^), apparently since it was thought 
this sound was closer to DI than to /a/. 


The case with ses is different, since historically this is most likely to be reconstructed as *sai$ or 
*sayi8 (cf. osm. sayış- "to settle accounts").5? The diphthong /ai/ must have fallen together phonetically 
with some realizations of /i/, since Kakyari considered the vowel in se to be the same as that in ket. How- 
ever, the verbal form homophonous with ses is attested with the factitive ending /-tur/ and the usual short- 
ening of the vowel: 359 sestur-. Here the infinitive in /-màq/ also seems to imply that the vowel in ques- 
tion was a diphthong, [ai]. 


It is difficult to separate those roots with /6/ which ought to be reconstructed with a diphthong 
from those which seem to represent /4/, since they are spelled the same;®* but there are some clues. 

Besides seStur-, there are three other instances of roots with /e/ occurring with velar suffixes; 
unless these all reflect copyist's errors, or the like, perhaps the vowel in each case represents [ai]. The 
instances are: (1) 104.enis- (-maq) — the only instance of the root en- in the Diwan with a suffix distin- 
guishing velar-palatal quality; elsewhere we have interpreted the suffixes palatally; it should be noted, how- 
ever, that three of the other six occurrences are in connection with il- (-maq), with the note that N and L 


81. Note 582:5 where Kāšyarī specifies such roots as having "išbā‘ liquids." (On liquids, see 
"Structure of the Diwan,"' discussion of Kitab al-jam‘.) 


82. Persian, which had an /e/ phoneme used alif (°) or Y (Kelly I, 186, n. 31); Turkic had nor- 
mally used Y in both the Runic and Uighur alphabets. 


83. Another case of a diphthong, perhaps, is 525 qis-, apparently to be reconstructed as *qiyS- 
(see Base Index s.v. qiy-: qiyiS-; but cf. qay-). 


84. The apparent "variation" or "confusion" in some spellings between I and A is in all cases 
likely the result of the activity of the later hand. See above. 
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are "variants" or "alternants'" (see Index); this will be discussed further below in connection with /i/. (2) 
105 eliq-, from el in the meaning "'vile";55 note that the same word in the meaning "courtyard" is found 
with the ablative ending in a proverb cited twice in the Diwan, once with the usual shortening of the vowel 
(ALDIYN), the other time with the mater Y (IYLDIN). (3) 44 etiqim, which is éci with the diminutive 
and first person suffixes. 


There are several instances of verbal roots with /ē/ occurring as entries in sections requiring either 
a short vowel or consonantal /y/. Perhaps the mater Y in these cases does not indicate length, but rather a 
diphthong [ai] or [äi]. The instances are: 95 et. 115 enat-, 116 ettür- (Pattern fa‘lal); 139 éril-, ewil- 
(same section as üysil- < *àgsil-!); 329 tétil-, sezin- (pattern fa‘il-); 422 yét-; 530 bélal-, kecil-, 577 yēsä- 
(pattern fa‘lal-); 602 yen; 616 kenás-. 


The Känčäk pronunciation of san was 504 sen (SIYN). Ka8yari characterizes their speech as "cor- 
rupt" (taraddala); perhaps this means they pronounced /ä/ as a diphthong, as in some American dialects of 
English. Similarly, the Aryu pronunciation of Pers. gazar is gézri (KIYZRIY), "with slurring" (rikka; 217 
turma; see "Turkic and Arabic,'' part e), at the end). 


In our transcription of the Turkic we have € wherever the text has the mater for fi] (Y) which 
must be reconstructed as /ï/ (or possibly /8i/) on historical principles (e.g. tér-, bel, bér-, bes, ken, ke-, e&, 
yég, yel, yen, yét-). With suffixes these words usually shorten and are spelled with kasra (I) — but some- 
times also, or instead, with fatha (A) (probably all of these by the later hand); in any case they are always 
interpreted as e. In addition, we have interpreted the common word bég in this fashion because there are 
two occurrences with the mater Y (see Base Index); even though there are four occurrences, including the 
entry, with the mater alif (’), and the shortened form uniformly with fatha, never kasra. Some words 
whose vocalization cannot be established on historical principles are also interpreted with € or e if there is 
a similar variation in the orthography of the vowel as in the above cases. 


There appears to be no opposition 4%, but only à:e (Ká&-:kec-). With suffixes, however, we do find 
die (e.g. 141 dwsá-:ewsà-; 416 kadit-:ketit-; 541 käčä:kečä); and also with assimilation or secondary shorten- 
ing (414 kát- < kád-: ket- < *ket- — cf. ketür-). The opposition on the phonemic level appears to be /á-à/, 
while phonetically /à/ is realized as [e]; but with suffixes, with the usual shortening, the vowel tends to be 
[a] — hence the variation in the orthography. Some nominal roots with original /a/ appear as entries with 
the mater alif (’), interpreted here as secondary lengthening (see below, part h), on vowel length): 4d, aw, 
kad-, king, Gr. Words like kárZü and kawii, like bég (/bag/), are probably borrowings; the same for yák and 
Käncäk, which perhaps ought to be read yak and Ganjag (cf. nag). The status of ez is uncertain. 


Finally, there are five instances where we find AY in the non-first syllable. The most common of 
these is tewe (effect of vowel harmony? — see Base Index). The others are: süwre, Gigde, Giiméli (surely 
the same word as cümäli), and Oy. aftübe (< Pers. aftabe).55 

a) /i/ 


In the list of technical terms at MS. 8 imam carries the qualification "to the three vowels," and 
once (at 284 G) imala also is "'to the three vowels." ''Vowels'' here is harakàt, the word which we saw was 


85. This point was discussed by R. Dankoff in JAOS 95.1, p. 76, n. 47. 


86. Cf. the Oyuz pronunciation of Ar. qaiada: qalida (QALIYDAH); this should perhaps be read 
qaleda, or the like — i.e., with imala! The status of ere£ is uncertain. 
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used by the Arabic grammarians for the small strokes above or below a consonant and which indicated the 
three Arabic short vowel phonemes /a,u,i/. 


It is striking, however, that none of the examples for išbā‘, ismam or imala refers to /i/ or /i/. (As 
we have seen, the two examples where imala seems to mean /é/ instead of DI depend merely on a coinci- 
dence in the orthography, and that imàla really means [e] as opposed to [à] or [8] .) 


There is positive evidence that there was no phonemic opposition /i:i/ in the language of the 
Diwan, but only one neutral phoneme /i/ (and the corresponding long vowel /i/) which could take velar or 
palatal suffixes. This is reflected in our transcription, which has only i and i. 


On the one hand, there is a clear tendency for a given root to prefer suffixes of one quality or the 
other, thus: (in the following examples, roots containing /7,g,k,q/ are not considered; see below). 


Palatal only Velar only 

ié sid- id- sič- 

ič- sin- il- "come down") sidir- , sir 
il- ("stick'') til- isir- siri- 

isi- tir- it DCH 

it- tiz- biš- tid- 

bil- yit- či tin- 

biti- čin yirt- 

si- 


On the other hand, a significant number of roots have variation in the suffixes, thus: 


B: išiy, i$qa (i8ka — see Index!), Bliy; i8ld-, i8laS-, iXlát; išlan- (islán-)9 7 
bič-: all suffixed forms are velar except bitak 

til: tillig; tilāq, tiliq- 

tif: tīšiy; tišä-; tišlä- (tišla-); ti8ldn- ;ti8lat- 

tiz: tizlà- (tizla-); tizlät- 

yin: yinkä ;yinqa 

yid: yidla-, yidiy; yidimaq (yidimäk) 

yili: yilimaq, yilitmàq, yiliy; yilmirmak; yili$maq/-mák 

GZ-: CiZmàq; CiZtürmák 


A further reason for considering /i/ to be neutral is that there is no clear minimal pair illustrating 
an opposition /i:i/. One apparent exception is the two il-'sin the above lists. There are several difficulties 
here. It should first be noted that the opposition is found with the infinitive ending, but that there is also 
a corresponding opposition in the aorist (see 94 il-): the root meaning "stick, catch" has the aorist form 
ilar and infinitive ilmák; while the root meaning "come down" has aorist ilur and infinitive ilmaq. It is 
possible that we are dealing with homophonous roots that have developed a distinction in certain parts 
of the paradigm, or else that have retained a distinction from an earlier period when the two roots were 
distinguished (say *ilà-il- or il-:*ilu-). A second possibility is that the phonemic opposition lies in the 


87. Verbal stems cited this way appear as entries with -K-Q in the infinitive form; see below, part 
f). 
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consonant, not the vowel — i.e., that there were a velar /t/ and a palatal /1/ as two phonemes;®*® however, 
there are no other examples of such an opposition. A third possibility is that the il- meaning "come down" 
should be read el-; KaSyari himself says that il- in this meaning is an "alternant" or "variant" of en-; and one 
might postulate a root *e- (or *€ — compare the homophonous en "downward slope") plus the passive /-1-/ 
or the medial-passive /-n-/ suffix. If this is so, we would again have the curious phenomenon of a root with 
/e/ taking velar suffixes; but we have already noted that en- seems to be one of those roots that may do so, 
since we find the form eni$maq (see above on /6/). 


The question arises as to the interpretation of /i/ in roots with a velar consonant /y/ or /q/. There 
are numerous cases of minimal pairs in this regard (pairs cited in parentheses are not strictly minimal): 


(ik ~ yik —--- iq 

irk i irq 

čik ——-—-  tiq^fiq (both onomatopoeic) 
(kidiz euren qidiy) 

(kim ———— a qimiz) 

kin —-—-—-  dqin- qin 

(kir —-—-—- qir) 

kir-, kiriš- umm qir-, qiriš- (etc.) 
(kirpi; kirpik  ——-—-— qirpās) 

(kis SS qii) 

kiz ripa rali qiz 

(sik ---- siq) 

sik-, sikil- Sas = siq-, sigil- (etc.) 
tik-, tikil- cm em erum tiq-, tiqil- (etc.) 
(yigna Sas yiyla- ~ iyla-) 
yigtiir- Se yiytur- 

(yilik EE yilqi) 


The interpretation adopted here is that in these cases as well the /i/ is neutral, and the phonemic opposition 
lies in the consonants /k:q/ and /g:y/. In connection with other vowels, however (k&l-:qal-, ük-:uq-, bóg-: 
boy-, bók:boq, etc.) the gutteral consonants are probably merely allophones of the same phoneme, since 
the phonemic opposition seems to lie in the vowel. (This will be discussed further below.) 


e) Velar-Palatal Alternation in the Root 


In addition to the roots with /i/ that are found with velar or palatal suffixes, listed above, we also 
find several in which there is an alternation /k~q/ or /g~y/ in the root itself. Thus: (for references, see 
Base Index) 


88. See above, note 81. Cf. the remark of Ibn Sina (d. 428/1037): 
. . . there is a velarized (1) the relation of which to /l/ is the same as that of /t/ to /t/. This 
velarized (l) is common in the language of the Turks, and is considered as an independent 
speech-sound, but those (among them) who commonly use the Arabic language treat it (i.e. 
the velarized [1] ) as the one and the same /l/. 
(K. I. Semaan, Arabic Phonetics [translation of Risala fi Asbab Hudüt al-Huruf] , Lahore, 1963, p. 54.) 
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tiy- "tie." tig- "tie." Cigil-, Cigin-, čigtür- 

ciqra-, cikra- "grate (teeth). (Onomatopoeic) 

qidila- "tickle" (< qiti ''mustard''?). kiti- "itch." (Onomatopoeic ?) 

qirt "miserly, bad-tempered." kirtiié ''grudging, ill-tempered'' 

tiyrat- tigrát- "harden" 

yiyril- "clench (from cold); shrink (germent)." yigrán- "crawl (flesh); consider raw (meat)." (< 
yig ''raw''?) 


Related to this is: 
uylit-, üklit- (read iiglit-2) "increase" 


All of these appear to be special cases of a larger category of words having apparent velar-palatal alternation 
in the root as determined by variation in the suffixes. Thus: 


*os/ös "likeness; trick" (?). osuy "correspondence" ? [tahayul]. ösügTä- (-maq/mak) "open with- 
out a key,by a trick [hila] " (KSüncák). ósná- "resemble." osnat- "liken." 

õp- "gulp." öp- "sip; kiss" 

bus- "lay in ambush." bósüg bós- "beat; lay an ambush'' (the two meanings are unrelated, and it is 
easier to assume that in the second meaning there is simply a confusion with bus-). 

*bur-/bür- "draw together, contract ;twist, turn." bür- "draw together (mouth of bag)." bürčäk 
"forelock."  bürgüt "bread turner.” bürük "wound string." bürül "be folded (book)." 
bürmü ''waistband."’ bürün- "wrap or veil oneself," bürün&ük "veil." bürün "whirlpool." 
*burq- ''wrinkle (skin), frown'': burqi, burgi», burqur-, burqit- 

čom- "dive," čöm- "dive (deeper than Com-)." éomur-, éómür-; čomuš-, čömüš-; tomtur-, 6ómtür- 
(same difference, consistent). čömčá "ladle" (Oyuz). čomušluq "privy" 

sirim (sarim ?) "filter (wine)." särmä- "strain (soup, fish, noodles, etc.)." sarmacuq "a type of 
noodles." sarmal-; sarma&- (sarmü£-), sarmat- (sármát-). (N.b. There is also a stem *sarma-; 
not related, derived from *sar, saru-, sarum.) 

*taw-/taw- "turn, twist, more": used as a jingle with other verbs. taw- (tàw- ?) "dispose of (mer- 
chandise)" [tasarrafa, < erf "turn over"] (hapax legomenon: the context implies that it 
is merely a jingle with sat- ''sell,"' and so it is probably not the root of tawar merchandise"). 
tawin-: uwun- t. "wring (hands)." tawiir-: &wür- t. "turn upside down . . . (merchandise)." 
tawran (tawran ?) "twisted threads. ... "7 tawrat- "spin (yarn)." tawus "sound and move- 
ment." tawéa-, tüūwšä- "tangle (yarn); form beads (sweat)" (these two stems are hopelessly 
confused in MS). *tawis-/tàwi&-: sati&yan tawi&yan "who buys and sells"; tawiSyan "rabbit" 
(unrelated ?); täwšin- "be very active" 

tut- "take, catch, capture." Many derived forms with velar suffixes. tütür- ~ tütgür- < tüttür- (sic) 
"incite to catch," tütsüg "quarrelsome'' (perhaps here a confusion with tüt- "smoke, smoul- 
der"). tütüš- = tutu&- "grab one another; quarrel" 

tuzyu "gift." tüzgür- "give a gift" 

yàl "mane (horse)." yel "mane" (? — hap. leg.) 

yanč- "crush; bite." yandil-/yán&il- 

yar- "split forcefully." yer- "split gently." (yar-/yer- and yaril-/yeril- are due to a confusion, or a 
failure to distinguish the two consistently.) yaruq, yerük; yarim, yerim "half." yerin-. 
yarindaq "strap." yaris- "race; share," yeri&- "split." yartur-, yertür- 

*yow-/yéw- "share, help." qur- yow- "cement kinship ties, share wealth, overwhelm with kind- 
ness" yOwgil "give!" yowsa- (yOwsà-) "desire to share wealth." yówüs "help to kin in out- 
fitting bride." yowus (yówü&-) "help, share." yówtür- 
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yüm- "shut the eyes." yiimiilgan. yumlu&. yumun- (yümün-). yümtür- 
yu& (yü&-) "pour out (beer from tap in vat).'' yušil- (yüsil-) "be poured out." yušul - "gush (blood 
from wound). 


A possible interpretation of this phenomenon in some cases is that it reflects an earlier stage of the 
language, in which phonemic opposition lay in the consonants, not the vowels. (The Turkic "Runic" alpha- 
bet is apparently based on this principle.) Then the opposition on the graphemic level between gutterals 
(v:g, q:k), discussed above, would have represented a phonemic opposition also, not only with DI but with 
other vowels as well. It was already suggested, as a possible explanation of the two il-'s, that there were a 
velar /t/ and a palatal /l/ as two phonemes. As consonantal harmony gave way to vocalic harmony in the 
phonemic system, there could have arisen a confusion as to the interpretation of the vowel in some cases. 
And in some cases (Com-/Cónr, yar-/yer-) the doublet would have been revalorized as expressing a different 
nuance in meaning. Possibly, too, different dialects would interpret the vowel differently. 


Alternately, if one assumes original velar/palatal opposition in four pairs of vowels, then in the lan- 
guage Kàfyari is describing there is a tendency for this opposition to break down; in the case of iï a merger 
has taken place, with remnants of the former opposition preserved in some paradigms. 


Interpretation of the vocalism in the Diwan is complicated, not only by the possibility of dialect 
mixture in the language Kasyari is describing, but also by special factors connected with our unique MS. 
The scribe miscopied; or else he substituted his own pronunciation; or else the later hand changed the 
original form in the text. In some cases, therefore, we shall have to fall back on the standard interpreta- 
tion of apparent velar-palatal alternation in the root: that the variation is a result of phonetic conditioning 
(the pafatal character of certain consonants, such as /y/ and /é/, etc.) and represents consecutive historical 
phases or interdialectal borrowing. 


f) -K-Q 


Particularly difficult to interpret are those cases in which the infinitive form of the verb appears in 
the text as -MA'K-Q — i.e., with what looks like a type of ligature ( d ), combining kaf and gaf. The 61 
occurrences of this combined form are analyzed below. Although in most cases it seems to be due to the 
scribe writing now one form and now the other, or to a later hand changing what the scribe originally 
wrote, it is not discounted that in some cases it does reflect a type of ligature by which KaSyari himself 
intended to indicate velar-palatal alternation in the root. Thus it has been used as evidence for such alterna- 
tion in several of the examples in the above lists (islan-, dsiigli-, sarmaš-, sarmat-, yancil-, yowsa-, yowus-, 
etc.). 


Before listing the occurrences of the combined form, we must first discuss the following cases, 
where we have interpreted the text to be in error: 


-MA*K error for -maq -MA’Q error for -mák 
93 aw- 92 óc- 
102 ozus- 96ór . 
146 usla- 106 órül- 
152 uduzla- 126-7 awlas- 
314 šačis- 134 iirpat- 


429 taprit- u 157 óniklàn- 
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479 yerin- 342-3 sárin- 

sar- at 285:11 G 477 yoriil- 
486 yügrüš- 
555-6 üzi- 


Some of these are simply errors (the copyist was nodding). In the case of yórül- it might be argued that this 
should indeed be read yorul-, since modern attestations of this root have back vocalism, and even the text 
of Qutad'yu Bilig, contemporary with the Diwan, shows velar-palatal alternation of the type discussed in the 
previous section (see ED, 955). We have interpreted it here as an error since all the other occurrences of 
the root in the Diwan are with palatal suffixes (see Index); also it occurs in the Diwan immediately after 
yaril- and yeril-, a circumstance that might well have engendered confusion in the copyist's mind; so that in 
this case Clauson's explanation is plausible (ED, 967): "the scribe substituting his own pronunciation for 
the original one." In other cases the errors are most likely due to influence of the preceding entry. This is 
clearly the case with taprit- (see section above, ''Scribal Errors... ," A.); and is probably the case also with 
öč- (follows u&), örül- (follows orul- — and note that ürül-, following, lacks aorist and infinitive), äwläš- 
(follows awla&-), and ozu&- (follows üzüs-). 


The case of Ör- is more complex. Following his usual ordering of the material (A-U-I or, with 
matres, ’-V-Y) Ka¥yari has first 96 ar-; then ör- (' ‘plait’ ') and Or-; then Sr, and ir- (treated as a single entry). 
Apparently he then recalled another meaning of ör- and so we find it now again, out of order ("rise") — 
but he also gives the meaning he gave previously ("plait"). Perhaps the copyist made an error in the infini- 
tive here under the influence of the preceding entry with the same mater, viz. ōr-. It must also be consid- 
ered, however, whether the reading of ör- as ór- represents a dialectal peculiarity of the copyist. 


Our interpretation of the combined form -K-Q is based on a careful examination of the orthog- 
raphy in the MS. In most cases it is quite apparent that either K or Q was written first, and that the other 
was written later, either by the original copyist or by a later hand. (Based on the orthography alone, the 
determining criteria are usually the placement of the two dots of the Q and the presence or absence of the 
small kaf inside the K.) It must be admitted, however, that except for a few cases one cannot be 100% cer- 
tain of the interpretation. 


In 36 instances it appears that K was written first, Q later: 93 uw-, 111 inan-, 113 ašüt-, 119 ildur-, 
120 alwir-, 141 atsa-, 148 atizlan-, 151 amatla-, 153 ósüglà-, 318 qazii-, 370 taplas-, 370 tüplás-, 423 yulit-, 
428 yonat-, 429 toprat-, 435 toslat-, 439 yunctit-, 469 yer-, 470 yüz-, 470 yu&, 477 yaril-, 477 yu&il-, 490 
yiizlin-, "492 yiSimlan-, 524 sàr-, 566 tuwra-, 568 éapsa-, 572 tuzla-, 573 tizla-, 573 ti8la-, 586 sacula-, 598 
burtala-, 616 tüņüš-, 619 tinila-, 620 sinila-, 621 sarnula-. In the first two or three cases (the case of äšit- is 
uncertain) the Q is in brown ink, indicating the activity of the later hand. The next five cases are also on 
pages where brown ink is visible, but here the Q is black, and so cannot be due to the individual we have 
called "the later hand"; the same is true for the example at MS. 490, and most of those at MS. 572 and ff. 
The majority of all these cases were simply scribal errors of the type discussed above (-MA'K for -màq), 
emended later, either by the original copyist or, as seems more likely, by a later hand. The emendation of 
470 yüz- and 490 yiizlin- perhaps represents a dialectal peculiarity of the copyist (or of a later hand). Some 
of the examples (120 alwir-, 566 tuwra-, 616 tüņüš-, 621 sarnula-) are hapax legomena. 


In 21 instances it appears that Q was written first, K later: 151 islan-, 156 orila-, 159 ertala-, 313 
titis-, 375 sarmaš-, 428 sürčit-, 438 sarmat-, 475 yowus., 476 yilis-, 477 yedil-, 477 yeril-, 480 yumun-, 480 
yidi-, 485 yelwir-, 488 yancil-, 569 čiwša-, 578 yowsa-, 579 yipla-, 590 tarasla-, 616 tanit-, 635 sorpla-. No 
brown is visible in the first three cases. tarasla- and sorpla- are hapax legomena. Some of these are again 
simply cases of scribal error (-MA'Q for -mak) emended later. Others (islan-, sarma$-, sarmat-, yowu5-, 
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yowsa-, yančil-, yumun-) belong to the category of velar-palatal alternation discussed above. In these, as in 
those containing /i/ in the root, it is not excluded that in some cases the combined form -K-Q goes back to 
Kasyari himself. 


Finally there are four anomalous cases. In 571 bitla- and 594 yelimlà- the intention of the orthog- 
raphy in regard to the Q is uncertain. In 428 tórpit- it appears that the Q was written later and then erased, 
but this too is not certain. In one case only, 567 sdwra- (a hapax), the Q is written directly above the K 
rather than in the middle of it. 


Although the general conclusions drawn here correspond more or less to those of previous inter- 
pretations of the Diwan, it might be noted that previous interpreters were not consistent and that they 
failed to take into account the peculiarities of the orthography. Rifat (EP) simply levelled out all the 
-K-Q's to either K or Q, apparently depending only on his own preference. Atalay followed Rifat half the 
time; but in 31 cases he noted that there was a problem. In 29 of these he interpreted it as Q altered to K 
or vice versa.’ In one case (I, 298 n., ad 159 islan-) he interpreted it as a confusion among two different 
stems (iglen-, islan-); and in one case (III, 73 n., ad 475 yowus&-) he posited that the combined form indi- 
cates -maq/-mak. 


Clauson's approach was very similar to Atalay's. In 27 cases he assumed that the copyist originally 
wrote one form, then corrected it to the other.?? In six other cases, however, he could not decide which 
direction the correction was to be interpreted.?! Clauson interpreted 159 Blan- along the same lines as 
Atalay, assuming a confusion between two different roots, one with back vocalism and the other with 
front (ED, 263); similarly he interpreted 148 atizlan- as confusion in the text with an otherwise unattested 
*xätözlän- (ED, 75 — however, even ütóz is not found in the Diwan). In one case (429 toprat-; ED, 444) 
he misread the form in the text (CMS in error -me:k''); he also failed to notice our combined form at 578 
yowsa- and 475 yowuS- (ED, 880, 881; cf. 871, s.v. yov-: "the quality of the vowels is uncertain"). In one 
instance only he offered a different interpretation of the apparent confusion in the vocalism, viz. as evi- 
dence of dialect mixture (ED, 934, yum-: "Except in Xak. the vowel is consistently -u-; in Kas. the forms 
are yüm-, yümtür-, yümül-, but yumlus-, and see yumun-; unless this is a vagary of the scribe's, this must be 
a dialect form. '"). 


In the case of 153 ósügláà-, Atalay suggested (I, 306 n.) that this should be *osuyla-, on the basis 
of osuy. Although the reading with g is assured by the position of the word unader a K heading, Atalay's 


89. See footnotes to Tercüme I, 166, 224, 226, 286, 292, 299, 306, 316; II, 206, 316, 327, 328, 
330, 352; III, 58, 60, 77, 78, 79, 100, 181, 284, 294, 352, 394, 404, 405, 410, 444. 


90. See the following entries in ED: 4-5 uv-, 156 amacla-, 213 ért:le-, 440 taplas-, tübleg-, 349 
borta:la-, 258 egüt-, 517 tenit-, 523 tini:la-, 526-7 tünüs-, 840 sini:le- (me k corrected from -ma: k not vice 
versa as in Atalay''), 843 sa:r-, 845 sürcit-, 854 siirnii:le- (ad 621 sarnüla-), 853 sermes-, sermet-, 886 yidi-; 
923 yulit-, 933 yilis-, 945 yancil- (cf. 944 yang- "MS. in error -me k"), yungit-, 947 yona:t-, 967 yanl-, 
yeril-, 976 yus-, 978 yigimlan-, 987 yüzlen-. 


91. ED: 128 alvir-, 444 tovra-, 462 titis-, 564 tigle-, 845. sárple-, 9337 yumun-. On tisle- Clauson 
elsewhere wrote (private communication to R. Dankoff dated 8/ 11/71): "As the Caus. form is quite 
clearly Qs , I have no doubt that the text originally had Gi. WES , that the scribe either originally 
copied it correctly and then added A d to suit his own pronunciation, or first wrote D le as he would 
have pronounced it and then saw this was a mistake and added à Dé s 
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suggestion is acceptable with the modification that both forms are possible — indeed, that the very purpose 
of the combined form -K-Q is to indicate that both are possible. It should not be ignored, however, that 
ésiigla- also carries the label ''Kanéak dialect." The possiblilty of dialect mixture must also be considered, 
then, as an explanation of ósn&, osnat-. Clauson's hint that 480 yumun-/yümün- might also indicate dialect 
mixture was just mentioned. In this case, however, as in all the other cases besides ósüglà-, none of the 
various forms has a dialect label. 


g) /n? gl 


There is a tendency for /n/ to lose its nasal quality following /n/ (dissimilation). Thus the usual 
genitive forms of ol, män, sän are anig, manig, sünig (see Index), Genitives with -nin do occur (ürnin 92:7; 
bórinin 221:6 P; bir ekindinin 368:8; bir birnin 371: margin, 378:1; oylinin 421:7 P). More commonly, 
however, the form is -nig (kimnig 182:14 V, 221: 12 V,453:16, 550:8 V, 555:8 V; künüg (künnüg?) 213:11; 
xànnig 215:3 P; quzyünnug 221:6 P anannig 253:13 V; kGlnig 308:16 V; yatnig, Sznig 462:17 P; yayinig 
463:12 P; kayiknig 509:15 P; adinnig 543:2 V; küninig 549:12 P; ümig 574:10; yalnuqnig 612:7 P).?? 


Datives with the third person possessive, normally -ina (e.g. anasina 316:17, 354:14; tawarina 
344:11; äwiņä 565:10), occur as -iga on nouns ending in -n (qaniga 563:1l [fi damihi] , 626:13 [dam] 1 87 


The second singular possessive, normally -in (e.g. 196:7 küzigin), occurs as -ig on nouns ending in 
-n (qanig 249:9 V; yénig 512:3). 


Two examples may be noted in which the dissimilation occurs preceding /n/. Thus "your tongue" 
with the accusative ending is tiligni at 463:4 V; and "his wealth" with the accusative is nägin at 251:17 V. 


h) Vowel Length; Madd and Lin Letters; Lightening 
As a rule, vowel length is phonemic only in the first syllable, or root.’ 4 Length tends to be lost 
with suffixes, as KaSyari clearly points out (515-6 G); and this is borne out throughout the Diwan.?5 Most 


of the examples that contradict this rule can be explained. 


First, there are many anomalous long vowels (or, rather, plene writing) in the introductory pages 
of the Diwan (e.g. 10 G bi¢yu; cf. 304 G biéyu); these are probably to be blamed on the copyist. 


Second, KaSyari at times inconsistently uses a plene orthography, as in Uighur, even though he 
states that it is more elegant and more correct" to shorten the vowel in speech (see 204 kalin G).?5 


92. The same form is found in contemporary documents in Uighur script discovered at Yarkend: 
yemig (YYRNYK), begnig (B’KNYK). See S. Tekin, "Bilinen en eski islami türkçe metinler: Uygur harf- 
leriyle yazılmış Karahanlılar devrine âit tarla satış senetleri (473, 483 = 1080, 1090)," Selçuklu Araştırma- 
ları Dergisi 4 (1975), 157-186 — facsimile II.9, IV.18, V.1. 


93. The words read törkünkä (222:6), inkä (39:14 P) and yinka (446:14 P) should perhaps be 
read térkiiniga, inigä, yinigà (?). 


94. Kelly II, 155. 


95. Examples i in Kelly II, 157. Other examples: 339 tutun-: ot tutundi, V: üdig oti tutünup; 
380 sawruq-: közdän yas sawruqti, V: közüm ya3i sawruqup; 616 tanildi bas, är basin tanindi. (Cf. 426 G.) 


96. Kelly II, 152-3, 159. 
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Third, there are numerous examples of secondary lengthening, or what may be called "pausal 
lengthening," when words are cited alone, or else in proverbs or verses, especially toward the end of a line 
and in the rhyme position. Examples of /a/ in entries have been cited above (see discussion of /6/); also 
bürdi, türdi cited at 284 G (see above, discussion of igba‘). Example in a proverb: at 176 börk: tatsiz, 
baésiz; but same proverb at 407 tat: tatsiz, baSsiz. Example in a verse: at 513 bal: qal (imperative of qal-, 
rhymes with bal).? 7 


Fourth, there is another type of secondary lengthening in the root which, like plene writing in the 
non-first syllable, is rather to be interpreted as indicating stress.?® We especially find such plene writings in 
two-word phrases, where it points to stress on the root as against the general rule; e.g. 170 tün: tinla 
küldim; 170 tin: anig tini; 171 qin: qilič qini; 243 bayram qum: bayram qumi. This is similar to the loss 
of length in other phrases where the stress goes to the end, following the general rule; e.g. 634 qod-, aorist 
qódür, but in verse: qodur man. The entire subject of stress is complicated and requires much further 
study. 


Normally KaSyari uses the term "madd and lin letters" for the matres lectionis -V-Y.?? Omitting 
these letters is an example of "‘lightening'' (e.g. 204 kalin G).! 9? And the shorter form is generally consid- 
ered "better" or "more elegant" (e.g. 162 bir, 52 ad, 53 aw; but note 172 tört: "the better pronunciation 
is TUVRT tõrt with vàv"'; also 305 qapar-; 13 G, 284 G, 526 G).! ^! 


With the exception of 32 arra, urra, irra, all words ending in a vowel are written plene.!?? It is 
unlikely that this indicates vowel length in all these cases; rather, it is probably merely an orthographical 
convention. When suffixes are added the plene writing of the base word is usually maintained. This is true, 
for example, of all verbal stems ending in a vowel (MS. 553 end - 599);!° in these cases our transcription 


_ 97. Other examples: at 37 ógüt V: tild (imperative of tilà-); at 396 G: tilii, bila (imperatives); 
42 Olas V, iki; also bas, etc. — see ED, 372, 528. 


98. Kelly II, 159-60. 


99. Only at 13 G Kasyari distinguishes alif (°) as madd and V-Y as lin; elsewhere he uses them 
interchangeably. Kelly II, 153-5, 159. 


100. Other examples: 579 yaSla-, 584 G. In this context "lightening" is a synonym of "'assimi- 
lation." The term "lightening" as opposed to "heaviness'' also means pronouncing a word with a consonant 
dropped (45 aduq for ayduq, 120 anyar- for andyar-, quina- for *qulunla- at 482 yeni- G; also 30 ir for 32 
irra, 183 sükiz for sükkiz); or pronouncing a word with a vowel dropped (33 urq for uruq, 76 oyri for oyiri, 
152 oyurla- < oyri- [sic] ). Nasality and consonant clusters, on the other hand, are both "heavy" (613 G, 
626 G); as is the joining of two gutterals of the same genus (292 G: *sayyuti > saygiti). Another type of 
"lightening" is the pronunciation of tid- as 522 tiy-. 

101. Kelly II, 159. 


102. Kelly II, 160-1. Other "exceptions" can be explained as copyist's errors: bolyali at 109:7 
(LY misread as L); muyàvu at 271:3 (VUV judged to be a dittograph and read VU); ara at 470:10 (’R’ mis- 
read as 'R); tagra at 618:12 (TKR' misread as TKR). Similarly, the later hand added a vowel sign to the 
final consonant in certain words, making them appear as if they end in a vowel and are written non-plene: 
yoqàr at 83:5 (verse, shortened from yoqaru for the meter!); ay at 175:9,10; also at 496 qur, 495 kēp, 500 
siq. 

103. But note 597 G, which implies that the final mater is only required in the imperative form 
and may be dropped with any endings. 
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follows the normal system of indicating the plene writing in the middle of the word (553-4 badi, bar, 
bāmāq), but omitting the vowel-length notation in the running marginal index (ba-) It is also true of 
bisyllabic nominal stems (540 tapa, 586 tapala-), but not of monosyllabic nominal stems, though KaSyari 
often gives the "'root-form" in plene notation and says that the mater has dropped (see e.g. 535 tü, či; 563 
tülä- < tülä-, čilä- < cilà-).! ^^ 


104. Other examples: 323 Cila3- < Cila&-; 534 G; 597 G on udiqla-. Note 538 qi (vocative parti- 
cle): "It is pronounced long (yumaddu) between the gàf and the i-vowel" — ie.,an exception? Note also 
that nouns consisting of a vowel only are interpreted long (32 à, ü, etc.). Some inconsistent writings are 
again perhaps to be explained by the effect of phrase stress. Thus we find kisini (KISINIY) four times in 
the context bu X ol k. X-yan (88:11,15, 89:4,8), but elsewhere kiSini, always in the context X k. X-di 
(KISIYNY 136:14, 554:15; KISY NY 416:14, 430:11, 485:17). Similarly, we find kiilar (KISYL'R) six 
times (102:14, 103:9, 160:7, 438:9, 467:8, 617:11); but at 208:8,9 first kisilar (KISY LA’R) in the phrase 
quram k., then kisilar (KISIL'R) in the sentence k. quram olturdi. 
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[1. 2/3] 2 
In the Name of God the Merciful the Compassionate 
— in Him there is Assistance — 


Praise be to God, most lavish of bounty, and gracious of benefaction; Who sent forth Gabriel, with 
a detailed Exposition, a Revelation, setting forth clearly what is forbidden and what permitted; to Muham- 
mad, who then followed the Way, and raised up the Lamp and the Guide; at a time when the heartiest was 
sickly, and the most eloquent was dumb; God bless him and his family, of most noble lineage, and grant 
them peace. 


To proceed. The slave, Mahmiid ibn al-Husayn ibn Muhammad [al-Ka8yari] states: 


When I saw that God Most High had caused the Sun of Fortune to rise in the Zodiac of the Turks, 
and set their Kingdom among the spheres of Heaven; that He called them “Turk,” and gave them Rule; 
making them kings of the Age, and placing in their hands the reins of temporal authority; appointing them 
over all mankind, and directing them to the Right; that He strengthened those who are affiliated to them, 
and those who endeavor on their behalf; so that they attain from them the utmost of their desire, and are 
delivered from the ignominy of the slavish rabble; — [then I saw that] every man of reason must attach 
himself to them, or else expose himself to their falling arrows. And there is no better way to approach 
them than by speaking their own tongue, thereby bending their ear, and inclining! their heart. And when 
one of their foes comes over to their side, they keep him secure from fear of them; then others may take 
refuge with him, and all fear of harm be gone! 


I heard from one of the trustworthy informants among the Imams of Bukhara, and from another 
Imam of the people of Nishapur: both of them reported the following tradition, and both had a chain of 
transmission going back to the Apostle of God, may God bless him and grant him peace. When he was 
speaking about the signs of the Hour and the trials of the end of Time, 


[I 3/4] 3 


and he mentioned the emergence of the Oyuz Turks, he said: “Learn the tongue of the Turks, for their 
reign will be long (tuwal, transmitted with raf of the ta")? Now if this Hadith is sound — and the burden of 
proof is on those two! — then learning it is a religious duty; and if it is not sound, still Wisdom demands it. 


I have travelled throughout their cities and steppes, and have learned their dialects and their 
rhymes; those of the Turks, the Turkman-Oyuz, the Cigil, the Yayma, and the Qirgiz. Also, I am one of 
the most elegant among them in language, and the most eloquent in speech; one of the best educated, the 
most deep-rooted in lineage, and the most penetrating in throwing the lance. Thus have I acquired per- 
fectly the dialect of each one of their groups; and I have set it down in an encompassing book, in a well- 
ordered system. 


1. MS. istimala, read istimala. 
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I wrote this, my book, asking the assistance of God Most High; and I have named it Diwan Lwyat 
at-Turk (“Compendium of the Turkic Dialects”); in order that it be an everlasting memorial, and an eternal 
treasure; and have Dedicated it to: 


His Excellency; of the Hallowed and Prophetic, Imamate, Hashemite, Abbasid line; our Master and 

Patron; Abi l.Qasim ‘Abdallah ibn Muhammad al.Muqtadi bi-Amrillah; Emir of the Faithful and 

Deputy of the Lord of Worlds. May God prolong his abiding in everlasting glory and felicitous life, and 
anchor the foundations of his authority in such glory that former splendors will abide in his courtyard. 
May He exalt the degrees of his Proof with such favors that mankind will draw life from the bounty of his 
hand; with Good Fortune the companion of the auspicious star, and Determination whose arrow hits the 
mark; with friend joined to glorious victory, and foe weakened by ignominious subjection. May the Mus- 
lims never be deprived of his Shadow and his Beauty, his Strength, his Favor, and his Splendor. 


And I have set it out according to the order of the alphabet; 
IL 4/5] 4 


and adorned it with words of wisdom and elegant speech, proverbs, verses of poetry, and sentences of 
prose. Thus did I soften its rough places, and make smooth its pits and hollows. I have spent long years of 
labor over it, causing each word to lie down in its proper place, and lifting each one out of obscurity; so 
that the one who seeks it may find it in its correct compartment, and the one who desires it may observe it 
in its allotted order. 


I have comprised this entire language in eight books: 


1st — Book of Words Vowel-Initial (kitab al-hamz): we brought this to the fore, taking an augur from the 
Book of God Most High; 

2nd — Book of Sound Words (kitab as-salim); 

3rd — Book of Doubled Words (kitab al-muda'af); 

4th — Book of Words Initial-Weak (kitab al-mital); 

5th — Book of Words Medial-Weak (kitab dawat at-talata); 

6th — Book of Words Final-Weak (kitab dawat al-arba'a); 

7th — Book of Nasal Words (kitab al-yunna); 

8th — Book of Words Joining Two Unvowelled Consonants (kitab al-jam' bayn as-sakinayn). 


Each of these books I have divided into two parts, Nouns and Verbs; putting the nouns first, then the verbs, 
and dividing them further into chapters according to their stations, the first ones first, [etc. — i.e., accord- 
ing to length and pattern]. The titles of these books and chapters I have borrowed from Arabic, as techni- 
cal terms, since people are familiar with them. 


I originally intended to structure the book along the lines of al-Khafil in his 
H. 5/6] 5 


Kitab al-‘Ayn, recording together both words that are in use and those that do not occur, in order to show 
that the Turkic dialects keep pace with Arabic like two horses in a race. That method would have been 
more comprehensive. The present structure, however, is more to the point, since it is easily accessible, and 
people generally prefer it. Therefore I have set down only what is in actual use, and have ignored what does 
not occut, for the sake of brevity. 
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The following is a table of [the types of words which] are found, and those which are not found, 
so that you may know their scope in Turkic. 


'ARIQ - ariq “canal” (nahr) Sy odie he ee — S found. 
'"AQUR- aqur “stable” (istabl) EE AE EDS found. 
QA’R: qar “snow” (talj) Kcu M RU Ba a wae | found. 
QARA’ qara “black” (aswad) |... .......... found. 
RAQA’ raqa en Abe A ere g ARES Ski ken ee a not found. 
RA'Q- -raq Comparative suffix . e, found. 
"AZUQ - azuq “provisions” (zad) E ita IEEE found. 
'AQUZ - aquz dq. esed ok qo sra asc e SS US not found. 
QUZIY qozi “lamb” (hamal) |... ........... found. 
QIYZ - qiz "gil"(jaiya e, found. 
ZIQIY ziqi mv SR ad ct E A et bao eet alt, Shee, not found. 
ZIYIQ- ziyiq EEN St hr BE, A not found. 


“The first step points the way": you may judge by analogy with these the case of quadriliteral and multi- 
literal words. 


I have chosen this arrangement, then, for the sake of lightness and brevity. Thus have I brought 
forth a book with which nothing at all can compete. The fundamentals are arranged according to rules and 
principles which are clearly set forth, so that the composition follows the proper path and the exemplary 
model, It will guide correctly those who seek earnestly in it, and follow faithfully those who forge ahead of 
it; it is an open road on which to travel, and a ladder by which to ascend. 


For each of their dialectal groups I have established the root principles from which the acts of 
speech branch out; since pruning down what is spread out allows wisdom to grow. I have strewn therein 
examples of their verses, which they utter in their pronouncements and declarations; as well as proverbs 


[L. 7/8] 6 


which they coin according to the ways of wisdom, both in adversity and in felicity, and which are handed 
down from speaker to transmitter. And I have gathered therein much-repeated matters, and famous expres- 
sions. Thus has the book attained the utmost of excellence, and the extreme of refinement. 


May God grant me success in my endeavor. Upon Him do I rely. There is no power and no 
strength except with God the Exalted. He is our Sufficiency, and the finest Protector. 


Concerning the Letters on which the Dialects are Based 


The letters composing the Turkic dialects comprise eighteen primary letters, which go to make up 
the Turkic script. They are combined in the following vox memoriae: ‘axuwka laffa samj nazaq badr 


šutiyyā.! Separately [i.e., in alphabetical order] they are written as in the following table. 


1. These are Arabic words, meaning: “your brother, he wrapped, ugly, frivolity, seed, the rainy 
season.” The first word, in normal transcription, is axika. 
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ý F(w) X V Zz Q Y K D 
M N S B Je R Šš T L 


These letters correspond to the Arabic [hija’ order]: ^b, t, t. 


There are also seven other, secondary, letters, which are not differentiated in the script, though the 
dialects cannot do without them. They are: the hard ba” (p); the Arabic jim, which is rare? in this lan- 
guage; the zay produced between the points of articulation for zay and Xin (Žž); the Arabic fa’; the dotted 

4 
Yayn; 


[L 8/9] 7 


the kaf produced between the points of articulation for qaf and kaf (g); the nasal kaf, produced between 
"Toun and qaf and nin and qàf (n) — this letter is the hardest to pronounce for a non-Turk. These second- 
ary letters are written with the characters of the primary letters, but they are distinguished by diacritical 
points. 


In none of the Turkic dialects will you find the following [Arabic letters]: ta’; the emphatic let- 
ters, ta’, za’, sad, dad; the gutteral letters, ha’, ha’, ‘ayn. To be sure, some say for “owl”: ’UVHIY thi, but 
the genuine language has: "UVKIY ügi with kaf — Qiftaq dialect. “Flint” is called: JAHA’ &aha in Kintak 
dialect, with slurring (rakik). And *'bleariness of the eye” is called: "UVH- üh (?) — this too is not genuine. 
Besides this, ha' may appear in pausal form [in certain onomatopoeic expressions], such as the call for a 
falcon: TA'H. TA'H- tah tah, or the call for a foal: QURRIH- QURRIH-! qurrih qurrih. But it does not 
occur in orderly speech. You do find ha’ in the speech of Khotan, since it is of Indian origin; and in the 
speech of Kandak as well, since it is not Turkic. 


If you require to write ta’, then you must use the form for Turkic dal and add the appropriate dia- 
critical marks; similarly for dad use dal with pointing, and for sad use sin with pointing. For ha’, ‘ayn and 
ha’ use the form for the dotted xa’ and indicate the intended form with an appropriate mark, since these 
letters are peculiar to Arabic and when they are written in the Turkic alphabet they must accommodate to 
the pattern of its letters; they may then be distinguished by appropriate pointings or markings. 


All of the letters may be written. 
[I. 9/10] 8 
in the following vox memoriae when joined together. 


——————— — ——— —À— — — — ——— — — — — —À —— — 


2. MS. ya’ 

3. MS. yariza, read ‘aziza. 

4. MS. ‘ayn. The “dot” distinguishes yayn from ‘ayn in Arabic script; in Uighur script T is writ- 
ten with the sign for X and Q. 


1. Final sukin (-) in each case altered from U. 


74 


('awaxa vasaqa yakada manaza baéara Satala) 


The basic principle of this orthography is that every fatha (A) is expressed by an alif in the script, 
even when there is no basis for it in pronunciation (De, when not pronounced long] ; every damma (U) is 
written with vav, even when there is no basis for it in pronunciation; and every kasra (I) with ya’, even 
when there is no basis. This is similar to the Arabic orthography of the words ab and ax (father, brother") 
in the construct state; you say hada abüka (“This is your father"), ra'aytu abaka (“I saw your father"), and 
marartu bi-abika (“I passed by your father") — you write them this way, with an added letter for the 
vowel.! 


This is the script used for all documents and correspondence of the Khaqans and the Sultans, from 
ancient times to the present, and from Kashgar to Upper Sin, encompassing all the lands of the Turks. 


Furthermore, the speech of the Turks contains ibd‘ (“saturation”); imala (“deflection”) and 
i$mám (“flavoring”) to the three vowels; salaba (“hardness”) and rikka (“thinness”) in pronunciation; 
‘yunna ("nasalization"); the nasal consonant; the joining of two unvowelled consonants; the joining of qaf 
and jim; the alternation of ba’ with mim and of niin with làm; etc. Each will appear in its proper place. 


On Deverbal Nouns 


Nouns are of two types, derived and simple. Those from verbs are derived by adding to them [i.e., 
to the verbal stems] letters (suffixes) to the number of twelve. Simple ones are such as: QILIJ. qilit for 
“sword” and: 'UVQ-? oq for “arrow”; this type of noun cannot be further analyzed. 


[I. 10/11] 9 


Only the derive ones may be analyzed. Furthermore, of these, some are actually heard and in use, while 
others may be derived analogically but are not actually found. I have omitted what does not occur, and I 


have furnished principles based on actual usage, although non-occurring forms may be derived from these 
by analogy. 


The nouns that stem from verbs are formed by the addition of one [or more] of the following 
twelve letters: alif, ta’, jim, sin, yayn, qaf, the sound kaf, the thin kaf produced between the points of 
articulation for qaf and kaf (g), lam, mim, niin, vav. 


Example of alif :: BIL-KA’ bilgà “Knowing, wise, intelligent"; derived from: BIL-DIY bildi “He 
knew something." :: UGA’ 6ga — an honorific title for one of superior intellect; derived from: ’UVDIY 
NA’N-KNIY 6di nanni “He understood the matter after thinking it over." And a certain food is called: 
"UVA' uva derived from: ’UV-DIY uvdi “He crumbled the thing,” since you crumble sugar in it. 


1. In Arabic script vowel lengthening is indicated with the matres lectionis: alif for à, waw for 
ii, ya’ for i. 


2. Original word in red ink; hamza over alif (°) and V added later in black. 


75 


The alif is usually fixed with a mim. Example :: KAS-MA' küsmá "*Forelock", from: KAS-DIY 
kásdi “He cut,” since that part of the hair is cut off so that it does not cover the eyes. And “a braid” is 
called: "UVR-MA’ SAJ: órmá sač from: 'UVR-DY Órdi “He braided.” 


Example of ta’ :: QAJUT- qatut "Pursuit," from: QAJ-DIY qačdi “He fled." And “a garment" 
is called: KADUT. kadiit, from: KAD-TIY kadti “He put on the garment.” 


[I 12/12] 10 


Example of jim ::KUMAJ. kömäč ''Flat-bread," from: KUMDIY kémdi “He buried (in the 
embers, or other)" :: SAWIN-J sawint “Joy,” from: SAWIN-DIY sawindi “(The person) rejoiced.” 


Example of Jin :: BILIS- bili$ “One with whom [you have] acquaintance,” from: BIL-DIY bildi 
"He was acquainted.” And “war and strife” is called: "UVRUS: TUQUS- ürus toqus, from: ’UVR-DIY 
ürdi “He struck,” and from: TUQIYDIY toqidi also “He struck.” 


There are three usages of the yayn. 


1) It is added to verbal roots to form nouns. Example: something “clean” is called: 'ARIT* 
ariy, from: 'ARIN-DIY [sic] NA'N-K aridi nan “The thing was clean.” And something “dry” is called: 
QURUT. quruy, from: QURIYDIY quridi “It dried." 


2) Itis added to simple nouns to form nouns of place. Example :: YAY-LAT. yaylay “Summer 
pasture"; Y A'Y- yay is "Summer," and yayn is added to it for this meaning. Similarly, “Winter pasture” is 
called: QIS-LA'T- qiSlay; QIS- qiš is Winter," and adding yayn brings about this meaning. 


3) It is added to verbal roots, fixed with vav, in all of the Turkic dialects [sic], to form nouns of 
instrument. Example :: BIYJ.T'V bityu “Name of the instrument with which something is cut," from: 
BIYJ-DIY biédi “He cut.” :: 'UR.TV NA'NK- uryu nàn “Something with which a thing is beaten," from: 
"UR-DIY urdi “He beat.” In this last usage it alternates with thin kaf. Example :: KAS-KUV NA'NK kasgii 
nan “Something 


[I. 13/13] 11 


with which to cut," from: KAS-DIY kasdi “He cut.” :: 'AWUVS-KUV äwüsgü “Something with which to 
winnow,” from: 'AWUVS-DIY awiisdi “He winnowed something." The 'yayn occurs with verbs that have 
isba' but not those that have imala or rikka; the kaf acts just the reverse of this. The yayn or kaf in this lan- 
guage corresponds to the mim which is prefixed to verbal roots in Arabic [to form nouns of instrument] ; 
for example: minjal (“scythe”), from najala “He cut the herbage”; munxul (“sieve”), from naxala (“He 
sifted the flour, or other"); minsaf (“winnow”), from nasafa, “He winnowed the thing." 


The Oyuz, for this usage, have alif in place of yayn or kaf, and sin and ya’ in place of vav. Exam- 
ple :: YAIDA'J! BIJA'SIY NA'NK yiyaé bidasi niin “Something with which to cut wood." :: 'UTVNG-- 
KASA'SIY BAL:DUV otun küsàsi baldu “An ax used to cut firewood.” Nouns of time and place, and the 
infinitive [sic], are formed on the same pattern. Between the Kháqàni Turks, etc., on the one hand, and 


1. First A in red, as rest of word, crossed out in black (later hand); I in black. 
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Turkmàn-OYyuz, etc., on the other, there is an absolute and consistent dialectal cleavage. This will be ex- 
plained in the proper places, God willing [see 25-28]. 


Example of qaf: a “comb” is called: TAR-T'A’Q: taryaq,from: SAJ’ TARA’DIY sat taradi “He 


combed the hair." Anda “‘scythe” is called: "UR-T'A’Q. oryaq, from: ’UT- 'UVR.DIY ot ordi “He cut the 
grass." 


Example of hard kaf: you call a “piece” of something: KASK. NA'NK- kasak nan, from: 
KAS-DY käsdi “He cut.” You call a “coverlet”: 'ASUK äšük, from: 'ASUVDIY äšüdi “He covered it.” 


Example of thin kaf: you call something "alive": TIRIK- tirig, from: TIRIYL-DIY tirildi “He 
came to life.” 


(I. 15/15] 12 
And something **dead" is called: "UVLUK ólüg, from: 'UVL-DIY öldi “He died." 


Example of làm :: BIYJ.TIYL: YIYR- biéyil yer “Cracks in the ground,” from: BIYJIYL-DIY 
NA'NK- bicildi nin “The thing was cut." And you call something **mixed black and white”:! TAR-TTYL- 
taryil, from: TARIYL-DIY tarildi “The thing separated" — as if the black and white had mixed and then 
separated from each other. 


Example of mim :: YADIM yadim “Carpet,”from: YAD-TIY yadti “He spread it out.” And “a 
slice of melon” is called: BIYR. BIYJIM- QA'TUVN.- bir bicim qāyūn, from: BIYJ-DIY biédi “He cut.” 


Example of niin: you call “a flood”: 'AQIN- aqin, from: SUW- 'AQ-DY suw aqdi “The water 
flowed.” And you call “a pile of dirt”: YIYTIN’ TUB-RA’Q. yiyin topraq, from: TUB-RA'Q YIT-DIY 
toprāq yiydi “He piled up the dirt.” 

The vav is seldom found alone without an accompanying word following it. Example: you call 
“a cupping glass”: SUR-TUV soryu, from: SUR;DIY sordi “(The animal) sucked (the milk or blood). 
:: TUR-TUV YIYR- turyu yer “A place to stay." 

These are the principles upon which all the dialects turn, like the Pole upon which turns the Heav- 
enly Sphere. They are general rules for all verbs, biliteral, triliteral, quadriliteral, quinquiliteral, or longer. 
We have given a summary explanation in this place, and will dwell on each point as it comes up afterward, 
God willing. 

On the Scope of Word Patterns 

Biliteral, lightened [i.e., with short vowel]. Example :: 'AT: at “Horse.” ’AR är “Man.” 

Triliteral. :: 'AZUQ- azuq “Provisions.” Y AZUQ yazuq “Sin.” 

Quadriliteral. :: 


1. MS.ayraf a'ram, the first word should be read abraq. 
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YATMUR: yaymur “Rain.” JAI-MUR Caymur “Turnip.” 


Quinquiliteral. :: QURUT-SA'Q quruysaq “Stomach.” QUDUR-T'A’Q: quduryaq “One of the two 
tails of a gown.” 


Sextiliteral. The “girth” of a saddle iss KUMUL-DURUK: kómüldürük. The “crupper” is: 
QUDUZ-TUVN: quduzyün. 


Septiliteral. This is rare, in nouns. An example is) ZARTNJMUVD- zaryuncmüd — the name 
for a type of basil. 


There is no pattern beyond the septiliteral. 
On Nominal Augments 
Nominal augments [consist first of all of] madd (“prolonging”) and lin (“softening”) letters. 


Example of madd: “A sack of wheat" is called: TATA’R. tayar. And “a firebrand” is: JAW'R- 


Cawar. 


Example of lin: “a protected place or reserve” is called: QURIYI qoriy. Something “clean” is: 
'ARIYT* ariy. Something “ready” is: 'ANUVQ: aniiq. “A witness” is: TANUVQ- tanüq. 


Example of hamza: “a stallion” is called: *AD-TIR- adyir. “Rhubarb” is: 'SUVN i&yün. 


Example of nin: “A smith's hammer" is called: BAZ-T'A’N bazyan. “Eroded land” is: QAZI"N: 
qazyàn. 


Example of vav: “silk” is called: TUR-QUV torqu. A “light-witted” man is: QURTUV quryu. 

Example of ya’: “A mound” is called: KUT-KIY kótki. A “frowning” face is: BUR-QIY burgi. 

It is permitted to drop the lin letter in pronunciation from words of the pattern fa‘al or fu'al or 
fi'al or fa'ul or fail. For example, “wood” is called: Y AII"J- yiyāč, but you are permitted to say: YITAJ- 
yiyat. Similarly, “the opposite bank of a canal or a river" is called: YUT'UVJ:  yoyüé, but it is permissible 
to pronounce it: YUDI'UJ. yoyut. The same holds for the word: QURIYI: qoriy “Reserve”; you may also 
say: UQURIT* goriy. Shorter speech is more elegant than that which is lengthened. 

The remaining points will be mentioned in the course of the book, God willing. 


On Verbal Augments and their Formation 


Verbs [i.e., verbal stems] may be biliteral, triliteral, quadriliteral, quinquiliteral, or sextiliteral. 
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Verbal augments (Le, suffixes to nominal or verbal roots] consist of the following ten letters: alif, ta’, ra’, 
sin, šin, qaf or kaf, lam, nun, lam-alif, ya’. Each is suffixed with a different meaning. 


The alif [forms verbs from nouns.] Example :: TAB'ZA'DIY täpzädi“He envied,” from the root: 
TABIZ: tapiz “Swamp.” :: QUB‘ZA’DIY qopzàdi “He played the lute,” from the root: QUBUZ' qopuz 
["Lute"]. 


The ta’ is used to transitivize a verb. Example :: TARIT 'ARITIY tariy aritti “He cleaned the 
wheat (or other)”; :: TUNN QURUTY tón qurutti “He dried the garment (or other)." The respective 
roots are: 'ARIYDIY aridi “It was clean," and: QURIYDIY quridi “It dried.” 


The ra’ is usually compounded with tã’ to transitivize a verb. Example :: BAR’DIY bardi “He 
went"; BAR'TUR'DIY barturdi “He caused to go.” KAL'DIY kaldi “He came"; KAL’TUR'DIY káltürdi 
“He let come." 


The sin is added to verbal roots with the meaning that one desires to perform the action. Example 
:: SUVW' ’IJSADIY süw ičsädi “He desired to drink the water." :: 'AS YAIYSADIY aš yésádi “He desired 
to eat the food." 


It may also be added with the meaning of [the Arabic pattern] tafa‘ul, when one pretends’ to 
perform a certain action, but does not actually do so. Example :: "UL MAN'DIYN' YARMA'Q 'ALIM-- 
SIN: DN ol mündin yarmaq alimsindi “He pretended to take from me the dirham (or other)" :: "UL 
MAN'K' KULUM' SIN'DY ol mana külümsindi “He [pretended] to laugh at me." 


The 3in is added with the meaning of mufa'ala, when the action is mutual. Example :: 'UVR-DIY 
ürdi “He struck”; URUS'DIY uru&di “He struck back or fought." TUR'DIY turdi “He stood up”; TURUS- 
DIY turuSdi 
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*He stood up to someone or withstood." The idea of competing or vying may also be present with this 
type; we shall discuss that in its proper chapter [see, e.g., 325 G]. 


The qaf is added with the meaning of maf'ul, when one is overcome or forced. Example :: ’AR’ 
'AJIYQ'DIY ar ačiqdi “The man was overcome with hunger (from being imprisoned or detained)." :: 
YIL-QIY YUTUQ-DIY yilqi yutiqdi “The cattle were burnt (i.e. frostbitten) by a calamity that overtook 
them." Usually in this type the q@f is compounded with sin. Example :: "AR. ’AR-SIQ-DIY är arsiqdi 
“The man was deceived.” :: (AR: SUY'SUQ'DIY är soysuqdi “The man was stripped of his wealth." 


The kaf alternates with qaf in this meaning for words with rikka or imala, or that have kaf. Exam- 


ple :: QAJ TIN 'R^ YIT'SIK'TIY qatyin ar yetsikti “The fleeing man was caught up with.” :: "UL 'AR: 
BIL'SIK'TIY ol ar bilsikti “That man was recogniz ed and his hidden affair became known." 


14 1. arā, altered to uriya; thus throughout the text. 
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The lam is added to verbal roots when the agent of the action is not mentioned. Example :: "AR: 
'UVQ 'ATIY är oq atti “The man shot the arrow”; :: 'UVQ'ATIL'DIY oq atildi “The arrow was shot.” :: 
BUVZ TUQIYDIY bës toqidi “He wove the cloth”; then :: BUVZ: TUQIYL'DIY béz toqildi “the 
cloth was woven." 


The niin is added with the meaning of direct association of the agent with the action, with no 
intermediary. Example :: "UL YAR'MA'QIN 'ALIN'DY ol yarmagin alindi “He seized his dirhams by 
himself" :: UL MAN'DIYN' TAW'RIYN' QULUN'DIY ol mandin tawarin qolundi “He took it upon 
himself to ask me for his money." 


The lam-alif is added only to nouns to form verbs. Example :: BAIYK’ QUVS'LA’DIY bēg 
quSladi “The emir hunted 
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birds"; QUVS' qü$ meaning “birds” is an indeclinable noun, and when lam-alif is affixed to it, it then acts 

like a simple verb in all respects. This is an important principle, and must be memorized. :: BAK KAN. 
DA’ QIYS'LA'DIY beg kanda qišlādi “The emir spent the winter in the city”; QIYS qii is “winter,” and - 
becomes a verb when lam-alif is joined to it. 


The ya’ is compounded with lam for verbs meaning that the action was about to be performed 
but had not yet taken place. Example :: "UL TURTA’LIY QAL'DIY ol turyali qaldi “He was about to 
stand up." :: "UL BART'A'LIY QAL'DIY ol baryali qaldi “He was about to go but had not yet gone.” 

Learn these principles! 

On the Order of the Patterns 

We begin with biliterals, then triliterals, quadriliterals, quinquiliterals, and sextiliterals. 

We put first those with unvowelled middle radical, then those that are vowelled with various 
vocalizations; after this, those with prefixed augments, namely hamza and the like; then those with aug- 
ments between the first and second radicals, in their various vocalizations; finally, those with suffixed aug- 


ments. 


This is the method for every pattern that I have explained; and these are the sum of the nominal 
patterns in every book. 


On the Order of Letters 


We begin with nouns ending in ba’, and go on from there, following the course of the entire 
alphabet, according to the model of the foremost litterateurs, and in imitation of the arrangement 


16 1. Glossinalater hand: “but did not stand." 
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in Arabic dictionaries. At the same time, we have taken into account the initial consonant of words, and 
also their articulation; the closer a letter is to hamza, the earlier does it appear in the [words of a given] 
pattern. We have not put the [Arabic] copula waw among the words, since it has no place in this lan- 
guage; so understand! 


On Adjectivals that are not Mentioned 


The following adjectivals may be formed [from verbs] in any chapter, each with its characteris- 
tic meaning. 


1) The participle expressing infrequency of the action. Example :: BAR-DIY 'AR: bardi gr “The 
man went"; participle :: BAR'DAJIY "Ab: bardati ar “The going man, the man who went." KAL'DY 
AR kaldi ar “The man came”; KAL'DAJIY 'AR: kaldati ar The coming man, the man who came." This 
type of adjectival will not be mentioned [in the noun sections]. 


2) The participle expressing continuity or frequent occurrence of the action. Example :: 'UL 
AR "UL 'AWKA' BARAT'A'N ol är ol äwká baryan “That man is one who goes frequently to his house.” 
:: UL KISY "UL BIYZK' KALAKA'N ol kiši ol bizka kalgan “That man is one who comes to us often.” 
This type of adjective will not be mentioned. 


3) The participle expressing intent and desire to perform the action. Example :: "UL "AR: 'UL 
"WE BARIT'SA'Q' ol ar ol äwkä bariysāq “That man is one who intends and desires to go home." ::'UL 
KSY "UL BYZKA' KALIK'SA'K' ol kiši ol bizka kaligsak “That is a person who is desirous of coming to 
»1 
us. 


4) The participle expressing that one ought to perform the action. Example :: 'UL 'AWKA' 
BARTILIQ [sic] "AR DN ol äwkä baryuluq ardi “He should have gone home."! The Oyuz replace this 
lam by sin for this meaning, in all 
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chapters [see 296 G]. [Another example] :: "UL YIKT: BIVZKA' KALKUVLUVK 'AR'DIY ol yigit 
bizká kalgülük ardi “That young man ought to have come to us.” 


5) The participle expressing that one is about to perform the action. Example :: MAN 'AW'KA' 
BARIYI"LIY MAN min áwki bariyli män “I am about to come to you."'! 


All of these adjectivals were derived from the same verbal roots. By analogy with these you may 
deduce the adjectivals in these meanings from all verbs. 


17 1. Gloss in later hand: “This will not be mentioned." In the body of the text the words “not 
mentioned" are crossed out after the first sentence of 4) and 5). 


18 1. Seenote to previous page. 
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The passive participle (?)? is also left unmentioned, except in connection with [the sections ex- 
plaining] rules, in order to explain the scope of the rule and the manner of the variants of this form among 
the people (?). 


As for the formation of plurals and singulars, the comparison of adjectives, diminutives, and other 
types of inflection- none of these is mentioned, since I have devoted to them another book, named: kitab 
jawahir an-nahw fi lwyat at-turk (“The Gems of Grammar of the Turkic Dialects"), and you may study it 
for these grammatical rules, God willing. 


On Infinitives that are not Mentioned 


Infinitives or verbal nouns are of two sorts: 1) the infinitive absolute — this is mentioned in the 
verb sections along with the preterite and the aorist;? and 2) the infinitive construct, which has the meaning 


of a hal (adverb describing a condition) — I do not mention this except when necessary. 


Example of the infinitive absolute :: BAR'DIY bardi “He went," BARIYR: barir "He goes," 
BAR'MA'Q' barmáq “A going, to go.” KAL'DIY käldi “He came," KALIYR: kálir “He comes," KAL- 
MAKE: kalmak “A coming, to come." 


Examples of the infinitive 
[1. 25/26] 19 


construct :: MANIG BAR'T'IM: BULSA’ MAN'K' TUSTIYL minig baryim bolsa mana tugyil “When the 
time comes for me to go, meet me.” :: KAYIK’ KALKIY BULSA’ 'UQTA' küyik káligi bolsa oqta “When 
the game appears, shoot at it." Proverb [= 286 G, 293 G]: TA'Z KALIKIY BURK JIYKA' taz káligi 
börkčikä “The bald man’s coming to a hatter (is inevitable).” The rule for this type of infinitive is to add 
to the stem yayn or qaf in words that have qaf or iba‘ [or kaf otherwise; see 286]. Example :: BARIT* 
BAR'DY bariy bardi "He went a direct going.” :: "UL QULIN 'URUT' ’UR'DIY ol qulin uruy urdi “He 
gave his slave a real beating.” The qaf or [hard] kaf is only found in construct [ to a personal pronoun], 
never alone like the yayn [or thin kaf]. Example :: 'ANIG: YURUQIY NATAK anig yoriqi natag “What is 
the manner of his walking, how is his conduct?" This type of qàf may also be an alternant of yayn. The 
[thin] kaf is used in words that have kaf or rikka. Example :: 'ANIY SUKUK’ SUK'TIY ani söküg sókti 
“He reviled him greatly.” :: "UL QULIN TABIK TAB'DIY ol qulin tapig tüpdi **He gave his slave a strong 
kick." This type is used for emphasis and affirmation, as in the words of God Most High and Blessed: wa- 
kallama llahu mūsā taklim™ (Q.4:162 “and unto Moses God spoke directly"). 


My sole purpose in mentioning these types of rules is conciseness and completeness, since these 
rules have a general application. Every rule that I mention, and every principle that I establish holds good 
for all of these dialects, and so must be learned, God willing. 


2. al-mawsiif alladi waqa'a 'alayhi Ifid: this is probably a roundabout expression for the passive 
participle, elsewhere called maf'ūl and discussed after the fa'il (active participle) section in the sections 
explaining rules; see, e.g., 351, 425, 583. The last part of thé sentence is also troublesome: iba@natan li- 
jarayan al-qiyas wa-i‘lam@n kayfiyya lu'at hada l-harf min an-nas. 

3. MS, bi, read yabir. 
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On What is Mentioned in the Book and What is Not 


Of the names of mountains and deserts, and of rivers, lakes, and other bodies of water, I have men- 
tioned 
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those which are within the territories of Islam, since their names are on people's tongues. 1 have mentioned 
them because they are well known; but the majority of them I have left unmentioned, because of their 
obscurity. As for those that are in the lands of Polytheism, I have mentioned a few and have avoided the 
rest, since there is no profit in mentioning them. 


Foreign words in this language are not mentioned. 


The same for proper names of men and women, except that I have mentioned those that are well 
known and widespread, and which therefore require to be known exactly. 


On the Classes of the Turks and an Outline of their Tribes 


The Turks are, in origin, twenty tribes, They all trace back to Turk, son of Japheth, son of Noah, 

God’s blessings be upon them — they correspond to the children of Rüm, son of Esau, son of Isaac, son of 

Abraham, God’s blessings be upon them. Each tribe has branches whose number only God knows. I shall 

mention only the great tribes and leave the little ones, except for the branches of the Oyuz-Turkman — 

their branches I shall mention, along with the brands of their cattle, since people need to know them [see 
40-41 oyuz]. 


[In the following list] I outline the geographical position of each of their tribes in the eastern 
world.’ They are listed in order [from West] to East, both pagan and Muslim, beginning with those closest 
to Rim. First iss BAJANAK' baéanak, then: QIFJA’Q’ qiftaq, then: 'UU'UZ' omg, then: YAM'K 
yemak, then: BASTIR' T: baSyirt, then: Y AS'MIL'? basmil, then: QA'Y: qày, then: YABA'QUV yabaqu, 
then: TATAR tatar, then: QIR‘QIZ qirqiz. The last one is closest to Sin. 


[1. 28/28] 21 
All of these tribes are opposite Rüm, extending toward the East. 


Then: JIKIL £igil, then: TUXSY tuxsi, then: Y ATM’ yayma, then: 'TRA'Q oyrāq, then: JARUQ 
&aruq, then; JUMUL &ómül, then: "UY'TUR uyyur, then: TANKUT tanut, then: XITA’Y xitay which is 
Sin, then: TWDIA'J tawyat which is Masin. These tribes are middling between South and North. 


Each of them is shown in the following circle (map).! 


———————— 


20 1. Le.,excluding the conquests of the Turks in the Near East and Anatolia. 


2. Y altered from B as throughout the text. 
21 1. The map covers MS. 22-3. The original is in four colors, the key given in the four córners as 


follows: Rivers are gray. Seas are green. 
Sands (deserts) are yellow. Mountains are red. 


83 
IL 29/29] 24 
On the Turkic Dialects 


The most elegant of the dialects belongs to those who know only one language, who do not mix 
with Persians, and who do not customarily settle in other lands. Those who have two languages and who 
mix with the populace of the cities have a certain slurring (rikka) in their utterances — for example, Soy- 
daq, Kanéak and Aryu. The second category are such as Khotan, Tübüt and some of Tangut — this class: 
are settlers in the lands of the Turks. I shall now outline the language of each of their groups. 


The language of the people of Jabarga is unknown because of their distance and the interposition 
of the Great Sea between them and Mäin. 


The people of Mäin and of Sin have a language of their own, although the sedentary population 
know Turkic well and their correspondence with us is in the Turkic script. 

Also the language of Yajüj and Mam) is unknown because of the Barrier and the interposition of 
the mountains and the sea that is near Masin. 


Tübüt have a language of their own. Khotan also have both a script and a language of their own. 
Both of these do not know Turkic well. 


The Uighur have a pure Turkic language, and also another language which they speak among them- 
selves. [And they have two] writing systems, one in the Turkic script composed of twenty-five! letters 
which I have enumerated above [6] and in which their correspondence is written, and another which they 
have in common with Sin and in which they write their scriptures and registers — no one can read it except 
their priests. 


Those that 
[I. 30/29] 25 
I have named to this point are sedentary peoples. 
Among the nomadic peoples are the Cómül — they have a gibberish (ratana) of their own, but also 


know Turkic; also Qay, Yabaqu, Tatar and Basmil! — each of these groups has its own language, but they 
also know Turkic well. 


Then Qirgiz, Qiftaq, Oyuz, Tuxsi, Yayma, Cigil, Oyrāq,? and Caruq — they speak pure Turkic, a 
single language. 


Approaching these is the language of Yemák and Ba®yirt. 


24 1. MS. “twenty-four.” 
25 1. MS. YAS'MIL, Y altered from B. 
2. MS.'ITRA'Q'; E by a later hand (dark black ink, thin pen). 
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As for the language of Bulyar, Suvar, and Bäčänäk, approaching Rum, it is Turkic of a single type 
with clipped ends (?).? 


The lightest of the dialects is that of Oyuz. The most correct is that of Yayma and Tuxsi, and those 
who dwell on the rivers Ila, Artis, Yamar and Atil, as far as the country of Uighur. The most elegant is 
that of the Khagàni kings and those who associate with them. 


The people of Balasayiin speak both Soghdian and Turkic. The same is true of the people of Tiraz 
(Talas) and the people of Madinat al-Bayda’ (Isbijab). 


There is a slurring (rikka) in the speech of the people of the entire country of Aryu, which is consid- 
ered to extend from Isbijab to Balasayün. 


Kashgar has villages in which Kantaki is spoken, but in the main city [they speak] Khaqani Turkic. 


The main part of the lands of the Turks, from the area next to Rim up to Masin, is five thousand 
farsakhs long by three thousand wide, making a total of eight thousand farsakhs [sic]. I have indicated all 
this in the circle (map) in the shape of the earth so that it may be known. 


On Dialectal Differences 


There is very little variation in the basic language (asl al-luyat [lit. the roót-form of the dialects] ). 
Differences occur only in certain letters 


(I. 31/31] 26 
by virtue of alternation or elision. 


Thus, the Oyuz and Qiftaq change every ya’ at the beginning of a word, whether nominal or verbal, 
into alif or jim. For example, the Turks say: YAL'KIN yelgin for “traveller”; they say: 'ALKIN elgin. 0 
The Turks call “warm water": YILIT' SUVW! yiliy süw; they say: 'ILIT iliy with alif. Likewise, the Turks 
call “a pearl”: YIN:JUV yintii; according to them it is: JINJUV jintu. And the Turks call “the long hair 
of a camel"; YUIDUV yoydu; with them itis: JUTDUV joydu. 0 


The Aryu change every medial or final ya’ to niin. For example, the Turks call a "sheep": QUVY* 
qoy; they say: QUVN: qón. The Turks call “a poor man": JIYTA'Y: éyày; they say: JIT'A'N: čiyān. 
And the Turks say: Q'YUV NA'NK qayu nan meaning “which thing?"; they say: QA'NUV qanu with 
nün. 


3. mahdufa al-atraf ‘ala namat wahid. This has been translated as follows: "aber in ein- und 
derselben Weise verstiimmelt” (C. Brockelmann, “Mahmid al-Kasghari über die Sprachen und die Stämme 
der Türken im 11. Jahrh.,” Kórósi-Csoma Archivum 1.1, 1921, p. 38); “mit gleichmássiger Elidierung der 
Suffixe" (O. Pritsak, “Kāšġarīs Angaben über die Sprache der Bolgaren," ZDMG 109, 1959, p. 106); “bir 
düzüye kelimelerin sonu kısaltılmış” (Tercüme I, 30). 


26 1. Originally SUVF, two dots added to F by later hand (brown ink). 
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The Oyuz, Qifčāq and Suvarin change every initial mim to ba’. For example, the Turks say: MAN 
BARDIM män bardim meaning “I went"; these groups say: BAN BARDUM bán bardum. 0 The Turks 
call “broth”: MUVN: mün; this class call it: BUNN: bün. 0 


The Oyuz and those who follow them change every tā’ to dal. Thus, the word for “camel” is: 
TAWAY tewe but they call it: DAVAY diva. Also, the Turks call a “hole”: ’UVT: üt; they say: "UND. 
üd. [However,] most dal’s among the genuine Turks correspond to ta’ in Oyuz dialect.? For example, the 
Turks say: BUGDA’ bégda for “dagger”; with them it is: BUKTA’ bógtá. O The “service tree” is: 
YIKDA’ yigda in Turkic; in Turkman-Oyuz itis: YIGTA’ yigtà. What I leave unmentioned is according to 
this rule. 


Every fa’ produced between the points of articulation for Arabic fa’ and sound ba' (i.e., w) in 
(1. 33/31] 27 


genuine Turkic is changed to vav by the Oyuz and those who follow them. Thus, the Turks call “a house”: 
AN aw; they say: "AN gy The Turks call “the hunt”: "AW aw; they say: "AN. av with vav. I shall write 
the genuine form of the word, and you should alter the letters for this class of alterers whom I hve named. 
0 


The Yayma, Tuxsi, Qiftaq, Yabaqu, Tatar, Qay, Cómül and Oyuz all agree in changing every dotted 
dal to ya’. They never pronounce it dal. For example, all those other than this class call the “birch”: 
QADING! qadin; these groups call it: QAYING! qayin. 0 And “an inlaw” is called: QADIN' qadin; but 
by them: QAYIN: qayin. 


Similarly, every dotted dal in the speech of Cigil and other Turks is changed to zay by some of 
Qiféaq, Yemak, Suvar, Bulyar and those[ in the area] stretching to Riis and Rüm. Thus, the Turks call “a 
foot": "ADAC adaq; they call it: 'AZAQ azaq. The Cigil Turks say; QARIN’ TUDTY qarin todti to 
mean “His belly was full”; they say: TUZDIY tozdi with zay. You may form the other nouns and verbs by 
analogy with these examples. 


In summary, the dal of the Cigil dialect corresponds to ya’ in the dialects of Yayma, Tuxsi, Oyuz, 
and part of Aryu going up to Sin; and to zay in the dialect of Qifčāq, etc., going down? to Rüm. We shall 
explain everything in its proper place. E 


xi 


The people of Khotan and Känčäk change every alif at the beginning of a word to ha’. For this rea- 
son we do not consider them among the Turks, since they insert into the speech of the Turks what does not 
belong to it. For example, the Turks call “father”: 'ATA' ata; they say: HATA’ hata. And “mother” is: 
"ANA" ana; but they say: HANA’ hana. 0 


The ra’ may alternate with 


2. In MS. this is turned around. 
27 1. Final G altered from K by later hand (addition of three dots in brown ink). 


2. MS. mutasfilar, read musfilan. 
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lām — this will appear in its proper place [e.g., 145 arqa-, 215 tarqa, talqa]. The zāy may alternate with 
sin, and vice versa — this too will be explained [e.g., 53 az, as, 510 qaz/qas]. 


The Oyuz change every yayn! in nouns of time and place to alif. Thus, the Turks say: BAR'TUV 
YIYR: baryu yér meaning “A place of going"; the Oyuz change this to: BARA'SIY YIYR barási yér. The 
Turks say: TUR‘TUV 'UTVR: turyu uyür meaning “The time for standing"; the Oyuz say: TURA'SIY 
"UVR: turasi uyür. 0 


The gaf may alternate with kaf, and vice versa — this will appear in its proper place, God willing. 


This completes the topic of alternation of letters. 


As for elision: the groups of Oyuz and Qiftaq agree in eliding every medial yayn in nouns and in 
the [de-] verbal form expressing continuity of action. An example in nouns is the word for “white-footed 
crow”: JUMTIUQ &umyuq which they call: JUMUQ &umuq dropping the yayn. The Turks call “the 
gullet”: TAMTAQ tamyaq; they say: TAMAQ: tamaq. A [de-] verbal example :: 'UL 'AWKA' BAR- 
AT'A'N: "UL ol äwkä baryan ol “He is one who frequently goes home"; the Oyuz say: BARA’N ’UL baran 
ol with the same meaning. The Turks say: "AR: QULINY 'URAT'A'N ’UL är qulini uryan ol “That man is 
one who constantly beats his slave"; they say: "URA'N' uràn. They also drop kaf in nouns, for the sake of 
lightness; and, in verbs, the kaf which corresponds to ‘yayn in the above meaning. 


This is the scope of all the Turkic dialects. What remains will be mentioned in the course of [the 
sections explaining] rules. 


For the sake of lightness and conciseness I have put together in a single line all the chapters of the 
fath, the damm, and the kasr.? 


There is no power and no strength save with God 
Most High. 
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In the Name of God the Merciful the Compassionate 
Book of Vowel-Initial (hamz) Nouns 


Chapter of Biliterals 


28 1. MS.'ayn. 


2. This indicates the usual order of entries; e.g. 29-30: "AJ (ac), "UJ (ü&, uč), IJ Déi: 95: "AT. 
(at-), "UT- (ut-, ót-, üt-), "IT- (it-), TYT- (et-). 


'B' ap A particle of emphasis and exaggeration. To exaggerate in describing something 
as good :: 'AB''ADKV N’NK äp àdgü nan “A very (jidd^") good thing.” 0 


1: 'AB' AC ap aq “Very pure (nàsi' jidd@") white." Oyuz dialect. 


"AR ap A particle meaning “not (la)” Thus :: 'AB: BUV 'AB' "UVL ap bu ap Ol “Neither 
this nor that.” 


"UB: Up A particle of emphasis for colors. Thus, in Cigil dialect :: "UB: 'URUNG! üp 
ürün “Pure (yagaq) white.” 


UP "UP ob ob A particle used when an ass stumbles, as the Arabs say La on meaning 
“Up! (inta'is)." 0 

"UP: op — with hard ba’ — “Threshing ox (ar-rakis min at-tiran).” Aryu dialect. 

T 


AT at "Horse (faras).”” With iba‘ of the alif. Proverb: QUVS QANATIN: "AR: 
'ATIN: qu qanatin är atin “The bird (reaches its goal) by wing (and similarly) the man (reaches 
his.goal) by horse.” 0 


"AT: at — with imam of the alif — “Meat (lahm).” 0 “Soft (sahl) ground” is called: 
"AT: YIYR ät yer. 0 


UT’ ot “Plant (nabt)." :: UT: 'UNDY ot óndi “The plant grew." 


"UT-. ot A word used for any kind of “fodder ('alaf)." Thus :: 'AT-QA' UT’ BYR'KYL 
atqa ot bérgil “Feed (i‘lif) the horse.” 0 


'UT' ot “Medicine (dawa’).”’ Thus :: "UT: ’IJ-TIM ot i&tim “I drank the medicine.” 
From this comes the word for “doctor (tabib)": "UT’JY otati. 0 


"UT. ot “Poison (summ)." Thus :: BAK ’NK’R’ ’UT’ BIYRDIY beg anar ot berdi “The 
emir made him drink poison." 0 


‘IT: it “Dog (kalb).” 
J 


"Af ač An utterance used in the same way as the vocative particle (ya‘ an-nida’) in 
Arabic. :: 'AJ BARUV KAL at bürü kal “You! come here! (ta'ala ya hada).” 0 


"UJ üč The number “three (talata).” 


29 1. G altered from K by later hand (addition of three dots in brown ink). 
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[I. 38/35] 
Thus :: UJ” YARMA'Q üč yarmagq “Three dirhams.” 0 
"UI: uč — with iba‘ of the alif — A well-known city. 


"UI uč A mountain tree from which are made pens for writing Turkic; also spindles and 
staffs are made from it. 


"IP ič “The inner part (batin)” of anything. Hence “a girdle (wiSah)” is called: "0 


QUR: ič qur meaning "inner belt"; and “a secret (sirr)” is called: IJ’ SUVZ: ič sdz meaning 
“inner words.” "IJ: "AT it at "The tender meat attached to the liver.” 


R 


"AR: är “Man (rajul)." The plural is: "ARAN ärän which is irregular, since the plural 
marker is: LA'R: -lar. 


‘IR’ ir A particle alluding to shame. Thus :: "AR IR’ BULDY ar ir boldi “The man was 
ashamed (xajila).” 


Z 


"UZ üz “Grease (dasam).” Hence :: 'UZLUK MUVN: üzlüg mün “Greasy (dasima) 
soup.” 


S 


"US us "Discrimination (tamyiz) between good and evil." Oyuz dialect. Thus :: 'UL 
"US: BULDY ol us boldi “He discerned (‘aqila) good from evil.” 


'AS ds “The prey (jazar) of beasts of prey.” 0 


"US üs “Vulture (nasr).” 0 Verse: 

KLDY MANK’ T'T kaldi mana tat 
'AY'DYM 'M'DY YA'T aydim amdi yat 
QUŠ'QA’ BULUB: AT qu&qa bolup ät 
SNY TILA'R 'US' BURY sani tilar üs böri 

“An Uighur infidel came to me; [A Tat came to me 

I killed him and made him prey I said, “Now De down!? 

for vultures"! Be meat for the birds 


May vultures and wolves seek you."'] 


30 l. Gloss: "and beasts of prey." 
2. Or possibly: “Now, foreigner!” 
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uč N 


us 


üs 
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OS oš A particle meaning *thus (hakada)." :: "US MUNDAT QYL oš munday qil “Do 
thus.” 


"US oš A particle meaning “now (al-ān).” :: 'U$ KALDUKUM BUV oš kaldiikiim bu 
“I have just come (hadūri al-ān).” 


US US ošoš A particle used to incite oxen to drink water. 


"US ó8 “The core (qalb)” of a tree or branch or horn. Thus :: MUNKUZ ’USY münüz 
öši “Core of a horn.” Also the “tail bone (‘asib ad-danab)" of a bird or a horse is called: "US 68. 


IS i$ “Soot (sinaj)” of a lamp; “smoke (duxan)” found on a wall, or other. Thus :: 
TUVN: "18 BULDY tōn iš boldi “The garment was sooted with smoke (tadaxxana).” 


IL 40/37] 
Q 
"UO oq “Arrow (sahm)." 


'UQ! oq “Beam (ja’iza) of a house.” Thus :: 'AW? "UQIY &w oqi “Beam (sahm) of a 
house." 0 


"UO: YILA'N oq yilan “A viper (af'a) which hurls itself at a man.” 
UO og “Lot (qur‘a)” used in dividing up lands or shares of property. 


"UO og A verbal emphatic particle. Thus :: BART'IL "UO: baryil oq “Do go! (idha- 
banna).” 0 


"UO oq A particle which accompanies circumstantial expressions. Thus :: BAYA’ "UO 
KALDIYM baya oq kaldim “I came just now (qabla hadihi s-sa‘a haqiqatan).^ :: 'AM:-DY ’UQ 
'AY'DYM amdi oq aydim “I said just now (sa'at'idin) 0 


IO iq “Hiccup (rabw) arising from the chest when one drinks cold water and eats bread 
on top of it.” Thus :: "ANN 'Q TUTY ani iq tutti “He had hiccups." 


L 


"UL: ol A particle expressing the meaning “he (huwa).”” Thus :: 'UL'ANDAT ’AY'DY 
ol anday aydi “Thus said he.” 


31 1. Qaltered to W by later hand (addition of one dot in brown ink). 
2. W altered from Q by later hand (one dot in brown ink). 
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"UL ol A particle alluding to the meaning "hat (daka)” also. :: "UL AR: ol är “That 
(dalika) man." 


"UL ol An emphatic particle added to nouns or verbs. Thus :: 'UL MANK 'UTLUM "UL 
ol manig oylum ol “He is definitely (haqiqatan) my son.” 0  :: 'UL 'AWK' BARMIYS UL: ol 
üwkà barmis ol “He definitely went home." 

M 

"AM: äm “Medicine (ʻilāj).” Hence "a medicine man (mu'alij)" is called: 'AM:J Y üméi. 

"AM am “Vulva (jahaz al-mar’a).”” Oyuz and Qiftaq dialect. 0 

"UM üm “Trousers (saráwil)."' 

"IM: im "Password (amara)" which the king designates among his troops; it is the name 
of a bird or a weapon, or some other word, used as a challenge (?)? when two groups meet, so that 
each party may know their own men in order not to attack one another by mistake. When two 
men meet at night one asks the other the signal (‘alama), and, if he answers with the right pass- 
word, he lets him pass since he is of the same party; but if the one challenged mentions a signal 
which is different from the password of the challenger, he attacks him. Proverb: "IN: BIL:SA’ 
'AR'"ULM'S im bilsü är ölmäs 0 
IL 42/38] 


“If a man knows the signal he won't be killed" — by mistake at the hand of one who will recognize 
it. 


N 
"UN: iin “Voice (sawt)." It is permitted to say: "UNN in. 
Doubled 


ARA arra “Urine (bawl)." This is a particle used to incite an ass to leap the female; one 
repeats it two or three times until he leaps. This agrees with Arabic, since arr means “copulation” 
in Arabic. 0 

"URA urra “Hernia (udra)," in men. Oyuz dialect. 

IRA irra “Shame (xajla)." This may occur either light [i.e. 30 ir] or heavy [i.e. irra]. 


Final Weak 


3. MS. y.tf.’.k, probably in error for yutasa'alu (or possibly yutafa’ alu). 


32 


™ à A particle expressing bewilderment. Thus :: "UL MANY '" QILDY ol mani a qildi 
“He made me bewildered (mutahayyir):” 0 


"UV! u "Sleep(nawm)." Hence :: 'UDIYDIYM udidim “I slept (nimtu).” The vav 
drops because it falls between damma (U) and kasra (1). 0 


'"UVA? ii (?) A particle of response to a caller. If a person is addressed, “O Muham- 
mad!,” then he responds: "UVA'? Ü meaning “What do you command?” 


ü? “Surety (kafala)." :: MAN ’ANY ’UVQA’ 'AL'DIM man ani uga aldim “I stood 
surety (kafaltu) forhim.” 0 


'AUV^ 0 — with iba‘ of the alif — A particle of refusal of an order. 0 


'AIY: e (?) “An orange-colored brocade.” 0 "AY" BITIKY e bitigi Name of a roll 
(tiimar) in which are written the provisions (pay? [arzdq] ) of the troops and their names. 0 


'IY* i An utterance of refusal (inkār), like: "UAV: 6. 
Nasal 
"ANG:® än “Cheek (xadd).” :: QIZIYL 'ANG:5 qizil än “Red cheek." 


'ANAG5 an Name of a bird whose fat is used as a medicine. When the palm of the hand 
is coated with it, it penetrates to the other side. 0 


*ANG:® an An Oyuz particle meaning “no (Ia). When a person is ordered to do some- 
thing he says: 'ANK 'ANK an an meaning "No no.” 0 


UNG: ön "Front (qudam)." :: UL MINDA' 'UNKDUN BAR'DIY ol mindi óndün 
bardi “He went in front of (quddam) me." 0 


"ONG? ön “The color (lawn)" of a thing. :: YA'SIL'UNK LUK: TUVN' yà&il ónlüg ton 
“A green-colored garment.” 0 


"UVNG'5 "'IYS on i8 “An easy (sahl) matter.” It is the shortened form of: "UNGA'Y:5 
onay. 0 


'UNG'5 'ALIK: on ülig “The right (yumna) hand." Cigil dialect. 0 
32 Marginal gloss: "UDUV. 
Final alif Di apparently added later. 
Entry word missing; marginal gloss: "VO, On these words, see ED. 1. 
U crossed out and A added by later hand (brown ink). 
G altered from K by later hand (three dots in brown ink). 


o^ NF o YN a 


Second A added by later hand in brown ink (to indicate nunnation, thus: mindan). 
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D. 44/41] 
End of Biliteral Chapters 
Chapters of Triliterals 
Chapter: fa'l, fu'l, fil, quiescent second radical, in its various vocalizations 
B 


'AL'B' alp “Brave (šujā‘).” Proverb: 'AL'B: YATIYDA' ’AL‘JAQ JUIIYDA’ alp yayida 
aléaq čoyida “The warrior (bafal) (is tested only) when he confronts the enemy (just as the for- 


bearance of) the gentle (is tried) in a dispute.” Verse: 
'AL'B''AR TUNK’ ’ULDIYMUV alp ar tona öldi mii 
'YSYZ'ZVN QALDIYMUV ésiz aZün qaldi mu 
"UD'LAK 'UVJIN 'ALDIYMUV ódlág öčin aldi mu 
’AM'DY YURAK YIR'TILUVR amdi yiirak yirtilür 


"Has King Afrasiyab died? Does the wicked world remain (empty of him)? Has Time exacted 


its revenge upon him? Now the heart bursts (out of grief for his kingdom and out of rage against 
Time)." 


T 
ART SAJ: art sač “Hair of the nape (qafa),” since: "ART art is “neck (ragaba).” 


"ART art “Pass ('agaba) in the mountains." Proverb: 'AR'MAKUVKA' 'SIK 'AR'T 
BULUVR: ärmägükä e&ik art bolür “For the lazy man a threshold becomes a mountain pass." 


"UR'T: urt “Eye of a needle (samm al-xiyat).” 0 

URT: ört “Blazing fire (hariq).” 

'AS'T ast “Alleys (azigqa).” Cigil dialect. 

D 

'AN'D' and “Swearing an oath (halif)." Hence :: 'AN'DQ' andiq “Swear! (ihlif).” 
Q 


"RO arq “Feces (‘adira).” 0 “The slag (xabat) of iron” is called: TAMUR 'AR'QY 
tamiir arqi. 


*URQ urq The lightened form of: 'URUQ uruq [45, “rope”] — in Oyuz dialect. This is 
like [Arabic] ‘ung and ‘unuq (“neck”). 0 
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'IR'’Q' irq “Divining, taking omens, drawing out what is hidden (kahana, fol, ixraj ad- 
damir).”’ 


K 

'AR'K ark "Authority; power to act (saltana; nafad al-amr).”” 0 
"UR'K örk “Halter (zináq)" for lambs; “tether (tawila)” for horses. 
"IR’K: irk “A four-year-old sheep (dan [defined]).” 0 


"IK: ilk “The first (awwal)” of anything. :: 'ILK SAN BARTIYL ilk san baryil “You 
go first." 


Defective 
B 


One says to a man who brags about something and then is unable to prove it: "UVE' 
"UVB: Ob ob. 


T 
"UVT: ot “Fire (nar).” 
[1. 46/43] 
Proverb: "'UVT': TIYSA’ 'ATIYZ KUY'MA’S Ot tésa ayiz kóymás 0 “If one says ‘Fire’ his 
mouth does not catch fire." This is coined about someone who apologizes for something he said. 
0 
'UVT: üt “Hole (taqb)" in a wall or a piece of wood. With Samma of the vav. 0 
"UVT: öt “Gall (marāra).” With less amma than the former. 
J 


UV]: öč “Seeking vengeance (hiqd).” Verse: 


"VJ KAK: QMUT KISY NINK YALINKUVQ’ UVZA’ ’ALYM BYL 
*DKVLVKVK ’UVI'AN)’ ’ALIKYNK BYL’ TLYM QYL 

6é käk qamuy kiSinin yalnüq üzà alim bil 

üdgülüküg üyanča àlgin bila talim qil 


“Vengeance (ta’r) is claimed like a debt, therefore guard against it by doing good to strangers and 
travellers as much as youcan.” 0 
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[Know that vengeance (hend.), of all people, is a debt claimed upon a man 
Do good, as much as is in the power of your hand.] 


"UVJ Ue The "extremity (taraf)” of a thing. :: BUTAQ' 'UVJIY butaq ü£i “End (taraf) uc 
ofabranch." 0 


'UVJ'YL uéel “Frontier (tayr).” 0 


"UNI ut The “depletion (nafad)" of a thing. Oyuz dialect. :: BUVY'DA' NA’ 'UVJ D 
BA'R bóyda na üč bar “There is no depletion in number (nafad . . . katratan) among the people.” 


D 


"UVD' Ööd “Time (zamána)." With amma of the vav. Proverb: "UVD' KAJ’R KISY ód P 
TUVY'MA'S' YALINKUVQ 'UVI"LIY MANK'KUV QALMA’S: öd kadar kiši tüymās, yalnuq 
ōyli mángü qalmás 0 “Time (zaman) passes and man does not perceive it, the sons of Adam do 
not live forever." 


"UND tid “Ox (bagar).” Cigil dialect. :: "UND: YYLY üd yili One of the twelve years wudD 
in Turkic. 


R 

"UVR''AT* orat “A horse between sorrel and bay (bayn al-ašqar wa-l-kumayt).” or 
"UVR: ör — with 3amma — The “waist (mahall al-xasiratayn)" of acloak. 0 ör 
"YR: ir (er?) “Awl (mitqab).” ir (er?) 
'"IYR er “Ground (ard).” Variant of: YIYR:! yer. er D 
ER 

"UVZ üz “Grease (dasam)." With amma. Hence :: 'UVZ'LUK 'AS: üzlüg aš “Greasy üz 


(dasim) food." 0 


"UVZ Üz “Deaf (asamm).” ::"UVZKISY iz ki8i. 0 


'UVZ. Öz “Self (nafs).” 0 Verse: bz 
KVRKLVK TUNVI ’VZVNK K’ kórklüg tonüy ózünkà v 
TATLYT "ST: 'ADIYN'Q’ tatliy ašīy adinga 


TUVTTIYL QUNUVQ'ATIYRLYI* tütyil qonüq ayirliy 
YADSUVNJAWIYNK BUDUVN'QA'  yadsün čawiņ bodunqa 


34 1. Two dots of first Y in brown ink. 


*Put on fine garments for yourself; make tasty food as a portion for others; honor the guest, 
so that he spread your fame among the people." 0 


"UVZ: öz “Valley (wadi) in the mouritains.” 
[L. 47/46] 
TAT: 'UVZIY tay zi “Mountain valley.” 


"UVZ: KISY Ge kiši “A person who is a kinsman (qarib)." :: BUV BIZ‘NIK’ ’VZ: KISY 
"UL bu biznig z kiši ol “This is one of our kinsmen.” 


'UVZ Ge “The heart and what is inside the belly (al-galb wa-ma tahwi ‘alayhi l-batn)." 
:: "UVZUM 'AT*RIYDIY özüm ayridi “I have a belly-ache (waja‘a ma fi batni).” 


'"UVZ: óz “The core (qalb) of a tree" :: YIAI"J 'UVZIY yiyat özi — like the pith (jum- 
mar) of a date palm, or the like. 0 


'"UVZ KISIY üz kii “A person who is skilled and expert in his craft (san' al-yad, mahir 
fihirfa)" 0 


'UVZ QUNUQY öz qonuqi [*The souls guest") Name for “a part of the body that 
palpitates (ma yaxtaliju min al-jasad).” It is said to be the spirit (rūh). The following verse 


speaks of it in this sense. Verse: 
BAR'DY KVZVM YARVQY bardi közüm yarugi 
'AL'DIY 'UVZVM QUNUQY aldi özüm qonuqi 
QANDA’ 'RNJ QANIYQY qanda áriné qaniqi 
"AM DIN 'UVDIYN 'UVDTURVR amdi üdin odyurir 


“The delight of my eye has gone; he took away my spirit (when he departed). Where can he be 
now? He wakens me from sleep.” 


Š 


'IYS iš “Work, affair (‘amal, amr).” :: NA’ 'IYSING! BAR na isin bar “What is your 
affair or your work?" 


'YS eë “Companion (sahib).” “One who has a familiar spirit (ma‘ahu tabi‘a min al- 
jinn)” is called: "YSLK e&ig. Verse: 


'NINK'YSYN KAJUVRDUM anir iin katirdiim 
*YSYN YM’ QJUVRDUM éSin yema qatirdum 


35 1. G altered from K by later hand (three dots in brown ink). 
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"VLVM 'VTIN 'IYJVRDUM ölüm Stin itürdüm 

’YJ TY BULUB YVZY TURN [sic] — ti bolup yüzi turi 
“I put an end to his affair (amdaytu amrahu) (by killing him); and I made his companion flee; 
I gave him the potion of death to drink; he drank it with a sour face." He means, “I made him 


taste death." 


r 
"UVI* uy “Any of the ribs (dil‘) in the upper part of a tent.” 
Q 


'UVQ dq “Share (nasib) of an inheritance." Thus ::’NK’R: BYR’ "UO TKDY anar bir 
oq tagdi “He received a share of the inheritance." 


K 


"UVK ög “Understanding ( ‘aql, fitna)." From this comes the title: "UVKA' 6g for a 
man of understanding and ripe old age. 


One calls “any animal that has reached maturity (intasafa sinn, kabura)”: "UVK Og. “A 
four-year-old (alladi jawaza arba‘ sinin) horse” is called: "UVK AT: dg at. 0 


'IYK ik “Spindle (miyzal).” A variant of: YYK yik. 0 
'IYK: ig “Sickness (marad).” 

[I 49/48] 
L 


"UNL ul “The foundation (uss)” of any kind of wall. Thus :: T'M: "UVLIY tam ili 
“Foundation of a wall.” 0 


"UVL: NA’NK: Öl nün “Anything damp (ratb).” Thus :: 'UVL: TUVN: ól ton “A damp 
garment." The Oyuz do not know this word. 0 


'"IYL el “Realm or province (walaya)." :: BAK 'IYLIY beg @li “The emir's realm or 
province.” 0 


"YL él “Courtyard (fina’).” Thus :: QABUT 'YLY qapuy eli. 0 
"YL él A word used for “horses (xayl),” since horses are the Turk’s wing. Hence a 


“groom (sd’is)” is called: 'IYL BASIY el ba&i which translates as “head of the realm or province” 
but refers to a groom of horses. 


oq 


og 


IYL: él "Peace (sulh) between two kings." :: 'IYKY BAK BIYR‘LA’ 'IYL: BUL'DIY 
éki beg birld el boldi “The two emirs made peace Sc themselves (salaha . . . ma'an)." 


INL KISIY él ki8i “A vile (la’im) man." 
"YL: QUVS: el qué “Vulture (raxma).” 
M 


: AR "UVM! BULDY ar om boldi “The man had upset stomach and sluggishness 
(ittaxama, yamita) from eating meat." 


N 

'"UVN: On The number “ten (‘a3ara).”” 0 

"UNN: ün “Voice (sawt)." With long or short vowel. 
'"UVN: iin “Flour (daqiq).” 0 


'IYN YIYR’ ên yër “A downward slope (habit) of the ground."::"IYN YUQ ën yoq “A 
decline (habta) and an incline.” 0 


'IYN: én The “breadth ('ard)" of anything. :: BUV BUVZ: 'IYNIY NJA’ bu bóz eni 
näčä “What is the breadth of this cloth?” 


*IYN: in The "den or lair (‘arin, wijar, ma’wa) ” of a lion, fox, or any beast of prey. 
You may say: YIYN: yin with ya’. 


'IYN in "Sheep dung (fart al-yanam).” A variant of the form with ya’ De yin]. 0 
Final Weak 


Y 
UVY’: oy “Ravine (al-huwwa fi l-ard).” 
UNN AT: oy at ‘“Ash-colored (dayzaj) horse.” 0 
End of the chapters of the quiescent second radical. 
Chapters of the Vowelled Second Radical 


Chapter: fa‘al, fa‘ul, fa‘il, vowelled second radical, in its various vocalizations 


T 


BYR’ ’ADUT NA'NK: bir adut nàn “A handful (hafna [defined]) of something" 0 
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IL 51/50] 


'RT'T orut ot “Year-old dried grass (dawil [defined]).” 0 


P4 


"UTUT uyut Name for a leaven (xamir) used to make beer, as follows. Various herbs are 
mixed with flour made from sprouted barley; [the mixture] is then kneaded, cut into portions the 
size of hazelnuts, and left to dry. The resulting leaven is crumbled and sprinkled over wheat that 
has been cooked together with barley, in the ratio of one portion (lit. hazelnut) of leaven to one 
mann of cooked wheat. The wheat is then wrapped in something clean and left to ferment for 
three days, after which it is taken out and put into a vat and left to ferment for ten more days. 
Finally water is poured on top and it is strained. This is “wheat wine (Sarab al-hinta).” 0 


'AWAT: üwàüt A particle meaning “yes (na‘am).” There are three variants. 'AWAT: 
dwat belongs to Yayma, Tuxsi, Qiféaq and Oyuz'! 0 'MAT'VAT: YAMAT: amit, avat, yamat 
belong to the rest of the Turks. 

'UWUT: uwut “Modesty (haya’).” 


*UWUT [sic] oqut “Invitation or summons (da‘wa),” to a meal or a sultan. 0 


"KIT digit A medicine which is rubbed on the faces of babies to ward off demonic pos- 
session and evil eye. It is made from herbs mixed with saffron, or the like. 


"UKUT: ógüt “Advice (Goal? 0 Verse: 


*LT'YL ’UKUT MINDYN 'UTVL AR DAM TIYLA’ 
BVY:DA' 'UVLT BILKA’ BULUB BILKYNK ’UVLA’ 
alyil Set mindin oyül árdám tila 
bóyda üluy bilgä bolup bilgin tla 
“Take counsel from me, my son, and seek virtue, so that you become a chief of the people and dis- 
pense wisdom and virtue among them." 0 


"UKIT: ógit “Grinding (tahn)” of grain, or other. "UKIT IDN ögitči “Grinder (tahin ju 


'AIKAT: egat “The maidservant (xadima) sent with the bride on the night of the nuptial 
procession to serve her." 


TYKIT igi “Lie (kadib).”” Oyuz dialect. Hence :: 'IKT SUVZ: igit Säz “Lying words." 


37 
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37 1. Originally wa-l-yuzziyya, changed to wa-li-l-yuzziyya by later hand (brown ink). The text is 


confused. 
2. In MS. this entry comes before the verse s.v. ógüt. 
3. MS. qatl. 


"ULUT- ölüt “Killing (qital)." Hence “a killer (qatil)"? is called: "ULUT]Y ölütči. 
"ULUT AR: olut ar “A man who is mature, in his prime (kahl, tarr)” 0 
[I. 52/52] 


J 


'ATAJ: 'UPUVL ataé oyül A boy who acts like an old man (mutasayyix), as though he 
were “father of the people." 


'TJ atit “The hole used as a target in the children’s game of ‘walnuts’ (mizdat [define] ).” 


'ISIJ eB “Kettle (qidr).” Proverb: "BU 'AYUVR: TUVBUM: 'ALTUVN: QMIJ 
'AYUVR: MAN QANDA’! MAN etit ayür tüpüm altün,qamié ayür man qanda man “The kettle 
claims its bottom is gold, the ladle says, ‘Where am I?' " 0 This is coined about someone who 
brags in the presence of one who knows him. 0 


'KAJ: äkäč A little girl who acts sagely, as though she were “sister of the people (uxt 
al-qawm)." She is given this name as a sign of affection. 0 


'AMAJ: amat “Target (hadaf).” 
'AMAJ amaé ‘Plow (faddan [defined])." 0 


"ULI oli& A particle of affectionate address for sons. :: 'ULJM olitim “My dear son 
(bunayya).” Qarluq dialect. 0 


'ANAJ anaé A little girl who acts sagely, as though she were “mother of the people 
(umm al-qawm)." She is given this name as a sign of affection. 0 


'ANUJ aniié “Cataract on the eye (zafra al-‘ayn).” 
R 


'ATIR: ayir Anything “heavy (tagil).” A person who is “honored (mukarram)” by a 
people or an emir is called: 'ATIYR:LIYT* KISY ayirliy kiši. :: TANKRY MANIY ’ATIYR-- 
LA’DIY tünri mani ayirladi “God honored (akrama) me.” When a portion of the night 
(hud? min al-layl) has passed, one says: 'ATIYR: ' ADA'Q 'AM:RUL'DY ayir adāq amruldi 
meaning , “The heavy foot is still”; the intention is, “He has reached the way-station, though his 
journey wasslow." 0 


38 1. QANDA’ altered to QAY'DA' by later hand (brown ink). 
2. MS.huduww. 
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'AUIYR: NA’NK’ ayir nàn “A high-priced (yali fi t-taman) object.” 0 
PUTUR 'AT:. oyar at “Horse with a blaze on the forehead (ayarr)." This word agrees 


with the Arabic in sound and sense, except that the alif has fatha in Arabic and damma in Turkic. 
0 


'UTUR: uyur "Time (wagt)." :: NA’ 'UTUR'DA’ KAEDIYNK; nä uyurda kaldin “At 
what time did you come?" 0 


PUTUR: uyur “Reign ( dawla)." :: BAK "UFURIYN'DA’ MANIK: 'IYSIYM IYTIL:DIY 
beg wyurinda máürig isim étildi “My affairs prospered during the reign of the emir.” 0 


[I. 54/53] 


'UTUR; uyur “Opportunity (imkan, furga)" for a thing. Hence :: BV 'YS"UTUR:.LUP 
BUL'DIY bu iš wyurluy boldi **This matter became opportune.” 0 


"UTUR. uyur “Compensatory gift ('iwad)." Oyuz dialect. :: 'AT'QA' 'UTUR "AL. 
DIYM atqa uyur aldim “I received a compensatory gift for the horse.” 0 


"UTUR: uyur “Good fortune (xayr, baraka)." Oms dialect. One says to a traveller: 
YUVL: 'UTUR BUL'SUVN yol uyur bolsün “May the journey be fortunate.” This expression is 
used only in the case of travel. 0 

. "AKIR Seit “Galingale (wajj)," which is used as a medicine for stomach ache. Proverb: 

'AKIR BULSA’ "AR: ’UL:MA’S: Seit bolsa är ölmäs 0 “If a man has galingale he won't die” 
from stomach ache, since he can take it and find relief. [This is coined] as advice to prepare for 
something before the need for it arises. 0 

UGUR: ügür “Millet (duxn)." Among the Turks; the Oyuz do not know this. 0 

YAT: 'UKRY vë ügüri “Sesame (simsim)." Oyuz dialect. 


'UGUR: ógür Any “flock (sirb, qati‘),” of sheep, antelope, slave-girls, grouse, or camels. 


'AMIR: imir “Gloom, mist (dajn, dabab).”” Oyuz dialect. 
Z 


'UBUZ: obuz “Any roughness of terrain (kull yilaz min akard)." Hence :: "UVY 
"UBUZ dy obuz “Rugged land (ait wa-fadfad).” 0 


39 1. First alif (’) added by later hand (brown ink). 
2. Z altered from R (dot added in brown ink). 
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ügür D 
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obuz 


'ATIZ atiz “A strip of land between two embankments (kull satba min al-ard bayn al- 
‘arimayn).” 0 


'UJUZ NA'NK utuz nan “Something cheap (raxis).” And a “despicable (dalil, muhan)” 
person is called: "UJUZ: uéuz. Hence :: BAK 'ANY ’UJUZ:LA’DIY beg ani utuzladi “The emir 
belittled (ahana) him.” 


"UDUZ: uduz "Mange (jarab)." Proverb [= 446 yin]: TLKV 'VZ 'YNIKA'! 'UR:SA' 
'UDUZ:? BULVR tilkü z yinka ürsa uduz bolür 0 “When a fox yelps at its own den he becomes 
mangy (yajrabu).” This is coined about someone who blames his own tribe or clan or city, to 


rebuke him and his fault-finding. 


Any ground, or other, that is “raised (murtafi‘)” is called: 'ADIYZ YYR &diz yer. 'DIYZ 
T'T ádiz tay “An inaccessible (mani‘) mountain." 0 


'ATUZ ayu£ "Beestings (liba')." With Zày between the two points of articulation. Pro- 
nunciation with regular zdy [i.e. ayuz] is permitted. 0 


[1. 55/55] 


'ATIZ:! ayiz “Mouth (füha) of a river; mouth (fam) of a waterskin or a wire jugora 
well.” © ’ATIZ: ayiz “Mouth (fam) of a man or animal.” Proverb: 'ATIZ YIYSA’ KVZ: 
"UYA'DUVR: ayiz yesà köz uyadür 0 “When the mouth eats the eye is ashamed." This is 
coined about someone who has “‘eaten” another person's gift and then is ashamed for failing to do 
what he should in return. 


"UTUZ: ovyuz A tribe of the Turks; the Turkmán. They consist of twenty-two branches, 
each of which has a distinctive brand (‘alama, sima) on its animals by which it is known from the 
others. The chief of them is: QINIQ: qiniq to which our present sultans belong; 0 the brand on 
their animals is a 


The second is: QAYIT qayiy. Their brand is | y | . 


The third is: BA'YUN'DUR: bàyundur. Their brand is ES ; 
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atiz 


ayiz 


Oyuz 


The fourth is: "IWA’ ewá — with hamza, or else with ya’: YW’ yewä. Their brand is M . 


The fifth is: SAL‘TUR: salyur. Their brand is V A 
The sixth is: 'AF'SAPR: afšār. Their brand is q . 
The seventh is: BAKTILY baktili. Their brand is X 


The eighth is: BUK'DUZ: bügdüz. Their brand is Tz . 


40 l. Z altered from R by later hand (dot added in brown ink). 


2. Brands are in red ink; numbers over brands are in pencil. 
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The ninth is: BAY AT: bayat. Their brand is | Wi 3 
The tenth is: Y AZI'IR yazyir. Their brand is WZ 
The eleventh is: 'AY'MUR aymiir. Their brand is $- : 
The twelfth is: QR’BULK qara Ponik, Their brandis gy wei . 
ee 
The thirteenth is: "L'QA' BULUK alga bölük. Their brand is KH 


The fourteenth is: 'IK'DIAR: igdir. Their brand is F 


The fifteenth is: "URAKIR: ürágir — the hamza alternates with ya’: YURAKIR: yiiragir. 


Their brand is er 
‘Je 


The sixteenth is: TUVTIR‘Q’ tütirqa. Their brand is Vi ^ = 


2 
The seventeenth is: 'UVLA' YUNDLUI üla yondluy. Their brand is —=. 


The eighteenth is: TUVKAR: tégar — the vav may drop: TUKAR: tógàr. Their brand is 


[1. 57/57] 


tg 


The nineteenth is: BAJANAK: bäčänäk. Their brandis e | 
The twentieth is: JUVWL'DAR‘! éuvuldar. Their brand is (^N 
The twenty-first is: JAB'NY čäpni. Their brand is PR 


The twenty-second is: JARUQLUT @aruqluy. They are few in number and their brand is 
unknown. 0 


Mahmüd says: I have mentioned all of these subtribes because they must be known. 
These brands are all signs of their animals and horses. Each branch knows its cattle by means of 
these signs when they mingle. 


These are the principle subtribes. Then each subtribe is composed of sub-branches, which 
I have omitted for the sake of brevity. The names of these subtribes are the names of their ances- 
tors who gave birth to them in olden times. They trace back their ancestry to them, just as among 
the Arabs one says “Banu Salim" or **Banü Khafaja.” 0 


3. Brandin margin, now invisible because of repair on the MS. 


41 1. A altered from U by later hand (brown ink); second U crossed out (? — unclear). 


41 


"UKUZ ógüz Any "flowing river (wadi jari),” such as the Jayhün (Oxus) or the Euphra- 
tes. When this word is used in a specific sense among the Oyuz it applies to a river called Wadi 
Banakat [Syr Darya?]; their cities are along it, and those among them who are nomadic camp 
along its banks. This word is used in the names of many rivers in the lands of the Turks; also of a 
frontier town called: "YKY 'UVKVZ ek güz — it is a town between two rivers: 'ILA' ila and: 
YAFINJ yawint. 0 


'"UKUZ öküz “Ox (fawr)." Proverb: "UKUZ'AD'QY? BULTIN:JA' BUZTUV BASIY 
BULSA’ YIYK öküz adaqi bolyinéa buzayu baXi bolsa yég “Better to be the head of a calf? than 
the foot of an ox." This means that ruling oneself is better than submitting to another. 

S 

'AWUS'^ awu 
[I. 58/59] 
“Wax (mim). Bulyar dialect. 0 


"UVLA'S' KUVZ: öläs köz “A gently-glancing (lafifa ar-runuww) eye,” like the eye of a 


drunken man. Verse: 
BULN'R MYNY ’UVLA’S’ KVZ bulnar mini ólás köz 
QAR’ MNKYZ QIYZYL’ YUVZ qara mianin qizil yüz 
'ANDYN TM’R TVK’L TVZ andin tamar tiikal tüz 
BULNA'B YAN''UVL QAPR bulnap yana ol qačār 


“This drunken (sakra) eye captivates me; with a bright face and a charming mole upon it; as if 


charm dripped from his cheeks; then you flee from me after taking me captive." 


x 


Š! 
"UBUS öpüš “A kiss (taqbil), between two people.” 
’ATIŠ: atii “Shooting at one another (muramāt).” 
'ATAIS: atiS A man's name. 0 


"UTUS utu& Also [a man's name]. 0 


Q altered from F by later hand (one of dots in brown ink). 
MS. ‘ijjawl (?), read “jl. 

W altered from Q by later hand (one of dots in brown ink). 
MS. S. 


rs dep 
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"UTUS: ötüš — with imam of the alif — [A word used] in a game, as follows. Boys sit 
themselves in a circle and one of them pushes the boy next to him and says: "UTUS 'UTUS ötüš 
ötüš meaning “Pass the push (‘addi ‘anka l-qams) to the one next to you.” This goes on until they 
reach the end of the circle. 


"TIS. iti8 “Two people pushing each other with the hand (al-mudafa‘a bayn itnayn bi-l- 
yad)” 0 i 


'UJAŠ: 6888 “Wager (muxatara).” Hence :: 'UL MAN'NIG? BIRLA’ 'UVJAS'DIY ol 
mánin birlä öčäšdi “He made a wager (xatara) with me over something.” 0 


'ADAS adaš “Intimate friend (xidn).” 0 


'IDIŠ idiš “Drinking-bowl (qadah).” Among the Yayma, Tuxsi, Yemäk, Oyuz and Aryu 
it means “any kind of pot or vessel (qidr, tawr, ina’).” 


ARIS. ariš “Warp (sadā).” 'AIRIS? 'AR'QA'T* ariš arqay “Warp and woof.” — 0 
"URUS: uruš “A quarrel (musajara)." Also, “a battle (harb)." 0 

"ATIS: ayi$ *Ascent(sa'ud)." 0 

'UTUX oyuš “Clan (‘a¥ira).” 0 


"UWUS uwuš “Crumbs (futāt)” of a thing. “Bread crumbs (duqaq)" are ‘called: 
"UWUS:* 'AT:MA'K: uwustmàk. 0 


'UQUS: uqui "Intelligence (fifna)." An "intelligent (fatin) person” is called: 'UQVS- 
LUT KISIY uqūšluy kiši. 0 


"VKUVS NAMG üküs nàn “Much or many (katir) 
[1. 60/62] 


of anything, " Proverb: TIYRIYK 'ASAN BULSA’ TA'NG! 'VKV$ KURUVR tirig à asan bolsa tàn 
üküš körür © “When one is alive and healthy one often ( katir4") sees wonders.” 0 


2. Three dots of G in brown ink; sukün (°) in pencil (?). 


ótüs 


itis 


ext 


3. A crossed out and I (with hamza) added in brown ink; other hamzas on this line and on next 


line (ayiš) also in brown ink. 
4. Three dots of W in brown ink. 
5. Three dots of G in brown ink. 
48 1. Three dots of G in brown ink. 


“An unruly (hariin) animal” is called: 'VKVS YLQY ügüs yilqi. 0 
'ALIS alis “The draw-off points of a reservoir (fahat a3-3irb wa-l-ansiba’).” 0 
'ALUS: aluš Name of a village belonging to Katyar. 


"ALIS: ališ “Suing the debtor for the debt (al-mu'axada bi-d-dayn li-L'yarim)." Hence :: 
'ALIS BIYRIYS alis béris “Taking and giving what is due (axd haqq wa-i‘ta’ haqq)." 


'"ULUS ülüš “Share (nagib)." The root-form is with kaf instead of in: "UVLUK ülüg. 
This is like the alternation of kaf with Sin in the Arabic feminine suffix, as in the verse of Majnün: 
fa-'aynati ‘aynaha wa-jidusi jiduha^ (“Your eyes are her eyes and your neck is her neck") — he 
means ‘aynaki and jiduki. 0 

'ULUS ulus “Vilage (garya)” in Cigil dialect. Among the people of Balasayiin and the 


neighboring Arm country, “City (balda)." ^ Hence the city of Balasayün is called: QUVZ: 
'VLUVÉ gaz alas. 0 


r 


'AJIT atiy Name for “a gift (ja'iza) of the sultan.” Thus :: XA'N MANKA’ "ATI 
BIYR'DY xan mana atiy berdi “The king gave me a gift (ajaza).” 0 


'AJIT atiy “Savoring life (tana“um).” Hence :: 'VZVNKNY "JII-LIT TUT Ozünni 
aciyliy tut “Enjoy some fine food (na''im nafsaka bi-l-aydiya as-saliha).” 0 


'AJIT* aéiy “Bitter (murr),” of anything. 

'ADIT* adiy “Bear (dubb)." Proverb [= 167 Gel: 'AWJY^ HAT: AL BIL'SA' 'ADIP 
'ANJ' YUVL BILYR: awéi näčä al bilsä adiy anča yol bilir 0 “As many tricks as the hunter 
knows the bear knows ways (of escape)." "This is coined about two clever people who have a 
dispute. 0 

"ADIT adiy “One who has recovered (sahi) 
D 60/63] 


from drunkenness.” Thus :: 'AS'RUK ’ADII asrük adiy “Drunk and sober (sahi).” 0 


2. MS. jidaha (a in brown ink). 
3. Taidid over r crossed out in brown ink. 


4. W altered from Q by later hand (one dot in brown ink). 
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'ADIT' adiy Name of one of our villages. 0 N 
UDUT "AR: oduy ar “A man (or other) who is awake (yaqzan).” 0 oduy 


One calls “a man of wakeful heart (mutayaqqiz al-qalb)”: "UDUI KVNKUVL: LUVK: 
"AR oduy kéniilliig ar — this means an “‘intellegent (fatin)" man. 0 


*ARIT ariy “Tent band (izár al-xiba’).” Barsyan dialect. 0 ariy D 
ARII NA’NK ariy nan “Something clean (nazif). 0 
URUT uruy The “seed (habb)” of anything. “Seed for sowing (badr)” is called: 'URUT' uruy 
uruy. Thus:: 'URUT 'AK/TIY uruy ükti “He sowed the seed.” “Relatives (aqarib)”’ are likened 
to it, and are called: "URUT' TARIT uruy tariy. 0 
'AZII* aziy The “canine tooth (nab)” of any animal. 0 aziy 
'ASIT' asiy “Profit (ribh)." 0 asiy 
'"USUT osuy The “correspondence (tahayul)" of one thing to another. Hence :: BV osuy 


"YS! "USTIY MUNDAT' bu ig osyi munday “The following corresponds ( muhayala) to this mat- 
ter.” 0 


'ALIT aliy Anything “bad (radi’).”” Oyuz and Qifčāq dialect. aliy D 
'ULUT uluy Anything “large (kabir).” uluy 
"ILIT SUVF iliy suw “Lukewarm (fatir) water." Its root-form is with ya’: YILII* iliy 
yiliy [450]. Verse: 
"ULUT LVQUI BULSA’ SAN 'DKV QILYN uluy V 


BULI'YL KISIYK BAK'LA'R QATIN YXÉY 'VLA'N 
uluyliiquy bulsa sän ädgü qilin 
bolyil kišig beglàr qatin yaxši wlan 


“When you gain great prestige and influence (jah wa-basta) then behave correctly. Be before the 
emirs a good joiner, one who presents well people's affairs (wassal xayr hasan al-mahdar li-amr an- 
nas). D 
Q 
'ACUQ atuq “Open (maftih),” of anything. Thus :: 'AJUQ QABUI™ aëug qapuy “An afuq 


open door." “Sky that has become clear (mughiya)" is called: 'AJUQ KUVK: afuq kök. 0 
And “a matter that is clear (bayyin)” is called: "AJUQ ’IYS: aëug is. 0 


44 1. Three dots of § faintly visible (brown ink?). 


'"UJAQ" oéaq “Stove or fireplace (kanun)." 0 otaq 


The Khaqaniyya address an elder brother (ax akbar) by saying: 'AJIQIM ečiqim insert- — eéiq 
ing a qaf [to ecim, see 56 edi], but only when joined to the first person suffix; it is not permitted D 
to say: 'AJIQING eciqin in the second person. 0 


IL 63/65] 45 
'ADAQ adaq “Foot (rijl).” adaq 


'DUQ N'NK aduq nan "Something unknown (majhül)." Its root-form is: "ATDUQ’ aduq 
ayduq meaning “Changed, disguised ( mutayayyir, mutannakir)." This is derived from the phrase: 
'N'K MANKZY ’AI“DY anig (anin?) minzi aydi “His color changed (tayayyara)." The yayn is 
dropped for lightening (taxfif). 


One calls a “sleepy (wasnán)" man: 'UDIQ'AR: udiq ar. 0 udiq 


'IDUQ iduq Anything “blessed (mubárak)." Its root-meaning is that any animalthatis iduq 
set free (yusayyabu) is called: 'IDUQ' iduq. One does not burden its back nor milk its udder nor 
shear its wool, because of a vow which falls on its owner. 0 


'IDUQ TAT: iduq tay “A mountain that is inaccessible and long (mani‘ tawil).” 0 


ARIO ariq "Canal (nahr)." Proverb: 'ADYL DA’ 'UTLA'Q TUTSA’ 'ARIQ DA’  ariq P 
'VTIY 'UVNA'R: ayilda oylàq tuysa ariqda oti ónàár O “When a kid is born in the pen, grass 
for it grows in the canal.” 0 This is coined to advise someone not to be too concerned with 
making a living. 0 


"ARUQ’AR’ aruq ar “A man (or other) who is tired out (mu'yi)." 0 aruq 
"ARUO: TURUQ aruq turuq Name of a mountain pass between Faryāna and Kāčyar. 0 N 
'"ARUIQ' aruq “Emaciated (mahzil).” Oyuz and Qifčāq dialect. 0 D 
'RUQ urug “Rope (Satan).” uruq 


'AZUQ' 'UVQ azuqõq “Stray arrow (sahm al-yarb)” — i.e. of which one does not know azuq 
who shotit. 0 


'AZUQ' MUNO azuq munuq “A runaway, a stray (abiq, dall). 


'AZAQ' azaq Name of a chief among the Oyuz emirs. 0 azaq N 


45 1. U (brown) altered from original A (black). 
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"AZUQ' azuq “Provisions (zad).” Proverb [= 172 sart]: SAR'T NI'K'AZUQY 'ARIQ?  azuqP 
BULSA’ YUVL ’UVZA’ YYR: sartnig (-nin?) azuqi ariy bolsa yol üzá yer © “When a mer- 
chant's provisions are clean he can eat them (sitting) on the (open) road." This is coined about 
someone who brags about his loyalty but runs away when it comes to provingit. 0 


“A matter that has lasted long (fala)" is called: "UZAQ: 'IYS: uzaq i8. Hence :: YAL’- uzaq 
VAJ: 'UZAQ BAR'DIY yalāvac uzaq bardi “The messenger has been gone long (abta’a).” 0 


"UZUQ"'AT' ozuq at “A horse that runs in front (sábiq)," in a race, or other. 0 ozuq 

'ASAQ ašaq “Foot of a mountain (safh)." Oyuz dialect. ašaq D 

'ASUQ a&uq “Anklebone (ka‘b)” of a man asuq 
IL 64/67] 46 
or other. 


“Things that are small (siyar)” are called: "USAQ: NA'NK: u&aq nan. Hence “babies — usaq 
(sibyan)” are called: USAQ "UI*L'N uiaq oylan, and "chips (dugàq) of fire-wood" are called: 
*USAQ: "UVTUNK: ušaq Otun. This word is not used for the singular but only for the plural. 0 


'SUQ ušuq “Iron helmet (bayda al-hadid).” The alif is an alternant of ya’ [ie. yuSuq], ušuq 
as one says [in Arabic] alma'i or yalma' (“brilliant”). D 


"UTUQ uyugq “Overshoe (jurmuq)." 0 uyaq 
‘IWIQ? iwiq The “she-antelope (zabya)" which frequents stony tracts and deserts. 0  iwiq 
'ALUQ'AR' oluqär “A sturdy (adla‘) man.” Oyuz dialect. 0 oluq D 


"ULUQ® oluq (olag) Something hollowed out (yungaru) of a tree trunk, such asa (olaq?) 
“trough (mi‘laf),” for cooling juice or watering animals. 0 


"ULUQ: TUVN: oluq ton “A garment that is shabby, worn out (xalaq, bali)." The same 
for anything worn out. 0 


'ULUQ oluq “Small boat (zawraq zer)" Its root-meaning is the first De, “something 
hollowed out..."]. 0 


The word is crossed out and there is a marginal gloss: "BI in a different hand. 
46 MS. almayi wa-yalmayi. 
W altered from F by later hand (two dots added in brown ink). 


3. There is a V inserted in brown ink between the alif (’) and L; second U (brown) altered from 
original A (black). 


nr np 


109 


"ULUQ uluq “Withers (minsaj) of a horse." Proverb: "ULUQ YATIRIY *UTUVL: QA’ uluqP 
QALIYR: uluq yayri oyülqa qalir “The sore of the withers remains (an inheritance) for the son." 


This means that it will not heal quickly since it is the place where the joints and sinews are gath- 
ered. 0 


'ALIQ aliq “Beak (minqar) of a bird.” O'yuz dialect. aliq D 


'ANUQ NANK: anuq nan "Something ready (hadir)." Proverb [= 278 san-]: 'ANUQ anuq P 
"UTRUV TUTSA’ YUVQA' SA'N'M'S: anuq utru tutsa yoqqa sanmüs 0 “If one offers what 
food is available (al-hadir min at-ta'ám) (to the guest then hospitality) is not reckoned as nought.” 
This is coined to advise a person to offer what he can as host. 


K 

A baby word for “bread (xubz)" is: 'ABAK üpák. 0 apak 
'ATAK: ütük “Skirt (dayl).” 0 ütük 
'ATUK ütük “Boot (xuff).” 0 ‘atiik 


"UTUK^ Gtüg “A petition (qissa, haja) which is addressed to the sultan.” Its root- — Gg 
meaning is “imitating or recounting (hikaya)" a thing. 0 


"UTUK ötüg “Dysentery (hayda).” :: 'NK'R "UTVK TUTY anàr ótüg tutti “He had a 
case of dysentery.” 0 


WUTK: ütüg “An iron (hadida), like a trowel, which is heated and used to warm the nap ütüg 
of a garment to make it smooth.” 0 


"IJUK ičük “A fur (farw)," made from sable icük 


[I 66/69] 41 


or squirrel, or the like. 


"UDIYK: üdig “Passion, desire ( hayajan a3-3awq wa-l-‘i$q).” Verse: üdig 
'UVDI YK MYNY QUMITY iidig mini qomitti V 
SAQINJ MANK’ YUMITY saqiné mana yomitti 
KVNKLVM 'NK'R 'AMITY könlüm anar amitti 
YVZUM MANIK SARTARUVR yüzüm miinig saryarür 


4. There is a V inserted in brown ink between the alif (^) and T. 
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“Longing for the beloved (ai-iawq wa-t-tahannun ila l-mahbüb) roused me, and care joined me, 
when my heart inclined toward him, and so my face is yellow." 0 


'ARUK ariik A general term for peaches, apricots and plums. They are distinguished 
from one another by adjectives. Thus “peach (xawx)" is called: TUVLUK: 'ARUK tülüg àrük 
["hairy"]; “apricot (mišmiš)” is: SA’RIT 'ARUK sariy ärük [“yellow”] ; and “plum (ajas)” is: 
QAR’ 'ARUK qara ariik [“‘black’’]. 


One calls anything “plaited (madfur)”: "URUK:! órük. Thus a “braid (dafir)” is called: 
"URUK SAJ: oriik sač. 0 


"URUK: ong “Staying in a place for a period of time (al-iqāma . . . muddatan),” Hence 
:: SUV "UVN' KUVN: 'URUK BULDY sü on kün órüg boldi “The army stayed in one place for 
ten days without leaving or raiding.” The same for an emir or a tribe when they halt(aqama). 0 


"Anything that has rotted (baliya)” is called: 'IRFK NA'NK irig nin. Thus “moldering 
(hasim) fire-wood” is called: "IRIK "UTVNK: irig otün. 0 


"ARIK: NA’NK Sie nan “Anything that melts (da'ib)," like butter, or the like; also 
anything that has melted after being frozen. 0 


'IRUK erük “A breach or crack (tulma)” in a wall, or other. Proverb; KUNDA’ 'IRUK 
YUQ BAKDA’ QIYIQ: YUVQ kündä erük yoq, begda qiyiq yoq 0 “There is no crack in the 
(disc of the) sun (just as) there is no breach of promise in the emir.” This is coined to advise 
emirs not to break their promises. 0 


"ARUIK:? ürük “Anything used in tanning skin (mā yudbayu® bihi l-jild)” Hence :: 
TARIY 'ARUIK'LA'DIY? tari ärüklädi, “He tanned (dabaya) the skin.” 0 


'ARIYK'^ YIYL:QIY erig yilqi “A lively (fariha) animal.” Thus :: 'RIYK^ 'AT: erig at 
“A splendid (ráyi*) horse." The Oyuz do not know this word. 


’RIK ’R irig är “A man who is steadfast and resourceful (jalad, nafid fi l-umir).” Pro- 
verb: "ARIK 'IYRINIY YA'T:LIYT 'ARMAKUV BA’SIY Q'N.LIYT* irig erini yayliy, ármágü 
bà&i qanliy 0 “The steadfast one has greasy lips (since he works hard and so gets good food and 
fat meat which makes his lips greasy); the lazy one (who is too lazy to work gets hit and so) has a 
bloody head." [This is coined] to advise steadfastness and leaving off laziness. 0 


'IRIG NA'NK irig nan “Anything rough (xašin).” 0 


örük 


orüg 


irig 


ürig 


erük P 


41 1. Original A (black) over the alif (’) altered by later hand to hamza (brown); and U added 


2. Uin pencil (?). 
Altered from yudba'yu (dot of dal changed to sukūn in brown ink). 
Y added by later hand (brown ink). 
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[I. 68/71] 48 
One calls a “scabby head (ra's al-jarban)": 'IRIK: irig. 0 

'AZIK ezig “A lengthwise scratch (xadša . . . tul an) in the skin.” 0 ezig 


'UZUK: ózük A title for women, as in: 'AL'TUVN' 'UZUK': altün ózük meaning “Pure ózük N 
of Soul as Pure Gold (naqiyya an-nafs ka-d-dahab al-xalis)" and: 'AR"TINY 'UZUK ártini ózük 
“Pure of Body as a Pearl (safiya al-badan ka-d-durra)” — since a peerless pearl is called: 'AR'DINY 
ardini and there is assimilation [cf. 82 àrdini]. This title is for the women of Cigil. Its root is: 
"UVZ; öz “soul” with kaf joined to it in the meaning “that very thing," as one says: "UL ’AR‘NY 
OKT KALDUR ol ürni ök káldür “Bring that very man.” 0 "Or oq is used instead with words 
that have isba' or qaf or yayn. 0 


UZUK özük Any “land that is swampy or flooded (mā stanjala min al-ard fa-sara 
hiyad)." Similarly, “an arm of a river (xalij min al-awdiya)” is called: "UZUK SUVW? ózük süw. 
0 


"UZAK;? özäk “Spinal cord (abhar)."* It is a vein inside the spine, the one the Prophet ` ózàk 
referred to when he said: “The food I ate at Khaybar causes me renewed pain each year; this was 
the time my spinal cord wascut." 0 


"UZUK' ü£ük "Spelling (hija’).”” Hence :: BITIK 'UZUK'LA'DIY bitig üZüklidi "He — üZük 
spelled out the writing (haja l-hurūf wa-l-kitab)." One calls every “letter (harf) of the alphabet”: 
"UZUK: üzük. Thus :: BUV NA’ "UZUK: "UL bu nä üzük ol “What is this letter?" With zay 
between the two points of articulation. 0 


'SIK YIYR: äsik yer “Steppe (sahab) land” — it is the "stretched out one (madida).” ^ asik 


48 There is a V in brown ink inserted under the K. 


W altered from F by later hand (two dots in brown ink). 


erm DpS 


There is a V and an alif (") inserted in brown ink between the three consonants (thus: özäk). 


4. MS. abhur, u altered from a by later hand (brown ink); u in abhuri in the f ollowing Hadith is 
also in brown ink. 


5. Originally: ma zalat ukla xaybar tu‘adduni fa-hada awan qafa'at abhari (MS. abhuri — see 
previous note). A later gloss has altered this to read: mā zalat ukla xaybar tu'awiduni fi kull ‘am hattà 
kana hada awan qat' abhuri (‘The food I ate at Khaybar keeps coming back to me each year; this was the 
time my spinal cord was cut"). In Arabic idiom, “to cut the spinal cord” means “to cause intense pain." 
Cf. Bukhari, Bk. 64, no. 83 (ed. Krehl, Vol. III, p- 184, three lines from bottom): qalat 'a'isa kana n-nabi 
, - yaqulu fi maradihi lladi mata fihi ya 'a'ita ma azalu ajidu alam at-ta‘am alladi akaltu bi-xaybar fa-hada 
awan wajadtu nqita‘ abhari min dalika s-samm (“ *A'ita said: The Prophet . . . used to say during the ill- 
ness from which he died: O 'A'isa! I still feel the pain of the food I ate a Khaybar; this was the time I 
felt my spinal cord cut from that poison”). 


'"ISIK NA'NK isig nin “Something hot (hārr).” Thus :: 'ISIK KUVN: isig kün *A hot isig 
day.” 0 


'ASUK üüik “Coverlet (datar) 0 'ASUK äšük The name for any brocade which is — à&ük 
sent to cover the grave of a dead emir or king as a sign of honor to him; it is afterward divided 
amongthe poor. 0 


"UNIK: üšik [“Frost”] The cold which scorches (al-bard alladi yahriqu)® fruit and pre- ` üSik 
vents it from growing. 0 


'ALIK: &ülig “Hand (yad)." alig 
[I. 69/72] 49 
One calls the “right hand": "VNG! 'ALIK onilig — the Oyuz call it: SA'T: 'ALIK say ülig. One D 
calls the “left hand”: SUVL 'ALIK sol ålig — this is common to both. 0 

"UVLUK Age “Dead (mayyit).” 0 ólüg 

"UVLUK ülüg — with išmām of the alif — “Share (nagib)." 0 ülüg 


'ILIK ilik “Marrow (muxx)" — in Oms dialect; among the Turks it is: YILIK: yilik. ilik D 
The alif is an alternant of the ya’. 0 


'AMIK ‘mig “Female breast (tady)." Also the “male breast (tunduwa)” is called: — àmig 
'AMIK ümig. 


One calls a “warm (fatir al-harr) day”: 'AIMIK: KUVN emik kün. Similarly, anything — emik 
"which becomes warm (saxuna) after being cold but whose heat is not intense (lam yaStadd 


harára)" is called: 'AMIK: emik. 0 


'ANUK: ünük “Lion whelp (sibl al-asad).” The “young (walad)” of a hyena, wolf or dog ` ànük 
is: 'ANUK ünük. 0 


One calls the “teeth (asnan) of a lock": KIRTULK [sic] 'ANVKY kiritlik ünüki. 
L 
'BUL? abul(?) Name of one of our villages. 0 abul? N 


'ATIL ätil Name ofa river [the Volga] in the country of Qiftaq which flows into the til N 
Bulyar Sea; it has an arm (xalij) which flows over Riis. 0 Verse: 


6. Altered from yahtariqu by later hand (brown ink). 
49 1. Three dots of G in brown ink. 


2. Uinpencil (? — unclear). 
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'ATIL SUWY 'AQ' TRVR atil suwi aga turür 


V 
QYA’ TUBY QAQ' TRVR qaya tüpi qaqa turür 
BLYQ TLYM BAQA' TRVR baliq talim baqa turur 
KVLUVNK TQY KUS'RUVR kólün taqi köšärür 
“The water of the Atil River flows, striking against the foot of the cliff; there are many fish and 
frogs in the pool which fills up from its overflow.” 0 
'ATIL ayil “Sheepfold (marbad al-yanam).” Among the Oyuz it is “sheep dung (rawt ayil D 
al-yanam).” This is because of the close connection between the two, just as [in Arabic] both rain 
and clouds may be called “sky,” 0 
'UTUL oyul “Son (ibn).” “A boy other than a son” may also be called: 'UTUL: oyul. ` om 


BUV ’UTUL NA’ TIYR: bu oyul nä tér “What does this boy (sabi) say?" The plural is: Of LAN 
oylan — this is irregular; according to rule the plural should be: "Oft LA’R: oyullàr — this is G 
like: 'ARAN' ärän for “men”; both of them He, oylan and oyullar] are found. 


'"UKIL ükil “Much or many (kafir).” Qiftaq dialect.::'UKIL KŠY ükil kiši “Many peo- ükilD 
ple.” 0 


'AMUL amul “Quiet (sakin)” of anything. Thus one who is “forebearing (halfm)" is — amul 


called: 'AMUL: amul. Verse: 

IL 71/74] 50 
QANJA' BAR'DINK AN 'UTUL qanéa bardin ay oyul V 
'"AR'DIYNK MUNDA’ 'INJ 'AMUL ardin mändä ené amul 
*ATIN 'AM-DY SAN TVNKVL attin amdi sàn tünül 
QYLDYNK ’RSA’ QYLMT'V qildin arsa qilmayu 


Scolding a boy who had been with him but went away leaving his horse behind, who then came 
back looking for it — he refuses to give it back to him, because of his turning against him, saying: 
“You were tranquil and contented (salim sakin hasan al-hal mahbür al-bal) with me, so why did 
you turn away from me?” 
[Where did you go my boy? 

You were content and quiet with me. 

Now give up the horse, 

For you have done what should not be done.] 


M 


BIYR' 'UBUM: MUVN: bir öpüm mün “A sip (haswa) of soup." 0 ópüm 


——— MM — 


3. V inserted betwen M and L by later hand (brown ink). 


114 


'ATIM "AR: atim är “A man skilled at shooting, a marksman (hadiq fi r-ramy, muqar- 
tis)." 0 


BIYR: 'URUM 'UT: bir orum ot "One cutting (qadr ma yuxtala marratan) of herbage.” 


'"UZUM. üzüm “Grapes (‘inab).” 0 


BIYR:'ATIM YIYR! bir ayim yer “An elevation in the ground that can be climbed in 
one step (sa'üd . . . qadr ma yag'adu daf'atan ‘glayha).” 0 


BYR ’AQIM SUVW? bir aqim süw “One flowing (qadr mà yasilu marratan) of water.” 
BIYR: 'AKIM: YIYR: bir ákim yer “Land of an amount that can be sown at one time 
(qadr mà yubdaru marratan wahidatan),” © 


BIYR' 'UKUIM: YAR'MA'Q bir üküm yarmaq “A pile (kawma) of dirhams.” The mim 
is an alternant of niin [i.e. ükün]. 0 


'ALIM alim “The claim on a debt (ad-dayn alladi ‘ala insan).” Proverb [= 206 berim]: 
'ALIYMY ’AR‘S'LA’N: BYRYMJIY SU FAN aliméi arslān beriméi siéyan 0 “The creditor 
(da’in) is (like) a lion (in his charge), the debtor is (like) a mouse (because of the fear that falls 
upon him).” 0 

ULUM’ ölüm “Death (mawt)."' 

N 


'ATAN: atan “Gelded camel (al-xasi min alibil)." Proverb: 'ATAN: YUVKY "AS 
BULSA’ 'AJ:Q' 'AZ KUR:NUVR; àtan yüki aš bolsa atqa az kórnür 0 ‘Even a gelded camel's 
load of food seems a small amount to a hungry man” — because of his overwhelming hunger. 0 


'UJUN: üéün A particle which expresses “cause or sake (ajl)." :: SANIK: ’UJUN: 
KALDIM sänig üčün kaldim “I came because of (li-ajl) you.” 0 


"IJIN: i&in A particle which expresses “among (bayn).” :: "ULA’R: IJIN ’AY:TIS‘DIY 
LA'R: olar itin étisdilár “They became reconciled among themselves (tasalahi: fima baynahum).” 
0 


'UDUN udun Name of the city of Khotan. The inhabitants of Khotan. 


50 1. Two dots of Y in brown ink. 
2. W altered from F by later hand (two dots in brown ink). 


atim 
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aqim 


akim 


üküm 


ölüm 


atan P 


üčün 


ičin 


udun N 


D 72/76] 
are also called: "UDUN udun. 0 
"ADIN: adin A particle meaning “other (yayr).” Čigil dialect. 0 


'ARAN' TUVZ ran tüz Name of the constellation “Libra (al-mizán)." It is one of the 
lunar mansions. 0 


"ARAN: ärän “Men (rijal)" — an irregular plural. 
"ARAN: aran — with iba‘ of the alif — “Stable (ārī).” o 


"URAN Grain “Bad (radi), of anything. O'yuz dialect. I consider it to derive from Per- 
sian viran “ruined (xarab)." When the Oyuz mixed with the Persians they forgot many Turkic 
words and used Persian instead. This isan example. 0 


IRIN: erin “Lip (Safa).” 0 

"UZUN uzun “Long (tawil),” of anything. 

'AZUN: azun “World (dunyá)." :: BUV 'AZUN: bu aZun “‘This world (ad-dunya)." 'UL 
'AZUN ol ažun “The other world (al-axira).” Cigil dialect. With Zay between the two points of 
articulation. 0 

ASAN üsün “Sound or well (salim)," of anything. Thus :: 'ASAN: MUV SAN: Sein 
müsán “Are you well?" It may also be used to mean "well-being (salama),” as in the proverb: 
*ASANDA’ CIYWAK YUVQ' üsándá ewük yoq 0 “There is no haste in well-being." This is 
coined to advise someone to act slowly. 0 

"ASIN' asin “Breeze (nasim).” 0 


'USUN: óSin *Shoulderblade (ra's al-katif).” 


'ATAIN "AE: ayin ar “A man with a nasal voice (ayann).” This agrees with the Arabic 
in sound and sense. 0 


'UCTAN' uyan “Having power over things (al-gadir ‘ald l-a8ya’).”” Thus God is called: 
"UT'AN TANK'RIY uyan tünri meaning "God almighty (al-qadir).” 0 


"AWIN: Sein “Grain of seed (habb).” 

'AQIN agin “Flood (sayl).” “A flash flood (ati)” is called: MUNDUZ *AQIN munduz 
agin. This word can be used metaphorically for a “night raiding party (al-katiba al-muyira laylan)." 
Thus one says: 'AQINJY KAL'DIY aginéi kaldi which means “The raiding party came pouring in 
like a flash flood." 


'AKIN' agin “Shoulder (katif).” 


adin D 


aran 


aran 


örän D 


uyan 
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'AKIN ‘kin *Sown land (mazra'a)." Oyuz dialect. 0 ‘akin D 
'KIN agin A piece of cloth (kirbas) that is a span and a half wide and four cubits long; ‘agin 
the Suvar use it for their merchandise. 0 D 
"UKUN: ükün A “heap (kawma)" of dirhams or roses or other ükün 
(1. 74/78] 52 


things. ‘“‘Heaped up (mujtami') earth” is called: 'UKUN TUB'RA'Q' ükün topraq. 0 


'ALIN' alin “Forehead (jabha)." 0 ’ALIN alin “The brow (hayd, rukuh) of a moun- alin 
tain.” O0 


'"ULUN ulun “Shaft (gqidh) of an arrow.” ulun 
Doubled 

B 

*UBUB' üpüp “Hoopoe (hudhud).' A variant of: "UB'KUK üpgük. üpüp D 

K 

*AKAK: SL’R äkäk eSlar “Prostitute (mümisa), of women” 0 äkäk 

'UKAK: ükäk “Box (tabit, sunduq)."! 0 iikak 


"UKAK: iikak “Tower (burj) on the city wall fortified for battle.” 


L 


"ILAL' ilal A particle meaning “yes (na‘am).” Khaqan dialect. Itis used in replying to ilal D 
emirs and kings. 


Initial Weak 


T 


'A'T at “Name (ism).” "A'T at “Title (laqab).” Thus :: BAK ’NK’R: ’A’T: BIYR'‘DIY at 
beg anar at bérdi “The emir gave him a title (laqqaba).” Thus “a chief of the people (kabir al- 
qawm)" is called: "ATLI atliy [lit. “Having a name"']. 


52 1. Altered from gundüq (waw in brown ink). 


J 


"AT ac “Hungry ("yurtan)." Proverb: "AT N’ YYM'S TOQ NA’ TIYMA'S: āč nä yémis, 
toq na temás (“What won't the hungry one eat? What won't the full one say?"] This means that 
the hungry one will not turn away from any food put before him, though he is held blameworthy 
by the full one who despises it. 


D? 
'A'D? üd Anything “manufactured (maşnū‘),” such as brocade, and the like. It may be 
shortened to: 'AD'? àd — this is the better pronunciation. :: 'ADKUV ’AD® ädgü ad “A good 


manufactured item." 


D 
` "D' ád “Good omen (fa'l jayyid).”” Thus :: 'IKLIK TUTZTY 'A'D BULVR iglig tutzuyi 
ad bolür “The testament of a sick man is a good omen (fa'l hasan) (for him).” This phrase is used 
to request a sick man's testament. 

R 

'A'R BURIY ar béri “Hyena (dabu').” 0 


"R: NA'NK 4r nan "[Something] chestnut- (ashab) colored.” It may also be called: 


"AR'SAIL arsal with an augment. Verse: 
KRUE NJUK QJMADINK kórüp näčük qaémadin 
YAMAR SUWIN KAJMADINK yamar suwin kaémadin 
TAWA'RINK'NY SAJMADINK tawarinni sa¢madin 
YYSUV SNY ’A’R’ BURY yésii sani ar bóri 


Describing one of the routed soldiers whom he has taken: “When you saw me why did you not 
flee from me and cross the Yamar tributary (xalij)? Why did you not cast off your belongings 
(and escape with your life)? So now may (you be killed and) the hyena eat you.” 


[1. 76/80] 
Z 
'A'Z: N'NK àz nan “Something little in amount ( qalil)." 


'A'Z az “Ermine (qaqiim).” A variant of the form with sin De, as], which is more ele- 
gant. 0 


2. Original D altered to D (heading letter in red ink, dot in black). 
3. D altered from original D (dot in brown ink). 
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ac P 


ad (P) 


Ei 
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'A'IZ! èz Any “lengthwise scratch (xadša . . . tala)" in the ground or the skin. 0 
QZL ’UZ qizil ez A winter pasture in the KaSyar mountains. 


S 


'A'S as “Ermine (qdqum).” A variant of the form with zay [i.e. az]. This is used asa 
name for slave-girls. 


$ 
'A'S aš “Food (ta‘am).” 


One calls the “repaired part (ru’ba)” of a vessel: '$ 8& Hence :: 'AYQ "ASBL" ayaq a&la 
“Repair (ir’ab) the bowl." 


r 


"AT ay “Space between the thighs (al-masafa allati bayn al-faxidayn)." :: YUVZ'AT 
MINK ’AI“DIN: KJTY yüz at manig aydin käčti “A hundred horses have passed between my 
thighs." It is similar to the span between two fingers. 


W 


'A'W aw “Hunt (sayd)." ::BAK 'AWQA' JIQ'TY beg awqa čiqti “The emir went out to 
hunt" 0 


UW? aw “House (bayt).” With i$mam of the alif. The shortened form is more elegant: 
"UW? aw. 


Q 


'A'Q üq “White (abyad)" of anything. Oyuz dialect. Among the Turks it is used for 
horse colors: 'A'Q' "AT: aq at “Gray (ashab) horse.” 0 


'A'Q SAQA'L AR áq sagal är “A white-bearded (a3yab) man.” Oms dialect. 0 


"Q SA'Y aqsay Name of a place. 'A'Q TAR'K aq terak Name of a ford of the Ila River 
in Yayma. 


L 
'A'L: al An orange-colored brocade used to make kings’ banners and to cover the saddles 


of their favorite horses. Also the color "orange (náranji)" is: "AL al. 0 


53 1. First alif Di crossed out (black ink). 


g 
zg 


aq D 


2. U (brown) altered from original A (black); the second occurrence of the word is crossed out 


(black ink). 


'A'L: Al “Cunning, deceit (makr, xadi'a)."" Proverb [7410 kósgük, 622 arslan]: 'A'LIYN 
AR SUN: TUR: KVJUN 'YUQ TUTM'S: lin arslán tutar, kūčün oyuq tutmüs “You can cap- 
ture a lion by trickery (hila) but you cannot capture a scarecrow by force." This is coined to 
advise a person to use trickery for something when he cannot get it by force. 0 


L’ 


'ALA' ala “Leprous (abras),” of a man. :: ’ALA’’AT' alaat “Spotted black and white 
(arqat)," ofahorse. 0 


BAK''ALA' BUL DIY? beg (xanga) ala boldi “The emir rebelled against (xalafa . . . wa- 
xaraja ‘ala) the king and came to terms with his enemy." 0 


[I. 77/82] 
"ALA ala Name of a summer pasture near Faryana. 0 
"ALA YIT’J ala yiyaé Name of a place on the frontier. 
Another Type 


:A"Y' [sic] ay “Moon (qamar)." “The full moon (bard)" is called: TUVLUN AY: 
tolunay. 0 


'A'Y: ay “Month (3ahr)," also. Verse: 


QISQA' 'ITIN [sic] KAL'SA' QALY QUTLUT Y A'Y 
TUN KUN KAJ''LQNVR 'UD'LK BILA’ "Y 
qišqa anun külsá qali qutluy yay 
tün kün kaéa alqinur ödläg bila ay 


“Prepare for winter when blessed summer comes, for Time runs out and months come to an end 
with the passing of night and day." The reason “month” is called by the word for “moon” is 
simply that the passing of the month is known by it. Proverb [= 146 imlà-]: "Y: TULVN BUE 
SA’ ILKIN "IM'LA'M'S! àytolün bolsa ülgin imlámás © ‘When the moon is full one does not 
point to it with the hand" — since anyone who has eyes can see it. This is coined about any mat- 
ter of which the defect is apparent. 


Medial Weak 
T 


'AVUT avut A variant of: 'ADUT: adut [36] meaning “‘handful (hafna).” 0 


3. Inlower margin: X’NQ’. 


54 1. U above first alif Cl crossed out in brown ink. 
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ala 


54 


avut D 


120 
"UVUT- uvut A variant of: "UWUT: uwut meaning “modesty (haya’).” 0 uvut D 
'AVAT: àvàt Equivalent of: 'AWAT: awat meaning “yes (na‘am).” üvàt D 
The principle is that every wa' between the two points of articulation may alternate with 


vav. For example, one calls “messenger”: YALA'VAJ yalavaé or: YALA’WJ yalàwaé. One calls 
*[the plant] furtut”: YAWA’ yawa or else with vav: YAVA’ yava. Thus. 


"VN avan “Trees (Sajar).” Dialect of Sayram, which is Isbijab. 0 avan D 

'AVIN? avin “Grain of seed (habba)." Variant of: 'AWIN äwin. ‘avin D 
With ya’ 

"UYAZ uyaz “Small gnats (al-hamaj min al-ba'ud)." Oyuz dialect. uyaz D 

r 


'AYII ayiy “Bear (dubb).” Dialect of Oyuz, Qiftaq and Yayma for: "DU" agin. 0 ayiy D 


"YIP ayiy A particle corresponding to [the Arabic verb of praise] ni‘ma* and also to ayiy 
[the verb of blame] bi'sa. Thus :: 'AYIT 'AIDKUV ayiy üdgü “What a good (thing)!" :: 'AYIT 
YAWUZ NA'NK: ayiy yawuz nan “What a bad thing." This particle is used as an emphatic pre- 
fix (yadxulu ta'kidan) for “good,” or other. 


Q 
'AYAQ ayaq “Bowl (qas‘a).”” The Oyuz do not know this; they call a “bowl”: JANAQ' ayaqD 
čanaq. 
"AN AO ayaq “Foot (qadam).” Variant of the form with dal [i.e. 45 adaq]. 0 D 
'AYIQ- ayiq “Promise (‘ida).” 
[I. 79/84] 55 


Thus :: "NIK MANK?’ "AYIQIY BA'R anig mana ayiqi bar ‘I have his promise.” 0 


"UYUQ oyuq “Scarecrow, waymark stone (xayal, iram)." Oyuz dialect. oyuq D 
Verse [= 193 qonuq] 


2. First U (brown) altered from original A (black). 
3. Three dots added above V in brown ink. 

4. MS. na‘am. 

5. “thing” added in margin in brown ink. 
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BAR DIN 'ARAN QUNUQ KRUB: QUT:Q' SAQ'R V 
QALDIY YAWUZ'UYQ KRUB: 'WNY YQ'R 
bardi árán qonuq kórüp qutqa sagàr 
qaldi yawuz oyuq kórüp awni yiqar 
"Gone are [the men] who, when they found a guest, used to reckon him as good luck; left are 
[the bad ones] who, when they see a waymark stone or a scarecrow (in a desert), tear down their 


tents (for fear lest it alight as their guest). 


K 


"UYUK! óyük “Any ground that is elevated (murtafi‘), like a mound (tall).”” Oyuz dia- óyük D 
lect. 0 


"UYUK YIYR óyük yer “Quicksand (al-‘anik min ar-raml),” which is sand in which the 
feet sink and from which it is difficult to pull them out because of water, or other. 0 


'IYK iyik A variant of: YIYK yik meaning "spindle (miyzal).” 0 iyik D 
N 
'"UYUN oyun “Game (la‘ib).” oyun 


Medial and Final Weak (mu ‘tall al-‘ajz) 


Y 

'AYA' aya “Palm of the hand (kaff).” o aya 

"UN AT uya “Nest (wakr, *u$$) of a bird.” uya 

"UYA' uya “Brother, relative (ax, qarib).” Verse: 
TAWAR 'UJUN TNKRY [sic] 'DLMADB tawar ücün tünrini ädlämädip V 
"UYA' QADAS "UTILNY JIN‘LA’ BUI’R uya qadaé oylini činla boyar 


Describing lack of affection among brothers: “A man sees his wealth and does not pay attention 
to God, but he strangles his own brother's son for the sake of wealth.” 0 
[For the sake of wealth he pays no heed to God / But truly strangles his own brother's son] 


Final Weak 


p? 


55 1. First U (brown) altered from original A (black). 
2. Boriginally (?) P (two dots scratched out?). 
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'ABA? äbä "Mother (umm)." Ovyuz dialect. Among the Qarluq Turkmin it is pro- abi, apa 
nounced with hard ba’ (e, apa]. 0 D 


'BA'? apa —with (ka of the alif — “Bear (dubb)." Qiftaq dialect. 0 apa D 
'BA'? aba “Father (ab).” Tübüt dialect — as though it were a remnant in their language aba D 
from Arabic; they are the descendants of Tabit, a man from Yemen who fled to the country of 


the Turks and sired them. 0 


'ABA? BASY apa basi “The tanniim plant" — it grows like cucumber (qita") and has apa bagi 
a thorny stem; it is eaten in the mountains. 0 


'BY abi A man's name. 0 abi N 

"UBA" oba “Tribe (qabila)." Oyuz een 0 oba D 

'UBUV! opu “White lead (isfidaj).” opu 

T 

'ATA ata “Father (ab).” 0 ata 
IL 81/86] 56 


"TA' SA'TUVN ata s&yün “Doctor (tabib).” 
J 


'AJA' äčä Equivalent of: 'AKA' aka meaning “Elder sister (uxt akbar)." Thejimisan aéaD 
alternant of kaf De 57 aka], as [Persian] jarm and garm (“warm”), junbad and gunbad (“arch”). 
0 


'AJY adi “Sly old woman (Sahla).” Barsyan dialect. 0 aci D 


"UJA' uéa “Back (zahr).” 0 uča 
'"IJIY edi “Elder brother (ax akbar sinnan),” ; edi 
D 


'UDV udu “Mound (akama).” From this one calls a “sanddune (katib)”: QUM 'UDV udu 
qum udu. Also from this, a city in Aryu is called: "UDV KAN'D udu kand, 0 N 


56 1. MS idattaqa'a, read ida rtafa‘a (?). 


'UDV udu [A particle] meaning “behind (xalfa)." :: MAN ’ANI?K 'UDV KALDIM 
màn anig (anin ?) udu kaldim “I came behind him.” :: MAN SANIK ’UDV BAR'DIM män sánig 
udu bardim “I followed (iqtafaytu) you.” 0 


'IDIY idi “Master (sayyid, mawla).”::’IDIM NA’ TIYR idim nä ter “What does my mas- 
ter (mawlaya) say?" And “God (allah ta'ala)" is called: 'IDIY idi. They say: 'IDIMIZ YAR- 
LIITY idimiz yarliyi “The command of our Lord (rabb).” 


R 


'ARA' ara “The middle (wasat) of something.” Thus :: KSY "ARA KIR'DIM kiši ara 
kirdim “I came in among (bayna) the people.” 0 


'ARIY ari “Hornet (zanbür)." This agrees with Arabic, since al-ari in Arabic is honey," 
and in Turkic it is that from which honey is produced. The Cigil Turks call “honey (‘asal)”: 
'ARIY YAITY ari yayi meaning “‘bee butter (samn an-nahl).” 0 


'UVRUV oru “A pit (hufra)” that is dug out for keeping wheat, turnips, or the like. 0 
'"URIY ori “Outcry (siyah, jalaba).” Proverb: "URIY QUE'SA' ’UFUS 'AQLISUVR 
YAT'Y KALSA’ 'IMRAM TAE'RASUVR: [sic] ori qopsa oyus aglisür, yay i kälsä imràm teri$ür 0 
“When the call for help (surax) is raised! the clan gathers (to it to help the caller); when the 
enemy comes the parties gather (to fight them)." This is coined to advise someone to band 


together with his kinsmen (at-ta'allub fi l-umūr).” 0 


'URIY uri “Male child (ad-dakar min al-awlad).” :: 'URIY 'UVTL’N: uri oylan “Male 
children." 


Z 


'AZUV azu An utterance giving an alternative (taxyir) between two things. Thus :: 
"UZUM YIYKIL 'AZUV QA'TUVN YYKL üzüm yégil azu qāyün yegil 


[I. 82/88] 

“Eat grapes or else (aw) melon." It is usually used in interrogative sentences. ::KALIR: MUV 
SAN 'AZUV BARIYR: MUV SAN kalir mü sàn azu barir mu sän “Are you coming or (am) going?” 
0 


"UZA' oza “Former times (ad-dahr as-salif)." Hence :: 'UZA'QIY BIL'KA' ’N‘JA’ 


'AY:MIYS ozāqi bilga anéa aymis “Thus spoke the sage of former times." Verse: 
'ARDY'UZA'' ARAN LA'R: ardi oza aranlar 
*AR'DAM BAKIY BLIK: "AT: ärdäm begi bilig tay 
'AY'DY'KUS'KUT LA'R- aydi üküs ógütlar 


KUNKLUM BULUR ’NKAR SAT kónlüm bolur anar say 


“There were in olden times (ad-dahr as-sabiq) men, masters of virtues, mountains of wise sayings 
and knowledge, who spoke many words of counsel; the heart is purified by (mentioning) them.” 0 
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ori P 


uri 


57 


oza 
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'"UZIY özi “Ravine (fajj) in a mountain." Cigil dialect. 0 özi D 

'"IZIY izi “Year after next (qubaqib [defined] ).?! Thus :: 'AR'QIN 'IZIY arqin izi izi 
*Next year and the year after." 

S 

'ASUV ašu “Red ocher (muyra [defined] ).” ašu 

r 

'ATUV ayu “Poison (samm)." 0 ayu 

'ATIY ayi “Brocade (dibaj).” From this one calls a “treasurer (xazin)": 'APIY'JIY? ayi 
ayiči because he guards it. 

W 

"AW: awa A particle expressing “pain (ta'allum)," corresponding to Arabic wawayli ` awa 
said by a person experiencing pain (tawajja‘a) from something. "W''W' awa awa. 0 

'UWA' uwa Name of a food made by cooking rice, putting it into cold water and strain- uwa 
ing it, then adding sugar and ice and letting it cool. It is eaten asa cooler. 0 

"IW: ewa A branch of the Oyuz. ewü N 

Q 

'AQIY aqi “Generous (jawad)." Hence “a walnut that is easy to shell (farik)" is called: aqi 
'AQIY YATA’Q: aqi yayüq meaning a “generous” walnut. 

K 

'AKA' Ska “Elder sister (uxt akbar).” The Oyuz say: 'AZA' üzà. ‘aka D 

aza 

'"UKA' 6ga The title for a man of the common people who is intelligent, mature, and ögå 
experienced in affairs. He is one degree below the Tegin. The origin of this is that when Du) 
Qarnayn arrived in Şin the king of the Turks sent toward him a detachment made up completely 
of young men in order to engage him in battle. The vizier said to him: 
57 1. The definition reads: alam alladi yatli l-muqbil; the last word is crossed out and replaced by 


Lqabil in a later hand. 
2. Y' (brown) altered from original N (black). 


[I. 84/90] 


*You have sent young men against him, but there ought to be with them some mature man, 
advanced in years, experienced in war." He said: "UVKA' Ógà meaning, “A mature man (a- 
kahl)?” and he answered, “Yes.” So he sent a mature man. They attacked the vanguard of Du-l 
Qarnayn and routed them. One of the Turks struck one of the soldiers of Du-l Qarnayn and cut 
him near the navel. The one thus killed had tied a purse of dinars round his middle, and now the 
purse split open and the dinars came pouring out, mixed with blood. In the morning the detach- 
ment of Turks saw the dinars mixed with blood and wondered what it was. Someone said: "AL. 
TUN QA'N: altun qàn meaning “gold and blood" — and a great mountain that was there was given 


this name. It is a mountain surrounded by nomads, near Uighur. Du-l Qarnayn made peace with 
him after that. 


L 


'ALA' ala "Leprous (abras).” Proverb: KISY "ALA'SIY 'IJ-TIN YILQIY 'ALA'SIY 
TAS TIYN: kiši alasi itin, yilqi alasi tastin 0 “The leprosy of a man is! on the inside"? — by 
this is intended the concealing of rebellion (muxdlafa) — “the leprosy of animals is on the outside 
(of the body, apparent)." This is coined about someone who uses flattery while scheming treach- 


ery. 0 


"ALA ala A particle meaning “slowly (ruwayd)." ::’ALA’’ALA’ älä ala “Slowly, 
slowly." You may also say: 'ALA'KIL älägil with the addition of kaf làm. 0 


'ULA' ula “A waymark in the desert (sawa [defined] )." Proverb: "ULA' BULSA’ YVL 
"ZM'S BLIK BULSA’ SUVZ Y AZMA'S ula bolsa yól azmās, bilig bolsa sóz yazmas 0 “If there 
is a waymark (iram) in the desert one cannot lose the way; if there is intelligence (in a man) one 
cannot err in speech. 0 


'"ILA' ila Name of a river [the Ili]. On its banks camp two tribes of the Turks, namely 
Yayma and Tuxsi, and a group of Cigil. It is the “Jayhiin” (the “Oxus”) of the Turk country. 


[I. 85/92] 


'ILY QABUI™ ili qapuy “A door (or a bolt) that opens without a key (yanfatihu min 
yayr miftah).” 


M 
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58 


ala P 


ula P 


ila N 


59 


ili 


"UMA' uma “Mother (umm)." Tübüt dialect —as though it were a remnant among them uma D 


from Arabic. O0 


58 1. gloss: "hidden." 
2. MS. fizahirihi, in error for fi batinihi. 
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'UMA' ümà “Guest (dayf) who stays in one’s house.” Proverb: 'UMA' KAL'SA' QUT 
KALYR ümä kálsà qut külir © “When a guest comes (to you) good luck comes (with him).” 
That is, he should be considered a blessing, not a burden. Verse: 

KAL'SA' QALY YAR'.LIT BULUB YUNJIT ’UMA’ 

KALDUR 'ANUQ BULMIYS 'ASIT TUTM’ ’UMA’ 
kalsa qali yarliy bolup yunéi'y iima 
káldür anuq bolmis a&iy tutma uma 


"When a guest comes (to you) tattered and distressed, then offer (him) what food is available and 
don't keep him waiting and hoping" 0 


N 
'ANA' ana “Mother (umm).” 0 
'INY ini “Younger brother (ax agyar fis-sinn).” 0 
Nasal 
T 
'ANGIT*! anit “Ruddy goose (nukam).” It is a red bird, similar to a duck. 0 
'NKUT? anut “Funnel (qam‘) for wine.” Proverb: YURT [sic] KIJK BULSA’ 'NKUT 


BADUK ’UVR’ bart ki¢ig bolsa anut bàdük ür “When the wine measure is small, put in a big 
funnel" 0  Thisis coined to advise someone to pretend to people that a small matter is big. 0 


R 
*ANGAR:! anat A particle meaning “to him (lahu).” :: 'ANGAR! 'AY'DIM anar aydim 
“I said to him." Verse: 
"AN DN 'ANKAR SA'WUIK aydim anar sàwük 
BIZ'NY TAB’ NA’ ’LUK [sic] bizni tapa naliik 
KJTNK BALZAY [sic] K’RIK küétin yazi karik 
QIRL’R 'ADIZ BA'DUK qirlar adiz badük 


Describing the phantom of the beloved: “I said to him, O my beloved! how did you cross over to 
us, passing over the stretched-out deserts and the lofty mountains?” 0 


"UNGUR:? iiniir “Cave (kahf).” 0 
*INGIR:! inir “Twilight (sudfa)" — i.e., the mixture of light and darkness. The Oyuz 
call it: "IMIR' imir [39]. 0 


59 1. Three dots of G in brown ink. 
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Z 


'ANGIZ:! aniz “Stubble (jill)” — i.e., the stalks of wheat, or other, after it has been aņiz 
reaped. 


S 


“A man who turns right 
1g 


[I 87/94] 60 
and left as though he were a foreigner (a'jami)" is called: "INKAS KISY niis kiši. änņäs 
L 
'ANKIL ’AJUQ QABUT anil ačuq qapuy “wide open (futuh jiddan) door.” anil 
N 


'UNKIN önin A particle meaning “other than (yayr).” :: BUV’ATA” 'UNKIN KAL- önin 
DUR: bu atta ónin käldür “Bring a horse other than this one.” 


End of the Chapters of Simple Roots 
Chapters of Augmented Roots | 
Chapter: af'al, in its various vocalizations 
T 
'AR'MUT: armut “Pear (kumutra).” armut 
J 


AR'TUJ: artué “Juniper (ar'ar)" In Ka&yar there are two villages named: 'AR'TUJ^. artué N 
artut. 0 


'UJLJ üélàt A “featherless arrow (mi'rád) used to shoot at rabbits, and made of three — üilat 
sticks (talat qudban) joined at the tip by a piece of iron.” 0 


'"UDTJ odyué “Firebrand (a3-3u‘la min an-nar).” 0 odyué 


2. Three dots faintly visible over the K. 


60 1. Second A: another A in brown ink (indicates nunnation: attan). 
2. Jaltered from H by later hand (dot in brown ink). 
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"ARTUJ: aryut Anything "by which one is deceived (yaytarru bihi Linsan)." “The 
world (ad-dunya)” is called: “AR‘TUJ 'AZUN aryué aZun meaning “‘Deceitful ('yarzr) world.” 0 


'AR'KAJ: ärkäč “He-goat (tays).” Proverb: 'ARKAJ 'ATIY 'AM BULVR 'AJ'KUV 
'ATIY YAIL’ BULUVR: &rkaé ati äm bolur, atkii ati yel bolir 0 ‘‘He-goat’s meat is medicinal, 


she-goat’s meat is flatulent (generates wind in the belly." 0 


'"UR-KUJ? ärkäč “Wave (mawj).” Hence :: SUVW* "UR-'KUJ.LAN'DIY süw arkadlandi 
“The water was wavy (maja)." 0 


'URKUJ' órgüé “A woman's braid or tuft (dafira, qunza‘a).” 0 °’URKUJ örgüč 
“Trivet (utfiya).” 


R 

'ADT'IR. adyir “Stallion (fahl),” of horses. 0 

'"UL'KAR: ülkár “The Pleiades (at-turayyā).” 0 There isa battle tactic called: "UL. 
KAR JARIK: iilkar éarig — the troops fall back in squadrons on all sides, then when one squadron 
rounds to attack, the others follow. Using this stratagem they are seldom routed. 

Z 


'ARWUZ arwuz Aman’sname. 0 


'AR'KUZ SUVF argiiz giw ‘Thaw water (duwaba) of snow and ice at the beginning of 


spring." Verse: 
YA'Y BARVBAN 'ARKUZY yay yarüban árgüzi 
'AQ'TIY ' AQIN MUNDUZIY aqti aqin munduzi 
TUIDY YARUQ YULDUZIY tuydi yaruq yulduzi 
TINKL' SUVZUM KULKVSUZ tinla sózüm külgüsüz 
[I. 88/96] 


“Spring dawned; the thaw water (dawaba) (of ice) and the flash flood flowed; the shining star rose; 
listen to my words (which are strange) without laughing.” 0 


'UK'SUZ ógsüz “Orphan (yatim); bewildered (hayran).” Its root-form is: ’VKSUZ 
Ogsüz derived from: "UVK: 5g meaning “understanding (‘aq], fitna).” 


š 


3. First U (brown) altered from original A (black). 
4. W altered from F by later hand (two dots in brown ink). 


ärkäč P 


órgüt 


adyir 


arwuz N 


ürgüz 
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Ogsiiz 


"UTAMIS: utmif A man’s name. 0 

'AD'RIS adri “Fork of a road (ra's kull tariqayn).” 0 
'UDRUS üdrüš “Choosing (muxayara) among things." 0 
'ADT'IS üdyi$ Name of a place. 0 


'"UDKIS ädgiš A tribe of the Turks who have settled in Ózjánd. Its root-form is the 
metathesis of this: 'AK'DIS agdiS. 0 


ARTIS ärtiš Name of a river [the Irtish] in the steppes of Yemak which flows into a 
lake there and which has many arms and tributaries. It is called: "ARTIS SUWIY ärtiš suwi. It 
is derived from the word: "ARTIS ártis [122] meaning “Compete with me in crossing (barini' 
fil-muGbara) [to determine] which of us is stronger in crossing it.” 0 


IRTAS: irtái The "inquiry, claim, calling to account (tafahhus, mutalaba)” that occurs 
among a people over a certain matter. Thus:: "IR: TAS: QUB'DIY irtäš qopdi “The inquiry (baht, 
tafahhus) was stirred up.” 0 


'ARQIS arqiš "Caravan (‘ir).” Proverb: YIRA'Q YIYR SA'WIN 'ARQIÉ KALDURUVR 
yiráq yér sawin argi$ kaldürür 0 “The traveller (safr) brings news of a distant land.” This is as 
in the verse: wa-ya'tika bi-Laxbàri man lam tuzawwidi (“There will bring you the news one whom 
you have not provisioned").? 0 


ABOL arqiš Name of the “envoy (mursal)” to someone in a distant country. Thus :: 
"NIK 'ARQISY KALDIY anig arqi&i kaldi “His messenger (rasul) came." It can also mean “mes- 
sage (risala),” 

'ALQIS alqiš "Eulogizing, recounting the strengths and virtues (fana', du'à', dikr ayadi, 
‘add manāqib) of a man.” o "UL BAK’ KA’ 'ALQIS BIYR'DIY ol begkii alqiá berdi “He eulo- 
gized (atna 'ala) the emir.” :: YALA’VAJ‘QA’ ’ALQIS’ BIYR'KIL yalàvaéqa alqiš bérgil “Call 
blessings (salli) upon the Prophet ( peace be upon him).” 

r 

"UTRUP otruy “Island (jazira).” 0 

"ATLIT'AR' atliy ar “Horseman (rajul faris).” . 0 


"UTLUI' T'T otluy tay “Grassy (mu'Xib) mountain." 0 


61 1. MS. bàrini. 


2. From the end of the Mu'allaqa of Tarafa; meaning news of one's death. 
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130 
'ITLT ’W itliy dw “House with a dog (di kalb).” 0 itliy 
"ARTI" artiy A woman's “bodice (sudra).” 0 artiy 
'ARTIT artiy [One of] the two balanced halves of a load ([ahad] ‘idlay al-himl).” 0 


'AI*RIT ayriy “Pain (waja‘),” in general; then the pain of any specific member is named amiy 
by that member? 0 


'ATRUT SUNKVKY oru sünüki “First vertebra of the neck (fahqa).” 0 oyruy 
'UTRUT oyruy “The bend of a valley (jiz‘ al-wadi).” 
IL 90/96] 62 
TAT 'UPRUTY tay oyruyi “Jag (munqata') of a mountain." 


'TLQ utluq Name of a city near Taraz. 0 ‘UT:LUQ utluq means “stable (ari)” in ^ utluq 


their dialect.! 0 ND 
'"UJUTUQ učyuq “The common cold (zukam)." 0 uéyuq 
'ADRIQ adriq A plant called in Arabic at-til (“peat”). 0 adriq 


'ADRUQ: adruq A word meaning “other (yayr)” in Oyuz dialect. The Turks say: adruq D 
'ADIN: adin for “other.” Proverb: "ADIN KSY NA'NKY NANKSINMA'S? agin kiši nani näņ- P 
sinmas “The property of another cannot be considered property" — even if it is in your hand, 
since it can be reclaimed. 0 


'UDLUQ udluq “The thick part of the bone of the foreleg (mustaylaz ‘azm ad-dira')." ^ udluq 


0 
'UD'LUQ? udluq ‘Stable for cows (mabit al-bagar min al-ari).” Arm dialect. 0 udluq D 
"UD'MAUQ® udmaq? “Follower, servant (tabi‘,3akiri).” o udmaq 
3. ilā a‘da’ihi is crossed out and replaced in the margin by ilayhi. 

62 1. fi luyatihim — this must refer to the dialect of the place just mentioned, apparently a place 


named after a stable, which in their dialect was utluq instead of udluq (below). Another word in this 
dialect appears at 251:9 where the place is spelled: "TLIQ. 


2. Gloss above word in a later hand: NNK S'NM'S nan sānmās. 
3. Dr altered from original D in these two words: dot of D (black) changed to sukün (brown). 
4. Gloss below word in a later hand: 'UYMAQ uymaq. 


*AR'TUQ: artuq “Excess (ziyada).” 0 


'URTUQ? ortuq ‘Partner (Sarik).” Proverb: "UR-TUQ'S'AR-DAN 'ARTUQ 'LM'S 
ortuq ärdän artuq almàs “One does not take from one’s partner an excess (in the share [of the 
profit] ).” This is coined to advise someone to be equitable. 0 


'ÉMUQ aZmuq “White alum (Sabb abyad)." The baldness of a scabby-head is likened to 
it, thus: 'AZMUQ TA'Z: a£muq taz that is to say, as though the head of the bald man were spat- 
tered with alum. With zay between the two points of articulation. 0 

"ISRIQ isriq- A word said when treating babies for demonic possession or evil eye. One 
fumigates the [victim's] face with incense (yudaxxanu wa-yubaxxaru fi wajhihi), then says: 
*SRIQ 'ISRQ isriq isriq meaning **Be bitten (kun ma'dud) O jinni!” 0 

'"USRUQ osruq “Fart (rudam).” 0 

"USRIQ: usriq “Sleepy (wasnan),” of a person. 


'AI"DUQ KISY ayduq kiši “A stranger, one whose identity is unknown (ad-daxil alladi 
la yu'rafu man huwa).” *DI'UQ adyuq is a variant, by metathesis. 0 


"ATRUQ. ayruq "Heavy merchandise (taqal al-mata‘).”® Thus :: ’ATIR 'AT-RUQ* 
QAYUVDA' QAL:DIY ayir ayruq qayüda qaldi “Where was the baggage (al-haml wa-t-taqal) 
left?" 0 


'INRQ iwriq “Ewer (ibriq).” This agrees with Arabic in sound and sense, except that 


the ba’ was changed to wa’ in Turkic. Verse: 
[I. 92/100] 

'IWRQ BASY QAZLAYUV iwriq basi qazlayu 

SAI'RQ TULUV KUZLAYUV sayraq tolu kézlayii 

SAQINJ QUDY KIZLAYUV saqinč qodi kizliyii 


TUN KUN BILA' SAWNALIM' tün kün bila säwnälim 


“The head of the ewer is (upright) like (the neck of) a goose and the cup is full like the eye, so 
let us bury sadness under it and be joyful night and day.” 0 
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artuq 


ortuq P 


aZmuq 


isriq 


iwriq 


'UQ'RUQ uqruq “Lasso (wahaq)." Proverb [cf. 539 ya]: TA'TIT'UQRUQN 'AK'M'S uqruq P 


TNKIZNY QAYTIQN BUKM'S tayig uqrugin ägmäs, tanizni qayyugin bógmás 0 “The (lofty) 
mountain cannot be bent with a lasso, O the sea cannot be dammed up with a boat." 0 This 
means that an important matter cannot be rejected for a weak cause. 0 


5. Second U is perhaps A (scratchy, cannot be distinguished); therefore ortaq? 
6. Later changed to at-tagal wa-l-mata‘. 
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S 
'"UQLUQ oqluq “Quiver (kinana).” 0 oqluq 
'AL'JAQ aléaq “Forbearing, gentle (halim zarif).” 0 aléaq 
'ULDUQ''AT: olduq at “A shoeless (hafi) horse (or other)? 0 olduq 
*ALTUQ alyuq Name of a village belonging to Kāšyar. 0 alyuq N 
'AM'RAQ KUNKUL amraq kónül “A warm, pure (mahmiim naqi) heart.” amraq 


K 


'IBRUK iprük “A mixture of curdled and fresh milk (an yuxlata r-ra’ib bi--laban al- — iprük 
halib)" which is drunk as a laxative by one who is constipated from drinking sour (rati'a) or 


churned milk (maxid). 0 


'BMAK apmak “Bread (xubz).” Dialect of Yayma and Tuxsi and part of Oyuz and Qif-apmiak D 
%aq. In Arabic there is an equivalent of this [i.e. the alternation p-t in äpmäk ~ atmak] in the 
alternation of waw and ba’, because of the closeness of the points of articulation, and then of ta’ 
and wāw, as in the oath bi-llahi wa-llahi ta-llahi (“By God!"). 0 However, this rule is rarely G 
applied in Turkic. 0 


'AITLIK! ätlik “Meat hook (mi‘laq al-lahm).” Also, “a sheep prepared for the slaughter _—atlik 
(uhdirat li-d-dabh)” is called: 'AT-LIK QVY &tlik qoy meaning “meat sheep.” 0 


“A corpulent (daxm) man" is called: 'ATLIK KISY ätlig kiši. Also "one who owns meat ätlig 
(sahib al-lahm)” is called: ’ATLIG? KISY ätlig kiši. With a thin kaf. It is my intention not to G 
mention adjectivals except those that would not be known if they were not mentioned. 0 


'ATRAK äträk “Ruddy (asqar)," of a man. Oyuz dialect. 0 atrak D 
'UTRUK? ótrük “Scheming (muhtal).” Oyuz dialect. Verse: ötrük D 
"UT RUK? 'UTN ’UrRIY LAYUV YUZKA’ BAQ'R V 
'ILKIN TUSB: BIR'MIS "BI BASRA’ QAQ’R 
ótrük utun oyrilayu yüzkà baqar 


elgin tü&ip bermis ašiy ba&ra qaqar 
[I. 94/102] 64 


“(There has remained from among men) he who is scheming (da hila) and ignoble, who looks into 


63 1. First I (black) crossed out in brown. 
2. Three dots of G in brown ink. 
3. Second U altered from original A (?). 


(a guest's) face as though he were a thief, who vaunts over the traveller-guest what he feeds him 
and hits him over the head with it (e, throws it in hisface]." 0 


form is: 


'"UTLUK ötlük “Advice (*iza)." One may also use: "UNUT: óvüt for “advice”; its root- 
"UKUT ógüt. 0 


'ATMAK ätmäk “Bread (xubz). 0 
'ITLIK iélik “Saddle cloth (waliyya as-sarj)." 0 
"ITMAK iémak *'Fleece, sheepskin (farw al-birqan)." 0 


'IDRIK idrig Something "rough (xasin)." Aryu dialect. Its root-form is: IRIK irig. 0 


"UDLAK! ödläg “Time (zaman).” Verse [= 462 yuntiy]: 
"UDLK QAMUI' KUFRADIY ódlàg qamuy küwrádi 
'ARDAM ’ARIT SAWRADY ürdüm ariy sawradi 
YUNJII' YAWUZ TAWRADY yuntiy yawuz tawradi 
'AR-DAM BAKY JARTILUVR ürdám begi &ártilür 


“Time has become weak and virtues few, the weak and obscure have grown strong, since the emir 
of virtues passed away" — meaning Afrasiyab the king. 0 


"UDRAK NA'NK üdrág nan “Anything thriving, prospering (rayi* [defined] ).” 

'ADLIK NA'NK 4dlik nan “Anything that can be put to good use ( yuntafa'u bihi)” 0 
"URPAK ürpük “Shaggy (a¥af),” of an animal or man. 0 

'ARTIK ärtik “A well-travelled road (tariq masluk).” 0 


'URTUK? órtüg “The covering (sutra)” over anything, such as a saddle cover, or the 


brocade used to cover the graves of nobles; also “the cover (yita’)” of anything. 0 


"URJUK örčüg “Braid (dafira)." Oyuz dialect. It is the metathesized form of: ’UR- 


KUJ? örgüč [60]. 0 


64 


1. Dot of D partially altered to sukin(') in brown ink. 
2. Second U altered from original A (?). 
3. First U altered from original A (?). 
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ótlük 


iidrag 
adlik 
iirpak 
artik 


órtüg 


örčüg 
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'"URDAK órdak “Duck (íwazz)." Proverb: QA'Z QUBSA’ 'URDAK KUVLG ’K’NVR órdák 
[sic] qaz qopsa ördäk kólüg ellànür (?) “When the goose? rises from the pond the duck takes P 
possession of it." This is coined about an obscure person who lords it over a people after their real 
master leaves. 0 


'ARSAK: ’SL’R ürsük edlar “Prostitute (mimisa bayiya).” Proverb: "ARSAK ’ARK’ arsak 
TKM’S "IYWAK ’AWK’ TKM'S ürsük arka tagmiis, ewak äwkä tägmäs “The hasty prostitute (al- P 
‘ajul min al-bawayi) rarely finds men (because of her extreme haste 


[L 95/104] 65 


which does not accord with her purposes; similarly) the hasty man does not get home (since he 
jades his riding animal in his haste.)" This is as the Prophet said, "the traveller stranded because 
his mount died has neither crossed a land nor left a mount alive." This is coined to advise some- 
one to leave off haste. 


"AR LIKE arlik ‘(Manliness (rujiliyya).” ‘arlik 
'AR'NAK ümük “Finger (igba')." A variant of 'RNG'K! ürnák. 0 árnák D 


'IYZLIK ik “Sandal (hida')" of the Turks, made from camel hide. Proverb: 'IZLIK izlik P 
BULSA’ 'AR: 'ULDIYMA'S: 'IFLK BULSA’ 'AT" YAT'RIYM’S izlik bolsa ar oldimas, ičlik bolsa at 
yayrimas “When there is a sandal (accompanying) a man he does not go barefoot; when there is a 


saddle cloth (on the back of) a horse he does not get galled.” [This is coined] to advise prudence. 
0 


'AS'RUK üsrük “Drunk (sakran).” 0 üsrük 
'AWSUK äwšik “Beam, rafter ('arida)." 0 üwSük 
'ILRUK ilrük “Rue (harmal).” Dialect of Uč.. 0 ilrük D 


'UMZUK? ümzük “Tip of a saddle-tree in front or back (taraf hanw as-sarj muqaddam@ ` ümzük 
wa-mu'axxard")." O 


'IK'DUK igdiik A food made from milk and curdled milk, similar to cheese. 0 igdük 
'AKRIK Sek *Yarn('yazl)." 0 ügrik 
"OG BUET Genie “Rocking of a baby's cradle (tahrik al-mahd li-s-sabi).” o ügrüg 


4. MS.xayt in error for batt. 


65 1. Three dots of G in brown ink. 
2. First U altered from original A (?). 


'AK'SIK: äkšig Anything "sour (muzz) " such asa sour pomegranate. 0 


'AKSUK ägsük “Defective (naqis)," of anything. :: 'KSUK YARMA'Q ügsük yarmáq 
“A defective dirham.” 0 


'UG'MAK! ügmäk “Woman’s earring (xurs, halaqa),” of gold or silver. O It is an 
infinitive in root-meaning. 0 


One calls anything “piled up (mukawwam)": "UKMA’K ükmák. It is also an infinitive 
initsroot-meaning. 0 


'ANDAK ündiük “Roof (sath).” Oyuz dialect. 

L 

'UJKUIL: üégil “Triangle (mutallat [defined] )." 0 
'R'SALSAJ' arsal sač “Chestnut (aghab) hair." 0 


'ASTAL'UTUL a&tal oyul “Child of a man's old age (‘ujza walad ar-rajul).” 0 
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äkšig 


‘agsiik 


iigmak 


iikmak 


ündák D 


ücgil 
arsal 


aStal 


'ANDIK 'AR' ündik ar “A simple-minded (ablah) man.” Proverb: 'ANDIK ’UMA’ ändik P 


'AWLIKNY 'ATIR'LA'R: ündik ümà áwligni ayirlér “The simple-minded guest is one who enter- 


tains the host." This means that it is the guest who should be entertained. Verse: 

[1. 97/106] 66 
'AN'DIK KISIY TAYTILSUVN Sndik kiši tetilsün V 
'IYL TURV YATILSUVN [sic] él tórü tin! ` 
TUQLY PURY YAYTILSUVN? toqli bóri yetilsün 
QDI'v YM’ SAWLSUVN qadyu yema sawulsün 

“(We shall uncover trouble with the sword,) so that the simple-minded come to his senses, the 

realm prosper, the wolf walk with the six-month lamb close behind," and care leave us.” 0 

66 1. The translation (tasluhu) requires this reading. Possibly the initial alif (’) was omitted by an 


over-zealous scribe who thought it was otiose after the V of TURV and did not belong with a Turkic word. 


2. First Y altered to Q in brown ink; qatilsün (“may lamb and wolf be joined together") would 
be an excellent reading (cf. QB 461, 1040, 3096) but would not accord as well with the euphony of the 


rhyme position or with the translation (see next note). 


3. fa-yam d-di'b maʻa Ladaa min ad-di'b ma‘@" xalfahu. The last four words are crossed out in 
MS., but the sense accords with 476 yetil- (lahiqa). Clauson (ED, 469) amends min ad-di'b to min ad-da'n; 


cf. 217 toqlu. 
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M 


"UTRUM ötrüm “Purgative (dawa' mushil)." 0 One calls “milkweed (šubrum)”: 
SUVT: ’UTRUM süt ótrüm. This is close to the Arabic [in sound and sense]. 0 


"AN BAM: axiam “Evening (waqt al-mayrib).” 0 


'AD'RIM' üdrim [‘“Saddle-pad”] The leather and felt that is beneath both sides of the 
saddletree. 0 


*UDRUM üdrüm The "best or choice (xiyar)" of a set of things. 0 
'AR'DAM: ardiim “Refinement, virtue (adab, manqiba)." Proverb [= 169 til, 501 til]: 


'AR'DAM BASIY TIYL ürdüm bai O “The head of virtue is the tongue” — the one who knows 
how to speak well gains honor thereby. 0 


'"USTAM: üstàm The “inlay (ma yuragga'u)" of gold and silver in the buckles of belts or 
saddle straps. It is what the Oyuz call: SA'XT saxt [Persian loanword]. 0 


'"ISRIM KISY  isrim kiši “A man who clenches his teeth and scowls (mutaqabbid, 
qatüb)." 0 


'ISKUM išküm “A large bowl-shaped tray (ma’ida ka-hay'a al-jafna) which is put before 
the king.” Ithasnolegs. 0 


BYR 'UQTAM YYR bir oqtam yér “A bowshot length (qadr ramiyya) of land.” 0 


"AK'RIM’ agrim “Whirlpool (?), a place where water collects (tayhür* al-ma' wahwa 
mustanqa‘uhu).” 


'IM:RAM imrám “All the groups of the realm when they embark boldly on a matter 
(kull jama'at min ahl al-walaya ida xadū fi amr).” :: "MRAM TIYRISTY [sic] imràm täpräšti 
"The community (jama'a) was set in motion." 


N 


"UTTUN utyun A broad strap on the saddle from the left side; the ring of the girth is 
attached to it and fastened with its tongue. 


'ARQUN soun “A horse that is crossbred from a wild stallion and a tame mare." It is 
the fastest racehorse. 0 


ötrü 


axsam 


adrim 


iSkiim 


oqtam 


agrim 


inis 


utyun 


arqun. 


4. Clauson (ED, 113) amends to tayhuwa; but cf. tayhür “quicksand” at 199 tarim. Normally 


wahwa introduces a definition of the Arabic key-term translating the Turkic; here in error for wa-? 


5. MS. ansá, error (?) for aysar. 
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"URKAN’ Grgan “Thong of a camel’ girth (nis')." Oyuz dialect. 0 órgàn D 
'AR:KAN' arkan A particle meaning "at the time of (halata)" such-and-such. ürkàn 
[I. 98/108] 67 


Thus :: 'UL KALUR 'ARKA'N: KUR DOUM ol kàlür arkan kórdüm “I saw him at the time of his 
coming.” 0 


'IRKIN SUVW irkin süw ‘Water that has collected in a place (mustanqa')." The same ` irkin 
for anything “gathered together (mujtama')." From this comes the title of the Qarluq chiefs: N 
KVL: 'IRKIN köl irkin meaning that his intelligence is “gathered together like a full pond.” 0 

'IRKIN YATMUR irkin yaymur “Rain which lasts for days (da’im ayyaman)." 0 


'ARQUN arqun The word for “next year (al-‘am al-muqbil).” Thus :: 'ARQUN'YZY | arqun 
arqun izi “Next year and the year after.” 0 


"URKUN ürkün “The panic (hazahiz) that befalls a people because of the enemy so that — ürkün 
they flee to forts and castles.” 


PUTRAN otran “Trousers (sarawil)." [heard it in Yayma. 0 otran D 


"IFKIN "AR ifkinár “A man who has come over from the enemy and whom they grant — iékin 
safe conduct (daxala min al-‘aduww mustaslim@" wa-àmanühi )." 


'US'TUN üstün A particle meaning “above (fawq).” :: 'ANDA'! 'US'TUN anda üstün üstün 
“Above it.” 0 


'AS'TIN astin A particle meaning "below (taht).” It is an uncouth word; the more ele- astin 
gant form is: ’ALTIN altin. 0 D 


'AWRAN awran ‘Something built in the shape of a smith’s furnace and used for bak - — &wrün 


HI 


ing. 
'ALTIN altin A particle meaning “below (taht).” 0 altin 
'ISPUN išyun “Rhubarb (ribas).” 0 išyun 
'ASKIN TUBRA'Q àXkin topraq “Earth (or sand) that is poured out (munhal).” üSkin 


“Riding at a gallop (safar mu‘addi)” is called: 'ASKIN a&kin. Hence "a mounted express 
courier" is called: 'ASKINJY a&kinti. 0 


'AMSAN amfan “Fleece, a skin made into a fur (burqan, jild yuttaxadu minhu l-farw)." ` am&an 


67 1. Second A: another A added in brown ink (indicates nunnation, thus: andan). 
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'ANDA'N? andan An Oyuz word meaning "after that (ba‘da dálika)." Thus :: 'ANDAN 
'AY'DIM andan aydim “I said after that (ba'dahu)." The Turks say: 'ANDA' anda with alif, but 


the meaning is “there (hunáka)" [78]; thus :: MAN 'ANDA' ’AR‘DIM män anda ardim “I was 
there.” 


Doubled 


T 


'ARTUT ärtüt “A gift (hadiyya),” Weess horse, or the like, offered in the presence of 
emirs, or others; then every gift came to be called: “ARTUT: ártüt. 


Q 


'ARQUQ KISIY arquq kiši “Obstinate (harun)," of a man. 0 ’ARQUQ arquq “A 
wooden obstruction (xaSaba mu'tarida) between two walls or columns." 


K 
"UBKUK üpgük “Hoopoe (hudhud).” Cigil dialect. 0 
[I. 100/110] 


'AMKAK ämgäk “Hardship (mihna).” Proverb: 'AM'KAK ’AKINDA’ QALMA’S 
ämgäk aginda qalmüs 0 “Hardship does not remain (stuck) to the shoulders (of those who are 
deprived or afflicted).” This is similar to the words of God Most High [Q.94:6]: “truly with 
hardship comes ease." 


'"UM'KUK ümgük *'Fontanel — i.e., the soft part of the skull (al-qurquf wahwa rama'a! 


ar-ra ^s). n Verse: 
'AY'DY SANIK ’UVDV aydi sánig üdu 
'AM'KAK TALIM 'YDV amgak talim idu 
YUMSAR OTI 'VDV yumiar qatiy üdu 
KUNK'LUM: SANK’ YUKRUK kónlüm sana yügrük 


Describing the passing phantom of his beloved, he says [cf. 59 anar], “How did you cross these 
hard mountain paths to us?” and he answers: “I endured hardships because of you, and so the 
mountains softened; my heart is racing toward you.” 0 


'ASKAK äšgäk “Ass (himar).” One of two dialectal variants, the other being: 'SYA'K 
äšyäk. The ya’ is an alternant of one of the doubled letters. The same thing is permitted in Arabic 


2. Second A: another A added in brown ink; also second alif (^) in brown ink. 


68 1. MS. rimá'ya. 


andan D 


arquq 


üpgük D 
68 


ümgàk P 


ümgük 


ümgàk V 


äšgäk D 
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as in the phrase taqadda l-bazi — its root-form is taqaddada (“the hawk swooped”); or in the words 
of God [Q.75:33]: tumma dahaba ila ahlihi yatamaftà — i.e. yatamattatu (“then he went to his 
household arrogantly”); or [Q.91:10]: wa-qad xaba man dassaha — its root-form is dassasaha 
(“and failed has he who seduces it").? 0 


'AR"KAK ürkàk The “male (dakar)" of any animal. Thus “cock (‘utrufan)” is called: — ürkàk 
O 'AR'KAK TAQ'TV arkak taqayu. 0 


'INKAK ingàk “Cow (bagara).” 0 ingik 

'INKAK ingak “Female turtle (al-unta min as-salahif).”” Oyuz dialect. D 
Initial Weak 

R 


"UY TUR uyyur The name of a principality (; wilaya) composed of five cities, which Du-l uyyur N 
Qarnayn built when he made peace with the king of the Turks. 1 was told by Nizam ad-Din 
Israfil Toyan Tegin, son of Muhammad Caqir Tonga Khan, on the authority of his father, who 
said: When Dol Qarnayn arrived in the vicinity of the principality of Uighur, the Khaqàn of the 
Turks sent toward him four thousand men. The wings of their caps were like the wings of falcons, 
and they could shoot backward and forward equally. Du-l Qarnayn was astonished at them 


[I. 102/112] 69 


and said [in Persian]: inan xud xurand, meaning “These are independent in feeding themselves" — 

they have no need of anyone's food since game never escapes them but they eat it whenever they 

wish. Therefore the principality was named: XUDXUR xudxur. Afterward, the [first] xà' was G 
changed to alif. This is the case with gutteral letters; they alternate with one another, especially 

xa’ with alif and alif with xa’, 


Mahmüd, the author of this book, states: In accordance with this, our forefathers, the 
emirs, used to be called xamir, since the Oyuz were not able to say 'amir; they changed the alif to D 
xa’ and said xamir. Our forefather — he was the one who conquered the lands of the Turks from 
the Samanids — used to be called: — al-'amir ?JRKYN (ULI They changed the alif to xa’ as I 
showed you. 


2. The Arabic words faqaddà, yatamatta and dassa are spelled with final ya’ (alif maqsüra); 
Kasyari considers this ya’ an “alternant” of the final consonant in taqaddada, yatamattatu and dassasa, 
which are their respective “root-forms.”’ 


69 1. The text reads: Un Pl . Atalay's suggested reading is: xamir tegin (Tercüme I, 
112n.; Dizin, 832). Togan read the name “Beherkin” (sic; Atsız Mecmua 17, 1932, pp. 133-4). The easi- 
est emendation is to: al-’amir (error for al-xamir?) bahr tegin; or, possibly: al-’amir nasr tegin. According 
to Pritsak (TM 10, 1953, pp. 243-4) he must be Buyra Khan Haran al-Hasan ibn Sulayman, who conquered 
Bukhara from the Samanids in 382/992, rather than Arslan Ilig Nagr ibn ‘Ali, who together with Mahmad 
of Ghazna brought an end to the Samanid state in 389/999. 
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Concerning Uighur: When they changed the xa’ to alif they made the dal in xud into a 
ya’ — this is an important rule, namely that dal may be made ya’. Then they made the xa’ in xur 
into a yayn — the alternation of xa’ with yayn and yayn with xa’ is permitted [in Arabic also] as 
in xatara ~ 'Yadara (“he betrayed”). 
This principality consists of five cities whose people are the strongest of the infidels and 
the best shooters. They are: SULMY sulmi which Du-l Qarnayn built; then: QUVJUV qoco; N 
then: JANBALIQ janbaliq; then: BIYS BALIQ bēš baliq; then: YANKY BALYQ yani baliq. 
š 


'AYTIS aytiš “The inquiring after one another’s health (an yas'ala r-rajulān kull wahid aytiš 
minhuma hal al-axar)." 


r 


'AYITIT aytiy A variant of: 'AYITIS ayti$ meaning “the inquiring after one's health aytiy D 
(al-istixbar ‘an as-salama),” or the like. 


Q 
'AY'RUQ ayruq A variant [of 62 adruq] meaning "other ('yayr)." O'yuz dialect. ayruq D 


'AYRIQ ayriq “Peat ( til)” — it is a tender plant. The Turks call it: 'DRIQ adriq, and ayriq D 
the Oyuz change it De, the d] to ya’. 0 


S'AYLUQ'AYLUQ ayloq ayloq ‘Thus, thus (kada kadā).” O'yuz dialect. ayloq D 
Doubly Weak 


L 


'AY'LA' ayla — Oyuz dialect — “Thus (ka-dalika)." ::'AY'LA' QILTILayla qilyil "Do ayla D 
thus (kada).” 


"UY'LA’ óyla “Noon (zuhr).” Oyuz dialect. The Qiftàq make the ya’ into zay and say: — óylà D 
"UZLA' geb, 


Another Type 
Q 
'A'TLIQ aéliq “Hunger (maja‘a).” 0 átliq 
[I. 104/114] 70 


'ASLIQ aBiq "Kitchen (matbax)."! The Oyuz call “wheat (burr)”: ”AŠ'LIQ SSMiq. ašliq D 


K 


'SYAK üSyàk “Ass (himar).” 'ASKAK äšgäk is a variant; the form with ya’ [i.e. a’yak] 
is more elegant. 


W 

'AWIYA awya "Quince (safarjal).” A variant.” 
Final Weak 

T 

*IK'TUV igtü ‘‘Stall-fed (*alufa)," of an animal. 


R 


‘AQRUV aqruA particle meaning “‘slowly (ruwayd)." :: 'AQRV 'AQRV aqru aqru “Slow 
and gentle! (taraffaq ruwaydan)." 


K 
'ADKV üdgü "Good (hasan)," of anything. Verse: 
QUS'NIY QUNUM ’ATISQA’ qo£ni qonum oyišqa 
QILTIL 'ANKAR' 'ATIR-LQ* qilyil anar ayirliq 
'ARTUT 'ALIB: 'ANUNT'IL ürtüt alip anunyil 
'ADKUV TAWAR: 'U'URLUQ ädgü tawar uyurluq 


“Honor and respect your clansmen; when you receive a gift prepare a good recompense for it.” 


Another Type 


'AM'SUVY: amšuy A kind of plum (ajas); it is yellow. 


Nasal 
Z 
cR 
70 1. MS. mutbax — not a classical form; perhaps to be read mifbax “cooking implement.” 


2. Presumably aywa, the regular form, has dropped from the text. 
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a’yak D 


awya D 


igtii 


aqru 


amšuy 
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'ANKDUZ anduz “Elecampane (rasan)? — it is the root of a plant that is dug up and anduz 
used to cure horses of stomach-ache. Proverb: 'ANK'DZ BULSA’ "AT: 'ULM'S anduz bolsa at P 
ólmás 0 “If there is elecampane? the horse will not die (of stomach-ache)" — since he can be 
made to drink it and then will recover. This is coined [as advice] for travellers to be prepared. 


J 
'"INKLJ iņlič A mountain plant, similar to garlic, which is eaten with roast meat. inlié 
K 
'NKLIK änlik “Rouge (raxf)" — a red color used to paint women's cheeks (wajanat). ánlik 
N 


'UNKDUN öndün A particle meaning "front (quddam)." The Oyuz drop the dal and óndün D 
nin and say: "UNK on :: 'NNKDUN YURUT: óndün yort “Ride in front (sir bi-farasika qud- 
dāman).” They have the correct form." 


Final Nasal 


"UL'DANK = uldan “Sole of a shoe (asfal al-xuff).” Proverb: "TO 'WUT 'AT'SA'  uldanP 
"ULDANK YIY(T)M'S itqa uwut itsá uldan yémas 0 “If one beats modesty into a dog it will 
not eat the sole ofashoe." 0 This is coined to advise someone to behave modestly. The mean- 
ing is: One who is forced to be modest stops his bad behavior 


[I. 105/116] 


71 
out of modesty. 
L 
'"ZLNK azlan “Chameleon (hirba')." With zay between the two points of articulation. ažlan, 
Oyuz dialect. D 


D 


'IZDANK izdaņ “A kind of net (šabaka) for catching fish.” One plants a row of thin izdan 
stakes in the water leaving an opening in the middle of the channel, and throws the net over the 
mouth of the opening. The fish go into it and are pulled out all at once. 


S 


3. Originally turmus “lupine,” altered to rasan in pencil (?); EP has rasan. 
4. 


Referring to the Oyuz; presumably the second sentence and the example sentence should be 
reversed. 


'AXSUNK^ "AR axsun är “A man who is brawling drunk (mu'arbid fi sukrihi).” A dia- 
lect variant of: 'AXSUM axsum. 


Initial Weak 
B 
'AY'BANG! "Ap aypan ar “Bald (asla‘) man." Cigil dialect. 
'AY'DINK aydin “Moonlight (faxt al-qamar).” 
Final Weak 
'AR'INGA’N:! "AR ürnán är “Unmarried ('azab) man." Proverb: 'ARNK'N'KA' 
'ALIK' QARIY BUVZUN ’UVM' TUIK A'MA'S* ürnünkà allig qari bózün iim tiikimas “Fifty cubits 
of cloth are not enough for the trousers of an unmarried man" — since a stranger will not sew it 
for him. This is coined to advise someone to marry. 
Chapter: af'al, uf'al, if'al, vocalized second radical, in its various vocalizations 


R 


'ARQA'R* argar Mountain she-antelope (arwiyya [defined] )." Its horns are made into 
knife handles. 0 


*SBA’R aSbar “A mixture of moistened straw and bran that is fed to horses.” 0 


’AISL’R: e&lr “Woman (mar’a).” Its root-form is: 'ASIYLA'R: e&ilár meaning “noble 
women (as-sayyidat min an-nisa’)”; the ya’ dropped for lightening since the word was used so 
often. It is a plural used as a singular. There is a long story behind the giving of this name. 


r 


"UXSA'T ox&y "Like or similar (3abih)." :: "ANIK: ’UXSA’TTY anig ox8ayi “One who 
resembles him." 0 


"AR'QAT™ arqay “Weft (luhma at-tawb).” 


"UWRUVI' owrüy A variant of: 'UI* RUVI* oyrüy [61-62] meaning the “joint (maf- 
sil)” of a bone or the “bend Giz‘, munqata')"? of a mountain. 


'"UWRUVT. owrüy “First vertebra of the neck (fahqa)." The more correct form 


71 1. Three dots of G in brown ink. 
2. MS. jaz‘, mangata‘. 


aypan D 


aydin 


arnan P 
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for all three of these is: "UTRUVT oyruy. 


"UTRA'T' uyray “Aim, intention (qasd, ‘azima).” 0 uyray 
'ANDA'T' anday A particle meaning “thus (ka-dalika).”” Thus :: 'ANDAT''AY'DIM anday 

anday aydim “Thus (kadā) said I.” Cigil dialect. 0 D 
'NIDI inday (?) “Frame of a sieve (itr al-munxul wa-l-yirbal).” inday ? 
Q 


'UBRA'Q' opraq A “tattered (xalaq)" garment, or other. Thus :: 'UBRA'Q TVN:  opraq 
opraq ton “A tattered garment." 0 


"ATT'A’Q: atyaq “Bile, colic (sufar, qawlanj).” A plant with yellow flowers is called: atyaq 
"ATI'A'Q atyāq. Any face that is yellow with grief is likened to it. 


UJMA’Q: ucmaq “Paradise (al-janna).”’ Verse; ucmaq 
TURLK JJK YAZIL'DIY türlüg čečäk yazildi V 
BARJIN YADM KARILDY baréin yadim karildi 
'UJM'Q YARY KURUL DIY uémaq yeri kórüldi 
TUMLI YAN’ KALKUVSUVZ tumliy yana külgüsüz 


Describing springs: “Varieties of flowers have split open, (as though) a brocade carpet has been 
spread, and the land of paradise has been seen; (the season has become so temperate that) cold 
will never return." 0 


'AXSA'Q axsq “Lame (a'raj)." axsáq 
'ART'Q' NA'NK artaq nan “Something spoiled or corrupt (fasid).” 0 artaq 
'"URTA'Q oryaq “Scythe (minjal).” 0 oryaq 


"UU RAO oyraq A tribe of the Turks inhabiting a frontier district called: QARA’ oyraq N 
YIFA’J qara yiyaé. 


'ATLA'Q YYR’ aylaq yer “A lonely or unfrequented (la anis bihi) place." 0 aylaq 
’UrL’Q oylaq “Kid (jady)." Proverb: "UPLA’Q YLIK SIZ 'UC'L'N BILK SIZ oylaq_ ovylaq P 
yiliksiz oylan biligsiz 0 ‘There is no intelligence in babies, just as there is no marrow in (the 


bones of) kids.” 


K 


'"ISTA'K istäk “Inquiry, prosecution, investigation (talab, tatabbu', fahs)" of a thing. 
Thus :: 'IS'TAK QUE'DIY! istak qopdi “The inquiry (talab) was stirred up.” 0 


"US'TA'K üstág “Added amount (ziyada)," as when 100 is added to 1000. Thus :: MAN 
"US'TA'K BIYR‘DIM’ man üstág berdim “I gave him the added amount.” 


N 

"RUN aplan A small animal of the rat (jirdan) genus. 

'AR'TUVN aryün A small animal of the rat (jirdan) genus. Its body is as long as half a 
cubit, and it is used to hunt out small birds in the crevices of walls. If it attacks a sheep, its flesh 
turns yellow; and if it attacks a man 
[I. 108/120] 
in his sleep, he suffers retention of urine. 0 

'LTVN altün “Gold (dahab)." 0 

"UMK'N ómgàn “Jugular vein (wadaj).” 0 

'IN'KA'N ingän “She-camel (naqa)." Proverb: 'IN'KA'N 'INK'RASA' BUTUV BUZ- 
LA’R ingan inrasa botu bozlàr 0 “When the she-camel moans the baby-camel grumbles (in 
answer)" Q This is coined about the longing of relatives for each other. 0 

Initial Weak 

Š 

'UYN'$ oynāš “A woman who has an illicit lover (laha man yarhaquha haraman).” 

Q 

'UYN'Q'SDR oynāq eSlar “A coquettish (tula‘a xuba’a) woman.” 

N 

'AY'RA'N' ayran ‘Churned milk (maxid).” 

With Final Vāv 

D 

"UYNATUV YIYR: oynàyu yér “Playground (mil'ab)." 
ee s 


12 1. Dot of B in brown ink. 
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Defective 
N 
'ULYA'N'! ulyàn A sweet-smelling edible root of a plant (ar-ral [? — defined] ). ulyan 
Nasal 
K 


'ARNK'K arnak “Finger (isba‘).” Proverb: BIYS ’RNK’K TUVZ ’ARMA’S be$ürnàk anak P 
tüz armas “The five fingers are not equal" — and likewise people are unlike one another. 


'URNGA'K:? ürnàk “Gypsum (jass)." ürnàk 


Chapter: fa‘al, fa'ul 


J 

'ALUVJ alüé “Yellow plum (? bargaq).? alüé 

"ULA’R ular ‘Partridge (ya'qub)." ular 

Z 

'UVSUVZ KISY üsüz kiši “A sleepless (Saqdan) one." 0 usuz 

'ISIYZ esiz “Naughty (a‘ram),” ofa child. 0 esiz 

'ADIYZ üdiz “Raised (murtafi‘).” of anything. ‘adiz 

š 

'AIKYS egiš “The filings of any ore which is smelted (suhala kull mā yudabu min al- egiš 
jawāhir)” 0 

'IKYS igiš “Unruly (harün)," of an animal. igis 

K 

'AIWA'K'AR' ewak är “A hasty (‘ajal) man.” 0 ewak 
73 1. Y altered from B by later hand (one dot in brown ink). 


2. Three dots of G in brown ink. 
3. MS. barüd. 


'AILUVK ^ 8lük “Mockery (suxriyya).” 
T 


'ULAT ulāy “A horse which an express courier takes by order of the emir and rides 
until he finds another." 


ULAT ulày? “Patch (rug‘a) of a garment." 
Q 
'UX'Q oxàq “The juice of dried apricots (‘usara faliq al-mišmiš)”Ź which is drunk. 0 
'UŠ’Q usaq “Slander (namima)." :: 'US*Q SUVZ u&àq söz “Words of slander.” 
L 
"USA'L: KISIY osàl kiši “A negligent ( yāfil f Lumiir) person.” 0 
'IN'L inal The name for any young man whose mother is a Khatiin 
[I. 110/122] 
and whose father is a commoner. This is the root-meaning. 
N 
"UJA'N: uéan “A boat with two sails (safina dat janahayn).” Qiféaq dialect. 
Initial Weak 


'AYA'S' KVK ayas kök “Clear (mughiya) sky." Thus mamlukes may be called: 'AYA'S 
ayas, likening to it the clearness (safa’) of their faces. 


N 


'"UTUVN: utun “Shameless, vile (waqih, la’im).” 


4. Icrossed out in brown ink. 
5. Gloss in brown ink below the word: YMT yamày. 
6. MS. muššamš. 
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Final Weak 

K 

UKA’ Y "ATA? ügay ata “Stepfather (rabb).” One calls a “stepson (rabib)”: "UKA'Y: égay 
'"UPUL ógay oyul 0 anda “‘stepdaughter (rabiba)”: "UKA'Y: QIYZ ógay qiz. 

M 

'UMA'Y: umay [Placenta] “Something that emerges from the woman's womb after — umày 
giving birth”; it ir like a container (huqqa) and is said to be the companion (sahib) of the child in 
the womb. Proverb: 'UMA'Y'QA' TBNSA’ 'UC'UL BULVR umayqa tapinsa oyul bulur 0 “One P 
who worships that one [i.e. umay] will get a child." They! draw a good omen from that. 

Chapter: fa'li (fa'la),? in its various vocalizations 

B 

'ARBA' arpa “Barley (fair)." Proverb: 'ARBA'SIYZ ’AT: 'ASUVMA'S 'ARQ'SIYZ arpa P 
'AL'B JARIYK SIYUVMA'S arpasiz at [art] aSumas, arqasiz alp carig siyimas 0 “The horse is 
not able to cross the mountain pass until he nibbles on some barley; (and also) the warrior is not 
able to break the battle line except with a backer to help him." This is coined to advise helping 
one another. 

T 

"URTV ortu The “middle (wasat)” of anything, Thus :: "URTV "AR ortu ar *Middle- ortu 
aged (tawassata min ‘umurihi) man." :: AN "UR'TUVSIY ‘dw ortusi ‘Middle of the house.” 
:: KUVN’UR‘TUV kün ortu “Noon (zuhr)." Cigil dialect. 0 D 

*AIR'TA’ ertü “Early morning (bukra)." ertà 

J 

"AR'JY arti. “Saddlebag (haqiba).” aréi 

D 

'URDUV ordu “Residence of a king (qasaba al-malik)." Thus the city of Ka8yar is ordu 
called: "UR-DUV KAND ordu kand meaning “City of Residence of Kings (balda al-iqgama wa- N 
gasaba al-muluk)." "URDUW ordu A residence near Balasayün. Balasayün also is called: QUVZ N 
'URDUV quz ordu from this word. 0 
74 1. Gloss: “Women.” In the text, after the heading “Proverb” comes “of women" (matal an- 


nisà', altered in brown ink to matal li-n-nisa’), later crossed out. 


2. This reading in brown ink. 


'URDUV BASY ordu basi Name for the “bedmaker (farrat)" of kings. 0 


'"URDUV ordu The “burrow (nafiqa')" of a gerboa; the “hole (hijr)? of a weasel; the 
“underground habitation (maskan . . . 


(I. 112/124] 


tahta Lard)” of any animal. 0 


'"UR-DUV T'L ordu tal “Depilatory paste (niira).” One of the two variants [Cf. 84 
ardütil]. 0 


'AK!DUV ägdü “A crook-headed knife (sikkin mu'aqqaf ar-ra's)" used to hew out sheaths 
for swords, or other. 


'KDY ágdi(?) “Slaughterhouse (madbah).” 0 


'AMDIY amdi A particle meaning “now (al-ana).” :: "AM DIS KALDIM amdi kaldim 


“I came now." The Oyuz have kasra with the alif and say: 'IM'DIY imdi. Verse: 
"UBKAM KLIB: ’UrRADIM épkam kalip uyradim 
’ARS' LAN LAYUV KUK'RADIM arslanlayu kókradim 
"ALB LA'R BASIN TUTRADIM alplàr basin toyradim 
"AM DN MANY KYM TUT'R amdi mini kim tutar 


"I went toward the enemy in a raging fury; I roared like a lion and cut the warriors’ heads; (I 
called out in the midst of the multitude:) "(Noel who can capture me?' " 0 


'UM:DUV umdu “‘Coveting, begging (tama', su’al).” Hence “a beggar (sa'il)" is called: 
'UMDUVJIY umduéi. 0 


"ANDA anda A particle meaning “‘there (hunaka).” 
R 
"UB'RIY opri “Pit or hollow (hufra)." 


'"UTRA' otra The “middle (wast)” of anything — i.e. the middle of anything that has 
sides. It is a metathesis of: "UR" TUV ortu. 0 


'AYRUV ayru A particle meaning "if not (in lam).” Thus :: MUVNY TIYLA'MASA' 
SAN 'AYRUV NA’ KRA'K mini tilämäsä san ayru nä karak 0 “If you are not (ida lam) 
pleased with this, then what do you want?" 0 


'AD'RIY adri “Winnowing fork (midra)” — i.e., the instrument used to winnow wheat 
in order to cleanse [the chaff from the grain]. And anything bifurcated (lahu $u'batan) is: 'AD"- 
RIY adri. Thus “man (insan)" is called: 'AD'RIY BUT LUF' adri butluy meaning “‘split at the 
thighs (munfarij al-faxidayn).”’ 
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U'UTRUV! utru “Opposite or facing (qubala)" anything. :: 'UVL MANK? U'UTRUV! 
KALDY ol mana utru káldi “He came to meet me (bi-qubalati).” 0 


'AS'RA' asra A particle meaning "under (tahta)." 


'ISRA'? isra A word meaning “beyond that place (dana dalika l-makan).” Thus :: 'UL 
'ANDAN 'IS'RA' "UL ol andan isra ol “He is after or beyond (ba‘da, duna) that.” 0 


'AIS'RIY esti “Leopard (nimr).” 0 “A rope with black and white strands (mubal- 
laq)” is called: 'AIS'RIY Y ASIT esri yi8iy. Also anything that is two-colored (di lawnayn) is: 
’AIS'RIY esri likened to the color of the leopard. 0 


'UPRIY oyri “Thief (liss).” 0 
:: BUM? [sic] NA’NK ’ANIK "UTRY 'UL bu nan anig oyri ol “This 
[I. 114/126] 


thing is below (dina) that.” The root-form is with kasr of the yayn De, oyiri] , but it was light- 
ened, as one says [in Arabic] ibil or ibl (“camels”), udun or udn (“ear”). 0 


'AGRIY Bert Anything “crooked (mu‘wajj).” Proverb: YLA’N KANDUV ’AKRIY- 
SIYN BILM’S TAWAY BUVY'NIN ’AKRY TYR yilan kündu ágrisin bilmas, tewe boynin agri ter 
“The snake does not know its own crookedness (‘iwaj) but claims that the camel’s neck is crooked 
(mu'wajj)." This is coined about someone who lays blame where he himself is to blame. 0 


'UK'RA' ügrä “Noodles (ifriyya).” ^ It is similar to; TUTM’J tutmat 0 except 
that it is finer. 0 


'AILRIY elt *Kid-skin (badra [defined] ).” You may say: 'AIL'DIRIY eldri with a dal 
augment. 0 


Z 


'ZRV [sic] arzu “Jackal (ibn àwa)." With zay between the two points of articulation. 
You say about people who “stand around (haffa hawla)” something: KSY '"ZRVLYV TURDIY! 
kiši ar£ülayu turdi meaning “The people crowded around him (izdahama . . . hawlahu) as jackals 
crowd around a person to eat him.” 


15 1. Second (originally first) U crossed out in brown ink. 
2. Gloss in brown ink below the word: BSR’. 
3. Later gloss (black): BV. 


76 1. Altered to QRY(?). 
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agri P 


ügrà 


elri 


arzu 


S 

'AR'SUV arsii “Vile or depraved (radal),” of anything. Oyuz dialect. 

r 

'ARTV aryu “Ravine between two mountains (al-lihb? bayn al-jabalayn).” From this 
the country between Tiraz and Balasayun was named: 'AR TU arm since it is between two moun- 
tains. 0 

"URTA’ urya “A tall many-branched tree (dawha)." O'yuz dialect; also Arm dialect. 0 

IMI” imya “Treasurer (al-xazin li-Lamwal wa-l-qayyim ‘ala jam‘iha).”’ 0 


NTA’ AR inya ar “A vile or depraved (radi) man.” Anything ‘‘fallen or base (saqit)"' 
is called: "'NI'A' inya. 


W 

'IR'WY QULA'Q irwi qulàq “A pointed, thin (mw'allala, hara) ear." 0 

"IRWY irwi An Indian medicine. 

Q 

'AR'QA' arqa “Back (zahr).” 

"AR‘QA’ arqa “Backer (zahir), one who helps you in misfortune.” As in the saying: 
"AR'QA’SIZ: ' ALB; JARIK SIYUVMA’S arqasiz alp ¢arig siyumas “The warrior cannot break the 
battle line except with a backer.” [See 74 arpa P.] 

K 

'"UBK' ópká “Lung (riyya).”’ 0 ’UB'K’ öpkä “Anger (yayz).” The reason it is called 
this is that anger rises in the lung, and the two are closely connected, just as [in Arabic] “rain” 
may be called *sky." 0 


[I. 115/128] 


"UTAKY ótki “Compensatory gift (‘iwad).” Cigil dialect. :: BUV 'ATQA' "UTAKY 
BYRDIM bu atqa ótki bérdim “I gave a compensatory gift for this horse.” 0 


2. Later addition: wahwa ma. 
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'AJKUV äčkü "Goat('anz)." 0 
'"IPFKUV itkii “Drink (maSrib),” of anything. 0 
'ADKUV adgü “Good (hasan).” Verse [= 277 kiil-] 
KUL'SA' KIÉY 'AT-M' ’ANK’R: URTAR: KULA’ 
BAQIL 'ANK'R 'ADKUVLKUN 'AI"ZIN KULA’ 
külsä kiši atma anar órtár kül-à 
baqail anar àdgülükün ayzin kill 


“When a person comes toward you smiling, don't pour hot ashes on his face [i.e. put him to 
shame], but regard him with kindness (ihsan) and a laughing mouth." 0 


'AR'KIY arki A particle of doubt (Bakk). Thus :: "UL KALIR: MUV ’AR‘KIY ol Kalir 
mii arki “Is he coming or not (am la)?" It takes the place of an interrogative (istifham). 0 


"URKV örgü “Hump (sanam).” 0 
'AS'KV! äsgü “Winnowing basket (minsaf).” 


'AS'KY aski Anything “old, worn out (qadim, balin)." Hence :: 'AS'KY TUVN Sek) ton 
“A tattered (xalaq) garment.” 


"ULKUV ülgü “Measure (fayman).” 

'AL'KA' BULA'Q 4lka bulaq A tribe of the Turks. 

L 

'"UI"LA' oyla “Young man (fata)." Aryu dialect. 0 


"UPLY oyli “Parsnip (? hinzab).” It is a sweet white carrot (jazar) cultivated in the city 
of Kàfyar and eaten. 0 


M 
'DMA' YLQY idma yilqi ‘‘Set free (sa'iba), of an animal.” 
"UVR'MA’ SAT Örmä sač “Braid (dafira).” 0 


*AZ'MA’N:? azma [Gelded ram] A ram of which the skin of the testicles has been cut 
so that it is no longer able to mount the female. 0 


77 1. VU added in brown ink between alif (") and S (thus: üvüsgü). 
2. N'addedin brown ink. 
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"UZMA' ü£mà “Mulberry (tat)."? With zāy between the two points of articulation. 0 ` ü£má 


'"USMIY TARIM usmi tarim Name of a large river which flows from the land of Islam usmi N 
toward Uighur and there is absorbed in the sand. 0 


'AK'M' agma “Arch (faq)" in a house. agma 

'UK'M' TUBRA'Q' ükmä topraq “Piled up (mukawwam) earth.” The same for anything  ükmä 
piledup. 0 

'AL'MA' alma “Apple (tuffah)." Oyuz dialect. The Turks say: 'LMLA' almila. 0 alma D 

"ULMA' olma "far (jarra).” 0 olma 

N 


'"UT'NUV ótnü A particle used in connection with loans. :: MAN YARMA'Q'UT'NUV ótnü 
BIYR'DIM män yarmāq ótnü berdim “I gave the dirham as a loan (qarda"),” 0 


'ASNUV ašnu A particle meaning "before (qabla)." :: MAN 'ANDA' 'ASNUV ašnu 
KALDIM män anda ašnu käldim “I came before him.” 0 

ANDA" anda? A particle meaning “there (hunaka).” The Oyuz anda 
[I. 117/130] 78 


change the final alif to niin (e, 67 andan] when the meaning is "after (ba'da)"; but when the 


meaning is "there" they agree with the others. The alternation of alif and niin is permitted in 
Arabic, as in the words of God [Q.26:23]: wa-ma rabbu ‘l-‘Glamin (“And what is the Lord of all 


Being?") in 


the story of Moses — the alif is an alternant of niin, since it is not permitted when 


inquiring about rational beings to say ma hada (“What is this?"), but rather man (*Who?"); or in 
the words of God [Q.96:15]: la-nasfa'^ bi-n-nasiya (“We shall seize him by the forelock”) — the 
alif is an alternant of niin [i.e. la-nasfa‘an, with niin instead of tanwin]; O or in the verse of al- 


A‘Sa: 


wa-là n-nuguba! l-mangüba là ta‘budannahu 


li-'agiba!'" wa-llaha rabbaka fa-'buda 


— meaning fa-budan (“Do not worship the idol that is set up, lest there be a consequence, but 
God your Lord, [Him] worship!").? 


78 1. 


20: 


MS. ot 
Second A: another A added in brown ink (indicates nunnation, thus: andan). 


This entry is out of order here; see 75 anda. 


MS. n-nasba (vowels in brown ink). 


Cf. R. Geyer, ed., Gedichte von... al’ASG (Gibb Memorial Series, 1928), no. 17 (p. 103), v. 
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Chapter: fa‘la 
"KN ekki The number “‘two (itnan).” 
Nasal with Jim 
Chapter: fu‘ul 
T 


"UTNT ótüné “Loan (qard)." :: MAN ’NK’R YARMA’Q ’UTN:J BYR'DIM män anar 
yarmag ótüné berdim “I loaned (aqradtu) him the dirham.” 


One calls a matter that is “disgraceful, reproachable (mundiyya, mu‘ayir)’: 'UVTUNJ 
"YS ütuné i&. Its root is from: "UWT: uwut “modesty or shame (haya’).” 


J 


'"UJNJ üéüné The [ordinal] number “third (talit). 'IKNJ ekiné Second." This is a 
rule, namely that for any number below ten one adds to the root word niin and jim to express 
that it follows the number that is before it: TVRTNJ tórtüné “Fourth,” BYSNJ besiné “Fifth” — 
the roots are: TUVRT tört “Four,” BYS bēš “Five” — nan and jim were added to express this 
meaning. It is permitted to express the tens in the same way: ’VNNJ Onuné “Tenth,” YKRMNJ 
yigirminé “Twentieth.” 0  Thisisaregularrule. 0 


'ARINJ ärinč A particle meaning “perhaps (la'alla).^ Thus :: "UL KALDIY 'ARINJ 
ol kaldi áriné “Perhaps he has come." 0 


"URUNJ uruné “Bribe (ruswa)." 
[I. 118/132] 


'IRINJ eriné ‘Comfort, happiness (at-tana‘‘um wa-t-taqallub fi n-ni'ma)." In some dia- 
lects it is: "RIN/YZ er&£ (?) with zay between the two points of articulation. 0 


W 


'AWINJ awiné “Friendliness or familiarity with a thing (al-mu’anasa bi-3-3ay’).” 
MANK?’ 'AWIN'DY mana awindi “He was friendly (anasa) with me." 


wa-dà n-nugubi l-mangübi là tansukannahu wa-là ta‘budi l-awtana wa-llaha fa-‘buda 
with the variant: 

wa-là n-nuguba l-mangüba là tansukannahu bi-'agibatin wa-llahu rabbuka fa-‘buda 
For the grammatical principle, see Wright I, 61 D. 
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K 
'IKINJ ekiné The "second (tani)” of something, in numbering. 0 ekiné 


'UKUNJ óküné “Regret (hasra)." :: "UL TALIM 'UKUNJ 'UKUNDY ol talim óküné ` ókünt 
ókündi “He had many regrets (tahassara bi-hasarat katira).” 0 


'UGUNJ! ógüné “Self-praise (tamadduh).” :: BUV 'IYSQA? NA''UGUNJ! KARA’K — ógüné 
bu i$qa nä ógüné karak “Why must there be self-praise in this matter?" 


L 


'"ILINJ? YVL uliné yol “A winding (multawi, laysa bi-l-mustawi) road." The same for uliné 
anything winding (multawin ), 


'IALANJ iláné “Reproach (ta‘yir) to an advisor over a matter of which it appears that ilàné 
his view was unsound." 


M 


'UMNJ umuné “Hope (raja)." :: 'UMNJ TANKRIY KA’ TUT umuné tànrika tut ` umuné 
*[Put] your hope in God (may He be exalted).” 


'UNNJ YARMA'Q onuné yarmàq “The tenth ('asir) dirham (or other). 0 onuné 


'INANJ inant "Reliable (mu'tamad)." From this comes the name: 'INANJ BAK inané inané N 
beg meaning “Reliable Emir.” 


Another type: fa'anla, in its various vocalizations 


T 
'IATINJUV NA'NK atintu nan “Something thrown (matrih).”’ atinéu 
ITNJUV NA'NK itincü nin “Something pushed (madfi‘).” itincü 
D 


'IDINJV SAJ idinéu sač “A man's hair which he lets loose after confining it (arsala ba‘d ` idinéu 
alawl)." The same for other things. 0 


79 Three dots of G in brown ink. 
Altered to: ’IS'K A’ iškä. 
Altered to: 'AYLANJ: (Y in brown ink). 


MS. karb. 


Se OX qoc 
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One calls "an animal that is set free (sa'iba)": 'IDINJV YILQY idinéu yilqi. 0 
'IARINJV irinčü “Sin (itm).” 
W 


'AWINJV NA'NK awintu nay "Something with which one enjoys pleasure and familiar- 
ity (yuta‘allalu bihi wa-yusta’nasu).” Thus slavegirls may be named: "WINJV awincu. 


Q 


'AQINJY  aginéi “Night raiding party (as-sariyya allati tadhabu layla" wa-tubayyitu 
L'aduww)." 


Nasal with Kat 


'ABAN'K apan A particle meaning “if only (law)." :: 'ABANK SAN BARSA’ SAN 
apan sän barsa san “If only you went." 


T 

"UTN'K otun “Firewood (hatab).” 

R 

'URN'K ürün “White (abyad),” of anything. The Oyuz say: 'Q aq. 


'URN'K ürün “White of the nail (kadab*| defined} ).” :: TIRNK’Q "URNKY tirnaq ürüni 
“White (bayad) of the nail.” 


'URNK ürün “‘Diviner’s fee (hulwan al-kahin).” :: "LIK "URNKY BIYR ag ürüni ber 
“Give the fee! [lit. the white of hand]." 


[I. 120/134] 


'"URANG! oran Name of a place near Rim. It is toward the north, over against Rum. 
The more correct form is: VARANK vara 0 


'IRINK irin “Pus (qayh, sadid)." 
S 
'USANK TAS ü&n ta$ “Smooth (malsa’) rock." A variant of: YUSAUNK yüšän. 


L 


'ALANG! YAZIY alan yazi "Level (qarqar) plain." It is a metathesis of: 'NKL anil 
[60] which is used for an "open (futuh)" door. 


irincü 


aqinci 


apan 
pan 


otun 


ürün D 


80 


oran N 


irin 


üSàn D 


alan 


Doubled 


'ANGAK!! anak “Jaws, jawbone on either side of the mouth (al-madiyan wa-l-fanikan 
min janbatay al-fam).” 0 


'ANKAK anak “The string (xayt) with which a woman ties her veil." 0 


"UNKIK nik “False earlock (sudy . . . yaran) which women make from goat's hair.” 
It is called: 'UNKIAK YURKAY’K ónik yorgayak. The rootis: "UNKY Oni meaning "other." 0 


*UNKIUK ónik “The silk tassels (adnab, adan) of a pillow.” 0 
Final Weak 

'UNKIY ni A particle meaning "other (yayr).” The ya’ is an alternant of niin: 'UNKIN 
ónin. This is like the alternation of ya’ and niin in Arabic, as in inkamana and inkama,? “It was 
hidden." 

Another Type 
'ARNKAYUV arnayii “A man with six fingers (lahu sitta asabi‘).” 0 
'ARNKAYUV ürnàyü “A very short (qasir . . . jiddan) man" — one who is two cubits tall. 
Chapter: fa‘ala, fu‘alu, fi'álu, in its various vocalizations 
T 


'ULA'TUV ülátü [Silk handkerchief] “A piece of silk which a man keeps in his pocket 
to clean his nose with." 


J 
'ALAJUV alatu “Large tent (faza, fustat).” 0 


'AB'JIY abati "Nightmare (jatim)." To frighten a baby one says: 'ABA'JIY KALDIY 
abati kaldi meaning “Nightmare has come.” 0 


'ATINJY ayiti “Keeper of brocade (xazin ad-dibaj).” 


r 


80 1. Three dots of G in brown ink. 
2. inkamā is spelled with final ya’ (= alif maqsūra). 
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änäk 


ónjk 


oni 


arnàyü 


ülàtü 
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"ULATUV NA'NK ulayu nan "Anything by which something is mended (ma yügalu 
bihi 5-3ay’).” such as the patch of a garment. 0 


:: BUV ’UTUR 'UL BURIY 'ULIYTUV bu uyur ol bóri uliyu “This is the time for the 
howling (‘uwa’) of the wolf (or other)."' 


Q 


'ABA'QIY abagi “A scarecrow (xiyal) that is set up in vegetable gardens to ward off the 
evil eye.” 


'ATA'OIY ataqi 

[1. 122/136] 

A word of affectionate address, meaning “O my father (ya abati).” 
K 


'ITA'KUV itagii “The wooden frame on which the turning millstone is mounted." It is 
raised if one wants coarse flour, and lowered if one wants white flour or the like. 0 


"IJ[A'KV i&ágü [Intestines] The name for what is enclosed by theribs. 0 
'ULIYKA' óligà “The plant of birdlime (nabt ad-dibq),” which is the residue (? Sart). 
'INA'KV inàgü Name of a sickness which takes hold opposite the navel, like colic. 
K 
'AB'KY übàki A particle, said when belittling (istiglal) something. 
M 
'ANUVMY anümi "Elephantiasis (judam)."' 
'"IKA'MA' egámà “A type of lute (naw‘ min al-mazahir )." 
Doubly Weak 


K 


'AYA'KV üyagü “Rib (dil').^ One calls the “ribs (adla‘)” of a tent: 'AYA'KUV &yágü. 


0 And “‘a piece of land in the middle of a mountain, like an incline (sa/ud)" is called: 'AYA'KUV 
YIYR’ ayagii yer. 


ulayu 


uliyu 


abaqi 


ataqi 
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itagii 
icágü 
óligà 
inagii 


ábáki 


anümi 


egama 


áyágü 
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With Nin Final Augment 


'SYJA'N aSjàn Name of a city on the stages of the journey to Sin. aSijan N 
'ALUVJYN alü£in An edible plant with nodes (anabib). alücin 
D 
'RUM DUVN [sic] arüdün “Dye (siby).” sët 
r 
'"URA'T'VN urayün An Indian drug used as a medicine. urayun 
K 
'"UTUVKA'N ótükan Name of a place in the deserts of Tatar near Uighur. ótükün N 
Another Type 
'ALIMALA' almila “Apple (tuffah).” almila 
K 


'AR'MAKUV  ürmügü “Lazy (kaslan).” Proverb: 'AR'MAKUVK' BULUIT’ YUK ärmägü 
BULUVR ármágükà bulit yük bolur “For the lazy one the (shadow of a) cloud is a burden." P 


T 


"OËLATUN oylāyu “Accustomed to or raised in luxury (muna''am, murabba fi ni‘ma).” oylāyu 
Thus Khatüns (princesses) are called: "UTLA’T'V QA'TUVN oylayu gatun. 0 


"UXSATUV oxéayu “Plaything (lu‘ba).” It is used as a nickname for women. 0 oxÉayu N 


Chapter: afa‘il, in its various vocalizations 


T 

'ARUVBA'T arubat “Tamarind (tamr hindi).” 0 arubat 
"URA'TUVT: urayut “Woman (mar’a).” 0 urayut 
'AR'MUVT aramut A tribe of the Turks near Uighur. 0 aramut 


'AR'MUVT aramut Name of a place. N 


160 
J 
"IQYLA'J igilàé ‘“Courser (faras rayi' jawad)." Proverb: "ALR 'ARIKA YAWRIT.M? iqilaé 


'IQYLA’J ’AR'Q’SIN YAI“RIT’M’ alp áürig yawritma iqilàé argasin yayritma 0 “Do not harm P 
and weaken the man who is a warrior, do not gall the back of the courser (jawad 


[I. 124/139] 82 

sabuh).”” This [is coined] as advice for emirs. Verse: 
*IQYLA’JIM’ ’IRK’ BUL'DY igilatim erig boldi V 
'RIK: BULTUV YARIY KURDY erig bolyu yeri kérdi 


BULIT:'UVRUB: KUVK’ ’UR‘TUL'DIY bulit órüp kök Grtiildi 
TUMAN TUVRUB: TULIY YAI'DIY tuman türup toli yaydi 


"My courser (jawad) galloped swiftly! because he saw that that was proper for him; when the 
cloud rose covering the sky, and the mist piled up and the hail poured down.” 0 


'ALA'VA'N alavan ‘Crocodile (timsah).” alavan 
Chapter: af'alan 

'AR'BAI"N arpayan A plant similar to barley (sa ir) that grows ears but without seeds. arpayan 

'AR'MADA'N armayan A "gift (hadiyya)" which a man returning from a successful armayan 

journey brings for his relatives. O'yuz dialect. There is another variant: YAR'MAQA'N [sic] D 


yarmayan which is more correct.? O 


Chapter: fi'inli, in its various vocalizations 


T 
'"ITINDY NA'NK itindi nan “Something pushed (madfa)." itindi 
Q 
'AQINDI Y SUVW agindi suw “Flowing (sa'il) water." 0 aqindi 
'AKIN'DY TARII dkindi tariy ‘“Sown (mazru') seed.” akindi 
'"UKUNDIY KSY ógündi kiši “A man praised (mamdih) by every tongue.” 0 ógündi 


82 1. MS. sabaha . . . wa-a'adda fi s-sayr; for a‘adda read ajadda (or, less likely, a'adda, cf. 67 ü&kin). 
2. MS. AMUJ (overlined, as if Turkic), in error for asahh. 
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IKINDY NA'NK ekindi nan “The second (tani) thing" — in numbering. 0 ekindi 
'AKINDY ekindi “Time of the afternoon prayer (waqt salat al-'agr )." 
End of the Triliteral Chapters 
Chapters of Quadriliterals 
Chapter: afal 
Doubled 
'AR'TA'T iryay “Fishhook (ai-3iss alladi yusadu bihi s-samak).” 0 iryay 
IR PT iryay “Grapnel (xuftaf) used to drag ice from the source to the icebox.” 
With ya' suffixed to this pattern 


::BUV "YSIT "IMTILY QLDIY bu Biy imtili qildi “He performed this matter without imtili 


deliberation, haphazardly (min yayr tadabbur wa-lā rawiyya jazafan)." Cigil dialect. D 
J 
"UM'DUVJY umdüci ‘Beggar (sa'il)." umduci 


'AR"QUJY arquéi “Mediator (mutawassit) between two men; go-between (rasiil) of the arquéi 
two families in a marriage.” 


D 


'"AR'DINIY árdini “Peerless pearl (durr yatim)." From this comes the name for women: ardini N 
"AR"TINY "UZK artini ózük meaning “With a body like a peerless pearl" — the dal assimilates into ärtini 
ta’ as [Arabic] muddakir 
[I. 126/141] 83 
from the root-form mudtakir (“remembering”). 


R 


"USBRY usbari “[A dish made by] crumbling (yufattu) bread baked in ashes into butter — usbari 
and adding sugar.” 0 


Chapter: Ze" doubled middle radical 


'UTUZ YARMA’Q ottuz yarmaq “Thirty (talatiina) dirhams (or other).” This word ottuz 
may also be used for “‘three (talata)."" Among the Yayma, in: KUNKUT künüt I heard them say: D 
'"UTUZ '"IJA'LIM ottuz icálim when they meant “Let us drink three," though the word means 
thirty. In my opinion, they drank three each (talatan talagan), Verse: 
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"UTZ 'IJB' QIQRALIM ottuz icip qiqralim V 
YUQ’RU QUBB SAK'RILIM yoqar qopup sekrilim 

'AR'SLAN LAYUV KUK'RALM arslanlayu kékralim 

QJTY SAQNJ SAWNALIM qaéti saqiné sawnalim 


“Let us drink three, let us stand up and shout, let us roar like a lion, and let us rejoice! that care 
has fled from us." 


According to another tradition: "UTVZ Up QIQRALIM ottuz icip qiqralim means: “Let each 
one of us drink three each.” 0 


“One who is impudent, treacherous, shameless, wicked (waqih, ‘yaddar, xali‘ al-'idar, essiz 
Sirrir)” is called: 'ISIZ KISY essiz kisi. The doubling [of the s] is for exaggeration. 0 


'ASIZ essiz A word of sighing for a loss (talahhuf), like Arabic yd asafa (“Alas!”). Thus 
::ASIZ NIK YKTLIKY essiz anig yigitliki “Alas (yd lahfa) for his youth!” 0 


IKZ’UL’N ekkiz oylan “Twins (taw’aman).” ekkiz 
r 


"ARID N'NK arriy nin Something very clean (nazif jiddan)." The doubling [of the r] arriy 
is for exaggeration. 


K 
"LIK YARM'Q allig yarmaq ‘Fifty (xamsina) dirhams (or other)" allig 
Chapter: fa‘alla,? quiescent third radical 
r 
'AWIJIA! awiéya “Old man (Sayx).” 0 awitya 
With Damma on First Radical 
M 
'UDIT"M' uditma ‘Moist cheese (jubun ratub)." uditma 


With Kasra on First Radical 


83 1. MS. pm , read li-nusarra. 
2. MS. fa‘lal. 


r 


'"ILIMPTA' elimya “Secretary (katib)” who writes the correspondence of the sultan in the 
Turkic script. 


Chapter: af'alil 


T 

'ALBA'TUT alpayut “A hero, a brave (mubariz, buhma)." Verse: 
BUDRAJ YMA’ QUDR.DIY budrač yema qudurdi 
'ALBA'TUTIN ’UDR'DIY alpayutin üdürdi 
SUVSIN YAN’ QDIR'DIY süsin yana qadirdi 
KLK'LIMAT 'IR'KASUVR kalgalimat irkisür 


“Budraé (the name of a former emir of the Yabaqu) turned back his troops, chose 
[ And Budrat went beyond the limit 

He chose his braves 

He turned round his troops 

They are assembled to come (against us)" 


[I. 128/144] 
his braves (abtal) and assembled to approach.” 
Q 


"ADTIRA’Q: adyiraq ‘“White-footed mountain goat (al-a‘sam min al-wu‘al).” It corre- 
sponds to the ram (kab$) among sheep. 


'ADTIRA'Q SUWY! adyiráq suwi Name of a river in Yayma. 0 


'R'QJQ arqičaq Name of an instrument with which medicine is poured into the corner 
of the mouth. It is similar to a sukurja [a type of bowl] and has a spout (mat‘ab). 


L 
'AR'DUVTA'L ardiital “Depilatory paste (nüra)." 


Chapter: fa‘lali 


84 1. W altered from F by later hand (two dots in brown ink). 
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elimya 


alpayut 


84 


adyiraq 


N 


argitaq 
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'SKURTY [sic] e&güti An embroidered Sin? brocade of the silk variety. ešgūti 
Z 


"WZUVRIY awrüzi “Mixed (maylit),” of food, such as wheat and barley flour mixed — awrüzi 
together and baked. 


Chapter: fa‘landi 


D 

"UDRUNDIY NA'NK üdründi nan “Something chosen (muxtar).” 0 üdründi 
'AWDIN'DY NA'NK üwdindi nàn “Gleanings (luqàáta) of anything." awdindi 
This chapter consists of deverbal nouns corresponding to the Arabic pattern fu'ala for G 


what is left over from something. 
Chapter: fu'ülin 
Nasal 
N 
"UNKUVZIYN: onüZin “A ghoul ('Yul) that attacks a man in the desert.” onjizin 
End of the quadriliteral chapters 
Chapters of Quinquiliterals 
Chapter: fa'al'al, in its various vocalizations 

This chapter contains simple nouns, adjectivals, and nouns of the place in which some- 

thing is situated. One ought to be able to form the nouns of place and the adjectivals by applying 


the rule, but there are some which one could not know unless mentioned. They are therefore 
mentioned here so that the rule may be applied by the one who understands it. 


r 
“A modest (raqiq al-haya’) man" is called: 'WUTLT KISY uwutluy kiši. 0 uwutluy 
'TIRLIT'AR^. ayirliy ar “A man who is honored (mukram) among the people." — 0 —ayirliy 


'UPRLUIT' YS uyurluy i$ “An opportune (alladi waqa‘a fi imkànihi) matter." uyurluy 


2. MS. dù ajrab. 


Ss UVY "UBUZLUT YYR Oy obuzluy yér “Land with rugged terrain (dat yitén wa- 
huzuna)" 0 


'"UDZLUT KISY uduzluy kiši “Man with mange (di jarab).”? 0 

'TUZLUP AR: ayužluy ar 
IL 130/146] 
“A man with beestings (dà liba’).” 0 

'TUSLP "AR: oyuiluy är “A man with a clan (lahu 'asira)." 0 

M I! 'AR uqu&luy är “An intelligent (fatin) man.” 0 

'AJITLIT "AR: a&iyliy är “A man who savors life (muna‘‘am).” Proverb: 'AJIPLDP 
Se 2 QRYM’S ačiyliy är tark (Sap 7) qarimas “A man who savors life (dà ni‘ma yatana‘‘amu 
fiha) does not age quickly.” 


"AJITLIT KB ačiyliy küp “A vat which sours whatever is poured into it (dà hamüdat 
muhammid ma subba fihi).” 


"DU LIT TAT adiyliy tay “A mountain with many bears (di dubb katir)” 0 

"URUTLI 'ALTVN $ uruyluy altün “Gold (or other) that is struck or minted (mawdi‘).” 

'AZIFLIP "AT aziyliy at “A horse that is full grown, that has all his teeth (qarih).” 
Also for any animal whose canines (nab) have appeared. 

"UJUQLUI® 'AW otagliy aw “A house with a stove (da kaniin).” 0 

'AJUPLI^ KSY atuqluy kiši “A cheerful, good-natured (talq, hasan al-xuluq) person.” 

'ASITLIT "INS asiyliy iš “A useful (du manfa'a) deed.” 

'ADATLIT^ NA’NK adagliy nan “A thing with feet (di arjul).” 0 


'ARIQ'LIT' YYR ariqliy yer “A land with a canal (dat nahr).” 0 


85 Waterstained. 
Waterstained; hitherto read: S'BVK šābūk. 
Second (originally first) U amended to A (black ink). 


First amended to Q (black ink). 


P E, eo TR 
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obuzluy 


uduzluy 
ayuZzluy 


85 


oyusluy 
uqusluy 


aciyliy 
P 


adiyliy 


uruyluy 


aziyliy 


oéagliy 
atuqluy 

asiyliy 
adaqliy 


ariqliy 
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U'URQ'LUT' QUVA’ uruqluy qova "A bucket with a rope (di habl).” 0 uruqluy 
'"ZUIQLIT "AR: azuqluy ar “A man with provisions (dü zad)." Proverb: 'AZUIQLIT' azuqluy 
'AR'MA'S'$ azuqluy armas 0 “One who has provisions for the journey does not get tired P 
(since he is strong and well nourished)." 0 
'ARAN: LU "Aw aranliy aw “A house with a stable (du istabl).” 0 aranliy 
'ATANLIT ‘AR’ atanliy är “A man with a gelded camel (ba‘ir xagi)." 0 atanliy 
"ULARLIT TT ularliy tay “A mountain with partridges (dii ya‘agib).”* 0 ularliy 
'ALIMLIT'AR: alimliy är “A man who is a creditor (da 'in)."$ alimliy 
'ALINLIT AR: alinliy ar “A man with a large forehead (dà jabha ‘azima).” 0 alinliy 


"ULUNLUÜI' "Ab: ulunluy ar “A man who has arrow-shafts (dà qidah li-s-siham)." 0 ulunluy 


Q 
"'URUNJAQ urunéaq “Deposit (wadi‘a, amana).” It may also be pronounced: 'URNJ'Q uruntaq 
urunéaq. Verse: 
"'URNJQ'AL'B: YARMADY urunéaq alip yermadi V 
’ALIMLT KURV 'ARMADY alimliy körü armadi 
'DASLQ 'UZ TURMADY adasliq üzà turmadi 
QLIN ’RAN TRKSVR qalin aran tergásür 


Reproaching a man: “He was not loath to take a deposit and then to put off the one to whom 

it was due when he saw him; nor has he continued in friendship. Now he has mustered a huge 

army (and is advancing toward me with it).” O 
'UTULJUQ oyultuq “Womb (rahim)," of a woman. oyuléuq 
'ATIUR'ŠUQ? ayirSuq “Spindle whorl (filka al-miyzal).” 0 ayirsuq 


'UU'UEMAUIQ' oyulmuq “A straight piece of wood supporting a beam (xašaba musta- o'yulmuq 
wiya 


[I 131/149] 86 
fi qiwam al-'arida)." 0 
5. Gloss between the two words: 'ARUQ (thus: azugluy aruq ürmás). 


6. MS.dayn. 


7. Aaltered to U in brown ink. 
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'UJZLUQ uéuzluq *Cheapness (ruxsa),” in prices. 0 utuzluq 
'UJUZLUQ uéuzluq “Humiliation, belittlement (madalla, sayar).” 0 
'ADIAS'LIQ adasliq- “Friendship (sadaqa).” 0 adaSliq 
'ADAQLIQ adaqliq “Wood used to make legs for trellises (suq al-‘aris) in vineyards." 0 adaqliq 
'UDUQLQ uduqluq A person's “neglect, unawareness (Yafla, tanawum)"! of a thing. 0 uduqluq 
UDUT" LUQ oduyluq ‘“Wakefulness or awareness (at-tayaqquz fi -umür)." 0 oduyluq 
'ARITLIQ ariyliq “Cleanliness (nazafa)." 0 ariyliq 


E P URUTLUQ BUIDA'Y uruyluq buyday “Wheat that is stored for use as seed grain uruyluq 
(alladi udduxira li-l-badr).”” 0 The same for any other seed or grain. 0 


'AJITLIQ agiyliq “Bitterness (marara).” 0 atiyliq 
YUVZ ’AJUQLQY yüz aéuqluqi “Openness (talaqa) of face.” 0 ačuqluq 
QBUT''AJIQLIQY qapuy ačiqliqi “A door's being open (an yakūna . .. maftuha").” 0  atigliq 


'UJAQLIQ Y YR: očaqliq yer “Place for a stove (mawdi' al-kaniin).” 0 :: 'UJAQLIQ  o&agliq 
TITIK očaqliq titig Any "clay (or other) used to make a stove." 0 


'ARUQLQ arugluq “Tiredness (i'ya")." 0 aruqluq 


"URUQLUQ YUVNG? urugluq yün “Wool that is to be made into a rope (u‘idda li- uruqluq 
yuttaxada minhu l-habl)” 0 


'AZUIQLIQ azuqluq “Something prepared as provisions (ma u‘idda li-z-zad).” 0 azuqluq 
"UZAQ'LIQ uzagliq “Being slow or late (ibta’) for something.” 0 uzagliq 
'"USAQLIQ uSaqliq *Childishness (tasabi) in a matter.” :: 'UŠAQ:LIQ QILM’ uSaqliq uagliq 


qilma “Don’t be childish.” 0 


"ULUFLUQ uluyluq “Grandeur, glory (kibriya’, Saraf).” Thus :: 'ULTLUQ TNKRIY- uluyluq 
KA’ uluyluq tanrika “Grandeur belongs to God (Glorified and Exalted).” 0 ’ULUPLUQ 
uluyluq “Old age (al-kibr fi s-sinn)." 0 


86 1. MS. tand’um. 
2. Three dots of G in brown ink. 
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U'AMJLIQ YYR amatliq yer “A place where a target for shooting (hadaf li-r-ramy) can amatliq 
be setup.” 0 


'ANUQLQ anugluq “Readiness (al-isti‘dad fi l-umiur).” anuqluq 
K 
'UZTLK ózütlük “Stinginess (dinn) over a thing.” 0 Oziitliik 


'AKAT'LIK QARA’BA’S  egatlik qarābāš “The maidservant who is to be sent with the egatlik 
bride on the night of the nuptial procession.” And “the bride (‘arus)” is: 'AIKAIT'LIK egátlig. — egátlig 


This is a general rule. When the suffix is with the hard kaf [i.e., -lik] the meaning is the G 


place where the noun is, or that it is a thing stored up or made ready for the noun, or an infinitive. 
When it does not have any of these three senses, but the intended meaning 


[I. 133/151] 87 
is the possessor or companion (sahib) of the noun, then it is with the thin kaf! Ge, lig]. Thus: 
'AKATLIK egatlik — with the hard kaf — means that the slavegirl is made ready to be sent as the 
bride's maidservant; and if the kaf is made thin (De, egátlig] the meaning is that the bride has or 


is the possessor or companion (sahiba) of the maidservant. The meaning is thus in all of these 
cases. 0 


"TJLK atiélik “Place where the hole is dug for the game of ‘walnuts’ (al-mawdi' alladi — Sek 
yuhfaru fihi l-mazda li-la‘ib al-jawz).” 0 


'ADAR'LIK 4darlik [Saddletree] ‘The wooden frame on which the saddle is placed."  adárlik 
The “possessor of a saddle (sahib as-sarj)” is with the thin kaf (e, adárlig]. 0 adürlig 


"UKUR'LUK ügürlük “Place where millet (duxn)? is put." The owner of it is with thin ügürlük 
kaf [i.e. ügürlüg]. ügürlüg 


"UGURLK "AR ögürlüg är “A man who has a flock (dà qati*) of sheep, or other." 0 Ogiirliig 
“A stallion with mares (lahu rimak)” is called: "-UKUR'LK "AD TIR: ógürlüg adyir. 
'ADIZLIK ädizlik “Elevation (irtifa‘).” 0 üdizlik 


'ISIZLIK esizlik “Evil (Sarr).” 0 esizlik 


87 1. MS. fa-l-bi-kaf, read fa-bi-Lkaf. 
2. MS. duxn. 
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'ATAK'LIK BUVZ ataklik bóz “Cloth that is to be made into a skirt (dayl)." Ifagar- ataklik 

ment is characterized by a skirt it is called: 'ATAK'LIK TUNN ütáklig ton meaning “A garment ätäklig 
with a skirt" — with the thin bat 0 

'ATUKLUK SATRIY àtüklük sayri “Leather that is to be made into a boot (xuff)" O atiikliik 


'UTKLK KSY ötüglüg kiši “A person with a petition (di haja) for the sultan.” O ötüglüg 


U'UZK'LUK üzüklük “A being cut off (ingita‘un).” 0 üzüklük 
"URUMJK örümčäk “Spider (‘ankabiit).” 0 örümčåk 
"IALARSUK ilärsük “Waistband (tikka) of trousers.” 0 ilarstik 
'ISIKLIK isiglik “Heat (harara).” 0 isiglik 
'SIK'LIK isiglik “Love, affection (hubb mawadda).” :: KUNKUL 'ISKLIKY KAR'K 


könül isigliki karak “There must be warmth of affection (harára al-mawadda) in the heart.” 
'ARUKLUK árüklük “Peach orchard (manbit al-xawx).” 0 Arüklük 
"YRIK'LIK Griglik *Liveliness (faraha),” of animals. Griglik 


'ASIKLIK YIDA'J ešiklik yiyaé “A piece of wood (or other) to be used fora threshold ` e&iklik 
(‘ataba).” 0 


'ASUK'LK BAR TUN äšüklük baréin “Brocade that is to be made into a coverlet (ditar).” asiikliik 
The owner of one is with thin kaf (e, adtikliig]. 0 süklüg 
'AWAK'LIK ewüklik “Haste (al-‘ajala fi Lumür)." 0 ewüklik 
'AKAK'LIK akaklik *Wantonness, shamelessness (xala'a, qiha)," of a woman. 0 akaklik 
'"UKAK'LIK iikaklik “Any piece of wood that is to be made into a box (sundüq)." iikaklik 


“A wall on which there are towers (‘alayhi buruj)." is called: "UKA'KLIK TA'M' üküklig iikaklig 
tam. 0 


'LIKLIK äliglik “Gloves (quffazan).” 0 liglik 

'AMIKLIK 'AS'LA'R. ümiglig eslár “A nursing (murdi'a) woman.” 0 ámiglig 
(1. 135/153] 88 
Proverb: "AMIKLIK "URA'TUT KUSA’K:JY BULUVR ämiglig urayut küságéi bolür 0 “A P 
nursing woman gets food-cravings" — so she is given whatever suits her. 0 


'NUKLUK ’ARS'L’N aniikliig arslan “A lioness with cubs (dat asbal)." 0 ‘aniikliig 


170 
Chapter: fa‘al‘an, first and second radicals vowelled, in its various vocalizations 


This chapter is concerned with participles denoting frequent occurrence of the action. It 
corresponds to the Arabic pattern mif‘al for an adjectival expressing the frequent occurrence of 
the action, as mit'ám “often feeding" and mihrab “often making war." It has final nun, but most 
of Oyuz and Qiféaq make this niin a qaf. For example, a **quick-tempered (dajir)"" man is called: 
BUSTA'N' bušyān; the Oyuz say: BUSAQ busaq — dropping the yayn altogether. This is a genu- 
ine rule. 


T 


5 CUL AR: "UL UVZIN KSDAN ’BTI’N ol 4r ol özin kiSidàn opityan “He is a man 
who habitually hides (min 'adatihi l-ixtifa’) from people." 0 


1: UL KUB UL SUJIK'NY ’AJITI’N ol küp ol sücigni acityan “It is a jar which always 
sours (abadan yuhammidu) something sweet (that is poured into it)." 0 
J' g P 


5 UL [sic] BUV "UT "UL KSINY "UDIITA'N bu ot ol kisini udityan “This is a.drug 
which always puts people to sleep (yurgidu).” 0 


5 UL KSY UL TARIT'ARITTA'N ol kiši ol tariy arityan "hat man is always cleaning 
(yunqi) the wheat (or othéer)." 0 


5 UL KISY "UL YUVLDAN 'AZIYTI"N ol kisi-ol yoldan azityan “This is a person who 
always leads people away (yudillu) from the road.” 


: BUV "Ab: "UL 'IYSIT'AZIT:TA'N:. bu är ol Ñiy uzatyan “This is a man who always 
prolongs (yutawwilu) an affair." 0 


3: BUV "AR 'UL'ATIN ’UZITT'A’N bu är ol atin ozityan “This is a man who always 
makes his horse run ahead (yusbiqu)." 0 


BUV QUYA’S: ’L KISINY "USIT- DAN bu quyaé ol kisini usityan "This is a summer 


heat that makes one thirsty (muʻattiš).” Verse: 
"USITTA’N QUY'S QABSADY usityan quyàs qapsadi 
'MNJLP'D$ YAYSADY umuncluy adas tápsádi 
'ARTS SUWIN KAJSADIY artis suwin käčsädi 
BUVDUN ’ANIN 'URKUSVR bodun anin ürküsür 


“The summer heat encompassed us, the longed-for friend envied us, (the enemy) was about 
IL 137/155] 


to cross! the Arti River; because of that the people were panic-stricken.” 0 


89 1. MS. ta'yura, read ya'bura. 


opityan 


acityan 


udityan 


arityan 


azityan 


uzatyan 


ozityan 


usityan 


89 
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:: BUV KAYK 'UL "TI TTQ "AUITI"N bu kayik ol itiy tayqa ayityan “This is game  ayityan 
which always makes the dog climb (yusa'idu) up the mountain." 0 


:: BV T'T'L TAWRA'Q'AQIN 'AQITI"N bu tay ol tawraq aqin agityan “This is a moun- aqityan 
tain which makes the rainfall stream quickly (sari‘ al-isala li-l-matar).” 0 


BV BITK 'L KSINY ’UQITTA’N bu bitig ol kiSini oqityàn “This is a book which often oqityan 
causes one to read it (katir@" ma yuqri’u) (because of itslength)." 0 


: BUV 'R''L ITIN 'ULITI"N bu är ol itin ulityan “This [is a man who] often makes  ulityan 
his dog bark (yunbihu).”’ 


:: BUV "AR: "UL SUVZ ’UNITTA’N bu är ol söz unityan “This is a man who often for- unityan 
gets (katir an-nisyán) words." 


: BUV "E: "UL 'YSIP 'ANUITI"N bu är ol i8iy anutyan “This is a man who is always anutyan 
prepared (yasta‘iddu) for things.” 0 


:: BUV’R’ "L QUSIP 'UJUR T"N. bu är ol qu&iy učuryān “This is a man who often flies uéuryan 
(katir al-itara) birds." 0 


: BV’AS ’UL KSINY ’AJURT’N bu aš ol kisini aéuryan “This is food which is (quick aéuryan 
to digest and) quick to leave hungry (sari‘ al-ija‘a).” 0 


: BUV "AR ’L TALIM ’ASUR'IT’AN bu är ol talim asuryan ‘‘This is a man who often asuryan 
sneezes (katir al-‘utas).” 0 


: BUV ’AR ’L ’USURTA’N bu ar ol osuryan “This is a man who farts much (darrat)." osuryan 


:: ISIR'TA’N "TT isiryan it “A biting('aqur) dog." isiryan 
r 
'AWUZIUVN awuzyun The “acacia leaves (qaraz)"' used in tanning hides. 0 awuzyun 


:: "UL MANIK BIRLA’ 'UQ 'ATISTA'N "UL ol mänig birlä oq ati§yan ol “He customar- ati§yan 
ily competes with me in shooting arrows (min ‘adatihi an yuramiya ma'i n-nabl mubaratan).” 


K 


s BV "Ab: ’L SUVT ’UBUR:KA’N bu år ol süt ópürgàn “This is a man who customarily ópürgàn 
gives others milk to sip (ihsa’).” 0 


:: BUV "R^ 'L TLM SUJK "IJURK'N. bu är ol tülim süčig itiirgan “He is a man who fre- ičürgān 
quently gives people wine to drink (yasqi).” 0 
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SBUV CIT 'L KAYIK'NY ’ADARK’N bu it ol káyikni edárgàn “This is a dog who edàrgán 
habitually chases after (min 'adatihi tilab) game." Also used to describe a man who always seeks 
revenge (yatlubu hiqdahu da'iman). 0 


5 BUV’R "L "NÉI AWURK’N TAWURKA’N bu är ol isiy dwiirgin tawiirgin “This is awiirgdn 
a man who wheels and deals (huwwal li-Lumiur wa-qullab).” 


:: BUV °R ’L TAKM’ N'NK NY ’UDURK’N bu är ol tägmä nänni üdürgün “This iidiirg’in 
[I. 139/157] 90 


is a man who always chooses (yuxayyiru) among things." 


bleary-eyed (yatahayyaru tarfuhu) (from hunger or the like)? 0 
'KURKA'N ügürgán A grain plant. It is eaten by the Qarluq Turkman. 0 ügürgàn 


: BUV ’ASL’R 'L TALIM YIB''AKIR:K'N! bu ear ol tälim yip ägirgān "Thisisa  Sgirgn 
woman who spins much ( katira al-yazl).” 0 


:: BUV ’AR "L''TILK'N SAYILI"N bu är olitilgin sapilyan “This isa man who is a  itilgin 
bustler, one who goes in and out among affairs (xarūj waluj-fi -umür)." 0 


'TILK'N itilgan [Glanders?] A disease affecting horses. It consists of boils which are 
lanced (yudad yusaqqu 'anha) so that the horse recovers. It is called xunam in Persian. 0 


: MANK 'IYSIM 'ADKUV LKUN ’ATILK’N "UL mänig iSim Adgilliikiin etilgin ol “My ` etilgün 
business always prospers (yansalihu) with goodness." 0 


:: BV YSIT UL 'UZULK'N bu yisiy ol iiziilgan “This is a rope which always snaps(yan- üzülgàn 
gati'u)." 0 


Ss BUVCRUULCUEBKA'NCURULK'N bu är ol ópkàn ürülgán “This is a man who is ürülgán 
always swollen (yantafixu) with anger (like a wineskin).” 0 


:: BUV YIB ’UL ’ASILKA’N? bu yip ol äsilgån “This is a rope that is always stretched — asilgàn 
out (yamtaddu).” 


:: BV QAYIR 'L'ASILK'N. bu qayir ol a8ilgan “This is sand that is always pouring out  àBilgàn 
(yanhalu)."* 


90 1. Sukün C) (brown) altered from original U (black). 
2. Three dots of S in brown ink. 
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: BUV BUTAQ ’L ’AKILKA’N bu butaq ol ägilgän “This is a branch that is always  ágilgán 


bending (yatamayalu).” 0 


2: BUV NA’NK ’L TUTJY 'UKUILKA'N bu nan ol tutéi ükülgàn “This is something that 
is always piled up (yatakawwamu).” 


Another Type 


D 
"URUM'DA'Y* urumday A stone used as an antidote to poison. 0 
Chapter: af'alal 

*R'SALIQ arsaliq “Hermaphroditic (xunta),” of an animal. Oyuz dialect. 
With Damma on First Radical 

J 

"USKBJ üskäbäč “Raisins (zabib).” 

K 


'UK'RAYUK ógráyük “Custom ('ada)." [Verse] describing Time in the elegy of King 
Afrasiyab: 0 


*K'RAY KY MUNDAT' 'UQ ögräyüki munday oq 
MUNDA’ "DIN TILDAI? 'UQ munda adin tilday oq 
'ATSA! ’AŽUN ’UPRAB' ’UQ atsa ažun uyrap oq 
TATLAR BAŠIY KAR'TILUVR taylar baši kärtilür 


“Thus is the custom (of Time); any other (of death’s causes) is a mere pretext; for were Time to 
shoot an arrow toward the mountain tops, they would break apart.” 


Chapter: fu'alil 
Q 
IL 141/ 160] 
"USA'YUQ'R: osáyuqür “A negligent (yafil) man." 


Another Type: Defective 


3. L altered to K by later hand (upper stroke in brown ink). 


ükülgàn 


urumday 


üskábaé 


ögråyük 


91 


osayuq 
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Q 


'"YAD'SILIQ "R^. uyadsiliq (?) ar “A man who is overcome with shame (yalaba 'alayhi l- uyadsiliq 
haya les 9 


Another Type 
H 


'VHY ühi “Owl (bam).” Most of the Turks call it: "UVKIY Dei with Eat. and this is ühi D 
more correct, since there is no ha’ in Turkic. 


Nasal 


J 


'"UTKUN] ótgüné “Imitation or recounting (hikaya)." Thus:: UTKUNJ'UTKUN' DIY  ótgüné 
Otgiiné ótgündi “He gave an imitation or a recounting.” 


Chapter: fa‘alil 
Nasal 
R 


'LA'NKIR. alanir. One of the rat (jirdan) genus, namely “the gerboa (yarbu')." The ` alanir 
Turkman eat it. 


Q 
'UNKA'MUQ'AR: onamuq ar “A right-handed (ayman)! man." onamuq 
K 
'UNKA'YUK NA’NK önäyük nàn “Something which is peculiar (xass) to a thing.” And ónàyük 
"anything by which a man is distinguished from others (xuşşa bihi)” is to him an: 'UNKA'YUK 
ónáyük. 
Another Type 


Q 


"UTUNKLUQ otunluq “Woodshed (muhtatib).” otunluq 


91 1. MS. aysar “left-handed.” Cf. 244 solàmuq. 


End of the Book of Vowel-Initial (hamz) Nouns 


Praise be to God 


In the Name of God the Merciful the Compassionate 


Book of Verbs 
Chapter of Biliterals 0 


Know that in the verbal section of every book we shall mention the preterite, the aorist, 
and the infinitive. We shall also explain the usage of the preterite, but not bother with the aorist 
or infinitive, since this would be unnecessary. [They will be mentioned] however, since the form 
of the aorist and the manner of its vocalization cannot be predicted. The same holds true for the 
infinitive. One would not be able to distinguish the rakik from the mu$ba‘ or the mumal from the 
mufaxxam [i.e., whether the infinitive will be with -mak or -maq] unless it was mentioned. 


The rule for all verbs is that if the infinitive has kaf [i.e. -màk] then the preterite and 
aorist will contain imala or rikka [i.e., palatalization, or front vowels]. 0 The infinitife with 
qaf [i.e. -maq] requires that the stem have qaf or išbā‘ [i.e., velarization, or back vowels] or yayn. 
The one with kaf requires the word to have kaf or imala [or] rikka. This is the basic rule with 
regard to all verbs and infinitives. 


B 
IL 143/163] 

CUL MANIY ’UB'DIY ol máni épdi “He kissed (qabbala) me.” "UBA’R’ '"UBMA'K 
épar 6pmak. Proverb: TA'SIT 'ISSRUVMASA' 'UBMIS KRA’K tāšiy isrumasa öpmiš karak “One 
who cannot bite a stone should kiss it." This is coined to advise someone to be gentle in a manner 


in order to attain his goal. 0 


5 MUVN: ’UB'DY mün ópdi "He sipped (hasa) the soup (or other)" "UBA: 'UB- 
MA'K öpär ópmàk. 


J 


: QBUP "AT DIN  qapuy aédi “He opened (fataha) the door (or other)" 'AJA'R 
'AJM'Q agar ačmāq. 0 


s QUS UI DIN  qu& uédi “The bird flew (tara).” :: 'ANIK QUTIY ’UJ‘DIY anig quti 


uédi ‘‘His luck flew away (dahabat).” ::’AR’ "ATI QUDIY ’UJ‘DIY är attin qodi uédi “The man 
fell down (sagata) off the horse.” 'UJA'R: 'UJM'Q utàr uëmäg, for all of these. 


92 1. Gloss: D’N above line in a later hand (black ink). 
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ač- 


176 


s UVT "UI DIN ot óédi “The (flame of) the fire died down (sakana).” :: 'R'NINK 
'UBK'SIY ’UJ'DY ürnin öpkäsi óédi “The man's anger died down (sakana)." :: "AR: TIYNY 
"UJ DIY är tini óédi “The man’s breath was cut off (ingata‘a).” 'UJA'R 'UJM'Q [sic] ócar 6émak, 
for all of these. 0 


x "AR SUVW? "HU DY är süw ičdi “The man drank (Sariba) the water (or other).” 
For anything that “drinks (Sariba)" a thing or “absorbs liquid (na¥ifa)” one says: 'IJ DIY iédi. 
"VITA'R? "DIJMA'K? iéár iémák 


R 


:: L "NDAI’AR'DY ol anday árdi “He was (kana) thus.” *ARUVR: 'AR'MA'K ürür 
armak. 0 


n 7L’UVT' ’UR‘DY ol Ot ürdi “He blew on (nafaxa) the fire (or other )." :: 'IT'UR- 
DIY it ürdi “The dog barked (nabaha)." "URA'R: 'URMA'K iirar ürmák. 


5: "LKINDA'KY NA’NKNY YYRDA'"UVR'DIY ilgindáki nänni yerdà ürdi “He put 
(wada‘a) the thing which was in his hand on the ground." Proverb: KMUS KUNKA’ ’URSA’ 
ALTUN ’DA’QIN KALIYR: kümüs kiinkd ursa altun adaqin kàlir 0 “When dirhams lit. silver] 
are put out in the sun, gold comes walking to it." This is coined to advise someone to spend a 
dirham in order to satisfy his need. "L QULIN "UVR'DIY ol qulin ürdi “He struck (daraba) his 
slave (or other)" "URUVR’ 'UR'MA'Q urür urmaq. 0 


5s UL YYR'NY 'ZDIY ol yerni ezdi “He [scratched] the earth," or he “scratched 
(xadasa)" the skin, or the like. "UIZA'R:$ 'UIZMA'K ezárezmák. 0 


IL 145/165] 


"UL YIB' 'UZDIY ol yip üzdi “He cut or snapped (qata‘a) the rope or string (or other)." 
"UZA’R: 'UZMA'K üzàr üzmàk. 


S! 


ee 'L YSIT'AS DIY? ol yisiy àsdi “He stretched (madda) the rope (or other).” 'ASA'R? 
'AS'M'K? üsár üsmák. 


2. W altered from F by later hand (two dots in brown ink). 
3. U crossed out in brown ink. 
4. U (brown) altered from A (black). 
5. Hamza over alif in black; I in red; U in brown. 
93 1. MS. š. 


2. Three dots of S in a later hand (black). 


öč- 


är- 


ür- 


ez- 
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üz- 


äs- 


:: "ASIN ’AS'DIY 4sin ásdi “The breeze blew (tanassama).? :: TARITI'AS'DIY tariy 
asdi "He winnowed (nasafa) the wheat (or other)." The same for wind that “blows up (nasafat)”’ 
dust. Transitive or intransitive. 


i: AR "USD ar usdi “The man was thirsty ('atisa)." "USAR: 'USMA'Q usar usmaq. 


i: MAN 'AY'LA'"USDUM min ayla usdum “I thought (zanantu) so.” Oyuz dialect. 
[Aorist and] infinitive the same [as above]. 


Š 

sCL QAYIRNY ’AŠ:DIY ol qayirni äšdi “He poured out (ahala) the sand.” The same 
for pouring flour into a sack, or other. :: 'ATLI 'AS DIY atliy à$di “The horseman trotted, 
galloped (xabba, rakada).” :: SJ QAY'NA' '$DY* ešič qayna á&di “The kettle boiled over (aylat 


... yalayanan).” "ASR'OASM'K agir äšmäk. 0 

i: UL UQ ’USDY ol oq iiddi “He bored a hole (taqaba . . . bi-l-mitqab) in the arrow (or 
other) :: 'ATWKA' TALIM KSY 'USDY Stmäkkä tálim kiši üsdi “Many people crowded 
(izdahama) around the bread (or other).” "US'R'USM'K uëär ü&mák. 

W 


s C]LOTM'K'UFDIY ol atmak uwdi “He crumbled (fatta) the bread (ot other). 'UW'R' 
"UWM KO? uwar uwmag. 0 


:: KURNJK’ KISY ’AWDIY körünčkä kiši awdi “The people surrounded a thing (haffa 
... hawla Say’) to look at it.” "'AIWA'R 'AWM'K [sic] awar awmaq. 


SCRUWDIY ar ewdi “The man hurried (‘ajila).” Verse: 
'"UDV BA’RIB’ ’KUS ’WDIM udu barip üküš ewdim 
TLIM YUVRIB: KUJY KAWDIM talim yorip küci kawdim 
'ATIM BIR LA TKUV ’IWDIM atim birla tagii awdim 


MINY KVRUB® YASIY’ 'AI"DIY mini kórüp tüsi* aydi 


3. MS. yunassamu. 


before ’SJ. 
5. K is original; Q is added by later hand (brown ink). 
6. Altered from KRUB. 


7. Two dots of first Y in brown ink. 


177 


us- 


as- 


uw- 


aw- 


4. QAY'NA' is crossed out and QYN'R put in margin by a later hand (black ink) as belonging 


8. The reading yéni is also possible (cf. 116 ürpür-) and was adopted by Brockelmann (Volks- 
poesie L6) and subsequently; but 91 ày- means "change color" and 535 tii means “hair” or “color” (spe- 


cifically of an animal's coat). 


178 
Describing a wolf: “I hurried while chasing him, I weakened his strength through much running, 
until I overtook him with my horse; when he saw me his skin shuddered.” 'IW'R 'IWM'K ewar 
ewmak. 

Q 

: SUVW 'AQDY süw aqdi “The water (or other) flowed (sala)." :: YATY 'AQ:DIY 
yayi aqdi “The enemy (squadrons) advanced (ja’at).”” 'AQA'R AQM’Q agar aqmaq. 
'UQ'R. UQM’Q ugar uqmaq. 


K 


[1. 147/168] 


'L TRU'AK'DIY ol tariy akdi “He sowed (badara) the seed." The same for “spreading 
(darra)" powder or medicine over a thing. 'AK'R'AKM'K akar ákmák. 0 


SLOYRM'Q'UKDY ol yarmaq ükdi “He piled up (kawwama) dirhams (or other)." 
'UK'R'UKM'K iikar iikmak. 0 


i: L BUTQ 'AKDIY ol butaq agdi “He bent ('atafa) the branch (or other).” 'AK'R 
"AKM’K Agar ágmáük. 


L 


: ?L ’LMIN ’ALDIY ol alimin aldi “He collected (qabada) his debt." :: BAK 'YL 
'ALDIY beg él aldi "The emir captured (axada) the province.” ’ALIR 'ALM'Q aliralmaq. 0 


:: "AT BISIB "ULDIY ät bisip oldi “The meat was cooked to shreds (tubixa . . . hatta 
taharra’a min at-tabx)." The same for a garment that "ie shabby or worn out (uxliga, baliya)” 
from long use. "ULUR 'ULM'Q olur olmaq. 0 


s TK’N TVNUP “ILDY tikan tonuy ildi “The thorn caught on (jadaba) the garment (or 
other.” :: "KR TAT DAN QUDIY 'ILDIY Sr taydin qodi ildi “The man came down (nazala) from 
the mountain (or other).”’ 'ILAR ilar — with nagb of the lam for the thorn [and] the garment; but 
for “coming down" with damm of the lam: "ILUR ilur. 'LM'Q ilmàq — the infinitive has qaf for 
“coming down”; for “catching on" it is: "ILM'K ilmak with kaf. 


M 


:: KNJ ’AN’SIN 'AMDY känč anasin ámdi “The baby sucked the breast (radi'a) of its 
mother.” The same for any animal that sucks the breast. 'AMA'R 'MA'K amar ámmák. 0 


zz 7L MNDN N’NK ’UMDY ol mandin nin umdi “He coveted (tami‘a) something from 
me.” "UMA'R 'UMA'Q umar ummáq. 


uq- 


94 


ak- 


ük- 


äg- 


ol- 


il- 


äm- 


N 


"UT "UNDY ot óndi “The plant! grew (nabata)." :: "L'WK''UNDY ol áwká óndi “He 
went (dahaba) home" — Uighur dialect. 'UN'R 'UNM'K ónür ónmik. 0 


7L T'ITDN QUDY 'INDY ol tay din qodi endi “He came down (razala) from the moun- 
tain (or other)" The niin is an alternant of lam [ie. il-] as in Arabic: rajul satn al-asabi‘ wa- 


Satluhu (“a man with rough fingers"), or: kabn ad-dalw wa-kabluhu (“fold of a leather bucket"). 


Doubled 


[I. 149/170] 

"AR: "UO "ATI ar oq atti “The man shot (rama) the arrow (or other)." :: TANK ’ATIY 
tan atti “Dawn broke (inbalaja)." "UL 'ATIY N'NKNY :: ol atti nänni “He threw away (taraha) 
the thing.” "AT'R 'ATM'Q atar atmáq. 


i: UL ’ANY ’UTY ol ani utti “He defeated (qamara) him (in the game, or other).” 


"UR 'UTM'Q utàr utmàq. Verse: 
QIS YA'Y BILA’ TUQS'TY qiš yay bila toqi&ti 
QINKR KVZUN BAQSTY ginir közün baqisti 
TUTS:QALY YQSTY tutu&qali yaqisti 
"UTTA'LIMAT "UrRASUVR utyalimat uyra&ür 


“Winter debated and quarreled with summer, each looked askance [at the other] , each drew near 
the other to capture him; each desires to defeat (yayliba, yaqmara) the other.” 


:: "UO KAYIKTAN: "UTY oq kayiktan ötti “The arrow pierced (nafada) the deer (or 
other)" The same for anything that “pierces or passes through (nafada) something. E QARIYN' 
'"UTY qarin ótti “He moved his bowels (atlaqa -batn wa-ma$a)." "UT'R'UTM'K ótár 6tmak. 0 


5 CUL BA'ST'UTY ol bāšiy ütti “He singed the hair (asafa Ser, ahraqa) of the head (or 
other).” "UT'R'UTM'K ütürütmük. 0 


SCLONY CITY olani itti “He pushed him down (sadama wa-dafa'a . . . hatta asqafa) to 
the ground with his hand or foot.” 'TT'R 'ITM'K itáritmàk. 0 


TNKRY MANIK 'YSM 'IYTY tänri mánig iSim etti “God made my business prosper 
(aslaha)." ::"L YUKNJ 'YTY ol yüküné etti “He performed the prayer (galla) — Oyuz dialect. 


94 1. MS.nayt, read nabt. 
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Anything that they “do (fa'ali)" they express with the word for “do well (salah)": d'en? etti. 
The Turks say: QILDY qildi for “do (‘amila)” [277]. The latter word, however, is used [among 
the Oyuz] for copulation; for this reason they [i.e. the Oyuz] avoid this word and use the other 
instead, in order not to embarrass the ladies. "IYT’R 'IYTM'K etár étmàk. 0 This word may 
also be found in the Initial-Weak! Chapter. 


Defective 
p? 
:: AR’ SUVW ’UVB'DY är sūw opd “The man gulped down (‘abba) the water (or 
other)" "UVBA'R "UVBM'Q opar opmáq. 
J 


SCAROCAJTIY? är aen “The man (or other) was hungry (ja‘a).” PAJAR? A'J- 
MA'Q'* aéar Jémaq. 


[1. 150/172] 
R 


n AR‘ ’A’ARDIY Sr ardi "The man (or other) was tired (‘ayya).” :: UL "AAR DIN 
alfanijardi “He deceived (yarra) him.” 'ARA'R^'ARMA'Q arar armag. 0 


— UL SAJ "UVR‘DY ol sat Srdi “He plaited (rammala, nasaja) the hair (or other)." 
'UVRA’ R ’VR' MA’K Srar Srmak. 


x UL UT UVR'DIY ol ot ordi “He cut (gata‘a) the grass.” The same for “mowing 
(hasada)" a field, or other. "UVRA’R 'UVR'MA'Q orárórmáq. 0 


SCARCIYRODY är ērdi "The man was lonely (istawhaša)”? — this is from lack of com- 
pany. ::’L T'M "'IYRDY ol tam erdi “He made a breach in (talama) the wall (or other)." "TYR’R 
'IYRMA'K erar ermak. 0 


: BULT'UVR'DY bulit órdi “The cloud rose up (nada'at)." :: QUVY 'UVR-DY qoy 
rdi “The sheep got up (nahadat) from their pen and were driven out to pasture." The same if 
they “pasture at night (nafasat taht al-layl).” :: 'L SFDJ 'VR'DY ol sawdié ordi “He wove (ram- 
mala) the basket." The same for any material that is woven by hand, such as thread or palm 
leaves. 'UVRA'R "VRMAO [sic] órár órmák. 


95 Le. with y as first radical after hamza; cf. section headings at 68, 73, 74. 
MS. R. 
First alif (") added by a later hand (black ink). 


Second alif (’) added by a later hand (black ink). 


E ng 


or- 


er- 


ör- 


Z 


sCL YUVL "AZDY! ol yol azdi “(The man) lost (dalla) the way.” "A'ZA'R! "AZ- 
MA'Q! azar azmàq. 


SCNIK'ATY UVZDY anig ati ozdi “His horse ran ahead (sabaqa)." The same fora 
person who runs ahead of another. "UVZ'R 'UVZMA'Q 6zar 6zmaq. 


S 


uCLCATUUASDY ol at asdi “He hung ('allaqa) the meat (or other, on a peg)." The 
same for a man who is “hung or crucified (suliba)." "ASA'R! 'AS'MA'Q asar asmaq. 


š 


uCL TAT ”AŠDY! oltāyāšdi “He crossed over (jāwaza) the mountain (or other).” 
"AS'R "ASM'Q! āšār āšmāq. 


r 


'L TAT Q''ATDY ol tàyqa aydi “He climbed (sa‘ada) the mountain (or other). 
"AIR 'ADM'Q ayar aymāq. :: BULIT ”AIDY bulit àydi “The cloud rose up (na$a'at)." ::"NIK 
YVZIY "ATDY anig yüzi aydi “His color changed (tayayyara lawnuhu )."* 


W 


5CNKAR KSY "AW DIY! anar kiši awdi “The people crowded (izdahama) upon him." 
"AW'R! "AWM'Q! àwar àwmàq. 


K 
CUL MANIY ’UVK:DIY ol mani ógdi 
[I. 152/174] 
“He praised (madaha) me." "UVK’R ’UVKM’K ogar ógmák. 
Final Weak 


: °? L MANK’ SUVZ’AY'DY ol mana söz aydi “He spoke (qàála . . . kalaman) to me.” 
'AYUVR ’AY'M’Q ayŭr aymaq. 0 


96 1. First alif (?) added by a later hand (black ink). 
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"UL QTUVN 'UVY'DY ol qàyün oydi “He scooped out (qawwara) the melon (or oy- 
other)." 'UVYA'R'UVY'M'Qoyàroymàq. 0 

SCLOVNUD'UY DIY ol ünuy uydi "He pressed (dayata) the flour (or other) [in the uy- 
sack |" so that it remained firm and wholesome. "UY A'R 'UY-M'Q uyar uymáq. 

Nasal 

K 

SCARCUANKDIY ar andi "The man was bewildered (tahayyara)." 'ANK'R'ANKM'K an: 
ándr Zumäk, 

iL YAD'J'UNKDY ol yiyaé ündi “He bored a hole (nagaba) in the wood (or other)" ün- 


The same ot "sapping (naqaba)" the foundation of a wall, or other. "UNK'R 'UNKM'K iinar 
ünmák. 


: BARJIN' BUDVI'Y 'UNKDIY  baréin boduyi ondi “The color of the brocade (or on- 
other) faded (intamasa, dahaba)." "UNK'R 'UNKM'Q onar onmaq. You may also say: "UN. 
KUQ‘TY onugti [116]. 


Rule. The imperative in this chapter is biliteral, asin: YARMA’Q’AL yarmag al “Take G 
the dirham”; ’ATIN "IL attin il *Dismount from the horse.” 0 Then you should know that the 
verbal system in this language turns on the imperative. The form that is fixed in the imperative 
is the stem upon which the derivational suffixes turn. © The negative of all verbs is formed by 
adding mim and alif after this.stem, for example: 'AL'MA' alma “Do not take"; 'IL'MA' ilma 
*Do not come down." All the grammatical rules will be thoroughly discussed in the Book of 
Sound Words [279ff.], God willing. 


End of the Biliteral Chapters 


Chapter of Triliterals 


Chapter: fa'al, vowelled second radical, in its various vocalizations 


:"L MANR’ SUVT' ’UBUR'DY ol mana süt 6piirdi “He gave me milk! (or other) to sip öpür- 
(ahsa)." 'BRUR: ’BUR'MA’K óprür ópürmák. 


:7L SIBUZ TUV? ’TURDIY ol sibizyu ótürdi “He sounded (sayyaha) the flute (or ötür- 
other).” "UTRUVR: 'UTUR-MA*K ötrür ötürmäk. 


97 1. MS. “soup”; possibly süt is in error for mün. 


2. First U (brown) changed from A (black) (?). 


7: UL SAJ ’UTUR'DIY ol sač oturdi 
[1. 154/176 | 


“He trimmed (qassa) the hair (or the garment, or the like).^ 'UTRUR ’UTR'MA’Q otrur oturmàq. 
0 


SCLOTA'M ’UTURDY ol tam ótürdi “He pierced (taqaba) the wall (or other)." "UTRR 
"UTRMA'K ótrür ótürmàk. 0 


: UL QUS'UJURDY ol qué uéurdi “He made the bird fly (atara).” :: "UL "ANN 
'ATIN "UJURDY ol ani attin uéurdi “He made him fall (asqata) off the horse (or other)." 'UJ- 
RUR JURMA'Q uérur uéóurmaq. 0 


:: "'ANIK ’UBK’SIN 'JURDIY anig ópküsin ótürdi “He calmed (askana) his anger.” :: "UL'ANIY 
"RUB TIYNIY ’UJURDY ol ani urup tini ócürdi “He beat him until he silenced him with death 
(askata na'matahu)." "UJRUR "UJR'MA'K Gët ó&ürmák. Proverb: 'VTUT 'DIUJ BIR‘LA’ 
"UJR-MANS: Otuy odyué birlá ócürmás “You cannot put out a fire with a firebrand." This means 
that one civil disturbance cannot be calmed down by means of another like it, but only by peace. 


0 


7: UL “ANKAR SUVW''IJURDY ol anar suw itiirdi “He gave him water (or other) to 
drink (aSraba).” "URUR IJURMA’K iérür i&ürmák. 0 


SCLODKVNY YAW.LA'Q'TAN 'ADIRDIY? ol üdgüni yawlāqtan adirdi “He chose, dis- 
criminated (ixtara, mayyaza) good from evil" 'ADIRUR? 'ADIR-MA'K? [sic] adirur adirmaq. 
Proverb: "AT LN TIRNG'Q'LY! 'ADIRMA'S: 4tli tirnagli adirmas “You cannot separate (la 
yufarraqu) the fingernail from the flesh." This is coined about kinship; the meaning is, ‘‘There is 
no more separation between kin than between the fingernail and the flesh." 


: L’ADIR:DIY? NA'NKNY ol üdürdi nänni “He chose or preferred (ixtāra)? the thing, 
'ADIRUR? 'ADIRMA'K? üdrürüdürmák. — 0 


: MN "ANN "ADARDIM män ani edardim “I followed in his tracks (iqtafaytuhu wa- 
ttaba'tu atarahu)." ’AXDA’RUR MN "IDAR'MA'K edárür män, edirmik. 0 


'AR^"ASUR:DY ar asurdi "The man sneezed ("atísa)." 'ASURUR* 'ASUR'MA'Q asrur 
asurmaq. 0 


98 Three dots of G in brown ink. 
First A and I apparently by a later hand (black ink). 
MS. ixtiydr. 


First U (brown) changed from sukun (') (black). 
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SsCARCCUSRDY ar osurdi "The man farted (radama).” "US'RUR 'USR:MA'Q osrur 
osurmaq. 0 


i: IT’ ISIR'’DY it isirdi "he dog (or other) bit('adda)." Proverb: "TT ’SIR‘MA’S ’AT 
TAB'M'S TIYMA' it isirmas at täpmäs (mä “Don’t say that the dog won't bite (ya‘giru) and the 
horse won't kick" — since that is what they are likely to do. "IS'RUR ’ISIR‘MA’Q isrur isirmaq. 
0 


[1. 156/178] 


'ANIK KVZY ’USARDY anig kózi ü&irdi “His eye was dazzled, bleary (sadirat, irmad- 
dat)! from looking closely or from hunger.” 'USRUR "USAR'MA'K Gär üšärmäk. 0 


s AROSUNKK UDURDY ar sünük oyurdi “The man disjointed (tabbaqa, fasala) the 
bone." 'UCTRUR 'UTUR'MA'Q oyrur oyurmaq. 0 


CL MANY YVLDIN 'AWURDY ol mani yoldin áwürdi “He turned me away (sarafa) 
from the road." :: °L ’L [sic] 'AY'Q 'AWURDY ol ayaq 4wiirdi “He turned over (qalaba) the 
bowl (or other)." "WR'R'WRMA'K äwrär dwiirmak. 


: BAK KAND 'KIRDIY beg känd ägirdi “The emir besieged (hasara) the city.” 
URA TUT YIYB 'AKIRDIY urayut yip ügirdi “The woman spun (yazalat) the yarn." :: SUVW 
KAMIYNY ’AKIRDIY suw kemini ágirdi The water turned the boat around (adara)." 'AKIR'R 
'AKIRMA'K &girür agirmak. :: 'L MNY ’YSQ’ 'KRDY ol mani iqa ágirdi “He directed (alasa) 
me to the thing." 


: TLQ''LRDY talqa alardi ‘The sour grapes (or other fruit) were varicolored (talaw- 
wana)." :: KSY YIYNIY 'ALAR' DIY kiši yéni alardi “The person's body (or other) was leprous 
(barisa)." :: 'ANIK KVZY 'ALAR'DIY anig közi alardi “His eyes were dazzled (bariqa)." 'ALA- 
'RUR 'ALAR'MA'Q alarur alarmaq. 0 


:: MANIK KVZUMA' NA’NK ILAR'DIY mänig kózümá nan ilardi “The thing appeared 


in outline (taxayyala) to my eye (in the distance or in the dark).” Verse FF 407 qaq]: 
QAQ'L'R QAMI KUL’RDY qaglar qamuy kölär di 
TATLA'R BASY "ILARDY taylar ba&i ilárdi 
v 
'AZUN TINIY YILIR'DY azun tini yilirdi 
TV TV JAJAK JARKASVR tü tü čečäk Cürgásür 


“The ponds filled with water, and the mountain tops appeared in outline [i.e. silhouetted]; the 
breath of the world became warm; (the trees blossomed and the calyxes split open so that) flowers 
of every variety were lined up in ranks." 


99 1. MS. imtaddat. 


osur- 


99 


oyur- 


üwür- 


ügir- 


alar- 


ilar- 


R 


"URATTT 'UTLINK' SUVT 'AMUZDY urayut oylia süt amiizdi “The woman suckled 
(arda‘at) her son with milk." 'AMUZR 'MUZMA'K ámzür ámüzmák. 


S 


:?L MANIK BR./L' 'BUSDY ol manig birlà ópüsdi “He kissed (qabbala) me and I kissed 
him." 'UBSUR 'UBSM'K óp&ür ópü&mák. 


:: "UL MANIK BRL’ 'UQ ’ATIS:DY ol mánig birlä oq ati8di “He vied with me in shoot- 
ing arrows (barani fi r-ramy)." The same for “throwing (farh)" anything. 'ATISUR 'ATISM'Q 
atiSur ati8maq. 


:: UL "NIK BIRL’ YARMA’Q ’UTUSDY ol anig birlà yarmaq utuSdi “He made a wager 
with him (qamarahu wa-xatarahu) 


[I. 157/180] 
for a dirham (or other)." "'UTSUR 'UTSM'Q utšur utuSmaq. 


: L’NIK BRLA’ "ITISDY ol anig birla itišdi “He pushed him mutually (dafa‘a ma ‘ahu).” 
'ITISVR PITIÉMA' K iti&ür iti8mak. The same for helping or competing in pushing something, 
'ITISVR 'ITISM? K itišūr iti&imák. 0 


: "AL MANK’ QABUP 'AJiSDY ol mana qapuy acidi “He helped me in opening (fath) 
the geg ” The same for competing. 'AJISVR "AJISM’ Q ačišūr ačišmāq. 


5 UZUM 'AJISDY üzüm ačišdi “The grapes were thoroughly sour (hamuda . . . ba'duhu 
fi ba'd)." ’AJIŠVR ’AJIŠM’Q ačišūr ačišmāq. 


:: ?L MANIK BIRLA’ "UIAS DIN ol mänig birlä öčäšdi “He competed (bara) with me in 
something.” "UJA'SVR 'JASM'K ócásür öčäšmäk. 


7L MANK BIRL' SUVT 'IJISDY ol manig birlà süt i&iSdi “He vied with me in drinking 
(3urb) the milk (or other).^ 'IJISUVR 'IJISMA'K iéisür ičišmäk. The same for helping. 0 


This very pattern has two usages. One is to make the verbal stem mutually transitive, like 
the Arabic pattern mufa'ala, or else to give the sense of helping to accomplish the verbal action or 
of competing in it. 0 The other is to make the verbal stem intransitive but extending to all 
parts of the subject, as in: SIRKA’ 'AJISDY | sirká ati8di “The vinegar was thoroughly sour 
(hamuda . . . ba‘duhu fi ba'd)”; or in: TUVN TAR'NY 'IJIŠDY ton tärni ičišdi “The garment 
totally absorbed (na&afa . . . fi ajza'ihi) the sweat." There are many verbs of this type. 


s ARCCADA'QY ’ADISDY ar adaqi adisdi ‘The man straddled (fahija) his legs." 
'ADSVR 'DSM'Q adisur adi$maq. The same for any pair of which one is separated (infaraja) from 
the other. 'ADISVR 'ADISM'Q adi&ur adismaq. 
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" L MANIK BRL''UDUISDIY ol münig birlà udiSdi “He vied with me in sleeping 
(nawm) (to see which of us could sleep more)." :: 'ADA'Q: 'UDISDY adaq udi&di “The foot was 
asleep or numb (xadarat).” YUT RUT ’UDISDY yoyrut udisdi “The milk curdled (tarawwaba, 
xatara)." "UDISVR ’UDISM’Q udiSar udismaq. 


: "UL MANK' 'ARTUT 'IDISDY ol mana ártüt idišdi “He exchanged gifts with me 
(ahdani wa-inn i aydan ahdaytuhu Say’). Also of anything 


[I. 159/182] 
that you vie with someone in sending or releasing (itlaq). 1DSUvR 'IDISw'Q idisur idiSmaq. 0 


i: ULA’R "IEN 'ARISDY! olār ekki arišdi “Each of them deceived (yarra) the other.” 
'"ARISVR! ’ARISM’Q! arišūr arismaq. 0 


Ss YA'D'ARUISDY yay ärüšdi “The butter (or other) melted completely (tadawaba).” 
'ARUISUVR 'ARUISM'K ärüšūr ürüsm3k. 


SCNIK BRLA'"URUSDY anig birlà uruidi “They quarrelled with each other (taSajara).” 

Also for two emirs, or others, who do battle (taharaba). 'URUSUVR "URUS:M’Q ur&ür urusmàq. 

Proverb: "ALB: LA'R: BIR'LA' "URUS'M' BAKL’R: BIRI’ TURUSMA’ alplar birlà urusma, 
beglar birlà turušma “Do not battle with brave warriors, do not stand opposed to emirs.” 

Verse [7 181 qilič]:? 


'ARAN" ALBY ’UQIS'TIYLA’R ärän alpi oqi8tilar 
QINIKR’ KUVZUIN BAQIS-TIYLA'R qinir közün bagistilàr 
QAMUT TULMUN TUQIS‘TIYLA’R qamuy tulmun toqistilàr 
QILJ QIN'Q’ KUJN SII-DY qili& qinqa küčün siydi 


"The warriors called out to Je, challenged] one another, they looked [at one another] askance, 
they did battle with all their weapons, until the swords could [hardly] fit into their scabbards 
(because of the great amount of dried blood on them).” 0 


CL MANK’ ’UVT 'URUSDIY ol mana ot ürüsdi “He helped me blow (nafx) on the 
fire." The same for competing. 'URSVR "URUSM'K ür&ür ürüsmák. 


CL MANK’ YSIT'URUSDIY ol mana yisiy órüsdi "He helped me in plaiting (tawdin) 


the rope." The same for vying in weaving (raml) anything. 'URUSVR ’URSM’K ór&ür órüsm&k. 
0 


101 l. Madda over alif (’) in brown ink. 


udis- 


101 


ürüs- 


2. Either this is meant to illustrate 103 oqi&- and is out of place here, or else toqistilàr is in error 


here for urustilàr. 


When one wishes to distinguish helping from competing, this is done according to the 
accompanying adverbial (harf as-sila). When the verb is accompanied by MANKA' mana, a parti- 
cle meaning “to or for me (li),” the intention is “helping”; when it is accompanied by MANIK 
BIR‘LA’ manig birlá, a particle meaning “with me (ma'i)," the intention is “competing.” This is 
a root-principle for all reciprocal verbs. For the third person one says'ANKAR* anar — a particle 
meaning "ro or for him (lahu)” — if the intention is helping"; or if the intention is “competing 
or contesting (mubarat, musajala)" one says 


[1. 160/184] 
'ANIK BIRLA’ anig birlà meaning “with him (ma'ahu)." This should be memorized! 0 


1: L MANK'UZM 'UZSDY ol mana üzüm üzüsdi “He helped me in picking (qaff) the 
grapes." The same for breaking (hadq) a rope, or other; also for competing. 'UZSVR 'UZSM'K 
üzüsür üzü$mák. 0 


:: "UL MANIK BIRLA’ "AT: "UZUSDY. ol manig birlä at ozuSdi “He competed with me 
in racing ( sibaq) horses." The same for helping. 'UZUSVR 'UZSM'K [sic] ozusür ozusmaq. 


CUL MANK’ "AT: "ASESDY. ol mana at asišdi “He helped me hang (ta‘liq) the meat 
(on a peg).” ’ASISVR 'ASISMA'Q asi&ür asismaq. 


CL MANR’ YIB ’ASIS:DIY! ol mana yip ásisdi “He helped me stretch (madd) the 
rope." The same for competing. 'ASISUVR! 'ASISM'K! äsišūr asismak.- 0 


:CISISDY NA'NK isišdi nag “The thing became hot (harra) — i.e. the heat extended 


throughout (ta‘adda l-harára fi ajza'ihi)." 'ISISVR "ISISM'K isišūr isismak. 0 


CL MANK’ TUBRA’Q 'ASISDY ol mana topraq ásisdi ‘He helped me in pouring out 
(ihala) the earth." The same for competing. 'ASISVR 'ASISM'K äšišūr äšišmāk. 0 


: CL MANIK BRL’ TTQA' ’ATISDY ol münig birlà tàyqa ayiidi “He vied with me in 
climbing (su‘ad) the mountain (or other).^ 'ATISVR 'ATISM'Q ayisür ayismaq. 0 


:7L MANIK BIRLA’ BIYR; 'ALTUVNDA?? "'ATISDY ol münig birlä bir altünda ayi8di 
"He raised the price by one dinar ('yala fi s-si'r bi-dinar) " :: BAKL’R BIYR ’KINDY BRL’ 'ATIÉ- 
DY beglar bir ekindi birlà ayišdi “The emirs dashed (tadaffa'at) against one another." 0 


: "L MANK' 'ATM'K "UWUSDY ol maga ütmàk uwušdi “He helped me in crumbling 
(fatt) the bread (or other)" The same for competing. "UWSVR ’UWS'M’Q uw&ür uwu&maq. 0 


su KSYL’R "IN SOA: 'AWISDY  kisilàr i$qa ewiSdi “The people were hasty (‘ajila).in the 
matter.” "IVWISUVR IYWSM'K éwi8ir éwismak. 0 


102 1l. Three dots in brown ink faintly visible over the S. 


2. Final A: another A in brown ink (indicates nunnation, thus: -dan). 
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:: SUWL'R'AQISDY. suwlar aqisdi "The waters flowed together (tasayalat . . . min kull 


awb )." Verse: 
QA'R: BUVZ QMI'ARUSDY qàr büz qamuy arüšdi 
TIL’R SUWY 'AQISDY taylar suwi agisdi 
KUKSIN BULT ’URUS'DIY kökšin bulit órüsdi 
QAYTUQ: BLUB'KRSVR gay yuq bolup ügrisür 
Describing summer: “The snow and ice have melted, and the [mountain] streams have flowed 
together; 


IL 162/186] 
a green cloud has risen up and sways (in the air) as a boat rocks (in the water). 0 


1: ULA’R BUV 'IYSIT 'UQUSTIYLA'R olar bu i8iy uqu&tilar “They have understood 
(fatini) this matter." "UQUSVR L'R 'UQUSM'Q uqu&ürlar uqusmaq. 0 


: ULA’R’ BYR ’KINDY BRL’ UQISTIYLA'R olàár bir ekindi birlá ogistilàr “They 
called (da'à) one another.” 'UQISUVR ’UQISM’Q oqisür ogi3maq. 0 


::’L MANIK BRL’ BITIK 'UQISDY ol mánig birlá bitig oqiSdi "He competed with me 
in reading (qira’a) the book.” The same for helping. 0 


:CL MANK’ TRIT'AKISDY ol mana tariy ákisdi “He helped me sow (badr) the grain.” 
The same for competing. "AKISVR ’KISM’K akisür aki$mák. 0 


:L MANK’ JUK'N ’AKISDY ol mana éógàn ägišdi “He helped me bend ('atf) the polo 
stick (or eder) " The same for competing. 'AKISVR ' KISM’K ágisür ägišmäk. 


: IKY "RAN 'UKUSDY ekki ran ögüšdi “The two men praised each other (tamā 
daha).” "UKUSVR 'KUSM'K ógüsür ógüsmák. 


:CL MANK’ TARIT U'UKSDY ol mang tariy ógisdi “He helped me grind (tahn) the 
wheat (or other).”” U'UKISVR! U'UKISM'K' ógisür ógi$mák. 0 The same for competing. 


: KISYLA’ R "IYSTA' BIYR BIYRIK’ 'IKAS'DIYLA'R kigilar ta bir birká igaSdilar 
“The ed depended (ittakala) upon one another in the matter." 'IKASVR 'IKASMA'K igäšūr 
igäšmäk. 0 


: 7L MANK’ TAMUR "IKASDIY ol mana tümür egäšdi “He helped me file (sahl) the 
iron (or other)." "IKASVR 'IKASM'K egaSir egäšmāk. 


103 1. Icrossed out in brown ink. 
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:: IKY BUI“RA’ 'IKASDIY ekki buyra egásdi “The two [camel-] stallions pushed and 
bit one another (tasadama, ta'adda)." Proverb [7409 kókágün]: 'IKY BUDRA' IKA'SUVR 
'UTRA' KUKA’KUVN: YANJILUVR: ekki buyra egásür otra kókágün yančilür 0 “Two 
stallions clash (yatasadamu) and a blue fly is crushed in between." 0 This is coined about two 
emirs who do battle with the result that between them the weak are killed. 


x: L MANK’ ALIM 'ALISDY ol mana alim ališdi “He helped me to collect (qabd) my 
debt (or other)." 'ALISUVR 'ALISMA'Q ališūr ališmāq. 


:: IKY NA'NK BIRLA’ ILISDY ekki nan birla iliSdi “The two things were caught on or 
stuck to (ta'allaqa) one another." "ILISUVR* 'ILISMA'K ilisür ilismàk. 


: QAN‘JIQ’ILISDY qanéiq ili$di ‘‘The dog's penis was stuck inside the bitch." 0 


5 CADTIR CILISDY adyir ili8di “The two horse- (or camel.) stallions bit each other 
(ta'àdda)." 


[I. 164/188] 


:: BURY BARJA’ "ULISDY  bóri baréa uli8di “The wolves (or other) howled (‘awat).” 


Verse: 
"ULSIB 'ARN BUVRLYV ulšip arin bórlàyü 
YRTN YQ''UVR'LAYV yirtip yaqa orlayu 
SIQRIP 'VNY YVR'LAYV siqrip üni yürlayu 
SITTAB KVZY 'UR.TULVR siytap közi örtülür 


“The men howl like wolves (in grief over Afrasiyab), they tear the collar with wailing, they warble 
like a singer, and cry until the eye is covered (with tears). 'ULISUR 'ULISMA'Q uli&ur uli$máq. 


SCULAURCKY TWRIN ’ULASDY olàr ekki tawarin üläšdi “Each of the two divided 
(mayyaza) his property and took his share (axada hissa)." "ULASUVR ’ULASMA’K üläšür ülàs- 
mak. 


: BYR N’NK BIYRK’ 'ULASDY bir nan birkà ula$di “One thing was joined (ittasala) 
to another." ’ULASVR ’ULASM’Q ulašūr ulašmāq. 


i: ULIS‘DY NA'NK ölišdi nan “The thing was soaking wet (ibtalla, nafadat al-rutuba fi 
ajzd’ihi).” "ULISUVR: "ULIS-MA'K óli&ür ólismák. 


CL MANIK BRL’ TA’TDIN QUDIY "ILISDY ol münig birla taydin qodi ilišdi “He 
competed with me in coming down (nuziil) from the mountain.” 'ILISVR 'ILISM'Q ilisür ilišmāq. 
0 


:: "UL MANIK BRL’ TUBIQ 'ILISDY ol mänig birlà topiq iliSdi “He competed with me 
in catching (ta‘liq) the ball; he had a contest with me to see which of us was the better catcher 
(a‘laq).” "ILISUR'ILISMA'K iliSüriliSmák. 0 
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'AMSDIY "AR: amu&di ar “The man (or other) hung his head in silence due to being 
blamed or rebuked (sakata . . . mutriga” min ‘itab aw la'ima)." 'AMUSUVR 'AMISMA'Q amušūr 
amusmaq. 0 


i: BUV 'IYSIT "ULA'R QML 'UNAS'!! DIYL’R’ bu Biy olar qamuy una&dilàr. "They 
came to terms (taradaw) over this matter (or other). "UN'SUVR L'R 'UNASMA'Q unāšūrlār 
unašmāq. 0 


: "UL MANIK BRL’ TA'TDIN 'INISDY ol minig birlà taydin eniSdi “He competed with 
me in coming down (nuzül) from the mountain." 'INISUVR 'NISM'Q enišūr eni$màq. 


Q 


SCARCCAJIQ'TY ar ačiqti “The man was convulsed with hunger (tadawwara. . . min 
al-jū‘).” 'AJIQA'R'AJIQM'Q ačiqār atiqmaq. 0 


sCYS^UJUQTY iš učuqti “The matter came to an end (balaya . . . axirahu).”’ "UJU- 
QA’R ’UJQ:M’Q ucugar uéuqmaq. 0 


:: AR’ 'USUQ'TY är usugti “The man was thirsty (‘atiga).” "USUQ'R 'USUQ:M'Q 
usuqar usuqmāq. Proverb: ’SUQMIS‘Q’ SA’QIF QAMI’ SUVF KURNVR usuqmiéqa saqiy 
qamuy süw kórnür “The thirsty one sees every mirage as water." This is coined about a man in 
need, who sees in every 


D. 166/191] 
thing the fulfillment of his need. 0 


SCLCOWK''ASUQTY ol äwkä ašuqti “The man longed (ištāqa) for home.” The same 
for anyone who craves or longs for (müla', mu3taq) something. 'ASUQ'R 'ASUIQM'Q a&ugàr 
aSuqmaq. 0 


7: "AR: ’APUQ’TY ar ayuqti The man was poisoned (summa). This is intransitive, as 
[Arabic] humma r-rajul (“The man was feverish”) from al-humma ("fever"). 'ATUQ'R 'ATUQ- 
M’Q ayuqar ayuqmag. 0 


:: AR ALIQTY ar eat “The man was vile or corrupt (la’uma).” :: BA’S ’AILIQ’TY 
baš eliqti “The wound festered (tanaffata, fasada)." The same for anything that becomes spoiled 
(fasada) from the glance of a menstruating woman, a confined woman, or one polluted. 'AILI- 


QA'R'AILIQMA'Q eligar eliqmaq. 0 Verse: 
BA'SIY 'ANIK 'ILIQTY! basi anig eliqti 
Q'NY YUZUB TURQTY qàni yüzüp turuqti 


104 1. DIY L’R added in brown ink. 


105 1. A (brown) altered from original U (black). 
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BA’LIF BULUB TATIQ‘TIY bali bolup tayiqti 
'"WDY ’NY KYM YAT'R amdi ani kim yetàr 


Describing a wounded man whose blood went cold: "His wound festered (tanaffata) but he 
climbed the mountain, though the blood in the wound was swollen and thick; who can reach him 
now?" 


K 


SCUPULN'ATIKTY oylan atikti “The baby put on flesh (tarabbala, kabura)." ’ATIK’R 
'ATIKMA'K atikar atikmak. 0 


SCARCUIJIKTIY ar itikti “The man capitulated and went over to the other side (istas- 
lama... fil-harb wa-daxala ila l-harb al-axar fayiʻan).” "IJIK'R 'IJKM'K ičikär igikmak. 0 


::’AR TIYNY U'UJKTY är tini öčükti “The man’s voice was still (xafata) (in battle), 
or his breath was cut off (ingata‘a) (from cold water being poured over him or from a severe 
blow)." "UJUK'R 'UJKM'K öčükär ócükmák. 


L 


: SUVT: U'UBLDY süt ópüldi “The milk (or other) was sipped (husiyat). This is a 
root- principle, namely that when you add lam to the preterite the verb becomes passive. U'UB- 
LUR U'UBLMA'K óplürópülmák. 0 


5s UQ 'ATILDIY og atildi “The arrow was shot (rumiya)." 'ATILUR 'ATILM'Q 
atilur atilmaq. 


5 JAJK 'ATZIY ’ATILDY čečäk ayzi atildi “The calyx split open (tafattarat al- 
jamá'a)." The same for any flower or blossom; also anything that splits open without leaving a 
gap (infaraja min Tour baynina). 0 


CUL BUV IYS TA' 'UTALDY ol bu ita ótáldi “He exerted himself, went to great 
pains (ta‘anna, marasa s-Sidda) in this matter." 'UTALUR 'TALM'K ótàlür ótàlmák. 0 


[I. 168/193] 
5 TARII 'UTALDY! tariy otaldi “The superfluous leaves of the crop were cut off 


(quti‘a)” — ie. any [part of the] plant which one destroys in order not to let it spoil.? "UTA- 
LUR? 'UTALM'Q! otalur otalmaq. 


2. MS. "soup" — see 97, n.1. 


106 1. Aaltered to U in brown ink. 
2. MS. fa-yufsiduhu, amend to kay-là yufsidahu, cf. 555:6. 
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5 QUVY BASIY 'UTULDY Oy baii ütüldi “The head of the sheep (or other) was 
singed (uhriqa Sarl." U'UTLUR U'UTLM'K ütlür ütülmák. 0 


i: “ATILDIY NA’NK itildi nan “The thing was pushed (dufi'a)." :: "UPL'N 'AITILDY 
oylan itildi “The baby pushed himself forward, crawled (tara‘ra‘a, tazahhafa).’ 'AITILVR' 
"AITILMA*K itlür itilmák. 


s KVK'AJILDY kök ačildi “(The thing opened [infataha] ; or) the sky cleared (taqas- 
Safat)." :: KUNKUL 'AJILDY kónül avildi “The breast dilated with joy (insaraha)." The same 
for anything that opens (infataha). ' AJILUVR 'AJILM'Q atilür acilmaq. 


: SUVF 'IJILDIY saw itildi “The water (or other) was drunk (Xuriba)." 'IJULUR 
'"ILM'K ičlür ičilmäk. ` 0 


SCASRUK'ADILDIY? äsrük adildi “The drunken man (or the man who fainted) came 
to his senses (afaqa)." 'AD'LUVR^ 'ADILM'Q? adlür adilmáq. 


:: TUTTVN '"IDILDIY? tutyun idildi “The captive (or the bound man, or other) was 
released (utliqa)." 'ID'LR 'IDLM'Q idlur idilmàq. 


S AR "URULDN är uruldi “The man (or other) was struck (duriba)." "URLVR: 
"URULM'Q urlür urulmàq. 


s TIRKY "URULDY tergi uruldi “The table was set (wudi'at)." :: TUVI'URULDY 
tuy uruldi “The sentry drums were beat (duribat).” 0 
5 TARIP’URULDY tariy oruldi ‘The grain was reaped (husida).” Verse: 
QUR'VIY JUVAJ QURLDY qarvi čuvač quruldi 
TUVYUM TIKIB 'URULDY Í tūyum tikip uruldi 
SUVSIY ’TN [sic] 'RULDY süsi anin oruldi 
QANJUQ QAJ’R ’UL TUT'R qané-oq qacar ol tutar 
Describing a battle: “When the royal canopy was unfurled in it" — i.e. the canopy made of silk 
for the kings of the Turks under which they seek shade in the summer heat and protection from 
rain and snow — “when my banners of war [were set up and] the drums beat, there the enemy 
troops were mowed like grain; now how can the greatest of them De, Tutar] flee from me?” 0 


s "URK’N 'URULDIY örgän órüldi “The thong of the camel's girth (or other) was 
plaited (rummila)." "URLUR 'URLM'Q [sic] órlürórülmàk. 0 


5 CCARCCUWK'SINDA' ’URULDY ar ówkásindà ürüldi “The man was puffed up (intafaxa) 


D altered from D by later hand (dot in brown ink). 
4. Amended from 'AD' LR. 
5. Originally 'UZLDY, dot of Z altered to U in brown ink. 
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[I. 169/195] 


in anger." :: Q'B "URULDY ap ürüldi “The wineskin was blown up (nufixa fi)” :: 'UVT 
"URULDY ot uruldi “The fire was blown (nufixat). It is transitive or not transitive. Proverb: 
YALNKUQ! 'URULMIS QA'B: "UL 'APZIY YAZ'LB: 'ALQINVR yalnuq urulmi$ gap ol, ayzi 
yazlup alginür “Man is (like) an inflated (manfüx fihi) wineskin; when the mouth opens the wind 
goesout[heexpires]." 0 


SsC]ARCCIRILDY? SARILDY är erildi sarildi “The man was shaken with grief and re- 
morse (ihtazza . .. min yamm wa-lama nafsahu fihi)" 'IRILUR? 'RILM'K erlür erilmàk. 0 


SCANIKATY 'IZULDY anigáti ezildi “His flesh was scratched (xudi3a).” Also of any- 
thing that is scratched lengthwise (xudiSa tūlan), 'IZLUR 'ZLM'K ezlür ezilmák. 0 


: YUVL 'AZILDIY yol azildi “The way was lost (dulla)." 'AZILUR 'AZILM'Q azilur 
azilmaq. 0 


i} AR UZAL‘DY är özäldi “The man suffered and persisted in a matter without find- 
ing speedy relief (ta'ayya, baqiya fi amr la yanfariju ‘anhu sari?" ),^ Hence :: 'IK'LIK 'UZALDY 
iglig ózáldi “The sick man was tenacious in giving up the ghost, as though he were too strong for 
death to be decreed against him (‘asura ‘ala l-marid naz‘ ar-rüh ka-annahu là yuqda ‘alayhi min aš- 
šidda).” "UZA'LUR'UZALM'K ózàlür ózülmàk. 0 


'UZLDY NA'NK iiziildi nan “The thing was cut or broke (inqata/a)." ’UZALUR 
'UZALM'K üzlürüzülmak. 0 


:: YASIT ’ASILDY yišiy ásildi “The rope (or other) stretched (imtadda)." Also if it is 
stretched by someone (mudda). "AS L UR ’ASILM’K äslür ásilmák. 


: BYR NA’NK BYRK’ ’ASILDY bir nay birkà asildi “One thing was hung on or stuck 
to (ta'allaqa) another.” 'AS'LUR 'ASILM'Q aslurasilmaq. 0 


S CTM'KCUSAL'DY ütmàk ušaldi “The bread (or other) crumbled (tafattata)." 'US$'- 
LUR 'USALM'Q u&alur u&almàq. 


i: "NIK ’UZA’ YUTUR-QA'N 'ASUL'DY anig üzà yoyurqan äšüldi “He was covered 
(duttira) with a coverlet.” The same when a thing is put as a cover (Yuttiya) over something. 
'ASULUR 'ASULMA'K äšülür ásülmák. 


: QUM 'ASILDY qum äšildi “The sand (or other) was poured out (inhala)." 'AS"LUR 
'"SILM'K üslürasilmák, 0 


SCNIKOLKY CIYSQ' ’ISILDY anig ülgi iqa i8ildi “His hand became accustomed (mari- 
nat) to the job (or other).”” 'ASLUR 'ISLM'K i8lir iSilmák. 0 


107 1. Q altered from V by later hand (brown ink). 
2. First I in Red ink. 
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SÜCNIKCWYCUSALDY anig üwi üSáldi “His house was searched (buhita).’’? The same for 
anything that you search. 'US'LUR 'USLM'K üšälür üSilmák. 0 


U'UWLDY NA'NK uwuldi nàn 
[I 171/197] 
“The thing was crumbled (futta)." "UWLUR 'UWLM'Q uwlur uwulmaq. 0 


: BV SUVZ'UQULDY bu söz uquldi ‘‘These words were understood ('urifa).^ "UQ- 
LUR'UQLM'Q uqlur uqulmag. 9 


: BTIK "UQILDIY bitig oqildi “The book was read (quri'a)." "UQILUR 'UQILM'Q 
ogqilur oqilmaq. 


5 TARIT'IKILDY tariy akildi “The grain was sown (zuri'a)." The same for anything 
that is spread (durra) over a thing. 'AKIVLUR 'AKILM'K ákilür akilmak. 0 


:: YI"J "'AKILDY yiyaé agildi “The branch (or other) bent down (mala)." 'AKILUR 
'AKILM'K agilür agilmák, Proverb [cf. 539 ya]: QURT YT"J 'AKILM'S QUR'MIŠ KIRS TU- 
KULM'S quruy yiyàé ágilmás,qurmi$ kiri$ tügülmás 0 “Dry wood cannot bend (yan'atifu), a 
strung bowstring cannot be tied." — 0 This is coined about anything that has passed beyond the 
limit of its usefulness and cannot return to its original state even if one wishes it to. 


: TUBR'Q'UKULDY topraq üküldi “The earth (or other) was piled up (takawwama).” 
"UKULUR 'KULM'K üklür iikiilmak. 


i: "AR "UKULDY är ógüldi “The man was praised (mudiha)." "UKULUR ’UKLM’K 
óglür Sgiilmak. 


: MANDIN ’UBAN‘DIY mandin opindi “He hid (ixtafa) from me.” 'UBANUVR 
"UBANM'Q opinür opinmaq. 


5 CUL MUVN ’UBUN'DIY ol mün ópündi “He pretended to sip (yahsii) the soup.” 
U'UBNUVR'UBUN'M'K ópnür ópünmàk. 0 


Some verbs formed with the nin suffix have this meaning, namely that the subject pre- 
tends to do the action but does not really do it; or else that he is independent in doing the action 
and requires no help from anyone else. 0 


5: "UL N'RUV 'AITNDIY ol nar itindi “He crawled (tazahhafa) to the other side." 
The same if something rolls (tadahraja) due to the force of something else. 'AIT'NUVR ’AITN’- 
MK itnüritinmák. 0 


"UL UQ'ATINDIY ol oq atindi "He pretended to shoot (yarmi) the arrow." 
'ATINUVR 'TINM'Q atinur atinmag. 


4 "UL MANDIN ’UTAN‘DY ol mündin utandi “He was embarrassed in front of me 
(istahya minni)." 'UTANUVR 'UTANM'Q utanur utanmaq. Oyuz dialect. 
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5s UL XA’N'QA’ ’UTUK 'UTUN'DY ol xanga ótüg ótündi “He addressed a petition 
(rafa'a qissatahu) to the king (or other)." Its root-form is: "UTKUN:DY ótgündi meaning “He 
mimicked or narrated as he had heard (haka kama sami'a)?  U'UTNUVR "UTUNM'K ótnür 
ótünmák. 0 

:: BAK'ARIN'AJINDIY beg arin adindi “The emir 
[1. 173/199] 
entertained, favored (akrama, na''ama) his troops (or other).? :: 'AR^ "ATIN 'JNDY ár atin acindi 
"The man favored (ahsana) his horse (with fine barley or fodder).” 0 ::'AK QUVYN 'AJINDIY 
ar qoyin aéindi “The man pretended to open (yaftahu) his blouse." The same for a sick man or a 


baby in the cradle who throws off (kasafa) the coverlet. “AJ INUR! 'AJNM'Q aénur aéinmaq. 


SCARCUDUNDY är odundi “The man woke up (istayqaza . . . min manamihi).”” "UD. 
NUR ’UDNM’Q odnur odunmaq. 0 


:: UVT "UDNDY ot udindi “The fire was extinguished (xumidat, tufi’at).”” :: YULA’ 
U'UDNDY yula udindi ‘The lamp (or other) was extinguished (tufa) "UDNUR 'UDNMA'Q 


udnur udinmaq. 


"NIK QUTIY U'UDNDIY anig quti udindi “His luck was extinguished (tufi’a).” 


Verse: 
"AM DIN ’UVDN 'UDNDY amdi udin odundi 
KIYDIN TALM ’KUNDY kedin talim ókündi 
*YL BULTA’LI 'IKANDY el bolyali igandi 
'ANDAT''RIK KYM 'UTA'R anday arig kim utar 


"Now (the enemy) woke up from his sleep; then he repented much, since he had balked at making 
peace; who can overcome the likes of that man (except I)?" 0 


SC'ARCCARINDY är arindi “The man wiped himself, washed (istataba, iytasala).” 
AR 'ARINDY är arindi “The man applied depilatory and shaved his pubes (nawwara . . . wa- 
sta'ana ida halaqa ‘anatahu).” 'ARINUVR 'ARINM'Q arinür arinmaq. 


5: "UL 'UVZIN U'URNDY ol özin urundi “He struck (daraba) himself in repentance 
over a matter." The same for pretending to strike. :: "AR: SUWLQ 'RUNDY Sr suwluq urundi 
"The man wrapped his turban (ta‘ammama).” :: "URA'TUT BURNJUK U'URNDY urayut 
bürüncük urundi ‘‘The woman put on a veil (ixtamarat).?^ "URNUR 'URNM'Q urnur urunmaq. 0 


"AR SKY 'URNDY är siki óründi “The man's penis was erect (na'aza)." "URNUR 
'URNM*'K órnür órünmák. 


109 1. Original sukün(') crossed out in brown ink and replaced by I. 
2. MS.nadima, read nadima. 
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SCARCCIYSQA! IRNDY är Won erindi “The man was indolent in the matter out of 
boredom (takdsala . . . mustawhišan).” ' AIRNUR 'AIRINM'K ernür erinmak. 


S'ATUCSNDY at üsindi ‘The horse stretched (madda) the rope to escape and nearly 
broke it (kāda an yaqta‘a).” 


: MAN "ANER: 'ISNDIM men agar isindim “I loved ee him," :: 'UL'UVT'Q' 
']SINDY ol otqa isindi “He warmed himself (istala) at the fire." :: 'UL KUVN [sic] ISINDY ol 
künkà isindi 


[I. 175/202] 
“He basked (tasarraqa) in the sun.” 'ISINUVR 'ISINM'K isnür isinmák. 


CUL MANK’ 'IŠAN'DY ol mana i&àndi “He depended (ittakala, i'tamada) upon me in 
the matter.” "ISANUR 'ISAN'M'K iSünür išänmäk. 


"UL MANDIN 'ASUNDIY ol mandin aSundi “He went ahead (sabaqa) of me.” 
'ASUNUR ’ASUNMA’Q’ aSunur a&unmàq. 


"UL MANR’ 'AWINDIY ol mana awindi "He was friendly (ista'nasa) to me." 'AWI- 
NUR 'AWINMA'Q awnur awinmagq, 


:CUL ’UVZINK’ 'ATM'K "UWUNDY ol 6zina ütmák uwundi “The man crumbled 
(fatt) the bread for himself." "UWNUR 'WUNMA'Q uwnur uwunmag. 


:: "UL ’ALKIN "UWUNDY ol áülgin uwundi "(That man) wrung (farraka) his hands 
(because of a misfortune that befell him or bad news or pain). 


: BTIK 'UQIN'DIY bitig oqindi “The book was read (quri'a)." :: "UL BTIK "UQIN'DY 
ol bitig oqindi “He pretended to read the book." 'UQINUR ’UQINMA’ Q oqinur oqinmaq. The 
niin is an alternant of lam [i.e. oqil-]. o 


: UL ’UVZINK’ TARIP'AKINDY ol ¢ ózinà tariy akindi “He sowed the ground (zira'a, 
badr al- ard) by and for himself." 'AKINUR 'AKINM'K ákinür akinmak. 0 


: UL. YA’ZUQINK’ 'KUNDIY ol yazuqina ókündi “He regretted, repented for (tahas- 
sara ‘ala, nadima) his sin." The same for any repentance (nadama). "UKNUR 'KUNM'K Oknür 
ókünmák. 0 


:: "UL ’UVZIN 'UKUNDY ol ózin ógündi “He praised (madaha) himself." "UKNUR 
'KUNMA'K ógnür ógünmák. Proverb: "UKUNKUVJY ’UMINDA’ 'ARTA'TUR ögüngüči üminda 
artatur 0 “The self-praiser (madih an-nafs) may ruin his trousers" — meaning that when he is 
put to the test he may not be able to prove his boast and then will be so embarrassed that he defe- 
cates in his trousers. This is coined to advise someone to stop praising himself. 0 


S'AT'IKANDY at igündi “The horse (or other) was refractory (harana)." 'IKANUR 
'IKANM'K igünür iginmak. 0 


erin- 


‘asin- 


isin- 
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a&un- 


awin- 


uwun- 


oqin- 


okiin- 


igán- 


:: QISRA'Q ’'IKANDY [sic] qisraq alindi “The mare conceived (hamalat . . . fuluwwan 
wa-'aliqat)." Also :: "UL.'ALMIN 'ALINDY ol almin alindi “He collected (qabd) his debt alone, 
without anyone's help." 'ALINUR 'ALINMA'Q alinur alinmaq. 


su ULANDY NA'NK ulandi nàn “One thing was joined to (ittasala) another." ’ULA’- 
NUR 'ULAN'MA'Q ulanur ulanmàq. 


[I. 172/204] 


:: WULNDY NA'NK ulindi nay “The thing twisted and turned (iltawa, dára)" — such as 
a rope around a tree; or as a snake writhes and twists (tarta‘isu, taltawi)." :: YUVL 'ULUNDY yol 
ulindi “The road twisted (iltawa)." "ULNUR 'ULNM'Q ulnur ulinmaq. 0 


:: MAN BUV ’YSTA’ 'ULIN'DIM män bu ista olindim “I was weary (malaltu) of this 
matter and all that I suffered because of it." 'ULINUR MAN ’ULINM’Q olinur män, olinmag. 0 


2: L’NK’R IALIAN‘DIY! ol anar ilándi “He reproached (‘ayyara) him (after he had 
depended on his judgment in a certain matter and it now appeared that it would have been better 
to do the opposite)? From this comes the word for “reproach (malama)": ’ILANJ iláné. 'ILA'- 
NUR ’ILANM’K ilaniir ilánmák. 


5 TIK'N TVN Q 'ILINDY tikan tonga ilindi “The thorn caught on (ta'allaqa) the gar- 


ment." 'ILINUR 'ILINMA'K ilnür ilinmak. Verse: 
* BDUV MANK’ 'AILIN'DY yabdu? (? ) mana ilindi 
’M'K’K KURV 'ULINDY ámgäk körü olindi 
QILMSINK’ 'ILANDY qilmi&ina ilàndi 
TUTIUN BULB 'UL QAT'R tutyun bolup ol qatar 


“The enemy [ie. Yabdu] fell prisoner (usira) in my hand, and suffered hardships until he was 
weary with life (sa'ima l-hayat), then he repented and reproached himself for what he had done; 
now [as a captive] he has become hardened after being soft." 0 


5s AR: YATY QA’ ’AILINDY? ar yayiqa ilindi “The man was taken prisoner (usira) 
by the enemy." :: KYK TUZAQ' QA’ 'ILINDIY kayik tuzaqqa ilindi “The game was caught 


(ta‘allaqa) in the snare.’ The same [aorist and infinitive as above]. 


:: MAN TNKRY DIN 'UMUNDUM män tanridin umundum “I put my hope (rajawtu) 
in God (may He be exalted)." 'UMNUR 'UMNM'Q umnur umunmag. 


111 1. Second A by a later hand (dark black, thin pen). 
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alin- 


ulan- 


111 


ulin- 


olin- 


ilán- 


ilin- 


umun- 


2. The first letter could be b, t, n or y. Brockelmann (Volkspoesie 1,15) suggested Yabdu; 
Atalay (I, 205) Tapdu; also conceivable are Baydu and Taydu. Though translated “the enemy" it must bea 


proper name. 


3. First I by a later hand (dark black, thin pen). 
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SCUL YA’TY Q'ANUN'DIY ol yàyiqa anundi “(The man) prepared (ista‘adda) for the 
enemy (or other) 7" 'ANUNUR 'ANUNM'Q annur anunmag. 


: MAN 'NKE'R'INAN-DIM man anár inandim “I trusted (i‘tamadtu) in him." 'INA'NUR 
-INANM’K-Q? inanur inanmáq. Hence "a trusted emir" is called: "INANJ BAK inané beg. 


Doubled 


5 CUL "UZIN MANDIN ’UBATIY ol özin mündin opitti “He hid (katama) himself 
from me." The same for concealing or hiding (satara, katama) anything. 'ABITURS 'ABITM'Q5 
opitur opitmàq. 


T 


5 TA’Y ’ATITY tay atitti “The colt was reckoned to be a horse.(tafarrasa... ay ‘udda 
min al-fursan).” This is like the Arabic: futtiyat al-jariya ay ‘uddat min al-fatayat (“The girl was 
reckoned to be a young woman"). 


[I. 178/206] 


Proverb: TA'Y: 'ATAIT:SA'! "AT: TINUVR "UTVL 'ARADSA"? 'ATA' TINUVR tay atitsa at 
tinür, oyül ärädsa ata tinür “When the colt is reckoned a horse, the horse rests (meaning the stal- 
lion rests from being mounted); when the boy is counted among the men, the father rests (since he 
can free him from want)." Verse [7514 tay |: 


TAKUR MANIK SA'WMNY BLK'LKA' AY 

TINUR QALY 'ATAIT'SA" QISRAQ SANY TA'Y: 
tägür manig sawimni bilgalaka ay 
tinur qali atitsa qisraq sani tay 


“Convey my words and say to the wise ones, that the mare rests when her colt is counted among 
the horses.” 0 


:: UL ’ANY ’ATATY ol ani 6tatti “He caused him to suffer hardship (awqa'ahu fi 
muqasat al-mifna).” '"AT'TUR "TTM'K ótátür ötätmäk. 


4. K original (black); Q by later hand (brown); circle in red. 
A smudged, reading doubtful. 


112 1. Two dots below second T in brown ink. 


2. D altered from D by later hand (dot in brown ink). 


anun- 


inan- 


opit- 


atit- 


ótàt- 


"UL SIR KC 'AJITY ol sirká agitti “He soured (hammada) the vinegar (or other)." :: 
"UL 'NIK KVNK'LIN ’AJITIY ol anig kónlin ačitti “He pained his heart with misfortune (amadda 
. bi-faji‘a).” 'AJITUR'AJIT'M'Q aéitur agitmag. 0 


D 


:: UL MINY 'UDITY ol mini uditti “He put me to sleep (anáma)." 'UDITUR 'UDIT- 
M'Q uditur uditmaq. 


:"UL YUPRUT 'UDITY ol yoyrut uditti “He curdled dpud the yoghurt.” :: "UL 
'UDITM- "UDITY ol uditma uditti “He curdled (jabbana) the cheese.” :: "UL "UT 'UDITY ol ot 


uditti “He put out (atfa'a) the fire." The same [aorist and infinitive as shove 0 


R 


: UL TARII ’ARITY ol tariy aritti “He cleaned (naqqa) the wheat (or other).”” 'ARI- 
TUR 'ARITM'Q aritur aritmaq. 


: CUL QUVZIY ’ARITY ol qozi aritti “He gelded (maza'a xugya) the ram (or other)." 
The same for circumcising (xattana) a boy. The same [aorist and infinitive as above]. 0 


sCUPLA'NARATY oylan aratti “The boy was reckoned a man (‘udda . . . min ar- 
rijal)." Its root-form is: 'AIRD'TIY árádti and [the dentals] assimilated, as one says [in Arabic] 
muddakir (“one who remembers") from ad-dikr ("remembering"). 'ARADUVR 'ARAD'MA'K 
ärädür árádmák. 


: "UL YAT 'ARUITY ol yay arütti “He melted (adaba) the butter (or other)." 'ARUI- 
TUR 'ARUITM'K ürütür ariitmik. 


Zz 


: CUL ’ANKA’R YUVL ’AZITY ol anar yol azitti “He made him lose (adalla) the way." 
'"AZITUR 'AZITM'Q azitur azitmàq. 


: "UL ’UPLA’N QULA'QIN' ’AZITY ol oylan qulàgin ezitti “He slit (asrata) the boy's 
ear." The same 


[1. 180/209] 


for anything that one scratches lengthwise (xadaa’ wa-iarafa tawilan). ’AZITUR ’AZITM’K 
ezitür ezitmàk. 


113 1. MS. xadsin, 
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acit- 


udit- 


arit- 


arat- 
(arad-) 


ärüt- 


azit- 


ezit- 
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s UL WÉI "UZATIY ol yi8iy uzatti “He stretched (madda) the rope (or other)." :: uzat- 
'L 'YST 'UZATIY ol isiy uzatti “He prolonged, postponed (tawwala, sawwafa, matala) the mat- 
ter." "UZA'TUR 'UZATM'Q uzàtur uzatmaq. 


5 CUL ’ANIK QUL’QIN ’UZITY ol anig qulaqin iizitti ‘He deafened (taqqala sam‘, iizit- 
asamma) him (from talking too mach)" :: SIR-K' KUB'NIY ’UZTY sirk& küpni üzitti “The 
vinegar (or other) caused the vat to sweat (rasiaha) (because of its acidity)." "UZITUR 'UZITM'K 
üzitür üzitmäk. 


i: CUL URUQ'NIY "ASITIY? ol uruqni äsitti “He had the rope (or other) stretched Asit- 
(amadda).” "ASTUR? 'ASTM'K üsitür isitmák. 0 


:: TUVZLUD "AT MINY "USITIY tuzluy at mini usitti “The salted meat made me usit- 
thirsty (*affasa)." "USITUR "USITN'Q usitur usitmàq. 0 


s CUL MUVN 'ISITY ol mün isitti “He warmed (saxxana) the soup." The same for isit- 
heating (ahma) iron, or other. :: "AR: ’ISITY är isitti The man had a fever (humma)." The lat- 
ter is intransitive, the former transitive. 'SITUR 'SITM'K istür isitmak. 


Š 
3 CUL MANK’ ’AŠ "ASATIY ol mana aš ašatti “He fed (at'ama) me the food." Most of asat- 


the Turks use this word for the food of kings and nobles, but the Oyuz use it for everyone. D 
'ASATUR "AAT MO alatur ašatmāq. The Oyuz follow the rule [in this matter]. 0 


:: ? UL MANK’ YUFURQA’N 'ASUTIY ol mana yoyurqan asiitti "He ordered someone äšüt- 
to cover (dattara) me with a coverlet.” The same for anyone who orders someone else to conceal 


(satr) a thing. 'ASUITR 'ASITM'K-Q? äšütür äšütmāk. Verse: 
'IDUV BYRB: BUSTUM idu bérip bosuttum V 
TAW’R’ YUVLUT TASUTUM tawar yuluy ta&uttum 
"RAN "ASIN 'STM ärän ásin ásüttüm 
YUKN BARJA''UZY JTDY yükin baréa özi čiydi 


Describing a captive: “I let him go free; (he ransomed himself for something, and) I had the ran- 
som conveyed to its place; I ordered the men's corpses to be concealed (satr) (underground); 
their chief tied his load with his own hand, (not finding anyone to help him)." 


:: "UL MINY TUMLIT QA’ "USITIY ol mini tumliyqa ü&itti “He put me out in the cold üsit- 
(awjadani I-qurr).”” :: "UL SUJUK 'USITY ol sücüg üsitti 


2. Three dots in brown ink faintly visible over the S. 
3. K black; Q brown (? — not clear). 
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[I. 182/211] 114 


"He put the sweet juice out to be cooled (wada‘a. . . li-l-bard hatta wajada E-qurr)" — this is a type 
of drink. 'USUTUR 'USTM'K üšitür üšitmāk. 


SCULCATMA'K ’USATIY ol tmák uSatti “He crumbled (fatta) the bread (or other). "` oëat- 
The same for crushing or crumbling (radda, fatta) anything. 'USATUR ’USATM’Q u&atur u&atmaq. 


"UL ’NIK "VIN 'AUSAITIY! ol anig avin üšätti “He (the man) ordered someone else üšta- 
to search (baht) his house," The same for searching anything. 'AUSAITUR! ’USAITMA’K! 
üsátür üšätmäk. 


Proverb: QULA’Q ’ASITSA’ KVNKVL BILYR KVZ KVRSA’ 'UDIK KLYR qulàq ešit- P 
e&tisá kónül bilir, kóz kórsá üdig kàlir 0 “When the ear hears (sami'a) (the words) the heart 
knows (it), when the eye sees (its beloved) desire is aroused.” 


r 


5 UL'ANY TA'TQA''ATITIY ol ani tayqa ayitti "He made him climb (as‘ada) the ayit- 
mountain (or other)" :: TANKRIY BULIT ’ATITY tánri bulit ayitti “God raised up (an¥a’a) 
the cloud." *ATITUR ’TITM’Q ayitur ayitmàq. 


Q 


3 TANKRIY 'AQIN ’AQITIY tanri aqin aqitti “God caused the flood to flow (asala)." agit- 
5 CUL SUVW 'AQITIY ol süw agitti “He made the water flow (ajra)." :: BAK 'AQINJY 'AQITY 
beg aqinči agitti “The emir sent (ba‘ata) a raiding party against an enemy." ’AQITUR 'AQITM'Q 
aqitur aqitmaq. 0 


:: ?L MANK’ BTIK °UQITY ol mana bitig ogitti “He had me read (aqra'a) the book (or oqit- 
other)." 'UQITUR "UQTM'Q ogitur oqitmàq. 


K 


: UL TARII ’AKITY ol tariy akitti “He had the seed sown (abdara)." The same for a ` àkit- 
powder that one spreads (darra). 'AKITUR 'KITM'K &kitür ákitmàk. 


iL TARIPUKITY ol tariy ögitti “He had the wheat (or other) ground (athana).” ^ ügit- 
"UKITUR? 'UKITM'K? àgitür ógitmàk. 


SCULCANY CUIKITY ol ani igitti “He reared (rabba) him." Its root-form is: 'AKIDTIY igit- 
igidti — the dal assimilated to the ta’. 'IKIDUR 'IKIDMA'K igidür igidmak. (igid-) 


114 l. First A and first I in a later hand (black ink, thin pen) — confusion with e&it-, of which the 
entry is missing except for the proverb. 


2. First U in red ink. 
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L 


SCUL YIB 'UVLATIY ol yip ulatti “He had him attach (awsala) the rope to him." — ülat- 
"UVLATUR 'ULATM'Q ulatur ulatmaq. 0 


2: "UL ANY "BUR 'UVLITIY ol ani urup ulitti “He beat him until he made him how! ` ulit- 
(a'wà) (like a wolf)" "UVLITUR "ULITM'Q ülitur ulitmaq. 


:: UL ’ANIK BUY'NIN ’UVLITY ol anig boynin ulitti “He twisted (alwa) his neck (or 
other)." The same for anything. 'UVLITUR ’ULITMA’Q ulitur ulitmàq. 


s CUL TUVN 'ULIUTY ol ton ólitti ólit- 
[1.184/213] 115 
“He moistened (balla) the garment (or other)." "ULITUR ’ULITM’K ólitür ólitmák. 


5 CUL QA’TUVN 'AWK' 'ILATY ol qayün àwkà elätti “He brought (dahaba bi-) the ` et, 
melon (or other) home." 'ILATUR 'LATM'K elátür elátmák. 


5 UL JITA'Y QA’ YARMA'QULAITY ol éiyayqa yarmāq ülättı “He ordered that the — ülat- 
dirhams be distributed (tawzi', tafriq) among the poor.” 'ULATUR ULATM’K iilatiir ülátmák. 


M 
s TA'M ’AMITIY tam ämitti “The wall (or other) was leaning so as to fall (mala... li- àmit- 
yasquta).” :: KUNKLUM ’ANKAR ’AMITIY kónlüm anar amitti “My heart inclined (mala)' to 
him." 'AMITUR "AMIT MK ámitür amitmak. Verse: 
QULA’N TUKA’L QUMTY quian tiikal qomitti V 
ARQA’ R SUQAQ YUMIUTY arqar suqaq yomitti 
YAYL'T TAB’ 'AMITIY yaylày tapa amitti 
TZKQ [sic] TRUB SAKRISUVR tizgin turup sekri&ür 


Describing spring: “(Spring) has roused the wild ass? and the mountain goat? and female and male 
antelope have come together; they inclined (malat) toward the summer pasture, and stood in rows, 
leaping (with joy).” 


N 


CUL YATY: Q’ TULUM 'ANUTIY ol yayiqa tulum anutti “He prepared (a‘adda) the anut- 
weapon for the enemy." The same for anything that is prepared. “ANUITVR’ 'ANUTM'Q 


115 1. MS. amdla. 
2. MS. ‘nr, read ‘ayr. 
3. Sic (wa‘l); therefore tükål (“all”) is perhaps an error for taka. 


anutur anutmaq. Proverb: TULUIM 'ANUTSA' QULUIN BULVR TULUM 'UNUTSA' BULUN 
BULVR tulum anutsa qulun bulūr, tulum anutsa bulun bolür 0 “One who prepares his wea- 
pon (for the enemy) finds a colt, one who forgets (to prepare) [his weapon] becomes a captive." 
[This is coined] to advise preparedness. 0 


:: MAN "UNA'MA'S ’AR‘DIM "UL MINY "UNATIY män unamas árdim ol mini unatti 
“I was displeased (abi) with this but he made me pleased with it (ardani fihi).^ "UNA’TUR 
"UNATM'Q unatur unatmaq. 


::’L SUVZIN "UNTY ol sózin unitti “He forgot (nasiya) his words (or other). "UNI- 
TUR 'UNITM'Q unitur unitmaq. 0 


5 CUL QUVYIN 'IYNATIY ol qoyin enátti “He ordered his sheep to be earmarked 
(i‘lam [defined] ).” "INATUR'INATMA'K enátür enátmák. 


Defective 
:: "UL MANK’ SUVZ 'YTY ol mana söz ayitti “He asked for (sa’ala) some words from 
me." The Oyuz say: MAN ’ANK’R: SUVZ: 'AYITIM män angr söz ayittim meaning “I talked 
to him (takallamtu ma'ahu wa-qultu lahu kalaman)” — this is not according to rule. 'AY'TUVR 


'AYTTM'Q aytür ayitmaq. 


: "UL MINDIN 'UYATIY ol mindin uyatti “He was ashamed before me (istahya 


minni).” Its root-form is: "UY A'D'TIY uyadti — it was assimilated. UYA’ DUR: UYA’ D'MA’ Q: 


uyadur uyadmāq. 0 
IL 185/216] 
Final Week 


B 


5 CUL ANY KSIYDIN 'ABIYDIY [sic] ol ani kisidin opidi “He concealed (satara, 
axfa) it from the person.” The same for anything that you hide (warayta) from someone else. 
"ABITUR: 'ABITM'Q [sic] opir opimàáq. 


Nasal 

SCARCYUVZIY 'UNKUQTIY är yüzi onuqti “The man's face was drawn (sahuma).” 

5 BARJIN "UNKUQTIY baréin onuqti “The brocade (or the like) lost its sheen (dahabat tara- 
wa)." "UNKUQ’R ’?UNKUQM’Q oņguqār onuqmag. 


L 


: SUKAL 'UNKUL' TY sókil onulti “The sick man recovered (indamala)." :: TYS 
"UNKUL'TIY i$ onulti “The matter was set right (istaqama) (that had been muddled).”!? "UNK- 
LVR ’NKULM’Q onlür onulmaq. 
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unat- 


unit- 
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End of the Triliteral Chapters 


Chapters of Quadriliterals 
Chapter: fa‘laldi, unvowelled second and fourth radicals, in its various vocalizations 


R 


:: AR‘ ’URBAR‘DIY ar iirpardi “The man bristled ( tanaffaa,? izba’arra) (with anger, 
or for a fight). :: TAQTUVN [sic] 'URBAR;DIY taqayu iirpardi “The cock bristled (taqazza'a) 
for the fight.” :: 'ANIK TIYNIY [sic] 'URBAR.DIY anig yéni ürpárdi “He had gooseflesh (iqsa* 
arra jilduhu)." "UR-BARUR 'URBAR'MA'K ürpürür ürpármák. 


: "ANN "UBTURDIY ani óptürdi “He ordered him to kiss (qabbala) someone else." 
'UBTURR "UBTURMA'K óptürür éptiirmak. 0 


1: UL ’UQ’ATUR'DIY ol oq atturdi “He ordered the arrow to be shot (ramy).” The 
same for having something thrown (afraha). 'ATURR 'ATURMA'Q atturur atturmaq. 0 


: SIBUZ TUV ’UTURDY sibizyu óttürdi “He sounded (sayyaha)? the flute." The same 
for ode which brings forth a sound by your action (hadata minhu s-siyah bi-fi‘lika).” UT: 
RUR ’UTURMA ’K óttürür óttürmák. 0 


:: UL MANIK "IYSIM ’IYTUR’DIY ol mánig ëm ettürdi “He ordered my affair to be 
settled (islah).” ::’L TUK "YTRDY ol ütük ettürdi “He ordered his boot to be repaired (islah).” 
The same for other things. 'YTURR 'YTURMA'K ettürür ettürmák. 


: "UL QABUT 'AJ'TURDIY ol qapuy aéturdi “He ordered the door to be opened 
(fath)." The same for anything that one orders to be opened. 'AJy'TURR 'AJ'TURMA'Q aéturur 
aéturmaq. 


: UL MANK’ SUVF "IT TURDIY ol mana süw iétiirdi “He made me drink (asraba) the 
water ibe other)" 'IJ-TURUR ’IJ‘TURMA’K iétürür iétürmàk. One may say: "UUR DIN iéiirdi 
[98] with this meaning. 


[1. 187/218] 


Proverb: SUVF 'IJUR-MA'S: K’ SUVT: BIYR: suw i&ürmáská sütber 0 ‘To one who does not 
give you water, give him milk to drink” — meaning, requite with good one who harms you. 0 


116 1. MS. msws, read musawwai. 
2. MS. tanaffasa. 
3. MS. sannahaa. 


ürpàr- 


óptür- 


attur- 


Ottiir- 


ettiir- 


attur- 


ictiir- 


The root-principle of these verbs is that they are doubly transitive, one of the agents 
ordering the action to be performed, the other carrying out the action directly by his order. These 
verbs consist of biliteral roots plus a suffix of two letters De, t and r] giving this meaning. This 
type could not be known by the rule, and therefore I mention it here. 0 


:: AR’ TA’SIP’AX'TAR'DIY är tāšiy axtardi “The man turned over (qallaba) the 
stone.” :: TUBIY YIDA'JIP 'AX'TAR'DIY tüpi yiyaéiy axtardi “The wind felled (asqatat) the 
tree.” The same for anything that turns over (qalaba) something. The xa’ is an alternant of yayn 
[ie. aytar-], as one says [in Arabic] xattar or yaddar (“traitor”), xumar an-nas wa-Yumaruhum 
(“crowd of people"). :: "UL YYR' 'AXTAR'DIY ol yer axtardi “He turned over ('azaqa, karaba) 
the soil." 'AXTARUR 'AXTARMA'Q axtarur axtarmaq. 0 


: UNN YARMA’Q ’UZA’ BIYR’ ’AR'TUR'DIY 6n yarmag üzà bir arturdi “He added 
(záda) one dirham to ten.” 0 ::’AR’’AR'TUR’DIY är arturdi “The man exceeded his proper 


limit (*ada . . . tawrahu)." 'ARTURVR 'AR TURMA Q arturür arturmàq. Verse: 
KALDY BARUV 'AR- TURV kaldi bárü arturu 
BYR'DIY 'IYLIN 'AR.TURV berdi elin artiirii 
MUBDA' QAILB^ 'ULTURV munda qalip olturu 
BUKRIY BLB'UN BUT'R bükri bolup iin bütàr 


Describing a captured emir: "He came to me (with an enormous army) boasting and overstepping 
his bounds (yaslifu wa-ya'dü tawrahu); then he presented to us his realm, and stayed sitting among 
us with humped back and subdued voice.” 0 


: NIK YA’ZUQIN ’AR‘TURDIY anig yazuqin ártürdi “He pardoned (safaha ‘an) his 
sin.” :: "NIK ’YSIN ’AR‘TURDIY anig i8in ártürdi “He permitted (ajāza) his affair" — meaning 
that he accepted (qabila) it. The same for anyone who lets a thing pass from a place (jawaza Say’ 
‘an mawdi*). 'RTURR 'RTURMA*K artiiriir artiirmak. 


: “UL ’UPLY QULA'QIN 'AZTURDIY ol oyli qulaqin eztürdi “He slit (aSrata) his 
son's ear." The same for any lengthwise scratch 


[1. 189/220] 


or line on the skin or the ground (kull xad aw xatt fi Ljild wa-l-ard tawilan). 'AZTURR 'AZTUR- 
MA'K eztürür eztiirmak. 0 


:: UL YB''UZTURDIY ol yip üztürdi “He had the rope (or other) broken (ahdaqa)."' 
'"UZTURR 'UZTURMA'K üztürür iiztiirmak. 


: CUL 'AR' 'AS'TURDY ol ar asturdi He had the man (or other) hung or crucified 
(salb)? :: "UL 'AT 'AS'TURDY ol at asturdi “He ordered the meat (or other) to be hung (taliq) 
(on the peg)." 'AS'"TURR ’ASTRMA’Q asturur asturmaq. 


URUQ "AS: "TURDIY! uruq ástürdi “He had the rope (or other) stretched (amad- 
dal? : "UL QAWIQ "US TURDY ol qawiq àstürdi “He ordered the bran to be winnowed (nasf, 
tangiya) out of the millet.” The same for winnowing (nasf) anything. 'US'TURR 'USTURMA'K 
üstürür Astiirmak. 0 
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"UL MANKA’ USTARDIY ol mana iistérdi “He opposed (mara) me in a certain mat- 
ter." :: "UL QILMIS ’YSIN 'USTARDIY ol qilmis isin üstárdi “He denied (jahada) what he had 
done." The same for any denial (inkar, juhūd). "USTARR ’USTARMA’K üstárür üstàrmák. 
Proverb [=209 tüzün]: TVZUN BRL''URS ’VTUVN BRL’ 'US'TAR'MA' tüzün birlà uruš, ütün 
birlà üstármá “Quarrel with the gentle one (for he will put up with you), do not oppose (lā 
tumari) the shameless one (for he will be vulgar and insulting)." 0 


i: "UL MANK’ 'DKV SUVZ 'AISTURDIY ol mana àdgü söz eStürdi “He let me hear 
(asma'a) good words." Its root-form is: 'SITURDIY es&ittürdi, with doubled 1a’. 'ISTURR ’IŠ- 
TURMA*K e&türür e&tiirmak. 0 


5 CUL QUM ’AS'TURDIY ol qum 4itiirdi “He ordered the earth to be poured out 
(ihala)." The same for ordering flour to be poured into a sack. 'STURR ’STURMA’K 4iétiiriir 
üStürmák. 0 

i: UL ’°UQ’US'TURDIY ol oq üstürdi “He ordered the socket of the arrow to be bored 
(tagb ru'z)." The same for any boring of a narrow hole (taqb dayyiq). "USTURR ’USTRMA’K 


üstürür üstürmàk. 


:: "UL SUVW 'AQTURDIY ol süw aqturdi “He ordered that the water be made to flow 


(tasyil, isala)." 'AQTURR 'AQTURMA'Q aqturur aqturmáq. Verse [7452 yulaq]: 
'QTURR KVZUM YULA'Q aqturur közüm yulàq 
TUSLANUR ’UR'DAK vUTAO tüslánür órdàk yuyaq 


“My eye flows (tasilu) springs of water, (such that there gather) and alight in them ducks and 
other such water birds." 


:: UL MANK''NIK SUVZIN'UQ'TURDIY ol mana anig sózin uqturdi “He made me 
understand (afhama) his words 


[I. 190/233] 
(or other).”” 'UQTURR 'UQTURMA'Q uqturur uqturmáq. 


5 CUL TARII 'AK'TURDY ol tariy aktiirdi “He had the seed sown (abdara)." The same 
for a powder that one orders to be spread (darr). 'AKTURR'KTURMA'K &ktürür aktiirmak. 0 


SCUL JUKA’N’ 'AKTURDIY ol éógán ágtürdi “He ordered the polo stick to be bent 
('atf)." The same for bending (imala) anything. 'AKTURR 'AKTURMA'K 4gtiiriir agtiirmak. 0 


5 CUL MINY 'UKTURDIY ol mini ógtürdi “He had someone praise (yamdaha) me.” 
"UKTURR 'KTURMA'K ógtürür ógtürmák. 0 


118 1. Three dots faintly visible over S. 
2. MS. madda. 
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5 "UL MINK YARMA'Q 'ANKAR ’UKTURDIY ol mig yarmaq anar üktürdi “He ap- üktür- 
pointed him to pile up (takwim) [a thousand] dirhams (or other)" "UKTURR 'KTURMA'K 
üktürür iiktiirmak. 0 


:: MAN ’NDAN YARMA'Q 'ALTURDUM män andan yarmagq alturdum ‘I ordered the  altur- 
dirham to be taken (axd) from him." 'ALTURR MAN ’LTURMA’Q alturur man, alturmaq. 0 


L ŠI IRA! 'AT'"ULTURDY ol esié iéra ät olturdi “He overcooked (harra) the meat — oltur- 
in the pot." The same for wearing out (abla) a garment, or other. 'ULTUR [sic] 'ULTURMA'Q 
olturur olturmáq. 0 


SCULCAR)CCULTURDIY ol är olturdi “The man (or other) sat down (jalasa)." 'UL— 
TURR ’LTURMA’Q olturur olturmaq. Proverb: BUTVN 'UVM LK QANJA' QULSA''ULTURR P 
bütün ümlüg qanéa qolsa olturur 0 “One whose trousers are sound sits as he wishes." This is 
coined about one who is sure of his own chastity (ma'mun al-izar) and does not worry about sus- 
picion. 


i: CL MANK’ KAYIK ’ILTURDY ol mana kayik iltürdi “He ordered me to catch (ta‘lig) iltiir- 


the game (in the snare)." The same for catching (ta‘liq) anything. 'ILTURR ’ILTURMAY’X iltürür 
iltürmäk. 0 


5s CULCUPRIY NY 'ULDURDIY ol oyrini óldürdi “He killed (qatala, amata) the thief öldür- 
(or other)." "ULDURUR 'ULDURMA*K öldürür óldürmük. 0 


:UL'ANY TATDIN 'ILDURDIY ol ani taydin ildurdi “He brought him down (anzala) ildur - 
from the mountain (or other)." 'ILDURUR 'ILDURMA'K-Q ildurur ildurmaq. There is also a 


variant with nun: 'INNDURDIY endürdi. 0 (endür-) 
5: TANKRY 'UVT'UVNDUR DIY tanri ot Sndiirdi “God caused the plants (or other) ` óndür- 

to grow (anbata)." :: "UL 'ANY 'AWKA' 'UNDURDIY ol ani àwkà óndürdi “He sent him off 

(a3xasa) home." The latter is Uighur dialect — the Oyuz do not know it. 'UNDURUR 'NDUR- D 


MA'K óndürür óndürmák. 0 


x: ° L MINY'ATTARDIY ol mini atyardi “He helped me mount (ana... 'alarukab, ` atyar- 
arkaba) the horse (or other)." 'ATTTARUR ’ATTARMA’Q atyarur atyarmaq. 0 


[I. 192/225] 120 


:: "AT UTPARDIY [olat otyardi “He grazed (ra'a) the horse (or other)." 'UTTARUR otyar- 
UTT ARMA’Q otyarur otyarmaq. 


:: "UE MINIY ’UDI'UR'DIY ol mini odyurdi “He woke me up (ayqaza... min manam)." odyur- 
"UDIURR ’UDI'URMA’Q odyurur odyurmagq. 0 


119 1. 1a ta‘rifuha — written above the line in a later hand. 
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5 "UL 'ANY KIY'DIN'UDIURDIY ol ani kédin odyardi “He recognized him after think- odyar- 
ing a while (‘arafahu' ba'da tafakkur wa-mudda)." "UDl'ARUR 'UD'ARMA'Q odyarur odyarmaq. 
0 


:: UL ’ATIN ’AR‘TURDY ol atin aryurdi “He jaded (a‘ya) his horse.” "ARPURUR aryur- 


'ARTURMA'Q aryurur aryurmag. Verse: 
KUNK' LUM 'ANKAR QAYNAYV kónlüm agar qaynayu V 
IJ TIN 'NKAR 'UYNAYV iétin anar oynayu 
KALDY MANK’ BUYNAYV káldi maņa boynayu 
'UYNAB MINY ’AR‘TURVR oynap mini aryurur 


“My heart welled up toward (my beloved) when I played with him within the house; he came to me 
with haughtiness and arrogance, and played with me until he exhausted (a‘ya) me." The same for 
an animal that you work to exhaustion (a‘yayta). 0 


s "UL ’ANIY ’AN‘TAR'DIY ol ani anyardi ‘He made him swear an oath (hallafa).” ^ amyar- 
Its root-form is: ’AND'TAR:DIY andyardi — the dal is dropped for lightening. This is as in the (and'yar-) 
words of God [Q. 56:65]: fa-zaltum tafakkahuna (“and you would remain bitterly jesting”) — 
its root-form is: fa-zalaltum, but [one of the Del was dropped for lightening. "AN DIARVR 
*AND'T'AR'MA’Q andyarur andyarmaq. 0 


s C]LCNIK YVZING’ 'ALWIRDIY ol anig yüzinà alwirdi (?) “He snapped back at him — alwir-? 
(lit. jumped in his face with words) as though he wanted a quarrel (wataba fi wajhihi fi kalam ka- 
annahu yuridu mu3ajaratahu).” 'ALWIRA'R: " ALWIRMA'K-Q alwirar alwirmag, alwirmak. 


: UTRUM QARIN 'UTKURDIY ótrüm qarin ótgürdi ‘The laxative loosened (atlaqa) ^ Otgür- 
the bowels.” :: "UL ’AWK’ BITK 'UTKARDY “(The man) got a letter through (anfada) to his 
home." The same for anyone who passes something through (anfada . . . 'an) a thing. 'UTKRUR 
'"UTKURMA*K ótgürür Stgiirmak. 


s CULCATIN ’AWK’ ’IJKARDIY ol atin àwkà iégardi “He made his horse (or other) icgár- 
enter (adxala) the house." "'ITFKARUR 'KARMA'K iégiriir iógármák. 


:CULCANY BAKKA’ ’IJKAR'DIY ol ani begká itgardi ‘He slandered (wasa bi-) him to 
the emir (or other).” 


5 "UL KIJK SUVZUK ’DKAR'DIY ol kitig sózüg àdgárdi “He heard some trivial words ädgär- 
but considered them important and acted accordingly (kabbarahu wa-‘amila bihi).” This word is 
usually used in the negative, thus: 


[I. 194/227) 121 
'NK SUVZIN 'ADKARMADY anig sózin üdgürmádi “He paid no heed (ma htafala bi-, ma bala) to 


his words." :: "UL YAWUZ NA'NKNY 'ADKARDY ol yawuz nànni adgardi “He improved 
(aslaha) the thing which was bad." 'ADKARUR 'ADKARMA'K ádgárür üdgürmàk. 


120 1. MS. 'arrafahu. 


Ss CUL YAT ’ARKURDIY ol yay argiirdi “He melted (adaba) the butter (or other)" 
'"ARKRUR 'RKURMA*K argürür argiirmak. 


i: CASQA! 'AURKURDY! (ol) a$qa ürgürdi “He got to (adraka) the food before it was 
gone." The same for anyone who gets to something before it is gone (adraka šay’an qabla an 
yanfalita). " AUR-KURUR! 'AURKURM’K! ärgürür ärgürmåk 


5: TUVN ’AS'KIRDIY ton äskirdi “The garment wore out (axlaqa) (or other)." 'AS- 
KIRUR' 'ASKIRMA'K áskirür áskirmák. 0 


zz UL "ITT KAYIKA’ "USKURDIY? ol itiy kàyikkà üskirdi “He incited (ayra) the dog 
against the game." The same for inciting a man against something. :: YILA’N 'USKURDY? 
yilàn ü&kirdi “The snake hissed (nafaxat ... bi-fiha)." The same for a person who whistles (safara 
bi-fihi); also of a vulture that shrieks (safara). Proverb:’US' "USKURSA' 'ULUVR iis üškirsä ölür 
D ‘When the vulture shrieks (in a man's face, it is a sign that) he (it?) will die." They draw a bad 
omen from this. 'USKIRUR 'USKUIR-MA'K: üskirür üskirmak. 0 


sCL WUNWI'MS SUVZUK "UÉEKURDIY ol unitmi$ sózüg üSkürdi “He remembered 
(tadakkara) the words which he had forgotten (or other)" '"US'KURUR 'USKURMA'K üskürür 


When you wish to transitivize the intransitive verbs of this chapter, or to make one 
doubly transitive, change the preterite marker dal into a doubled ta’ — one is the dal, which is 
assimilated, and the other is the ta’ of transitivity. For example, you say SUVZ ’USKUR‘DIY 
söz ü&kürdi to mean **He remembered the words." To transitivize this verb, you say: "USKURTIY 
üskürtti meaning “He brought someone to remember what he had forgotten.” 0 Example of 
the doubly transitive verb: 'ANIK 'ATIN 'ARTURTIY anig atin aryurtti “He had someone jade 
his horse.” Another way is to say: 'ARTUR TUR. DIY aryurturdi meaning “He ordered the jad- 
ing"; 


[I. 195/229] 


"USKIRTUR' DIY üškirtürdi “He caused the inciting” — but the first way is more elegant 
and more correct. 


Š 
uCRANCUROBASTIY ran ürpäšdi “The warriors (or others) bristled (tasa 'ata/tasa'"aba, 
izba’arrii) (with anger)" "URIYASVR [sic] URYASMA'K ürpásür ürpäšmäk. Verse: 
"RAN "ARIT 'URBASUR aran ariy ürpüxür 
"UVJIN KAKIN 'IR'TASUR dtin kakin irtàSür 
SAQAL TUTUB TARTISUR sagal tutup tartigur 
KUK'SIY 'AR''UVT TUTA'R kógsi ara ot tütàr 


ee 


121 1. Aina later hand (dark black, thin pen). 


2. U’s in black but apparently the same hand as the brown of previous pages. 
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“The warriors look at one another askance with rage (yanzuru . . . bi-a'yun šazr hanaq^"); they 
seek to take revenge upon one another; (the warriors) have caught hold of their beards (in the 
intense heat of battle; it is as though) the fire of rage smoldered in their breasts." 


5 ULA’R’ BUV SUZUK "'IR?TAISTIYLA'R olàr bu sózüg irtástilàr “They inquired into 
(tafahhagi) this (matter or) word (or the like)." "IR‘TASUVR 'IR-TASMA'K irtáSür irtaSmak. 0 


:: YAL'NIKUQ IJIN’ "AR TAS DIY yalgug ičin arta8di “The people were corrupted by 
each other's example (fasada . . . ba‘duhu bi-ru’ya ba‘d).” The same for anything of a large 
amount that becomes thoroughly corrupted (fasada ba'duhu fi ba'd). 'AR"TASUVR ' ARTAS- 
MA’Q artasür arta$maq. 


5 ULAR BUV 'IYSIT 'UR-TUSDIY  olár bu iiy örtüšdi “They conspired to conceal 


Yue ¢ 


(tawata'ü ‘ala satr) this matter." The same for anyone who helps someone else cover or conceal 
(taytiya, satr) a thing. "UR‘TUSUVR’ 'URTUSMA'K órtüsür órtüsmák. 


: BUVDUN BIYR: 'AKINDIYNIK 'AWLA'RIN 'UR-TASDIY  bodun bir ekindinig 
üwlàrin örtäšdi “The people burned (ahraqa) each other's houses." Likewise for other things; 
the same for cooperating or competing. "URTASUVR 'URTASMA'K örtášür órtà$màk. 0 


:: "UL MANIK BRL’ ’ARS'L’N’ DAN 'AR TISTIY ol mänig birlà arslandan ärtišti “He 
vied with me in getting past (mujawaza 'an) the lion (or anything frightening)." 'ARTISUR 
'ARTISMA'K ärtišür arti8mak. 0 


:: CUL MANK’ 'ARJY ’AR'TISDIY ol mana arti arti$di “He helped me load (ilqa’, 
haml) the saddlebag (on the animal)." 'ARTISUR ’AR’TISMA’Q artisur arti$maq. The same for 
competing. 


CL ’ANIK BRL’ ’'UQTAŠ'TIY ol anig birlà oqtaSti “He had a shooting contest with 
him (rámahu! bi-s-sahm).” The same for drawing lots (qara'ahu). "UQTASUR "UQTASMA’Q 
oqtasur oqtaSmaq. 


:: "UL ’ANIK BIRL''UNDASDIY ol anig birla ündásdi “They called to one another 
(tanadaya).”” U’WN'DASUVR? 


[1. 197/231] 
"UNDASMA*K ündäšür ündásmák. 

:: TUNN LA'R UBRAS TIY. tonlàr oprašti “The garments (or other) began to wear out 
(axadat . . . fi L.bila)." "UBRA'SUVR 'UBRASMA'Q oprasür opra$maq. Proverb [cf. 601 ken]: 


KANK'S LYK BLYK 'UDRASUVR KNK’S SYZ BLYK 'UBRASVR kená&lig bilig üdrásür, kenäš- 
siz bilig opraSur [“Knowledge with counsel bears fruit, knowledge without counsel wears out." 


122 1. MS. ramāhu. 


2. Original first U crossed out and second U written to right of the alif (^). 
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"Management of affairs, when it is fertilized with counsel, daily grows better, but when it is with- 
out counsel, daily grows worse (yabla)." 


:: CUL MANK’ MUVN U'UBRSDY ol mana mün óprüsdi “He helped me sip (hasw) the 
soup (or other).” "UBRSUVR ’UBRSM’K óprü&ür öprüšmäk. The same for competing. 0 


5 ULAR BIYR’ BYR: KA! BITK 'UTRUSDY olàr bir birkà bitig ótrü&di “Each of them 
got a letter (or other) through (anfada) to the other." "UTRUSUR ’UTRUSMA’K Strisiir ötrüš- 
mak. © Its root-form is: U'V'TUK RUISDIY! ótgürüsdi. The same for helping or competing 
in carrying through (tanfid) anything. 0 


2: "UL ’NKAR "UTUR-ÉDIY ol anar utrusdi “He opposed (qawama) him in a certain 
matter." :: 'ULMANK' 'UTRUSDY ol mana utrusdi “He faced (wajaha) me.” "UTRSVR ’UTRE. 
MA'Q utrusür utru&maq. 0 


i: °L MANK’ KSMA' U'V-TRUSDY! ol mana käsmä otru&di “He helped clip (jazz) 
the forelock." The same for anything of which the excess is cut off (yuqta‘u ziyadatuhu) with 
scissors. U’W'TRUSVR ’UTRSMA’Q otru&ür otrusmáq. 0 


i: UVL MANK’ QUS ’UJRUSDY ai mana qu$ uérusdi “He helped me fly (itara) the 
bird." The same for helping or competing. 'UJRUSVR 'UJRUSM'Q uérusür utrusmaq. 0 


5 UL ’ANIK 'UBK'SIN MANIK BRL?’ U'UJRUSDY ol anig ópkásin manig birlà öčrüšdi 
"He helped me quiet (taskin) his anger." The same for. helping to extinguish (itfa') the flame of a 
fire. "UJRUSVR 'UJRUSMA'K öčrüšür öčrüšmäk. 0 


i: "UL MANK’ SUVF 'IJRUSDY ol mana sw itriiSdi “He helped me give water to drink 
(saqy)." The same for competing. 'IJRUSUVR: 'IJRUSMA*K itriiSir iérü&mük. 0 


s CULA'RCIYKY 'ADRIVSDIY? olār éki adriSdi “The two (companions) separated 


(tafaraqa, tazayala)." 'AD'RIVSUVR: "WDRIVSMA'Q adritür adris$maq. Verse: 
TUM'N JAIJAK TIZILDIY tümán čečäk tizildi 
BUKUNDAN 'UL YAZILDIY tügündän ol yazildi 
'KUS YATIB "UZAL'DIY üküs yatip özäldi 
YYR'DA' QUB’ ’ADRISVR yérdà qopa adrigur 


Describing summer: “There are lined up varieties 
[I. 199/234] 


of blossoms and flowers; the calyxes have split open; how long they have endured under the 
ground; now they rise up out of the ground and separate (yanfariju) one from the other." 


_ —— 


123 1. Second (original first) U changed to sukān (? — unclear). 
2. Sukün (') changed from U (confusion with 124 üdrü&-); A added by a later hand. 
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s CUL MANK’ TVA’R 'UDURUSDV ol mana tavar üdrüsdi “He helped me choose 
(taxyir) the goods (or other)." U"DRUSUVR! 'UDRUSMA'K üdrüsür üdrüsmàk. The same for 
competing. 


5 IKY ’ADIIR’ BRL''IS'RISTIY ekki adyir birlà isri8ti “The two stallions (or other) 
bit each other (ta'ádda)." 'IS'RISUVR 'IS'RISMA'Q isriSur isri$maq. The same for helping or 
competing. 0 


SCIKY'AR CASRUS DIY ekki är asruSdi “The two men sneezed at each other (ta‘a- 
tasa) to see who could sneeze more." 'AS'RUSUR 'AS'RUSMA'Q asruSur asruámáq. 0 


SCULA'RCIKY USRUSDY olàr ekki osruSdi “The two of them competed in farting 
(rudam).” "US'RUSUR ’US'RUSMA’Q osru&ur osrusmaq. 0 


sCIKY YATPY ’UPRASDIY ekki yayi uyrašdi “The two enemies (or other) headed 
toward (qasada) each other.” U"T'RASUR! ’UPRASM’Q uyra&ur uyrašmāq. 


SCULAUR BV "SC 'APRISTIY LA’R olàr bu oa ayritilàr “They commiserated 
(tawajja') over this matter.” 'APRISVR 'ADRISM'Q ayriSir ayrišmāq. 


:: ?L MANK’ SUNKUVK ’UrRUSTY ol mana sünük oyruSti “He helped me to disjoint 
(tatbiq, fasl) the bone.” The same for competing. "UPRSUR 'UPRSM'Q oyrusur oyru$maq. 0 


s "NIK BRL’ TALM ’WRSTY anig birlà tàlim áwrüSti “He often tried his strength 
(marasa) with him.” :: 'UL'ANIK QJMYS "ATI 'AWRISTIY ol anig qatmis atiy awriiSti “He 
helped him turn back (radd wajh . . . ilayhi) the horse after it bolted.” :: 'UL MANK’ TAV'R 
'AWRISTIY ol mana tavar awrii8ti “He helped me turn the commodity (or other) upside down 
(taglib [defined] ).” 'AWRUISUVR 'AWRUSM'K awrüBür, áwrisür áwrüsmàk. 


: YUN'D QAMUP 'UQRAUS'DY yond qamuy oqrasdi “The horses whinnied together 


(tahamhamat) (for fodder, or other)." U'UQRASVR 7UQRSM’Q oqrašūr oqra&màq. Verse: 
Y ASIN'TB YASNADY yašin atip yaSnadi 
TUM’N TVRB TUŠNADY tumān tūrup tüšnädi 
'ADF'IR QSIR: KIŠNADY adyir qisir kisnádi 
'KUR'ALIB 'UQRSVR ógür alip oqraSür 


Describing spring: “The cloud lightened; the mist was stirred up; the stallions and mares (saw 


[I. 201/236] 


the traces of spring and) neighed; they whinnied together (for joy) and each stallion took his mares 
as a herd.” 


124 1. Sukin (') changed from U. 


üdrüs- 


isriS- 


asruS- 


osruS- 


uyras- 


ayris- 


oyrus- 


üwrüs- 


oqras- 


125 


s CUL BAKK’ KAND) 'AKIRES TY ol begkà känd ägrišti “He helped the emir to 
besiege (muhasara) the fortress.” :: QIZ ’NA’SIY BIRLA’ YIB' 'AKRIS'TY qiz anasi birlà yip 
ügristi “The girl competed with her mother in spinning ('Yazl)." The same for helping. 'KRISVR 
'KRISM'K ügriSür ágri$màk. 0 


:CUL 'ANKAR BAYSIK U"KRISTIY? ol amar bēšik iigri8ti “He helped him rock 
(tahrik) the cradle.” "UKRISUVR ’UKRISMA’K ügriSür ügrišmäk. 0 


5 CATIM BARJA' 'AMRIS TY ütim barta àmri&ti “My flesh itched (ihtakka) (from 
mange, or other)" 'AMRISUVR'MRSM'K ümrisür ámrismák. 0 


:: OAM LA'R: QAMUT ’AR:WASDY qamlar qamuy arwašdi “The diviners murmured 
magical phrases (haynamat . . . bi-kalam)." The same for pronouncing a spell against demonic 
possession (raqaw min sa'fa), or the like. 'ARWASUR ’ARWAS'MA’Q arwa&ur arwaSmaq. 0 


:: UL ANIK BIRL’ YUK ’AR'QAS‘TIY ol anig birla yük arqašti “They lent each other 
their backs to carry the load (kamala . . . muzaharat?" )[ defined] )." 'ARQASVR 'ARQASMA'Q 
arqaSur arqaSmaq. 


: BUNN: ’IKY BILA’ 'AL'QISTY boy (bir) ekki bila algisti “The people destroyed 
each other (tafana)." The same for competing in destroying (ifna’) something, "AL'QISUVR 
'AL'QISMA'Q alqišūr alqis$màaq. 


:: "UL MANIK BRL’ 'ALQIS 'ALQASDIY ol manig birla alqiš alqašdi “He competed 
with me in eulogizing (madh, tana’).” 'ALQAISUVR 'ALQAISMA'Q alqasur alqa$maq. The same 


for helping. Verse: 
'ILB LA'R 'ARIT'ALQISUR: alplar ariy alqiSur 
KUJ BYR QLIB 'ARQASUR: küč bir qilip arqašur 
BYR BYR ’VZA’ ’ALQASUR: bir bir üzà alqaSur 
'ADKARMADIB' 'UQ'TA'R ádgármádip oq atar 


Describing a battle: “The braves are destroying one another (tufni ba'duhum ba'd4*); they have 
united their strength, lending one another their backs (muzahirin); they cooperate in eulogizing 
one another (yutni ba'duhum 'ala ba'd b-t-ta'awun); each shoots his arrow, paying no heed to 


death." 


5s CUL MANK’ TAV’R ’IR'KISTY ol mana tavar irkisti “He helped me collect (jam*) 
property (or other)." The same for competing. 'IRCKISVR 'IR-KISMA'K irkiSür irki8mak. 0 


:: CUL ’ANKAR ’UVN 'ALKAS'TY ol anar iin algásti “He aided him in sifting (naxl) 
the flour." The same for competing. 'ALKASUR 'ALKASMA'K älgäšür algaSmak. 0 
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125 1. Brown ink resumes here. Originally KNDA’, A altered to sukiin (^) and alif (°) crossed out in 


brown ink; read kanda? 


2. Sukün (') (brown) altered from U (black). 
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5 BUV’YS TA’ BUVY:'AMKAS' TIY bu ista boy ämgäšti “The people tired 
[I. 202/238] 


each other out (ta‘iba . . . ba'duhum bi-sabab ba‘d) in this matter." ’AM’KSUR’ 'AM'KSMA'K 
ümgáSür imgasmak. 0 


BUVDUN ’IKN'DIY TAW’RIYN ’UBLASDY bodun (bir) ekindi tawarin üpläšdi “The 
people raided (ayara) each other’s property.” "UBLASUR 'UBLASMA'K iiplasiir üpläšmäk. 


s UTLASDY NA'NK ütläšdi nan “The things were pierced (intagabat)." "UTLSVR 
'"UTLSMA'K ütlàSür ütlà$mák. 0 


This is used for plundering (nahb).' 


:: ’AL'B’ LA’R ’UT-LASDIY? alplàr átlà$di “The warriors fought closely (talahamat, 
tajaladu)." 'UTLASUVR? 'UTLASMA'K? ätläšür átlàmàk. 


5 CITLISDY NA'NK itli8di nan “The things were pushed together (indafa‘at).” 'ITLSVR 
"ITLSMA*K itliSür itlismak. 0 


5: QABUTLA'R 'AFLISDIY qapuylar atli8di “The doors opened (infatahat).” The 
same for things that are locked. "AT LISUR 'AJLISMA'Q aéli&ur ačlišmāq. 


5 CULA'R BYR 'IKINDYNIY 'ADLASDIY lar bir ekindini ädläšdi “The two of them 
sought to honor (tafaqqada . . . hurma) each other.” 'ADLASUR 'DLASM'K ádlásür ädläšmäk. 0 


:: CIWIQ BIYR BIYR:KA’ "UDLAÉDIY  iwiq bir birkà udlaSdi "The she-antelopes 
walked one behind the other (mazat . . . xalifatan)," "UDLASUVR 'UDLASMA'Q udla&ür udlas- 
maq. 


i: "ULA’R "IEN *AR'LASDIY  olàr ekki arlaSdi “The two of them vied in manliness 
(tabaraya fi-r-rujiliyya)." 'ARLASVR'ARLASMA*K 4rladur ärľášmäk. 


:: BVDUN QMUP' ’UR'LASDIY bédun qamuy orla$di “The people raised a cry (salia, 
jalabu)." "UR‘LASVR ’UR:LASMA’Q orlaSir orla$máq. Its root-form is: 'URIYLAS'TIY orila&ti. 


uCUZLUSDIY NA'NK üzlüsdi nàn “The thing was cut or snapped (inqata'a)." :: BAKY 
KISY 'UZLSDY begi kiši üzlüSdi “The marriage between husband and wife was dissolved (inga- 
fa'at az-zawjiyya)."? :: "ALIMLIT BYRIM'LIK’DIN 'UZLUSDY alimliy bérimligdin üzlüsdi 


126 1. This sentence apparently refers to the previous entry (iiplas-). 
2. U (brown) altered from A (black). 


3. w restored in brown ink above j. 
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“The debt was dissolved between the creditor and the debtor (infasala d-da’in min al-madyün)." 
"UVZLUSUVR: 'UZLUSMA*K üzlüsür üzlüsmàk. 


:: "UL MANIK BIR LA: "ISLASDIY ol mánig birlà islàSdi “He vied with me in the 
work (barani fi L'amal)." The same for helping. "ISLASUVR: 'ISLASMA'K išlášūr islàmák. 0 


SCUPLA'NCIDLASTY oylān iylašti “The babies cried (bakat)." A variant of the form 
with ya’ De, yryla-]. "IT-LASUR 'ITLASMA'Q iylašur iylaSmaq. 


5 KISY ’AWLASDY kiši awlásdi “The people crowded (izdahama) about the thing.” 
'AWLASUVR 'AWLASMA'Q awlaür awla3maq. 


: BAK BRL''AWLASTY ’UY'NA’B’ beg (anig) birlà àwlàsti oynap “The emir played 
with him putting a house as the stake (waja‘ala baynahuma L-xatar baytan)." This is a root- 
principle, namely 


[I. 204/240] 


that anything that is placed as the stake in gambling is mentioned along with the suffix: KSTY 
[sic] -la&ti. 'AWLASVR'AWLASMA'Q [sic] äwläšūr iwlá&mák. 0 


:: BYR NA’NK BYR’ ’UZA’ 'UK'LUSDY bir ny bir üzà üklüšdi “One thing was heaped 
up (inkataba) on another" — of such things as sand, a swarm of locusts on reeds, a crowd of peo- 
ple. 'UKULSVR 'UKULSMA'K üklüSür üklüsmàk. 


: TKM’ YANKA'Q'TIN. BUVDUN 'AQ'LISDIY  tágmà yanàqtin bodun aqliSdi “The 
people crowded together (izdahama) from every side." Also of waters that flow together (tasaya- 
lat) from every ravine. AQLISUVR'AQ'LISMA'Q' aqlišūr agli$màq. 0 


5: CULA'R QAMUT "DA 'AK'LASDY LA'R olàr qamuy adaq iklàsdilàr This is an 
expression for “mutual trampling (tawatu’)” upon a thing or for a group of people “agreeing 
(muwafaqa)” upon a matter; also, “They helped each other trample (wata') with the foot.” 
'AKLASUR ’AK'LSMA’K iklásür iklásmák. 


:: YLQY 'ARIT" 'IKLASDIY yilqi ariy igläšdi “The cattle (or other) were sick (mari- 
dat)." "IKLASUR 'IKLASMA*K igläšir igläšmäk. 


: BA’LIF LÆR 'AMLASDIY LA'R baliylar ámlásdilàr “The wounded treated each 
other (ta'alajat)." 'AMLASUVR LA'R'AM.LASM'K ämläšürlär ämläšmäk. 


:: CUL ANIK BIRL' JUK’N ’UR‘DIY ’UM'LASV ol anig birlä éógán urdi ümläšü “He 
had a polo contest with him with trousers as the stake (‘ala xitar as-sarawil).” "UMLASUVR 
"UMLASMA'K ümlásür ümláüsmák. 


5 UL'ANIK BL’ ’ALKIN 'IMLASDY ol anig bila álgin imlásdi “He pointed (a3ara) to 


him with his hand and the other did likewise." 'AIMLASUR! 'AIMLASMA'K! imlàsür imľáš- 
mak. 0 


127 1. Acrossed out in brown ink. 
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i: °? L YARMA'Q'UT'SUQ'TY ol yarmàq utsuqti “Some dirhams were wagered (qumira 
darahim [i.e. he lost them] ) in the game." The same for other things. 'UTSUQA'R 'UTSUQMA'Q 
utsuqar utsuqmaq. Proverb: SIN’MASA’ ’AR‘SIQA’R SAQIN'MASA' ’UTSUQA’R sinàmasa 
arsiqar saqinmasa utsugar “When something is not tested one is deceived by it, when thought is 
not taken (at the outset of a matter) one is overcome (ywylabu)." This is coined [to advise] test- 
ing and caution. 


x: AR ’AR‘SIQ'TIY 4r arsiqti “The man was deceived ('yurra)." "AR'SIQA'R 'AR'SIQ- 
M'Q arsiqar arsiqmaq. 


Ss CARCCURSUQ'TY är ursuqti “The man underwent a beating (yuliba? . . . fi d-darb 
wa-sára madrüban), *UR:SUQA'R? "URSUQM"'Q ursugár ursuqmàq. 


Ss CUL TAW'RIN 'AUSIQ'TY ol tawarin alsiqti “He was plundered, deprived (huriba, 
suliba) of his property." 'AL'SIQA'R'AL'SIQ'MA'Q alsiqar alsiqmaq. 


[I. 206/243] 
"AR ’AN'DIQTIY är andiqti “The man swore an oath (halafa)." AN'DIQA'R 'AN'DIQ- 
MA'Q' andigar andiqmàq. Verse (7450 yuluy}: 
QUY'Tl'ASIB YTS’ ’NIK YVZYNK’ qoyyašip yatsa anig yüzinà 
'ALSIQAR ’VKIN 'NIK SUVZYNK? alsiqar ógin anig sózinà 
MINK KSY YULUTY BVLB 'VZYNK' min kiši yuluyi bolup ózinà 


BYR'KA’ LAR ’UDIN [sic] "NIK KVZYNK'  bergülàr özin anig kOzina 


“One who lies with him and sees his face loses his mind (suliba ‘aqluhu) over his (song and his 
charming) speech; a thousand souls are ransomed for his beauty; [they will give their souls for his 


eyes]. 
K 


SCRCINJKTIY är enčikti “The man lost consciousness, shook, and shriveled up (daha- 
bat hassa . . . ka-annahu muyma ‘alayhi wa-rta‘ada wa-taqallasa) (from cold water being poured 
over him)." "INJIKA'R 'INJIKM'K enéikürenéikmük. 0 


sCLOBVOYS Q ’USTUIKTY ol bu oa Ostikti “He coveted, longed for (harisa ‘ala, 
i3taqa) this thing.” "USTK'R 'STKM'K óstikür óstikmàk. Its root-form is: ’VZ TIKTY Oz tikti. 


2. MS. yulibat. 
3. Sukün (^) (brown) changed from A (black). 
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[L] 


i: YI"J'IRBALDY yiyaé irpáldi “The wood was sawn (nuSira.. . bi-l-minšār).” "18. 
BALUR 'IRBALMA"K irpülür irpalmak. Proverb: 'NK'KAY' [sic] 'IRBALDY ’YS onali irpaldi is 
O “The matter was meant to be made right but was sawn” — i.e. ruined (urida l-amr bi-Lislah 


fa-nusira ya‘niufsida). 0 


HO AR "AT CUUVZA'"AR'TIL'DY 4r at üzà artildi “The man threw himself on the horse 
in a straddled position alga... nafsahu . . . wahwa an yaküna nisf al-badan min janib wa-Laxar min 
jānib).” :: TAI'R 'ASYA'K 'UVZA' 'ARTILDY tayar äšyäk üzà artildi “The sack (or other) was 
loaded (humilat) on the ass." "ARTILVR ’ARTILM’Q artilür artilmaq. 0 


SCYSCARCUVZ''RTILDIY ii är üzà órtüldi “The matter was obscure (ubhima) to the 
man." +; KVK ’URTULDIY kök órtüldi “The sky was overcast (taYayyamat).”’ Its root-meaning 
is anything that is concealed (sutira) under a thing. U'VRTULVR! 'URTULMA*K örtülür órtül- 
mák. 


: BUK 'URTALDY bük órtáldi “The thicket (or other) was burned (uhriqat)." "ORT. 
LVR'URTLM'K órtalür órtálmük. 0 


i: IRTALDIY 'N'NK irtáldi nan “The thing was inquired into, sought after (fuhisa ‘an, 


tuliba).” "IRTLVR 'IRTLM*K irtalir irtàlmák. Verse: 
KNKLM 'IJN'URTADY kónlüm in örtädi 
YTMYS YST [sic] QARTADY bütmis bašiy qartadi 
KJMYS'DUK 'IRTADY kácmis ódüg irtàdi 
TUN KUN KJB 'IRTALUVR tün kün käčip irtálür 


Describing the one he is eulogizing: “My heart burned [inwardly] 
[I. 208/245] 


(at the pain of loss); the wound [which had healed] opened; he sought after bygone days; but 
Time caught up with him, while he was ever searching for (yatafahhagu! ‘an) it [lit.: while day 
and night pass itissought]." 0 


:: MUVN ’UBRULDY mün óprüldi “The soup (or other) was sipped (husiyat).”” 'UBR- 
LUR ’UBRLM’K Opriiliir óprülmák. 0 


s SVW'USTALDIY süw iistaldi “The water increased (z@da) or was added to (zida 
fihi)." The same for other things. "USTALUR ’USTALM’K üstülür iistilmak. 0 


128 1. Second (original first) U crossed out in brown ink. 


129 1. MS. yatafashasu. 
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SCISTALDY NA'NK istüldi nan “The thing was desired, sought after (tuliba, fuhisa)." 
'"ISTALUR 'ISTALM'K istálür istàlmák. 0 


:: BV SUVZ ’ASTILDIY bu söz e&tildi “These words (or other) were heard (sumi‘a).” 
'ASTILUR 'STILM'K estilür estilmák. 0 


SCARCADTILDY Sr aytildi “The man was knocked down (suri'a)." Its root-form is: 
'AT TARILDY aytarildi. 'AUTILR 'T'TILM'Q aytilur aytilmag. 0 


s CWDILDY NA'NK . áwdildi nin “The thing was picked up (ultuqita)." 'AWDILUR 
"WDILM'K áwdilür àwdilmák. 0 


SCUPLOIK DILDY oyul igdildi “The boy (or other) was reared (rubba)." 'IKDILUR 
KDLM'K igdiliir igdilmak. 0 


:: SBIZTUV? "UTRLDY sibizyu ótrüldi “The flute (or other) was sounded (suyyiha 
bi-).? "UTRLUR 'UTRLM'K ótrülür ótrülmák. 


:: SAJ U'UTRLDY sač otruldi “The hair (or other) was trimmed (qusga)." "UTRLR 
"UTRLM'Q otrulur otrulmàáq. 


: YVL'ADRILDIY yoladrildi “The two roads diverged (tafarraqa).” The same for two 
companions, or two teeth of which one is separated (tazayala) from the other. 'ADRILUR 'AD- 
RIL'MA'Q' adrilur adrilmaq. 


s CUDRULDY NA'NK üdrüldi nan “The thing was chosen, set apart (xuyyira, muy- 
yiza)." The same for a party of men who are set apart (inhazat ... janiban): :: NIK 'ARA'NIY 
'UD'RULDY anig äräni üdrüldi “His men were set apart (imtaza . . . janiban).” "UD'RULUR 
"UDRULM*K üdrülür üdrülmák. 


s CATM'KCISRILDY àütmák isrildi *'The bread (or other) was bitten (*udda)." 'IYS- 
RILUR 'IS'RULM'Q isrilur isrulmaq. 


5 YUK'AR TIN 'SRULDY yük arttin a&uldi “The load was brought across (ujiza) via 
the pass (or other).” 'ASRULUR ’SRULM’Q ašrulur ašrulmāq. 0 


CUL YIYRKA' ’UrRALDY ol yerká uyraldi “It was intended to go (qusidat) to those 
regions (or other)."' 'UI*RALUR? 'ATRULM'Q uyralur uralmáq. 


: SUNKVK 'UTRULDY sünük oyruldi “The bone was disjointed (fusila, tubbiqa)." 
"UPRULUR 'UT'RULM'Q oyrulur o*rulmaq. Verse: 


2. "Three dots faintly visible over S. 
3. First U (brown) changed from A (black); A (brown) changed from U (black). 
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BLJQ BALQ YUTRULVR baléiq baliq yoyrultr 
Jil"Y YWR YITRILVR tiyay yawuz yiyrilür 
'RNKAK LARIY ’URULVR amaklari oyrulür 
"ADI BL'"WRSVR odyué bilà áwrisür 


(1. 210/248] 


In the debate between Summer and Winter: “Clay and mud pile up; the wretched poor one 
crouches hunched up; his fingers split (yanfasilu) (from the severe cold), and he comforts himself 
with a firebrand.” 0 


s "Ab: ’AWRILDY är awriildi “The man turned away (raja‘a . . . min wajh) from his 
course." The same for anyone who turns away (insarafa ‘an wijha) from his course. 'AWRULUR 
'AWRULM'K üwrülür áwrülmàák. 


: KAND'AKRIL DIY känd 4grildi “The city was besieged (hisirat).” :: YIB''AKRIL- 
DIY yip ägrildi “The yarn was spun ("Yuzila)." 'AKRILUR ’KRLM’K ägrilur dgrilmak. 


:: BYSIK 'UKRILDY bēšik ügrildi “The baby’s cradle was rocked (hurrika)." 'UKRLUR 
"UKRLM’K ügrilür ügrilmák. 


5: QAY'NA'R 'ASJ 'AMRULDIY qaynār ešič amruldi “The boiling pot subsided 
(sakana) (because cold water was poured over it)." :: "AR: TIYNIY 'AMRUL/DY är tini amruldi 
“The man's breath was still (sakana) (and he died)" Also of anything that subsides or is still 
after being stirred up. 'AMRULUR 'MRULM'Q amrulur amrulmagq. 


:: YITA’J 'IRTAL'DIY yiyaé iryaldi “The tree was shaken (nufidat).” The same for 
anything that is shaken (huzza). "IRTALUR 'IRTALM"Q iryalur iryalmaq. 


:: “AR'QIS [sic] 'ARWALDY arwi8 arwaldi “The spell was spoken (ruqiyat)." 'AR- 
WALR'ARWALM'Q arwalur arwalmaq. 


: BAK'KA' 'AL'QIS 'AL'QAL'DIY  begká algis alqaldi “The emir was eulogized (ut- 
niya) and his virtues enumerated.” 'ALQALAUR ’ALQALM’Q algalur alqalmàq. 


:: SUV TALIM’ "IR'KIL'DY sii talim irkildi “The great army gathered (ijtama‘a).” The 
same for anything which gathers until it becomes many, or which is gathered by someone; transi- 


tive or not transitive [i.e., passive or middle]. "IRKILUR ’IRKILM’K irkilür irkilmak. 


:: ?URKNJ BULUB 'URFKULDY ürkünč bolup ürküldi “Panic broke out causing the 
people to flee (hazahiz . . . nufira)." "URKULUR 'RKULM'K ürkülür iirkiilmak. 


s CUVN'ALKALDY in 4lgaldi “The flour (or other) was sifted (nuxila)." 'ALKALUR 
"ALKALM’K älgälür algalmak. 


N 


219 


130 


‘awriil- 


ágril- 


ügril- 


amrul- 


iryal- 


arwal- 


alqal- 


irkil- 


ürkül- 


algal- 


220 


SCARCARJISIN 'ARTINDIY är aréisin artindi **[The man] loaded (hamala) his saddle- 
bag (on the pack animal)" The same for other things. 'ARTINUR 'AR-TIN'M'Q artinur artin- 
maq. 


S CURATUT YVZIN 'URTUNDIY urayut yüzin órtündi “The woman unveiled! her 
face; or else she veiled (satarat) it." "URTUNUR ’URTUNM’K órtünür órtünmük. 


: 'URTANDY NA'NK Ortandi nan “The thing blazed up (ihtaraqa).” "URTANUR: 
1. 212/251] 


'URTAN'M'K órtanür órtinmák. :: BULIT "URTANDY bulit órtàndi “The clouds reddened 
(ihmarrat) (after sunset).” The Turks regard this as a good omen; hence the proverb: TUNL’ 
BULIT’ ’URTANSA’ 'AWLUK ’URIY KALDURMISJA' BULVR TANKDA’ BULT ’URTANSA’ 
'AWKA' YATY KIRMISJA’ BULVR tünlà bulit örtänsä áwlük uri käldürmiščä bolür, tarda bulit 
örtänsä àwkà yayi kirmiSéà bolur “When the clouds redden at night it is as though the wife 
gave birth to a male son; when they burn (ihtaraqat) in the dawn (and the morning) it is as though 
the (raiding) enemy entered the house.” The second is a bad omen. 


: "UVZINKA' YAMIYS 'AWDIN'DIY özinä yemiš äwdindi “He picked (iltagata) the 
fruit (or ades) for himself." 'AWDIN'MA'K áwdinmák. 


: 'L MANK’ U'UTRNDIY ol mana utrundi “He opposed (qawama) me." :: YYL 
VU ATOr 'UTRUNDIY yel yiyaéga utrundi “The wind blew against (istaqbalat) the tree.” "UTR- 
NUR 'UTRNM'Q utrunur utrunmaq. 


SOCARCUISRIND'DY är isrindi “The man clenched his teeth in anger (ikla'azza ya- 
dab?" )," Its root-meaning is for a cauliflower, or the like, when it is cooked and before it is done, 
water is poured over it so that it remains as if raw and does not cook any more. It is also used of a 


person with an easy manner who becomes severe (istadda). "IS'RINUR 'IS'RIN'MA'Q isrinur 
isrinmaq. 


: BA'LIP'APRIN' DIY baliy ayrindi “The wounded man (or other) was in pain (tawaj- 
ja‘a) (from his wounds).” 'ATRINUR 'ATRIN'MA'Q ayrinur ayrinmàq. 


: "UL BILIK "UKRAN'DY ol bilig ógrándi “He learned (ta‘allama) knowledge and wis- 
dom (or SC " "UKRANUR ’UKRAN‘M’K ögränür ógránmák. Verse: 


'AR-DAM TILA’ 'UKRANYN [sic] BULM' KUW'Z 
"AR DM SIZN ’KUNSA’ ’NKMKVD” ’NK’R 
ärdäm tilá ógránibán bolma kiiwaz 
ardamsizin ógünsà änmägüdä ápàr 


“Seek wisdom and knowledge and learn it and do not be too proud to learn; he who claims wis- 
dom and education without learning will be bewildered when put to the test.” 0 


130 1. Sic(safarat) — this meaning is out of place here. 
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isrin- 


ayrin- 
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SsCARCUZLUQ'UKRAN' DY är uzluq ógrándi “The man learned a craft! (or other)." 


5s URATUT VIR: "AG'RINDIY urayut yip ágrindi “The woman spun (yazalat) the ágrin- 
yarn for herself; or else she pretended to do it but did not really." '"AKRINUR 'KRINM'K ágrinür 
agrinmak. 


:: "UL QILMIS ’YSNK’ 'UXSIN'DIY ol qilmis iSina oxsindi “He regretted (nadima) ^ oxsin- 
what he had done." 'UXSINUVR 'UXSINM'Q oxsinur oxsinmaq. 


:: UL ’AR'SIN'DY ovyulürsindi “The boy showed manliness (abda? ... min nafsihi arsin- 
rujiliyya).” ’ARSINUR 'AR'SINM'K arsiniir ársinmàk. 


[I. 214/253] 132 


: 'UL BUV 'AWNY 'AWSINDY ol bu áwni àwsindi "He reckoned this house as one of áwsin- 
his own houses (buyut) and stayed in it." 'AWSINUR 'AWSINM'K áwsinür 4wsinmak. 


: ?L QUŠNY 'ALIKDN "IJQIN'DY [sic] ol qušni dligdin i&yindi “He let the bird go icyin- 
(aflata) from his hand." Proverb [578 yalya]: YAQ'DA'QIY YALTA'TALIY 'ALIKDA'KIY P 
'IJTINUVR yaqadaqi yalyayali äligdäki i&yinür 0 “One who licks (the food that falls)! on his 
collar lets go (yaflitu aw yanfalitu) (the bowl, or other) that is in his hand." This is coined to 
advise a person to hold on to what he has if he cannot get what he wants. :: "AR 'IJ;| INDY är 
iéyindi “The man broke wind (radama) in a party of people and was ashamed of it but could not 
hold it back." 'IJTINUVR 'JTINM'Q i&yinür i&yinmàq. 


; YITA’J "IR T'ANDIY yiyaé iryandi “The tree shook and swayed (ihtazzat, taharra- — ir'yan- 
kat).” Also for anything else. IRTANUVR 'IRTCTANM'Q iryanur iryanmag. 


5 TA'S'ASTINDY ta aSyindi “The rock was worn away or crushed (insahaqa)." Also ` a&yin- 
of anything that is worn away or crushed. *ASTINUR ’ASTINM’Q a&yinur a&yinmáq. 


: CADQINDIY NA'NK. algindi nán**The thing was completely used up (nafada . . . bi- alqin- 
rummatihi)." :: 'AR' 'ALQINDY är alqindi “The man died, perished (mata, funiya)." "AL 
QINUR 'ALQINM'Q alqinur alginmaq. 


5: "UL MANK''UT'KUNDY ol mana ótgündi “He vied (haka, bara) with me in some ` ótgün- 
thing" "UTKNUVR 'UTKNM'K ótgünür ótgünmük. Proverb: QARTA’ QA'ZP'A' "UTKUNSA' 
BUTIY SINUVR qarya qāzya ótgünsà buti sinur “When the crow vies with (haka) the goose (in P 
strength and flying) his foot breaks." This is coined to advise a person not to exceed his limit. 


:: UL'UVZINKA' NANK 'IRKINDIY ol ézing nän irkindi “He accumulated (jama'a) ` irkin- 
wealth (or other) for himself.” °? IRKINUR 'RKINM*K irkinür irkinmak. 


131 1. MS. xirfa, read hirfa. 
2. MS.abda'a. 


132 1. MS. bifada, read nufada. 
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SCATCUTCIUSKANDY at ot iskindi “The horse cropped (natafa . . . qalil™)? the 
grass.” Also of someone who pulls out (natafa) hair or short grass. '"ISKANUR 'IS'KNM'K 
iskünür iskinmak. 


5: URA'TUT ’UVN ’ALKANDIY urayut gn älgändi “The woman sifted (naxalat) the 
flour for herself.” 'ALKNUR ’ALKNM’K álgánür älgänmäk. 


x: 7L BUV ’IYSTA’ TALIM 'AM'KANDY ol bu išta tülim ümgándi “He was overcome 
with fatigue (ta‘ayyd) in this matter." Hence :: XA'N QAR‘SIYQA’ ’AM:KAINDY xan qariiqa 
amgindi “The king alighted (nazala) 


[I. 215/255] 


at the palace." It means that fatigue (ta'ab) overcame him on his journey and he alighted. This is 
said of emirs and nobles out of extreme respect. 'AMKANUR 'AMKANM'K ämgänür imganmak. 
The Oyuz do not know this form. 0 


5: ANIK TAW'RIY ’UBLANDY anig tawari iiplandi “His goods were plundered (nuhiba) 
or he was raided (wyira! 'alayhi)." 'UBLANUR 'UBLANM'K üplánür üplänmäk. 


SCARCCATLANDY är atlandi “The man mounted (rakiba)." :: UL TA’IQA’ 'AT-- 
LANDIY ol tayqa atlandi “He climbed (sa‘ida) the mountain." Ovyuz dialect. The same for 
climbing anything. 'ATLANUR 'ATLANM"Q atlanur atlanmàq. 


: TUL’AT:LANDIY oyulátlándi “The baby took on flesh (tarabbala)."? Also of any- 
thing which becomes fat (samina) after being lean. 'ATLANUR ’ATLANM’K ätlänür átlünmák. 


5 TA'SCITLINDY tai itlindi “The rock (or other) was pushed (indafa‘a).” Also of a 
baby when he crawls (tazahhafa). Hence, in anger :: MANIK YVZDN 'TLN münig yiizdin itlin 
meaning “Depart (uyrub) from me." "TLNUR 'TLINM*K itlinür itlinmák. 


: QABUT ’AJ:LINDIY qapuy aélindi “The door (or other) opened (infataha).” A vari- 
ant of: 'AJILDY aéildi [106]. 'AJLNUR 'AJLNM'Q aélinur aélinmáq. 


s CUJFLANDIY NA’NK . üélündi nan “The thing became three (sara . . . falata)." :; IKY 
QA'Z 'UTLANDIY ekki qaz iitlindi “The two geese (or other) became three (tatallata)." ’UJ- 
LANUR ’UJLANM’K üélünür üclánmák. 0 


:: TARIP'ITLANDIY tariy itlindi “The seeds of the crop swelled (in'aqada habbat).”’ 


Also of anything whose center (wasat) is eaten when it becomes edible. 'IIJLANUR ’JLANM’K 
iélaniir ičlänmāk. 


2. There is a second galil@” above the line. 


133 1. MS. vira. 
2. MS. tarayyala. 


iskän- 


älgän- 


ämgän- 
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átTàn- 


itlin- 


aélin- 


üclán- 


iclán- 


: UJLANDIY NA'NK učlandi nan “The thing became pointed (du atraf).”” "UJLNUR 
"UJLANM'Q uélanur uélanmaq. 


:: ?DLANDY NA’NK 4adlandi nan “The thing was made into goods and not left neglected 
(uttuxida ‘arad’? wa-lam yutrak muhmalan),” as a fur is made from a skin, or a boot from felt. 


'ADLANUR 'ADLANMA'K üdlánür ädlänmäk. 


: YLQY 'UD|LAN' DIY yilqi üdlándi “The mares were in heat (daba'at, itahat al- 
fuhūla).” "UDLANUR 'UDLAN'M'K üdlänür üdlànmák. 


=: URA’ IUT ’AR'LANDIY urayut arlandi “The woman married (tazawwajat)." 'AR'- 
LANUR "AR LANMK ärlänür arlanmak. 


5: BULIT 'UR'LANDIY bulit órlàndi ‘The clouds rose up (naša’at).” "UR LANUR 


"URLANM'K órlánür órlánmák. It is better to say: 'UVR:-DY Ordi (96]. Verse: 
"AN QABUB ’AWLANB ay gopup awlaniip 
'AQ BULT 'URLANUB aq bulit órlánüp 
BIR BIR 'UVZA''UKLNUB bir bir üzà üklànüp 
SAJLB SUWY ’NKRASUVR saélup suwi anrasur 
0 


[I. 217/258] 


“When the moon rises with its halo surrounding it, then the rain clouds rise up (yartafi‘u) and 
accumulate, until they scatter water (over the face of the earth and it flows) with a noise and a 
murmur." They augur rain when the moon has a halo. 


s URQ 'UVZLUNDIY uruq üzlündi “The rope (or other) broke (inqata'a)." 'UZL- 
NUR 'UZLUNM"K üzlünür iizliinmak. 


s CASAI[CUZLANDY e&ié üzlàndi “The grease in the pot rose to the top (irtafa‘a 
dasam).” '"UZLNUR'ZLNM'K üzlünür üzlänmäk. 


:: “ASLINDY NA'NK aslindi nan, “The thing was hung (ta'allaqa) on another thing." 
'AS'LINUR 'ASLINM'Q aslinur aslinmaq. 


: “AY: “AWLAN:DIY ay 4wlandi “The moon acquired a halo (dara).” :: 'L BUV 
'AWNY 'AWLANDIY ol bu awni awlandi “He acquired this house as a dwelling (maskan) and 
counted himself as one of its residents." 'AWLNUR ’AWLNM’K àwlánür àwlánmák. 


s CARUQ! "AR: ’UKLANDY aruq är óglàndi “The weary man rested (ajamma)." 
"UKLNUR ’UKLANM’K óglünür óglànmák. Also when someone understands (fatina) something 
after not knowing it. Its root-form is: "UVK-LANDIY 6glandi. 


3. MS. yaradar, 
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uclan- 


adlan- 


üdlán- 


árlün- 


orlan- 


134 


üzlün- 


iizlan- 


aslin- 


awlan- 


öglän- 
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5 URA'TUT 'IKLANDIY urayut iglándi “The woman went into labor (falq)." Also of 
a man who is slightly ill (marida qalilan).? 


i: “AR 'AMLAN:DY är dmlandi “The man applied medicine ("alaja) to himself." 'AM:- 
LANUR ’AMLANM’K ümlánür áàmlünmák. 


Doubled 
[8] 


5 ’AR’ BASIN ’URBATY är basin iirpatti “The man ruffled (sa''ata) the hair of his head 
(or other)." "URBATUR ’URBATM’Q [sic] ürpätür ürpütmák. 


5 UL YI" J 'RBATY ol yiyaé irpatti “He ordered the wood (or other) to be sawn 
(našr . . . bi-l-minšār).” "IRBATUR 'IRBATM'K irpätür irpatmik. 


T 


5 "UL'ARTATIY ol artatti (nanni) “He corrupted (afsada) the thing.” 'ARTATVR 
'ARTATM'Q artatur artatmàq. 0 


x: UL "ANN ’R'TATY ol ani irtätti “He had it searched for (fahhasa ‘an, atlaba)." 
IRTATUR "'IRTATM'E irtütür irtitmak. 


: "L BAK ’URTATIY ol bük ortatti “He had the thicket (or other) burnt (tahriq).” 
"URTATUR ’RTATM’K Ortatiir órtátmák. 


:: MAN ’ANY "ISTATIM män ani istattim “I sent after him to be looked for (ba‘attu fi 
atarihi li-yutlaba).? "ISTATUR 'IS'TATM*K istátür istatmak. 


: BAK 'ANIY 'UQ'TATIY beg ani oqtatti “The emir had him shoot an arrow (armahu 
bi-n-nabl)." "UQTATUR "UQTATMA'Q oqtatur oqtatmàq. 


x? 


:: "UL MANIY "ULXUTIY ol mani olxutti “He seated (ajlasa) me.” "ULXUTUR ’UL- 
XUTM’Q olxutur olxutmàq. 


134 R altered to Z by later hand (dot in brown ink). 
There is a second qalilan over the first. 


Altered to yatluba. 
MS. J. 


x YE NE 


iglan- 


amlan- 


ürpát- 


irpat- 


artat- 


irtat- 


ortat- 


istat- 


oqtat- 


olxut- 


[I. 219/260] 


Its root-form is with yayn: "UL:DUTIY olyutti since the verb is never made transitive with xa' 
but with yayn; for example, in: 'UDl'URDY odyurdi “He awakened him," TUDI'URDY todyurdi 
"He filled him to satiety,” the verbs are made transitive with yayn. 


R 


:: "UL TVNIN 'UERATY ol tónin opratti “He wore out (abla) his garment (or other)." 
"UBRTUR 'UBRATM'Q opratur opratmaq. 0 


SUL TAW'RIT "UD'RATIY ol tawariy üdrátti “He made his wealth yield gain (tammara, 
namma).” "UDRATUR 'UDRATM'K üdrátür üdrätmäk. 


:: "UL 'ANY 'APRITIY ol ani ayritti “He hurt (awja'a) him." "ATRITUR ’AT'RITM’Q 
ayritur ayritmaq. 0 


i: "UL MANIY "NBC 'UI*RATY ol mani i&qa uyratti “He directed (aqsada) me into 
a matter." "UTRATUR ’UrRATM’Q u7ratur uyratmag. 


:: "UL MANR’ BLIK ’UKRATIY ol mana bilig ogratti “He taught (‘allama) me good 
manners and wisdom (or other)" 'UKRATVR 'UKRATM'K ógràtür Ggratmak. 0 


'L MER BISK U'UKRITY! ol anar be&ik ügritti “He had him rock (tahrik) the baby’s 
cradle." 'UKRITUR 'UKRITM'K ügritür iigritmak. 0 


:: QASINMA’Q MANIK YAYNIM 'AM'RITIY qasinmaq mänig yenim amritti “The 
irritation made my flesh itch (ahakka).” As when something itches in a man’s armpit or neck and 
the flesh tickles (yahtakku) making him laugh. 'AMRITUR 'AMRITM'K ámritür àmritmák. 


S 


: "UL MNY ATSATY ol mini ätsätti “He made me desire meat (agramani” ilā l-lahm 
wa-Sahhani).” "ATSATUR ’ATSATM’K ätsätür ätsätmäk. 


1: "UL ’ANY ’AX:SATIY ol ani axsatti “He crippled (‘arraja) him." 'AXSATUR 'AX- 
SATM’Q axsatur axsatmáq. 


5 UL ’ANIY 'ASSATY ol ani ašsatti “He made him desire the food (mannahu3 t- 
fa'àm)." "ASSATUR 'ASSATM'Q ašsatur ašsatmāq. 


:: 7UTLUM MANIY 'AW:SATY oylum mani áwsátti “My child made me homesick 
(mannani wa-Sawwagani ila l-bayt)." "AWSATUR 'AWSATM'K awsatiir äwsätmäk. 


135 1. Second (original first) U crossed out in brown ink. 
2. Another -mani added by later hand in margin. 


3. MS. mannani (“He made me desire"); possibly ani is in error for mani. 
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S 


:: UL MANIY 'ATA'MA! ’UX:SATY ol mani atàma oxSatti “He likened (Sabbaha) me 
to my father.” "UXSATUR 'UXSATM'Q ox&atur oxSatmag. 0 


s CUL ’ATMA’K ’UW:SATIY ol ütmàk uwéatti “He crumbled (fatta) the bread (or 
other).^ "UWSATUR 'UWSATM'Q uwéatur uwsatmaq. This is the correct form; there is also: 
"USATIY usatti [114]. 


SCULCNYCLSATIY ol ani ölšätti “He made him so hungry that he became dizzy 
(aja'a . . . ismadarra tarf)." "LSATUR'LSATM'K ölšätür ól&átmák. 


r 
L YILA’ J 'RTATIY ol yiyãč iryatti 


[I. 221/263] 


“He had the tree (or other) shaken (anfada).” Verse: 
YKTLARIK 'ISLATUV yigitlarig iSlatu 
VII YMS 'IRTATUV yiyaé yemis iryatu 
QUL’N KAYK 'AWLATUV qulan káyik awlatu 
BADRAM QILB 'AWNALIM badram qilip awnalim 


Describing a festival: “We’ll put the youths to work; we'll have them shake trees and fruits; we'll 
have them hunt the wild ass and other wild beasts; while we occupy ourselves with merrymaking 
fora fewdays.” 0 


:: "ULL’N "ULPATIY oylan ulyatti “The baby grew (kabura).” Its root-form is: "UL- 
TA’D'TIY ulyadti, assimilated. "ULTATUR 'LDATM'Q ulyatur ulyatmāq. 


K 


1: L QVY ’URKUITY ol qoy iirkiitti “He startled (naffara) the sheep (or other).” 
'"URKUTURR [sic] "URKUTM'K ürkütür iirkiitmak. 


x L ANY 'AMKTY olani amgatti “He wearied (a'ya) him." 'AMKTUR 'AMKTM'K 
ämgätür ämgätmäk. 


SÜCLOVN'ALKTIY olün ülgátti “He had the flour sifted (anxala).” 'ALKTUR 'ALKT- 
M’K älgätür álgátmák. 


L 


SCLONIK TAW'RIN 'UBLATY ol anig tawarin üplátti “He had his property plundered 
(anhaba).”” "UBLATUR 'UBLATMA*K üplátür üplütmák. 


ox3at- 


uwsat- 


ölšät- 


iryat- 


ulyat- 
(ulyad-) 


ürküt- 


ümgit- 


algat- 


üplät- 


uCL QVY ’AT:LATY ol qoy ätlätti “He had the sheep made into meat (lahm).” "AT. 
LATUR 'ATLATM*K ätlätür àtlátm&k. 


uCLONA'NKNY ’UKLUTIY ol nànni üklitti “He increased (kattara, fammara) his 
wealth.” "UKLITUR "UKLITM'K üklitür üklitmàk. 


i: ’L TAV’RIN 'ADLATY ol tavarin adlatti “He ordered that good use be made (isla) 
of that part of his goods which had been neglected." 'ADLATUR ’DLTM’K 4dlatiir üdlàtmák. 


SCLCUPLIN CUDLATY ol oylin udlatti “He made his child follow (atba'a) behind 
Also for other things. 'UDLATUR "UDLTM'Q udlatur udlatmaq. 


»1 


him 


SCLOCNKAR YS ISLATY ol anar i$ išlätti “He made him do (ista‘mala) the job.” 
'"SLATUR 'ISLATM'K islátürislátmàk. 0 


sCLCY'Q'OASLATY ol ayàq ašlatti “He had the vessel or bowl repaired (ar’aba).” 
’AŠ' LATUR 'ASLATM'Q ašlatur aslatmàq. 


i: °L KISYNIY 'ATLATIY ol kišīni aylatti “He sent the people away (ab'ada) from him 
so that what he wanted would be exclusively his." 'AI-LATUR 'ATLTM'Q alatur aylatmag. 0 


CL TAV'RIN "ULLITY ol tavarin uyitti “He increased (tammara, kattara) his wealth.” 
"UTLTUR ’UTLTM’Q uylitur uylitmaq. 0 


:: ° L MANK’ ’IWQ’AWLATY ol mana iwiq awlatti “He had me hunt (asada) the female 
gazelle (or other).” 'AWLATUR 'AWLTM'Q awlatur awlatmaq. 


[I. 223/265] 


*L ’ANKAR YAYR 'IKLTY ol agar yer iklatti “He made him trample (awta’a) the 
ground (or other).” "KLTR'KLTM*K iklátür iklatmak. 


: BUV YAYR 'ANY 'IK'LTY bu yer ani iglátti “This place made him ill (amradat) 
(because it did not agree with him)." "IKLATUR 'IK'LTM*K iglätür iglütmák. 


:: MAN "ANN 'AMLATIM män ani àmlüttim “I had him treated with medicine (‘ilaj).” 
'AMLATUR 'AMLTM*K ümlátür ämlätmäk. 


: MAN'ANY IM LATIM män ani imlüttim “I ordered someone to gesture (ašāra) to 
him by the hand or a wink of the eye.” 'IMLATUR MAN 'MLATM'K imlátür man, imlitmák, 


136 1. MS. xdlfi, read xalfahu. 
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N 


SCAR 'AD'NATY är adnatti “The man changed (tayayyara) from what he was." The 
same for anything that changes from what it was. 'ADNATUR ’ADNATM’Q adnatur adnatmaq. 


:: MAN NA’NK 'URNATM män nan ornattim “I put the thing in its place (wada‘tu... 
mawdi'ahu)." "URNATUR MAN 'URNATM'Q ornatur man, ornatmàq. 0 


:: TANKRIY "ASIN 'ASNATY tanri Sein ásnátti *God made the breeze blow (nas- 
sama). :: YA'K NY "ISNATIY yak ani asnatti “The devil made him yawn (awqa'ahu fi t- 
fu'aba')." 'ASNATUR 'SNATM'K üsnátür &snütmák. 


: MN'ANKAR'USNATUM män anar osnattim “I likened (Sabbahtu) him to him and 
suspected (zanantu) that it was he." "US'NATUR 'US'NATM'Q osnatur osnatmaq. 


: L TIN TUBRA’QA’ 'AENATY ol atin topraqqa aynatti “He let his horse roll 
(marra'ya) in the dust (or other).” :: YAP A’Q ’ANIK TIYLIN 'AT-NATIY yayagq anig tilin aynatti 
(Eating) walnuts made his tongue so heavy (taqqala) that it seemed as though he had a speech 
defect (aratta)." ’ATNATUR ’ATNATM’Q aynatur aynatmag. 0 

:: UL 'UQIN ’ULNATIY ol oginulnatti “He had the shaft of his arrow repaired in such 
a way that the notch and head were reversed (islah qadh . . . hatta ju'ila niksan) " "ULNATUR 
"ULNATM'Q ulnatur ulnatmàq. 0 

Another Type; Defective 


i: 'L MANK’ SUVZ'UVTURDIY ol mana sóz Otiirdi “He reminded (dakkara) me of the 
words (or other)" 'UVTRUR UVTRMAYK ötürür ótürmák. 


SCLCNKAR BILK ’YTURDY ol anar bilik ittürdi (?) “He had him twist (aftala) the 
wick.’ 'YTURR'YTURMA*K ittiiriir ittiirmak. Also of anything that is twisted. 


R 


SCLCOANY 'IJUR'DY [sic] ol ani āčurdi “He made him hungry (asyaba) for it." "JURR 
'JURMA'Q aérur aéurmagq. 


š 


1: 'ULA’R 'IKY QA’TUVN 'UYUSDY olār ekki qàyün oyušdi “The two of them vied in 
hollowing out (taqwir) the melon.” Also for helping. "UYSUR 'USM'Q oyšur oyusmag. 


[I. 225/268] 


5 UL 'ANKAR QA’B'Q’ 'UVN "UYÉDIY ol agar qāpqa ün uyušdi “He helped him 
press (3add) the flour into the sack (or other).” "UYSUR 'UYSM'Q uy&ur uyusmag. 


K 


adnat- 


ornat- 


asnat- 


osnat- 


aynat- 


ulnat- 


ötür- 


ittür-? 


ačur- 


oyuš- 
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uyuš- 


::ANIK "ADA'QIY QUM'DA’ "UYK-TIY anig adági qumda üyükti “His foot sank 
(sáxat) in the quicksand.” :: 'INIK "ADA'OIY 'UYKTY anig adaqi üyükti “His foot was injured 
by a stone (latamat al-hijara rijlahu wa-hafa)." "UYKA’R 'UYKM'K iiykar üyükmák. 

L 


i: "NKAR SUVZ'AYILDIY amar söz ayildi “The words were said (qila) to him." ’AYI- 
LUR 'AYILM'Q aylur ayilmaq. 


i: YYR 'UYULDY  yér oyuldi “The ground collapsed (harat, xasafat).” :: KUTV 
'UYULDY kütü oyuldi “The roof was pierced (intaqaba) by the falling rain." "UYLVR' 'UYL- 
M'Q oylür oyulmàq. 

N 


s CL MANDIN 'UYALDIY ol mandin uyaldi “He was ashamed (istahya) before me in 
the matter and refrained from pursuing it? UYALUR ’UYALM’Q uyalur uyalmàq. 


SCLCOARCIYNTEDIY (ol) Sr iyindi “The man strained at stool (ajhada tabi'atahu fi 
ixraj al-baraz).” "IYINUR 'IYINM'Q iynur iyinmáq. 


Quadriliteral 
R 


:: ?L MANK' SUVZ 'YTRDY ol mana söz ayturdi “He made me speak (takallum) to 
him." 'AYTRUR 'AYTURMA'Q ayturur ayturmaq. 0 


:: "L MANK’ QATUVN 'UYTURDY ol mana qayün oyturdi "He made me scoop out 
(taqwir) the melon (or other)." "UYTRR ’UYTURMA’Q oyturur oyturmaq. 


S CUL'UVN'UYTURDY ol tn uyturdi “He had the flour pressed (3add, dayt) into the 
sack (or other)." 'UYTURR 'YTURMA'Q uyturur uyturmàq. 


CL MANIY 'UYTURDIY ol mani oyyurdi “He woke (ayqaza) me." A variant of the 
form with dal [i.e. 120 odyur-]. "UYTURR 'UYTURMA'Q oyyurur oyyurmaq. 


$ 


s CUYAURCIKY ’AYIRIS‘DIY olār ekki ayrisdi “The two of them parted (tazayalà, 
tafarraqa)." ’AYRISVR ’YRISMA’Q ayri&ur ayrismag. A variant of the form with dal [i.e. 123 
adns-]. 


L 


5: SUVZ'AYTILDY sóz aytildi “He was asked (su’ila) about the statement (or other).” 
"AYTILUR ’YTILM’Q aytilur aytilmáq. 
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N 


SL SUVZ ’AIYTINDY ol sóz aytindi “He took it upon himself to question (sual) 
the statement." 'AIYTINUR 'AIYTINM'Q aytinur aytinmàq. 0 


uL MANDIN BUV 'IYŠTA’ 'AY:'MANDIY ol mándin bu ista áymündi “He was 
ashamed (istahya) before me and did not dare to pursue this 


[1. 227/270] 
matter." 'AYMANUR ’AYMANM’K üymánür àymünmák. 
L 


5s TA'MCIYRILDY tam erildi “The wall (or other) was breached (intalama).” 'IYRI- 
LUR 'IYRILM'K erilür erilmák. Hence :: "AN: 'AIYRLDY ay érildi “The moon began to wane 
(axada . . . fi n-nuqgàn) (toward the end of the month).” 0 


SCCIY'SSILDY N'NK üysildi näy “The thing diminished (naqasa).” 'IY:SILR 'IYSIL- 
MK äysilür dysilmak. 


:: TYS'Q’ TYWILDY isqa éwildi “There was a hurrying (‘ujila) to the affair." "YWILUR 
'IYWILM*K ewilür éwilmak. 


Doubled 


s UL "ANN 'UY'NATIY ol ani oynatti “He let him play (al'aba) with it." "UYNATUR 
"UYNATM'Q oynatur oynatmaq. 


Another Type 

i "L TVNIN ’AYA’DIY ol tonin ayadi “He took good care of (sana) his garment (or 
other)” :: XA'N'ANKAR 'AYAT 'AYA'DIY xan anar ayay ayadi “The king gave him an honor- 
ific title (lagqaba)." "Y A'R "Y A'MA'Q ayàr ayamaq. 

Triliteral, Final Weak 

B 

n: L YD'UCIRBA'DIY ol yiyaé irpádi “He sawed (natara) the wood (or other). ::'L 
'YSIT 'RBA'DIY ol i8iy irpàdi “He spoiled (afsada) the matter when he wanted to improve it." 
'RBA'R 'RBA'MAXK irpar irpámák. 

T 


S CARTAUDIY NA’NK artādi nan "The thing became spoiled (fasada).? 'ARTA'R 
'ARTA'MA'Q artar artamaq. 0 


aytin- 


äymän- 
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CUL ’UTNK ’URTA’DIY ol otun órtádi “He burned (ahraqa) the firewood (or other).” örtä- 
'URTA'R'URTA'MA'K örtär órtámák. 0 
SCRCOYSDOIRTA'DY ärišiy irtädi “The man sought after (talaba, tabi'a) the matter." irtä- 
'IRTA'R 'IRTA’MA’K irtár irtämäk.' 
'IS'TA’DIY istädi is like: ’IRTADY irtädi. 'ISTA'R 'IS'TA'MA'K istüristümük. Verse: istä- 
YITLAB 'DUV ’IRTADIM yiylap udu irtádim V 
BAT'RIM BASIN QARTADIM bayrim basin qartadim 
QJMYS QTUT 'IRTADM [sic]? qaémis qutuy istádim 
YTI'MUR KUNY [sic] QA’N SAJA'R yaymur kepi? qān sačār 0 
“I cried after (xalfa) my beloved, and I broke open the sore on my liver (after it had healed); I 
followed after (tabi‘tu atar) fleeing Fortune;* (my eye) rains [blood like] rain.” 0 
: ° L MANY ’UNDA’DIY ol mini ündádi “He called (da'a, nada) me.” "UNDA'R ündi- 
"UNDA’MA’K ündár ündámàk. 0 
SCLOYNJV 'AWDIYDIY ol yinéii üwdidi “He picked up (laqata) the pearls.” Alsofor áwdi- 
[picking] any kind of fruit. 'AWDIYR 'AWDIYMA'K àwdir àwdimük. 
S CUL YA'TIYNIY ’ALDA’DIY ol yayini aldadi “He deceived (xada‘a) the enemy with alda- 
cunning and stratagem.” 'ALDA'R: 'LDA'M'Q aldar aldamàq. 
:: AT’ "ULDIYDIY at oldidi oldi- 
[I. 229/273] 140 
“The horse (or other) was unshod (hafiya).”” 'ULDIYR 'ULDYMA'Q oldir oldimaq. 
R 
: TUVN 'UBRA'DIY ton opradi “The garment (or other) was worn out (baliya).” opra- 
"UBRA'R ’UBRA’MA’Q oprar opramagq. 
: "UDRA'DIY NA'NK  üdrüdi nan “The thing had an abundant yield (katura ray‘).” üdrä- 
"UDRA'R 'UDRA'MA'K üdrär üdrämäk. 
139 1. The word “Verse,” crossed out here, is written in by a later hand (black ink) above the next 


line before the verse. 
2. One of the two irtádim's must be an error for istádim. 
3. The text reads küni “the day (of rain)." 
4. MS. jidd (vowel in brown ink), read jadd. 
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SCADRUVDY NA'NK ayrudi nan “The thing was heavy (taqula)." :: IKLK 'APRUV- 
DIY iglig ayrudi “The sick man became seriously ill (taqula, danifa)." ’ATRUVR ’ATRVMA’Q 
ayrür ayrumaq. 


:: ’NIK BASIY 'ATRIYDIY anig basi ayridi “He had a headache (suddi‘a ra’suhu).” 
Also for the aching (waj‘) of wounds and limbs whatever they may be. 'AURIYR'ATRIYMA'Q 
ayrir ayrimaq. The same for other aches and pains. Proverb: BYR’ TUYIN BASY 'Al'RIYSA' 
QAMT TUYIN BASIY ’ATRIYMA’S bir toyin basi ayrisa qamuy toyin basi ayrimas “If one of the 
imams of the infidels has a headache, not all of them do." This is coined about a man who refuses 
a thing while his companions desire it and eat it and accept it. 


: BAK "MER ’UPRA’DIY beg anar uyradi “The emir (or other) came toward (qasada) 
him.” ’UTRA’R ’UFRA’MA’Q uyrar uyramag. The same for any going somewhere (qasd). Verse: 


QUL'SA’ QALY "UrRAYIAN! BIR'KIL TAQY 'AZUQLUQ 

QARTIS QILUR 'UMA'LA'R YUNJI' KRUB QUNQLUQ 
qolsa qali uyraban bergil taqi azuqluq 
qaryiš qilur ümálür yunčiy kórüp qonugluq 


“When the guest asks you for provisions and comes to you for it give it to him; the guest will 
curse if his reception is bad.” 0 


5 "AT: "UQRA’DIY at oqradi “The horse whinnied to be fed (hamhama . . . isti‘lafar).” 
7UQRA’R’ 'UQRA'MA'Q ograr oqramaq. 

:: CURATUT BISIK U'UKRIYDY urayut bešik iigridi “The woman rocked (harraka) 
the cradle.” Also of someone who intrigues through flattery (dassa l-makr fi tamalluq). :: "UL 
'ANIY "UKRIYDIY ol ani ügridi “He ‘rocked his cradle’ as though he were a baby.” "UKRYR 
*KRIYMA’K ügrir ügrimàk. 


:: MANIK YIYNIM 'AM'RIYDIY mänig yénim àmridi "My flesh itched (ihtakka).” 
'AM'RIYR ’AM'RIYMA’K ümrir ámrimák. 


:: "UL SUVZNIY 'ANKAR ’AWR’DIY [sic] ol sózni anar awzadi “He slandered [some- 
one] to him (wad ilayhi) with these words." 'AWRA'R 'AWRA'MA'K äwzär áwzümük. 


S 


: MAN "ANY ’UB‘SA’DIM män ani épsadim “I wanted to kiss (taqbil) him." ’UBSA’R 
MAN ’UBSA’MA’K ópsár män, ópsámák. 


IL 231/275] 
s AR 'AT'SA’DIY Sr dtsadi “The man desired meat (qarima llahm).”  'AT'SA'R 


'ATSA'MA'K tsar dtsimak. 0 


140 1. Y originally B (one dot in brown ink). 
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ätsä- 


1z UL ’UQ 'AITSA'DY ol oq atsadi "The man wanted to shoot (ramy) the arsow (or 
other)." "AITSA'R'AITSA'MA'K-Q atsar atsamaq. 0 


sCLCUVTIN|CUTUSA'DIY ol üttin dtsadi “He wanted to get out (yaxruja) of the 
hole.” 'UTUSA'R'UTUSA'MA'K ótsár ötsämäk. Also for piercing (nufud) anything. 


5 CUL TA BI 'AITSA'DIY ol ta&iy itsadi “He wanted to roll (yudahrija) the stone (or 
other)." "AITSA'R 'AITSA'MA*K itsir itsmàk. 


: ° AR' QABUT 'AIFSA'DIY är qapuy aésadi “The man wanted to open (yaftaha) the 
door." The same for opening anything. 'AIJ'SA'R 'AIJ'SA'MA'Q aésar aésamaq. 0 


:: "UL SUVW ’IJISA’DIY ol süw iésadi “He wanted to drink (Surb) the water (or other)." 
IJISA’R "ITISA'MA'K idsar iésimák. 


s CAT CAXSA'DIY at axsadi “The horse (or other) was lame ('arija)." 'AX'SA'R 
'AX'SA'MA'Q axsar axsamaq. 0 


"UL QULIN MANK’ 'IDISA'DIY ol qulin mana idsadi “He wanted to send (yab'ata) 
his slave to me." "IDISA'R "IDISA'MA'Q idsar idsamaq. 


5s CUL ANY ’URUSA’DIY ol ani ursadi “He desired and intended to strike (yadriba) 
him." 'URUSA'R 'URUSA'MA'Q ursar ursamaq. 0 


SCLOYSPCUZSA'DIY ol yisiy üzsádi “He desired and intended to cut (yalidiqa) the 
rope." 'UZUSA'R 'UZUSA'MA'K üzsàrüzsàmák. 0 


i: "UL’AR'T ASISA’DIY ol art a8sadi “He desired and intended to cross (mujawaza) 
the mountain pass." Also when one desires food (istaha t-ta‘am). 'AS'SA'R 'AS'SA'M'Q ašsār 
aSsamaq. 


n L TA'T'QA' 'ATISA'DIY ol tayqa aysadi “He wanted to climb (su‘ad) the moun- 
tain (or other)." "ACISA'R 'ATISA'MA'Q aysar aysamaq. 


S ARDCCAWSSA'DIY är üwsádi “The man longed for home (istaqa ila baytihi wa- 
tamanna).” 'AWSA'R'AW'SA'MA'K üwsár awsamak. 


+: "AR CIWSA'DIY Sr ewsádi “The man wanted to hurry (‘ajala).” 'IAWSA'R 'IAWSA'- 
MA'K ewsàr ewsámák. 0 


1: "AR’ SUVZUK’ U'UQ'SA'DIY är sózüg uqsädi “The man wanted to understand (yaf- 
tina) the words." "UQUSA'R 'UQUSA'MA'Q ugsar uqsamaq. 


:: MAN BUTUQ ’AKISA’DIM män butaq agsidim “I desired and intended to bend 
(imala) the branch (or other)." 'AKISA'R MAN AKISA'MA'K ägsãr män, àgsámük. 0 


s UL MANY 'U'UKSA'DIY ol mini ógsádi “He intended to praise (yamdaha) me." 
"UKUSA'R'UKUSA'MA'K ógsàrógsámák. 0 
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:: CAKSUVDY NANK: ágsüdi nag 
[I. 233/278] 
“The thing decreased (naqaga)." 'AKSUVR: 'AK'SUVMA'K ägsür ägsümäk. 0 


SUL TUBR’Q U'UK'SA'DIY. ol topraq üksádi “He intended to pile up (takwim) (the 
wheat or) the earth (or other)" "UKUSA'R'UKUSA'MA'K üksürüksàmük. 0 


SCULCATOCALISAPDIY ol at alsadi “He desired and intended to buy (yastariya) the 
horse (or other)." 'ALISA'R'ALISA'MA'Q alsar alsamaq. 0 


:: "AR ’ULUSA’DY är élsadi “The man intended and desired to die (mawt).” "ULU- 
SA'R'ULUSA'MA'K ólsárólsámàk. 0 


5 "AR TATTDIN !ILISA'DIY är taydin ilsadi “The man intended to come down (yan- 
zila) the mountain (or other). 'ILISA'R 'ILISA'MA'Q ilsar ilsamaq. 


5: KAN‘J 'AN'SIN 'AMISA'DY känč anasin amsadi “The baby wanted and intended to 
suck (yurdi‘a) its mother." 'AMISA'R'AMISA'MA'K ümsár ümsámák. 


s "AR: KTUVDIN ’ANISA’DY ar kütüdin ensádi “The man desired and intended to 
come down (yanzila) from the roof (or other)" 'ANSA'R 'ANISA'MA'K ensar ensamak. The 
niin is an alternant of lam [i.e. ilsa-]. 


Rule 


Know that the sin and alif are suffixed to bi- and triliteral nouns and verbs with the 
meaning that the agent desires and intends to perform that action but has not yet done it. The 
rule also holds for nouns and verbs beyond the bi- and triliteral but is seldom applied. 0 


Examples of biliteral nouns. :: AR’ 'AT'SA'DIY ar átsádi “The man desired meat"; 
“meat” is: "AT: ät a biliteral, and when sin and alif are suffixed to it they create in it the meaning 
of intending and desiring. :: "AR 'AW'SA'DIY ar dwsddi "The man desired and intended his 
house"; “house” is: "AW üw a biliteral, and when these two letters are suffixed to it they give 
the meaning of desire and intention. 0 


Examples of triliteral nouns. The word for “sour” or “bitter” is: "AJIT aéiy and to say 
“The man desired something sour” :: "AR 'AJII*S'DIY är aéiysadi. The word for "ra sweet taste” 
is: TATIT tatiy and to say “The man desired something sweet" :: "AR TATII'SA'DY ar tatiysadi. 


[I. 235/280] 


Examples of words with augments. "AR QATUVNSA'DY är qayünsadi “The man 
desired the melon.” :: "AR: JNSTURKSA’DY: ar čäništürüksädi “The man desired the well- 
known fruit" — it is the early fruit, like hazelnuts, Sini (?). The rule applies generally, but we 
indicate some and you may derive the rest. 0 


ügsü- 
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Examples of biliteral verbs. :: "AR QIYZIN "UE'SA'DY! är qizin ópsádi “The man 
desired to kiss his daughter." 0 ::’UL YA’’ATISA’DY ol ya atsadi “He wanted to shoot the 
arrow." The roots are: "UBDIY ópdi “He kissed," 'ATIY atti “He shot." 0 


Triliteral verbs. :: "AR: YUK KUTURSA'DIY är yük kétiirsadi “The man wished to 
carry the load.” 0 :: "UL QUS 'UJURUSA'DIY ol qui uéursadi “He wanted to let the bird fly.” 
0 


With augments. :: ’L TNKRYK’ KIYRTKIN'SA'DIY ol tánrikà kértgünsádi “He intended 
to acknowledge the unity of God Most High.” 


This rule sometimes differs with stems ending in ra’. In that case a ‘yayn is added to those 
with i3ba‘ letters and a kaf otherwise. Thus :: "L 'AWKA' BARII'SA'DY ol áwká bariysadi “He 
intended and desired to go home.” :: MAN SANIY KURUK'SA'DIM min sini kórügsádim “I 
wished to meet you." It is permissible to say BARISA'DIY barsadi instead of BARIPSA’DIY 
bariysadi, and KURUSA'DY korsadi instead of KURUK'SA'DIY kórügsádi; however, the form 
used is that which I have mentioned. The roots are BAR'DIY bardi and KUR'DIY kördi. 0 
The same if the stem ends in lam. Thus :: "UL 'ANDIN YAR'MA'Q 'ALIT'SA'DIY ol andin yar- 
maq aliysadi “He intended to take the dirham from him.” 


The meaning of these two letters is derived from the word: SA'DIY NA'NKNIY sadi 
nanni meaning "He counted the thing" 0 — as though the agent in respect to these descriptive 
words "counts" [them] among the things he intends and desires. 0 Thus::’AR SUW'SA'DY 
ar suwsadi “The man was thirsty” — meaning that he counted water 


[I 236/282] 
among his desires. 


When the alif in these words is changed to ya’, it then means that the object named is 
altered from its original state and takes on the nature of what is connected with it. Example :: 
SUJK SUWSIYDIY sütig suwsidi “The wine became watery’” 0 ’USM’AJITSIYDY üzüm 
aéiysidi “The grapes became sour and the sourness overcame (lit. broke the essence of) the sweet- 
ness," This rule only holds for fluids and other things which alter from state to state. The mean- 
ing in these verbs is derived from the word: SIYDIY NA'NKNIY sidi nànni meaning **He broke 
the thing" — as though wateriness broke the essence of the wine, and sourness broke the essence 
of sweetness. 


Other examples may be drawn by analogy with these. It is a consistent rule in all the 
Turkic dialects. 


š 


143 1. Sukūn CX altered to U by later hand (brown ink). 
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: MAN "ANY ’UX'S’DIM min ani oxsadim “I soothed and caressed (lataftu, la'abtu) 
him." Also of a woman sho speaks tenderly (tunayi) to her child. Proverb [7409 saqaq]: SA- 
QA'Q: BIJA’R: SAQ'L ’UXSA’R: saqāq bi&ár sagal oxSar “He cuts the chin (in secret) while he 
caresses the beard." — 0 This is only coined about someone who intrigues treacherously while 
flattering. :: BYR NA'NK BYRK’ 'UXS'DIY bir nán birká oxSadi “One thing resembled (sabaha) 
the other. 


5s AT "AN BADIN at uxsadi (?) “The horses slept (náma)." This expression is particu- 
lar to horses and is not used of anything else. Dialect of Yemak, Yabaqu, and most of the nomads. 
"UXSA'R'UXSA'MA'Q uxSar uxšāmāq. 0 

:: AR AIR ’LS’DIY är ačip óltádi “The man was so hungry that he became dizzy and 
almost fainted from hunger (ismadarra tarfuhu wa-kada an yuyšā ‘alayhi min Sidda al-jū‘).” Cigil 
dialect. "LSR 'LS$'MA'K ól&ir 6184miak. 

r 


uL YILA’ J IRTA’ DIY ol yiyaé iryadi “He shook (hazza, nafada) the tree (to make 
its fruit fall)" Also for other things. 'IRU'A'R ’IR‘'TA’MA’Q iryar iryamaq. 


W 


5s QA’M’ CARWAVS! "AR'WA'DIY qam arwi8 arwadi “The diviner prepared a spell 
(raqá ...ruqya)." ’ARWA’R’ ’AR'WA’MA’Q arwar arwamaq. 


Q 
:: UL ’ANIK 
[1. 238/283] 


'AWIN ’AR‘QA’DIY ol anig áwin arqādi “He examined (bahata) what was in his house and 
investigated (talaba) it and searched (fahasa) for what he thought was in it.” Oyuz dialect. 


2: UL ’ANY QAR'TA’DIY 'ARQA'DY! ol ani qaryadi argadi “He cursed him and men- 
tioned his evil deeds (la‘ana wa-dakara masa'at)." This is only used as a paired expression, never 
alone. It is derived from their word for “‘praise (tana')": ’AL‘QIS alqi&. From the frequent use 
in the paired expression, 'ALQA'DIY alqàdi became used also for evil, even though its root- 
meaning was for good. Then the ra’ is an alternant of the lam; just as in the words of the Exalted: 
ka-annahum bunyan4" marsus (Q. 61:4 “as though they were a building well compacted”), 
malsüs is a variant reading. 'ARQA'R ’ARQA’MA’Q arqar arqamagq. 


K 


144 1. Ucrossed out in brown ink. 


145 1. Q altered from (or to?) T. 


oxSa- 


irya- 


arwa- 


:?L YUVNK ’IWSK’DIY? ol yin, iskadi “He plucked (natafa) the hair [i.e., wool] (or 
other).” ’SKA’R ’ASK’MA’K iskár iskámák. 


SCLOVN'ALKA'DIY ol tin dlgadi “He sifted (naxala) the flour (or other).” 'AL'KA'R 
"AL'KA’MA’K Algar dlgamak. 


n? AR "AM KEDIN ar ümgádi “The man suffered trials and hardship (imtahana wa-qasa 
l-mihna).” "AM KR ’AM’K’MA’K ümgár ämgämäk. 0 


:: °L "NIE TAW’RIN ’UB'LA’DY ol anig tawarin üplàdi “He plundered (nahaba)? his 
property." "UBLA'R'UBLA'MA'K iiplir iiplimak. 0 


2: "L ONST 'ATLA!'DIY ol qóyiy átlàdi “He made the sheep into meat (lahm).” "AT. 
LA’R ’ATLA’RMA’K [sic] Stär ütlàmák. 


: CAT ’UTLA’DIY at otladi “The horse (or other) fed on fodder (i'talafa)." 'UTLA'R 
"UTLA'MA'Q otlar otlàmaq. 


N 


SCUL'AT'ATLA'NDY [sic] ol at atladi “He mounted (rakiba) the horse.” 'ATLANUR 


'ATLANM'Q [sic] atlar atlāmāq. ° Verse: 
YLQY YRIN ’TLNVR yilqi yazin etliniir 
"UTLAB 'ANIN ’TLNUVR otlap anin ätlänür 
BAKLAR SAMUZ'ATLANVR beglàr samiiz atlanür 
SAFNUB 'UKUR 'SRISVR sàwnüp ógür isriSür 


0 Describing spring: “The animals thrive in it De, in springtime]; they [graze and] put on flesh 
at that time; then the emirs find fat horses to mount; the herd rejoices (at the first signs of spring) 
and bite one another (from joy).” 0 


: 'UL'ANY 'ITL'DY ol ani itladi “He reviled and scorned him and considered him a 
dog (min jumla al-kilab)." 'ITD'R'ITLA'MA?Q itlar itlamaq. 


x: LS TVNUP 'IJL'DY ol tonuy iéládi “He made a lining (bitana) for the garment.” 
"IFLA'R'IFLA'MA'K idlar ičlämäk. 0 


:"UL'ADLA'DIY NA'NKIN ol ädlädi näņin 


U crossed out in brown ink. 

MS. anhaba. 

Cf. 133 atlan-; the verse illustrates atlan-. 
Added in red ink. 
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238 
[I. 240/286] 
“He manufactured the thing as goods (sana‘a 'ard^")." "DL’R ’DL’MA’K üdlár adlamak. 0 


Ss CCULCUVNUDP 'UZLA'DIY ol unuy ózlàdi “He baked the dough in the ashes (mal- 
lala)” "UZI'R'UZLA'MA'K özlär ózlámük. 0 


SCULCOSTDY NA’NKNY ol usladi nanni “He discriminated (fatana, mayyaza) between 
good and evil." Oyuz dialect. 'SD'R'S'L'MA'K [sic] uslàr uslamaq. 


s CLOCY'QASLA'DIY ol ayàq ašlādi “He repaired (ra’aba) the bowl (or other). 
'SUR 'ASLA'MA'Q ašlār aslamáq. 


n AR ISL’DIY är i8lidi “The man (or other) worked (‘amila).” 'ISL'R 'ISLA'MA'K 
islár islámák. 


r 


SCUDPL'NCIADLA'DIY! oylaniylàdi “The baby cried (bakā).” A variant of: YID- 
LA'DIY yiyladi. 'ITL'R 'AITL'MA'Q! ilar iylámáq. 


W 

5s BAK 'AW ’AWL’DIY beg aw awladi “The emir went hunting (sada g-gjayd)." :: 
'ANK'R. KSY 'AWLA'DIY agar kiši awladi “The people crowded (izdahama) around him." 
"WLA'R'WLA'MA'Q awlar awlamàq. 

K 


SCUKLIYDY NA'NK iiklidi nan “The thing grew (zada, nama).” "UK'LAIR 'UKLY- 
MAVK üklir üklimák. 


SCLOYYRIKKL'DY ol yerig ikládi “He trampled (wati'a) the ground (or other).” 
'"KUL'R'KLAMA'K iklàr iklàmák. 0 


SCCARDCCIKL'DY Sr igladi “The man (or other) became sick (marida).” "IKLA'R 
'IKLA'MA'K iglar iglamak. 


L 


: MAN "ANN "AM LADIM màn ani ämlädim “I treated him with medicine (Glajtu, 
dawaytu).” 'AM:LA'R MAN ’AM'LA’MA’K ümlür män, ämlämäk. 0 


146 1. Acrossed out in brown ink. 
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ózlà- 


isla- 


iyla- 


awla- 


ükli- 


iklá- 


iglà- 


amla- 


: MAN 'ANK'R'IM.L'DIM män anar imladim “I winked (yamaztu) to him (with my 
eye) or pointed (asartu) to him (with my hand)." 'IM'LA'R MAN ’IM'L’M’K imlar man, im- 
lümàk. Proverb [=54 ay]: "AN: TULVN BULSA’ 'LKIN 'IM-LA'MA'S ay tolün bolsa Sein 
imlümás “When the moon is full one does not point to it with the hand." This is coined about 
any matter that is obvious. 


N 


5: YIYR’ ’ADNA’DIY yer adnadi “The land (or other) changed (tayayyarat).” 'AD- 
NA’R ’ADNA’MA’Q adnar adnamaq. 


:: MAN BUV YYR'DA’ ’UR‘NA’DIM män bu yerdá ornadim “I settled (tawattantu) 
in this place.” :: "RENA'DIY NA’NK ornádi nin “The thing was placed and stayed firm (tamak- 


kana mawdi‘a" wa-stagarra).”” :: KUVN "UR'NA'DIY kin ornadi “The sun set (yabat).” "UR- 
NA'R ’UR‘NA’MA’Q ornar ornāmāq. 


5 "UIUL ’AT’QA’ ’UZ:NA’DIY oul ataqa óznádi “The son was disobedient (ʻatā, lam 
yanqad li-amr) to his father." Also for others. 'UZNA'R 'UZNA'MA*K óznár óznümák. 

:: ASIN ’AS'NA’DIY Sein üsnádi “The breeze blew (tanassama).” 
[I. 242/288] 


CAR! CIAS'NA'DIY är üsnádi “The man (or other) yawned (tatawaba)." "IAS'NA'R 'IAS'NA"- 
MA’K üsnür üsnámák. 


i: BYR NA’NK BYR NA'NKKA' 'USNA'DIY bir nay bir nünkà ósnádi “One thing 
resembled (Sabaha) the other." "UVS'NA'R'US'NA'MA'K ósnür ósnámák. 0 


Ss ATCADNA'DY at aynadi “The horse rolled (tamarraya) (in the dust, or other)." 
i: AR ’AT'NA’DIY är aynadi “The man was tongue-tied (tata‘ta‘a lisan ar-rajul wa-n‘aqada ‘alay- 
hi)” 'ADNA'R ’APNA’MA’Q aynar aynamag. Its root-meaning is “talking through the nose 
(al-yunna).” 
Nasal 
R 


s "URNKARDIY NA'NK ürnürdi nan “The thing became white (ibyadda)." ’URN- 
KARUR'URNKAR'M'K ürnärür ürnürmák. 


SCARCCASKRDY [sic] är osnardi (?) “The man suddenly stopped work and sat down 
(haruna! min al-‘amal wa-jalasa)." '"SNKRA'R[sic] 'SNKRMA'Q osnarur osnarmàq. 


147 1. MS.hazuna. 
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š 


5 "UTLAN ’ANKRAŠ:DIY oylān anraSdi “The babies (or other) were in pain (adiyat).” anras- 
'ANKRASVR 'ANKRSM'Q anra&ür aņrašmāq. 


SCINUGEUNCINK'RANDIY ingán inrandi “The she-camel (or other) moaned (hannat).” ^ inran- 
'INKRNVR 'INKRNM'Q inranür inranmaq. 


s UZM ’UNKINDY [sic] üzüm ónlündi “The grapes took on color (talawwana).” Also ^ ónlün- 
of a man when he takes on color after an illness. 'UNKLNVR 'UNKLNM'K önlänür önlänmäk. 


SCARNIY ANKTTURDY ärni äntürdi “He confused (hayyara, adhaša) the man in the äntür- 
matter.” 'ANKTARUR'ANKTRMA'K antürür antiirmak. 


SCLCNKR YIU ’UNKTURDY ol anar yiyat üntürdi “He had him pierce a hole (atqaba) üntür- 
in the wood." 'UNKTURUR 'UNKTURMA'K üntürür iintiirmak. 


Another Type 


:: "UL SUVZUK 'ANKLA'DIY ol sózüg anladi “He understood (fahima) the words (or anla- 
other)." 'ANKLA'R 'NKLA'MA'Q anlar anlāmāq. Oyuz dialect. D 


End of the Quadriliteral Chapters 
Chapters of Quinquiliterals 
R 


:: "L MANY ’UFUTTAR:DIY ol mani uwutyardi “He made me feel ashamed (alja’ani ila uwutyar- 
Lhaya’ hatta hayitu)." "UWUT-TARUR: 'UWUT 'ARMA'Q uwutyarur uwutyarmaq. 


K 

:: 'ANIK BASIY ’ISIR'KNDY anig baii isirgündi “His head broke out in heat rash (butar — isirgán- 
bi-harara) (because he had not shaved it for a long while)." 'ISIRKANUVR 'ISIR-KANM*K isir- 
ganiir isirganmak. 0 


:: “AR TAWA’RINKA’ 'ASIRKAN'DY är tawarina üsirgángi “The man regretted the — ásirgün- 
loss (ta’assafa ‘ala dahab) of his wealth." 'ASIR'KANVR 'ASIR'KANM'K üsirgánür ásirgánmák. 


N 


[I. 244/291] 148 


"AR "UWUT- LAN DIN är uwutlandi “The man was ashamed (istahya)." The Oyuz say: 'UTAN'- uwutlan- 
DIY utandi dropping some letters. "UWUT'LANUR 'UWUT'LAN'MA'Q uwutlanur uwutlanmàq. D 
0 


: QYZ'AKAT'.LANDY qiz egätiänd “The bride acquired a maidservant (xadima) who 
was sent with her." 'AKAT'LANUR 'AKAT:LANM'K egätlänür egitlinmak. 0 


SCARCSELANDY är e&iélindi “The man acquired a pot (qidr)." "SIJLANUR ’SIJ- 
LANM’K ešičlänür eSiclànmák. 0 


i: "NIK KVZY 'ANUJLANDY anig közi änüčländi “His eye acquired a cataract (zafara).” 
'ANUJLANUR'ANUJLANM'K ünü&lünür ünüclánmák. 0 


: "AR’ ’APIRLNDY är ayirlandi “The man was honored (ukrima).” The niin is an 
alternant of lam [ie. ayirlal.]. :: "UL BUV "AT'NIY 'ATIR-LAN'DIY ol bu atni ayirlandi “He 
considered this horse expensive (yali).” ’ATIR'LANUR ’ATIR‘LANM’Q ayirlanur ayirlanmaq. 
Also for considering a thing heavy (taqil). 


53 "UTURLAN:DY NA'NK uyurlandi nin “The right time came (hana waqt) for the 
thing.” :: YUVL ’UTURLANDY yol uyurlandi “The journey became propitious (mubarak).” 
:: AT "UPRLANDIY at uyurlandi “A recompense was given (‘uwwida)! for the horse (which 
had been given as a gift)" — Oyuz dialect. "UPRLANUR "UC 'RLANM'Q uyurlanur uyurlanmàq. 0 


i: YUN'D ’UKR'LANDY yond ógürlindi “The horses formed a herd with a stallion 
(sárat dat fahl ra‘ilan).” *KURLANUR 'UKURLANM'K ögürlänür ógürlinmák. The same for any 
kind of animals when they form flocks (qut'an). 0 


5s YYR' ’ATUIZLANDY yer atizlandi “The land was made a watershed (musarat)."* 
"ATUIZLNUR ’ATUIZLANMAK-Q atizlanur atizlanmaq. 0 


:: BUV NA’NKNY ’UJUZLAN:DIY bu nagni učuzlandi “He considered this thing cheap 
(raxis)." "UJUZLANUR 'UJUZLANM'Q uéuzlanur uéuzlanmaq. 


'L TA'T*'NY ’ADIZLANDY ol tayni ädizländi “He considered the mountain to be a long 
barrier (mani‘ tawil)." 'ADIZLANUR 'DIZLANM'K ‘ddizliniir àdizlànmák. 0 


5s UDLA'NCISIZLANDY oylān esizlindi “The baby was naughty ('aruma)." 'ISIZ- 
LANUR 'AISIZLANM'K esizliniir esizlànmák. 0 


SCARCUDUZLAN' DIY Sr oyuzlandi “The man put on the dress of the Oyuz.” 'Ul'UZ- 
LANUR 'Ul'UZLANM'Q oyuzlanur oyuzlanmaq. 0 


7: “AR "UKUZEANDY är öküzländi ‘The man became owner of an ox (tawr)." 'UKUZ- 
LANUR'KUZLANM'K óküzlinür óküzlinmák. 0 


[I. 246/293] 


"AR "UTUSLANDIY är oyušlandi “The man acquired a party and kinsmen (tahazzaba 
wa-sara du ahl wa-'asira).^ "UTUSLANUR 'UTUSLANM'Q oyuslanur oyuslanmàq. 0 


148 1. MS. ‘awd. 
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eSiélin- 


aniiélin- 


ayirlan- 


uyurlan- 


D 
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5s TARIP"URUF'LANDIY tariy uruylandi “The grain seeds swelled (in'aqada habba).” 
5s KBA’Z °URUTLANDY käbäz uruylandi “The cotton formed seed (in‘aqada).” 0 Also for 
any kind of fruit. "URUTLANUR ’URUPLANM’Q uruylanur uruylanmaq, 0 


s “AW ’UJUAQLAN'DY üw oëadland “The house acquired a stove or fireplace 
(kanun).” 'UJUAQLANUR ’UJUQLANM’Q oéaglanur očaqlanmāq. 0 


:: ?DAQLANDY NA'NK adaglandi nay “The thing acquired a foot (rijl).” Proverb: 
'ALIM KIYJ QAL'SA' 'ADAQLANUR alim kéé qalsa adaglanur 0 “When the debt remains 
(upon the debtor) for a long time it gets a foot" — that is, his creditor sends him a request. 'A- 
DA'Q'LANUR'ADAQLANM'Q adaqlanur adaqlanmaq. 0 


:: SUVW 'ARIQ'LANDY süw ariglandi “The water was canalized (inta‘aba).” ! Also 
of land when it is characterized by eroded channels like canals (anhar). 'ARIQLANUR 'ARIQ- 
LANM’Q ariqlanur aridlanmaq. 0 


i: "Ab: "AZUQLANDY är azuglandi “The man obtained provisions (zad)." 'AZUQ- 
LANUR 'AZUQLANM'Q azuglanur azuqlanmagq. 


5 "TUNN 'ATAK'LA'NDY ton ätäkländi “The garment was given a skirt (dayl)." 
'ATAK'LANUR 'ATAK'LANM'K ütüklünür ütáklinmák. 0 


s AR‘ “ATUK’LANDY är ätükľändi “The man obtained a boot (xuff)." 'ATUK'LNUR 
'ATUKLANM'K ütüklánür atiiklinmak. 0 


5 WAT: 'ARUK'LANDY ;yiyaé ürüklündi “The trees produced peaches, apricots, or 
plums (xawx, mišmiš, ajas)." 'ARUK'LANUR 'ARUKLANM'K arüklünür ürüklánmák. 0 


5L BUV "UTUR'DA' YARMA'Q' QA’ 'ISICFLAN'DY ol bu uyurda barmaqga isiglandi 
"(The man) considered the time too hot (harr) to go.” "ISI&LANUR 'ISIKLANM"K isiglünür 


isiglänmäk. 


SCIT ’ANUK'LAN'DIY it ánüklündi “The bitch bore a puppy (jira")." A NUK'LANUR 
'ANK'LANM'K ünüklánür üniüklinmák. 


s CARDCCATANLANDY är atanlandi “The man obtained a gelded camel (ba‘ir xasi).” 
'ATANLANUR 'ATANLANM'Q atanlanur atanlanmáq. 


:: BADIJ'UZUM'LANDY  badié üzümlándi “The trellis became covered with grapes 
(‘inab).” 'UZUM'LANUR 'UZUMLANM'K üzümlánür iiziimlanmak. 


Doubled, Irregular? 


149 1. Also pointed inba‘ata. 


uruylan- 


oéaqlan- 


adaqlan- 
P 


ariglan- 


azuglan- 


átáklán- 


'àtüklàn- 


ariiklan- 


‘Aniiklin- 


atanlan- 


üzümlän- 


2. This section is out of place here; it belongs rather with the doubled section of the quadri- 


literals (134-137). 


243 


i: AR’ TAWA’RIY "UBLAL'DY är tawari iiplaldi “The man’s property was plundered üplál- 
(nuhiba)." 'UBLALUVR 'UBLALMA'K üplälür üplilmák. 


[1. 248/295] 150 


s QUVY ""ATLALDY oo ätläldi “The sheep was made into meat (lahm)." Also for atlal- 
other things. ATLALUVR ’ATLALM’K ütlálür àtiálmák. 


SCAD'LALDIY NA'NK | üdlildi nan “The thing was put to good use (uglilia)."! 'AD-- ‘adlal- 
LALUR ’AD'LALMA’K ädlälür ädlälmäk. Also of something that is taken good care of (uftuqida). 


1: “AYA’Q ’AS'LALDY ayàaq aslaldi “The vessel was repaired (rw'iba)." 'ASLALUR aslal- 
'ASLALMA'Q ašlalur ašlalmāq. 0 


SsYSCISLALDY i$ išläldi “The deed was done (‘umila).” '"ISLALUR ’ISLALM’K islal- 
islálür išlälmäk. 0 


: KYIK'AWLAL'DY küyik awlaldi ‘The wild beast was hunted (sida).” "AWLALUR ` awlal. 
'AWLALM'Q awlalur awlalmaq. Verse: 


'AWLALUR 'UVZUM 'ANIK TVZNK’ awlalur özüm anig tūziņa V 
'AWLALUR KUVZUM ’ANIK TVZNK'  ümliálür közüm anig tozina 


Describing his beloved: ‘My soul is hunted by his charm; my eye is treated (for bleariness) by the 
dust of his (foot).” 


5s TKM’ TURLK ’YK "ID LALDIY tagmi türlüg ig igláldi “He was taken ill (murida) iglal- 
with every kind of illness." 'IKLALUR 'IKLALM'K iglálür iglàlmák. 0 


SCIK'LIK 'AMLALDIY iglig ámlaldi “The sick person was treated (‘alija).” 'AM:LA- ` ümlil. 
LUR'AM'LALM'K ämlälür ámlülmák. 0 


i: KISY 'IMLALDY kiši imlüldi “The man was gestured to (usira) (by winking? the eye, ^ imlal- 
or the like)." "IMLALUR 'IMLALM'K imlälür imfalmak. 


Quinquiliteral, Defective 
T 


2: AT "AR BALANDIN at arpalandi “The horse got some barley (3a'ir)." Also for arpalan- 
others. 'ARBA'LANUR ’ARBALANM’Q arpalanur arpalanmaq. 


150 1. MS. aslaha. 
2. MS. ymr, read yamz. 
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D 


4: BAK BYR YYRK 'RDVLANDY beg bir yerig ordulandi "The emir took a place as ordüulan- 
his personal residence (qagaba)." "URDUVLANUR "URDUVLANM'Q: ordulanur ordulanmaq. 


s CUL ’ANKAR 'UTRUVLAN'DY ol anar utrülandi “He stood opposite (wajaha) utrülan- 
him." 'UTRLANUR ’UTRLANM’Q utrulanur utrulanmaq. 


Q 


iL MNY ’ARQALAN‘DY ol mani argalandi “He took me as a backer or helper (za- arqalan- 
hir)" : ^L TA'T-NY ’ARQALAN‘DY ol tayni argalandi “He leaned (istanada) on the moun- 
tain." 'ARQALANUR 'ARQALANM'Q arqalanur arqalanmáq. 

M 


: YPJ "UZUMLANDY [sic] yiyač üžmäländi “The tree grew mulberries ( tūt).”’ üžmälän- 
v P^ 
'UÉUMLANUR ’UZUMLANM kK üžmälänür üžmälänmäk. 


Another Type 
T 


SCATOVTLANDY at Otlandi ‘The horse galloped like fire (iltahaba jary@").” Also::  otlan- 
"AR: 


[I. 250/297] 151 


'UVELANDY är otlandi “The man flared up in anger (iltahaba yadaban)." "UVT'LANUR 
"VTLANM'Q otlanur otlanmaq. 


Z 


1: UL BUV YARMA!'QIT "ZLANDY ol bu yarmagiy azlandi “He considered the dir- azlan- 
hams to be few (qalil)." Also for other things. "ZLANVR "AZLANM"Q azlanür azlanmaq. 0 


s “AR CUVZLANDY är üzlandi “The man displayed good craftsmanship (abda fi üzlan- 
san‘atihi husn ‘amal wa-hadafa)."! "UVZ LANUVR ’VZ'LANM’Q üzlanür uzlanmàq. 


š 


SCAR 'IYSLANDY ar islandi “The man pretended to be working (ya'malu)." :: 'AW Ilan- 
IYSLANDY? åw islandi “The smoke adhered to the house and it became blackened (laziga d- 


3. MS. tat. 


151 1. MS.ahdafa. 


2. Later hand (brown ink) has changed the three dots of Š to sukün(') and placed three dots 
below. 


duxàn, iswadda)." The same for clothes, or other. 'IYSLANUR? ’TYSLANMK-Q? iSlanur islan- 
màq (islánmák). 


K 


zz "AR ’VZINK’ UAWLANDY Sr özinä awlandi “The man hunted (istiyad) by and for 
himself." "AWLANUR "WLANM'Q awlanur awlanmagq. 


W 
1:  ARUQ "AR "VK LANDN aruq är 6glandi “The tired man (or other) recovered from 
his fatigue (ajamma)." Also used of a baby when he grows (kabura). 'UVKLANUR 'VKLANM'K 
Ogltinür églinmik. 
Final Weak 


T 


:: “AR YRMA'Q'ADUTLA'DY är yarmaq adutladi “The man scooped up the dirhems 
with his palm (hafana . . . bi-kaff).”” Also for scooping up water with one's hand (yarafa . .. bi- 
yad). 'ADUTLA'R'ADUTL'MA'Q adutlar adutlàmàq. 0 


i: ’L’ANY ’UZTLA’DIY ol ani ózütládi “He considered him a miser (baxxala, nasaba 
ila l-buxl).” "UZTL'R'UZTLA'M'K özütlär 6ziitlimak. 


i: ’L’?UDLIN ’KUT:LA’DIY ol oylin ógütlüdi “He counseled (wa‘aza) his son (or other)." 
"UKUTL’R ’KUTLA’MAYK ögütľär ögütlämäk. 0 


3 UL QIYZIN ’AKAT-LA’DIY ol qizin egätlädi “He sent a maidservant (xadima) with 
his daughter to her husband's house." 'AKAT'LA'R'AKAT'LA'MA'K egatlar egätlämäk. 0 


S AR ’ULUTL’DY är ölütlädi “The man quarreled and almost started a fight (jādala 
hatta kāda yuqi'u l-muqatala).? "ULUTLA’R 'ULUTLA'MA'K Gliitlir ölütlämäk. 0 


J 


x: "AR QUSUT 'AMATLA'DY är quSuy amatladi "The man made the bird a target 
(yarad)." "AMAJLA’R 'AMAJ:LA'MA'K-Q amatlar amatlàmáq. 


5s UTA'JY KVZUK 'ANUJLA'DIY otati kózüg änüčlädi “The doctor treated the eye 
for cataracts (zafara)." 'ANUJL/R 'NUJLA'MA'K ünütlár anüclámák. 


[I. 252/300] 


R 


3. MS. mugátila. 
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SCAT'OADARLA'DY (är) at adarladi “The man saddled (asraja) the horse (or other)." 
'ADARUR 'DARL'M'K adarlar ádürlümák. 


:: TNKRY MANIY 'ABIRLAPDIY tünri mani ayirladi “God Most High honored (akrama) 
me." "ATIRLA'R ’ATIR'LA’MA’Q ayirlar ayirlamag. Also of anyone who honors another person. 


SCARCYSINCUDPURLA'DY är iin uyurladi “The man put off the matter and did it in 
its proper time (irtaqaba, fa‘ala fi waqtihi wa-imkanihi)." "UTURLA’R 'UTUR'LA’MA’Q! uyurlar 
uyurlamaq. Hence :: "AR TAVA’R 'UTURLA'DIY är tavar oyurladi “The man stole (saraqa) the 


goods" — because he waited for the opportunity and the right time (yartagibu fursatahu wa 
wagtahu). ^ There is another explanation for this verb, namely that it is based on the noun: 
UT RIY oyri the word for “thief (sariq)" and the ya’ dropped from: 'UI'RIY oyri through light- 
ening. | prefer the latter explanation, but both are plausible. Verse: 

BAKIM: ’UVZN 'UC'RLA'DY begim özin oyurlādi 

YART BYLB 'U'RUDY yaray bilip wyurladi 

'LU TNKRY "AIR DN uluy tánri ayirladi 

"MIN QUT QW TURY [sic] TUTDY anin qut qiw tozi toydi 


0 Describing the emir of the Tangut who prepared an ambush for the enemy: “My emir stole 
away from the army and lay in ambush, waiting for the right moment; God Most High honored 
him with victory, and thus arose the dust of Luck and Fortune.” 


Z 


i: AR YYRIN ’ATIZL’DY är yerin atizladi “The man put dams and watersheds (dibar, 
musannat) in the land (for sowing)?” 'ATIZLA'R ATIZLA’M’Q atizlar atizlamaq. 


: BAK "ANY ’UJUZLA’DY beg ani uéuzladi “The emir treated him with scorn (ahana)."' 
'UTZUR 'UJZL'M'Q uéuzlar utuzlamaq. 0 


i: UL ’ANY 'UDUZL'DY ol ani uduzladi “He treated him for mange (jarab)." "UDUZ- 
L'R'UDUZLA'MA*K [sic] uduzlar uduzlamag. 0 


i: CUL 'ARIQNY "AlIZLA'DIY ol ariqni ayizladi “He made a mouth (füha) for the 
canal"  :: 'L QULIN "AT'IZLA'DIY ol qulin ayizladi “He struck his slave (or other) on the 
mouth (fam)." 'ACIZU'R'ATC'IZL'MA'Q ayizlar ayizlamaq. 

: UL MANY ’UTUZLA’DIY ol mini oyuzladi “He considered me 


[1.253/302] 


Ovuz and related me to them." ’"UT'ZL’R 'UL'ZUM'Q oyuzlar oyuzlamagq. 


152 1. InMS. this form occurs on the next line after the translation of the following sentence. 
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:: 'UL BITK ’UQITISA’DIY ol bitig oqitsadi ‘He wanted to have the book read 
(yuqri'a)." Also when one wants to call (yad'uwa) a person. 'UQITISA'R ’UQITISA’M’Q ogqitsar 
oqitsamaq. 0 


:CL TARII 'UKITISA'DIY ol tariy ógitsidi “He wanted to have the wheat ground 
(yathana) by someone else." "UKITISA'R 'UKITISA'MA'K ógitsár ógitsámák. 0 


2: AR’ ’AKIR'SA’DIY Sr ügirsádi “The man wanted galingale (wajj) (to treat himself 
with it)” :: 'URA'TUT YIB 'AKIRISA'DIY urayut yip ágirsádi “The woman desired and in- 
tended to spin (fayzil)." :: BAK KAND 'AKIRISA'DY beg känd dgirsadi “The emir desired and 
intended to besiege (yuhasira) the fortress." "AKIRISA’R 'KIRISA'MA'K ägirsär ügirsámàk. 0 


SCARDCOAAJIDSSA'DY är atiysadi "The man desired something sour (humiuda).” AJIT"- 
SA’R AJII'SA'MA'Q atiysar atiysamag. 0 


1: AR ATA’ "ULI'SA’DY Sr atta uluysadi “The man wanted the large one (kabir) of 
the horses." The same for anything large. 'ULI'SA'R ’ULT'SA’M’Q uluysar uluysamaq. 0 


i: AR "ARUKSA’DY är ürüksádi “The man wanted peaches (xawx) (or other).” 
'ARUKSA'R'ARUKSA'MA'K ürüksár ärüksämäk. 0 


s "Ab: ULUK'SA’DY är Gliigsidi “The man wanted to be dead (mayyit)." "ULUK- 
SA'R"ULUKSA'MA'K ólügsár dliigsimiik. 


š 


:: AR TAV’RIN ’UKUSL’DY ïr tavarin üküšlädi “The man considered his wealth to be 
much (katir)." '"UKUSL'R'KSDL'M'K üküšlär üküšlämäk. 


r 

:: QUZY ’ARIPL’DY qozi ariyladi “He gelded (nazaʻa xuşya) his lamb (or other).” 
:: ° L YARMA’ OUT '’ARILL’DY ol yarmagiy ariyladi “He picked out the best (iltaqata jawda) of 
the dirhems.” The same for anything of which one chooses the best (ixtara nuqawa). 'ARII'L'R 
'ARIDTL'M'Q ariylar ariylamaq. 

i: UL KBA’Z ARITL'DY [sic] ol käbäz uruyladi “He removed the seed (naza‘a habb) 
from the cotton." Also when one extracts the pit (axraja nawat) from a fruit. 'ARIDL'R 'ARIT- 


L'M'Q uruylar uruylamaq. 


:: TUNKZ ’ATID ’AZITL’DY tonuz atiy aziyladi “The boar attacked the horse and 
wounded it with its fang (nab)." 


[I. 255/304] 


:: MAN TUNKZNY ’AZIPL’DIM män tonuzni aziyladim “I struck the boar on its fang.” Also of 


247 


oqitsa- 


ógit eg. 


ügirsá- 


atiysa- 


uluysa- 


ariiksa- 


Oliigsa- 


üküsla- 


ariyla- 


uruyla- 


aziyla- 


154 


248 


any wild animal with fangs or canines (nab) on both sides. ’AZIT'L’R AZIT'L’M’Q aziylar aziy- 
lamaq. 


: TANKRY MANIY ’ULUIL’DY tánri mani uluyladi “God Most High blessed me with 
glory (razaqa al-kibriya')." :: BAK MANY ’ULUI'L’DY beg mini uluyiadi “The emir considered 
me great (kabir)^  "ULTLA’R 'ULTLA'M'Q uluyiar uluylamag. Proverb: "LPNY ’LI'LA’SA’ 
QUT BULUVR: uluyni uluylasa qut bulir 0 “When one honors (waqqara) the elder (because 
of his age) one finds Fortune." 


Q 


SCLOCNYCADAQTLDY ol ani adaqladi “He hit him on his foot (rijl)." "DAQL’R 
'DAQL'M'Q adaglar adaqlamaq. 


::’L’NY ’ADUQ'LA’DY ol ani aduqladi “He considered it a rarity because it was un- 
known (istatrafahu li-kawnihi majhul)." 'ADUQL'R ’ADUQL’MA’Q aduglar aduqlamaq. 


:: BAK ’ARUQL’DY beg aruqladi “The emir recovered from fatique (ajamma min at- 
ta'ab)." This is an expression for sleep (nawm) in the Khaqani dialects. Its root-meaning is “to 
rest from weariness (istaraha min alkalala)." ’ARUQL’R 'ARUQL'M'Q aruglar aruglámàq. 


:’L’NY’ASUQLA’DIY ol ani a’uqladi “He hit him on the anklebone (ka‘b).” 'ASUQ- 
L'R'ASUQUM'Q ašuqlār aséuglamaq. 0 


1: L NY 'ASAQLA'DY ol ani Waqladi “He considered him small (sayir)." Proverb: 
YATYNIY ’ASAQ'L’SA’ BASQA' JQ'R yayini ušaqlāsa baSqa tigar 0 “When one belittles the 
enemy it goes to the head.” The intention is that it destroys one’s head, meaning one’s determina- 
tion, so do not belittle him. :: UL MANIK SUVZUM NY ’USAQLA’DIY ol minig sózümni 
uSaqladi “He misrepresented and slandered (qatta, wad) my words.” "USAQU'R ’USAQL’M’Q 
uSaqlar usaglamaq. 


SsCLOANUQLD'DY NA’NKNY ol unugladi nanni “He found the thing to be ready (hadir 
mu‘add) so he took it." 'ANUQL'R 'ANUQLA'M'Q anuqlār anuqlamaq. 


K 


sCLOTVNUDCIJUKLA'DY ol tonuy ičüklädi “He attached to his garment the fur 
(farw) (of a sable, squirrel, or other).” IJUKL’R "IJTUKL'M'K itiiklar itiiklimak. 0 


:: TARIY “ARUKL’DY  türi ürükládi “He tanned (dabaya) the hide.” 'ARUKL'R 
'ARUKL'M'K ärüklär árüklàmük. 0 


SOLQVY(N)UP'UZAK-L'DIY! ol qoyuy özäklädi “He cut 


154 1. A (brown) altered from U (black) (? — unclear). 


uluyla- 


anuqla- 


itiikla- 


ärüklä- 


özäklä- 


[I. 257/306] 


the sheep’s spinal vein (abhar).” Also for striking it. "UZUKL'R 'UZUK'L'M'K özäklär üzük- 
lümák. 0 


SCROCSIKL'DY är isiglidi “The man went out in the heat (hamawa) of summer or the 
midday sun." "ISIKL'R'SIKL'M*K' isiglir isiglámák. 


CL KIRTLIK ’USKL’DY ol kiritlik ósüglàdi (?) “He opened the lock without a key by 
a trick (fataha . . . bi-hila min yayr miftah)." 'SKL'R ’SKL’MK-Q ósüglár ósüglámák. Kani 
dialect. 


i: L ’SIR‘KA’DIY NA’NKNY ol üsirgàdi nänni “He regretted the loss (tahassara ‘ala 
fawt . . . wa-ta’assafa) of the thing.” ’ASIRK’R ’ASIRK’M’K &sirgür ásirgámák. 


SCLOKYKNY ’USIKL’DY ol kyikni üsikládi “He captured the gazelle while it was 
restrained by the cold (fi hasrihi wa-hala wujadihi l-bard).” Also for other things. "USIKL'R 
'SKU'M'K üšiklär üSiklámák. 

5s UURA'TUTNY 'KAKL'DY  urayutni ákáklàdi “The man insulted the woman and 
called her a whore (sabba . . . wa-nasaba ila l-fujtir).” 'AKAKL'R 'AKAK-L'M'K ükáklür akak- 
limak. 0 


SCLCT'MPUKAKL'DY ol tamiy iikakladi “He put towers (burüj) on the city walls.” 
Also for putting boxes (sanadiq) on a thing. 'UKAKL'R 'UKAKL'M'K iikaklar ükäklämäk. 0 


i: UL ’ANY ’ALIWK:L’DY? ol ani ülükládi “He derided him and mocked him (hazi’a 


bihi wa-saxira minhu)."? 'ALIUKL'R? 'ALIUK'L'M'K? älüklär ülükfámák. Verse: 
TANKUT SUVSIN ’USIKL’DY tagut süsin üšiklädi 
KISY 'YSN'ALIVK L'DY? kiši Sin alükládi 
'ARIN'ATIN BALIKLA'DY üirin atin beligladi 
BULUN BVLP BASY TTDY bulun bolup basi tiydi 


"(The enemy) attacked the troops of Tangut (a realm or province near China) at night in the bitter 
cold (so that he would not gain victory); then he mocked them, until they presented to us their 
horses and men; he bowed his head from the hardships he suffered [lit.: he fell captive and hid 
his head] ." 


: URA'TUTNY 'AMIK'L'DY urayütni ámiglàdi “The man struck the woman on her 
breast (tady).” 'AMIKL'R 'MIKL'M'K üimiglár amiglimik. 


155 1. An S is written through the final K (black ink). 
2. U (black) crossed out in brown. 


3. MS. huzi’a bihi wa-suxira minhu. 
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isiglà- 


ósüglá- ? 
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üsirgá- 


üsikTà- 


ükáklá- 


üküklà- 


'alüklà- 


ämiglä- 


250 
:: “IT” "ANUK’LA’DIY it ünükládi “The bitch bore a puppy (ajrat).” :: 'ARS'L'N 
’ANUKL’DY arslan änüklädi “The lioness bore a cub (a8balat).” 'ANUKL'R ’ANUK’LA’M’K änük- 


lär 4nüklámàák. 


:: "L MANK’ ’ASANL’DY ol mana äsänlädi “He greeted me and shook hands (hayya, 
safaha).” 'ASANL'R ’SANLA’M’K äsänlär dsinlamak. 


Another Type 
D 
[I. 259/308] 


= 7L’NY’UDUVL’DY ol ani uduladi “He followed (ittaba‘a, igtafa) him.” 'UDUVLA'R 
"UDUVLA'M'Q udular udulàmaq. 


R 

u L KY KISY "UTRA! ’RA’LA’DY ol ekki kiši otra araladi “He mediated (salaha) 
between the two men.” Also for passing between (jawaza bayna) them or between any two 
things. For “making peace (sulh)? you may say: 'ARIYLA'DIY ariladi — this is the colloquial 


pronunciation; but the first is more correct. "RA’LA’R' 'ARA'LA'MA'Q aralar aralamaq. 


s CARCCURIYLA'DIY är oriladi “The man shouted (saha, rafa‘a 'aqira)." "URIYL'R 
"URIYL’M’Q orilar orilàmáq. 


SCRCRYLDY är oriladi “The man boasted and went beyond the limit (salafa, zada ‘an 


al-yaya)." 'URYL'R'RYL'M'K-Q orilar orilamaq. 0 Verse:! 
"UZN'KNB'RYL'DY özin ógnüp oriladi 
YARIQ [sic] YYRK QRYL’DY yorip térig qariladi 
"TIT KMSB ’URYL’DY atiy kämšip oriladi 
"UFT BVLB TUBV "IDN uwut bolup töpü aydi 


Describing a warrior whom he attacked: “He was proud and boastful and puffed up with pride 
(faxara wa-salafa wa-nafaxa amruhu); he came measuring the ground in cubits; he spurred on his 
horse [and shouted] ; (then he turned back) in shame, climbing up the hill.” 0 


n L QVNUI ’URUVL’DY ol qonuy örülädi “He slaughtered the sheep as it was stand- 
ing." "URVLA’R 'URVLA'MA*K örülär örülämäk. 


r 


: "L ASIN ’ATUVL’DY ol asin ayūlādi “He poisoned (samma) his food (or other).” 
'ATUVD'R 'TVL’M’Q ayular ayūlāmāq. 


156 1. In MS. the verse appears after the following entry. 


aniikla- 


äsänlä- 


156 


udula- 


órüli- 


ayula- 


W 

: "NK TKR’ KSY AWPLA'DY anig tügrá kiši awaladi “The people surrounded (haf fa 
hawla) him.” "AW’L’R ’AW’L’M’Q awalar awalamagq. This is used especially in regard to civil 
strife (fitna); otherwise :: 'AW'DIY awdi [93]. 'AW'L'R ’W’L’M’Q awalar awalamaq. 


Q 


: ° L MANY ’AQIYL’DIY ol mani aqiladi “He considered me to be generous (jud).” 
'AQIYL R 'QYL'M'Q agilàr aqilamàq. 


K 


n ° L NY ’AKA’LA’DIY ol ani äkälädi “He called her an elder sister (uxt kabira)." 
"KA’L’R ’K’L’M’K äkålär üküliim&k. 0 


i: L NY ’UKA’L’DIY ol ani ögälädi “He gave him the honorific title of "UKA’ ógá 
meaning ‘a chief among the people (kabir fi l-gawm)’.”” "UKA’LA’R 'UKA'L'M'K ögålär ógálámàk. 


N 
SCL'ANYCNA'LA'DIY ol ani analadi “He called her his mother (umm) 
[L 260/311] 


and attributed motherhood to her." 'AN'L'R 'AN'L'M'Q analar analamaq. 


Nasal 
D 
:CAWJY KAYIKNY ’ANKDIYDY awti kayikni andidi “The hunter laid a snare (ihtala) 
for the gazelle.” SCL'ANY 'ANKDYDY ol ani andidi “He laid a snare to catch (ihtala li-ya’xuda) 
him." 'ANKDYR 'NKDYM'Q andir andimaq. . 


Another Type 


DCSY'K CANKIYL'DY  üfyák anilàdi “The donkey brayed (nahaqa)." 'ANKIYL'R 
'NKYL'M' Q anilàr anilamaq. 


Another Type 
sCURATUT'KKLNDY! urayut óniklándi “The woman put on a pair of false earlocks 


(wada'at . . . bi-sudyayn muzawwirayn)."? 'NKKLANUR ’NKKLIYMA’Q [sic] óniklünür óniklün- 
mák. 


157 l. Sic; N added before first K by a later hand (black). 
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äkälä- 


ögälä- 


anala- 
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andi- 


anila- 


öniklän- 
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Quinquiliteral 


x AR ’APRIQAN'DIY är ayriqandi “The man complained of pain (Saka... min ayriqan- 
waja'ihi joue 'ATRIQANUR 'ATC'RIQAN'MA'Q ayriqanur ayriqanmaq. 


With Two Unvowelled Consonants 


: MAN "NN "AN D'IARDIM män ani andyardim “I made him swear (hallaftu)." | andyar- 
'AN'D'T'ARUR MAN 'AN'D'T'ARMA'Q andyarur män, andyarmaq. 


Sextiliteral 


T 


=: IT ’AR‘'MUT:LAN'DIY yiyat armutlandi “The tree gave forth pears (kumatra)." armutlan- 
'AR'MUTLANUR ’ARMUTLANM’Q armutlanur armutlanmaq. 


J 


s TD'ARTUJLANDY tay artuélandi "There were many junipers (‘ar‘ar) in the moun- artuélan- 
tains.” 'AR'TUJLANUR 'ARTUJLANMA'Q artutlanur artuélanmaq. 0 


5: SUVF'UR'KUJLANDY stw ürkátlindi “The water surged in waves (maja).” "AR: arkaélün- 
KAJLANUR 'AR'KJLANM'K ärkäčlänür ärkåčlänmäk. 0 


: QYZ'URKUJLAN' DIY qiz órgü&lándi “The girl acquired a braid (qunza‘a, dafira).” örgüčlän- 
'URKUJLANUR 'URKUJLANM'K. örgüčlänür örgüčlänmäk. 


"SU "URKUJLAN'DY ešič örgüčländi “The pot acquired a trivet (utfiyya).” "URK]J- 
LNUR 'URKJLANM'K órgüelánür órgüthánm&ük. 


R 


5s TA’Y’ ’AD'TIRLAN'DIY tay adyirlandi “The colt acted like a stallion (fahl)." Also adyirlan- 
of mares when they acquire a stallion. 'AD'l'IRLANUR ’ADTIR'LANMA’Q adyirlanur adyir- 
lanmàq. 


Q 


5s AR "UDMAQLAN'DIY är udmaglandi “The man acquired followers and servants udmaq- 
(taba', šākiri).” 'UDMAQLANUR 'UDMAQLNM'Q udmaglanur udmaqlanmag. 0 lan- 


2. MS. wd'b... bad zur mrwryn; a later hand (black) through an addition in the margin has 
altered it to read bi-sud'y min sa'r ‘anz muzawwiratan (“a false earlock made out of goat’s hair”). 


3. MS. waja'ahu; min above line. 
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5sCCARCCARTUQLANDY Sr artuglandi “The man went beyond his limit (‘ad@ tawr)." artuqlan- 
'ARTUQLNUR 'ARTUQLANM'Q artuglanur artuglanmaq. 0 


[I. 263/313] 158 


T’Z BASY "IZMAQLANDY [sic] taz basi azmuqlandi “The scabiness (qara‘) of the scabby-headazmuqlan- 
became worse." :: YIYR '"IZMAQLANDY yer aZmuglandi "There was much alum (Sabb) in the 
ground (or other)." 'AIZMAQLANUR '"I£MAQLANM'Q aZmuqlanur aZmuqlanmaq. 


: UL BUV’YSIT ’ATRUQ:LANDY ol bu Īšiy ayruglandi “He found this matter bur- ayruqlan- 
densome (istatqala)." Also of a load which one considers too heavy (faqil). ’ATRUQLANUR 
"AT RUQLANM’Q ayruglanur ayruglanmàq. 0 


i: AR UPRAQ'LANDY är oyraqlandi “The man put on the dress of Oyraq (a tribe of oyraqlan- 
people)" "UTRAQLNUR 'UC'RQLANM'Q oyraqlanur o7yraqlanmaq. 


K 


i: AR’ "ATMAKLANDY är ütmáklándi “The man had much bread (xubz)" — meaning, átmáklán- 
he was rich (atra). 'ATMAK'LANUR ’ATMKLANM’K ütmüklünür átmüklànmák. 0 


There are many verbs of this type, derived from nouns. The equivalent in Arabic is to G 
say, for example, albana r-rajul (“The man was be-milked") meaning that he had much milk, and 
asha (“He was be-stripped") meaning that he had many strips of paper. 0 


S AR 'IJ'MAKLANDY üriémáklündi “[The man] put on a lambskin (farw bargan);iémaáklán- 
or else he became owner of one." ']MKLANUR ';JMKLNM*K itmaklaniir iémáklünmák. 


G 'IS'LA'R 'AR'SAK'LAN'DIY eilár irsáklàndi “The woman passionately desired a man ärsåklän- 
(talabat ar-rajul li-ahwa biha biya’an wa-hirg4^)."  "AR:SSAKLNUR 'RSAKLNM'K ürsáklánür 


"ársáklánmák. 


Ss CURA'TTUT'K'MAKLNDY urayut ügmáklindi “The woman put on earrings (ta3anna- iigmaklan- 
at, taqarratat)." '"UK'MAKLNUR 'UKMAKLNM'K ügmáklánür ügmáklünmük. 
garrai 


M 

: SUVW! 'AKRIM'LAN:DIY süw ügrimlándi “The water revolved in the swamps with Hgrimlán- 
gushing and flowing (istadara fi l-manāqi‘ maʻa fawarán wa-jary)." 'AKRIM:LNUR 'AKRIM'LAN- 
M’K ägrimlänür ágrimliinmák. 


N 


158 1. W changed from F by later hand (two dots in brown ink). 


254 
SCARCISTUNLAN'DIY är istonlandi “The man put on trousers (sarawil).” Its root- i&tonlan- 
form is: "I -TUNLANDY i&tonlandi but the jim changed to Sin because of the proximity of the (i&tonlan-) 
points of articulation. 'ISTUNLNUR 'ISTUNLNM'Q istonlanur istonlanmáq. 
Doubled 


Q 


SCARCARQQUQLANDY är arquglandi “The man refused to obey the order (‘ata fi arquqlan- 
qabul al-amr wa-haruna)." ' ARQUQLNUR ’ARQUQLANM’Q arquqlanur arquqlanmàq. 


K 


us]LOBVCYSP'AMKAKLNDY ol bu iSiy ámg&klándi “He considered this matter to be a ámgáklàn- 
hardship (mihna).” 


[1. 264/315] 159 
'AM'KAKLNUR 'AMKKLNM'K ümgáklinür ámgáklánmák. 0 


SCARCASKAKLANDY är a&gaklandi “The man became owner of a donkey (himar).” üXgáklün- 


One of the two variants. 'ASKAKLNUR 'ASKAKLNM'K äšgåkľânür äšgáklänmäk. 0 D 
: SUVW! 'AIRKAKLANDY? suw ürküklündi “The water was wavy (maja). :: 'ANIK drkaklin- 


YYNY? "AIRKAKLANDIY? anig yeni ärkäkländi “His skin shuddered (igSa‘arra).” 'IRRKKLNUR 
'IRKAKLNM'K "rküklánür irkáklánmák. Also of a man when he pretends to be manly (ruja- 


liyya). 0 
Final Weak 
B 


SCUL'ATIN 'ARBA'LA'DIY ol atin arpaladi “He fed his horse barley (Sa‘ir).” 'ARBA'- — arpála- 
LA’R ’ARBA’LA’M’Q arpalar arpalamaq. 


T 


:: "AR YA’SIN "URTVLA'DY är yāšin ortülàdi “The man was middle-aged (intasafa ^ ortüla- 
min ‘umrihi).” "URTVL’R ’URTVL’M’Q ortular ortulamaq. 0 


1: “AR ’YSQ’ ’RTA’L’DY är iSqa ertáládi “The man rose early (bakkara) for work.” ` ertiili- 
*RTA’LA’R ’RT’LA’MA’K-Q ertálür ertälämäk. 


159 1. W changed from F by later hand (two dots in brown ink). 
2. First A by a later hand (?) (dark black, thin point). 


3. There are two dots in brown ink over the first Y (thus T). 


R 


: CL KIDIZNIY "IS'RIYLA'DIY ol kidizni esriládi “He embroidered the felt with a 
leopard-skin pattern (ka-lawn an-namir)." "AS'RIYLA'R 'ASRIYLA'M'K esrilár esrilamak. 0 


SCLONA'NKUIRIYL'DY ol nin oyriladi “He stole (saraqa) the thing" The common 
people say it with no vowel on the ra’ [i.e., 152 oyurla-], but this is an error. "UTRLA’R 'UT- 
RLA'MA'Q oyrilār oyrilamaq. 

T 


: L QVY "IK TUVLA'DIY ol qoy igtiiladi “He fed (‘alafa) the sheep (or other).” 
'IKTUVLA'R IK&TVL'M'K igtiilar igtülämäk. 


r 


uC]LOKY KSY’ARA’’ARI'VL’DIY ol ekki kiši ara aryülàdi “He passed between (marra 
bayna, šaqqa) the two men.” 'ARTVL'R 'ARTVLA'MA'Q aryülàr aryülàmàq. 


SCLCNKAR ’UBKAL’DIY ol anar ópkáládi “He struck him in the lungs (ra'a [de- 
fined] )." 'UBKALA'R 'UBKALA'MA'K öpkälär öpkälämäk. 0 


s UL'ANDIN ’UBKIYL’DIY ol andin ópkilàdi “He avoided him because he was angry 
('Yadiba)." "UBKIYLA'R'UBKIYLA'MA'K Opkilar öpkilämäk. 0 


The rules will be discussed in their place. 
End of the Book of Vowel-Initial (hamz) Words 


Praise be to God 


In the Name of God the Merciful the Compassionate 
Book of Nouns of Sound Words 
[I. 267/318] 
Chapter of Biliterals 


B 


TAB tap A particle meaning “enough (hasbu)." Thus :: BUV AS: MANK’ TAB: bu aš 
mana tap “This food is enough for me.” :: TAB BULDY tap boldi “It is sufficient (kafa).” 0 


TUB töp “Boiled wheat (xadima) that is kneaded with a leavening made from barley, 
then wrapped in a felt cloth and left in a warm place to mature." Thenit iseaten. 0 


255 


esrilà- 


o»yrila- 
D 


igtülü- 


aryula- 


opkala- 


160 


tap 


top 


256 


JAB: JAB’ cap čap Onomatopoeic for whips cracking (waq' as-siyat) or lips smacking 
(šib a3-3ifah). Thus :: —'L 'ARUK JAB’ JAB’ YIYDIY ol ürük Gap cap yédi “He ate the peach 
smacking his lips.” 0 


JUB čöp “Dregs (durdi)” of wine; also the “sediment (‘akar)” of anything. O Hence 
“human rubbish (hutala an-nás)" is called: JUB: JAB’ KISYLA’R čöp Gap kifilár. 0 


JIB: čip A “twig (yusn latif daqiq)." This is shortened from: JIBIQ &ipiq, just as "ball 
(kura)" is called TUWB: top which is shortened from: TUBIQ' topiq. 0 


JUB: čöp A “piece (qit'a) of Tutma&," :: BIYR: JUB: YIYKIL bir čöp yégil “Eat a 
piece of Tutmaé.” The same for pieces of noodles (al-latit wa-litriya). 0 


ZAB ZAB zap zap An onomatopoeic particle indicating “quickness of step (sur‘a naql al- 
qadam wa-l-mas$y)." Thus :: ZAB ZAB BARTIL zap zap baryil “Hurry! (asri‘).” 


“The trousseau (jahaz)” of a bride is called: SAB: sap. It is her property. 0 
SIB sip “A colt (muhr) that has reached the second year.” 0 


SAB %ap A particle of hastening, like the Arabic halla. Thus :: SAB’ KAL: Sap kal 
“Come quickly (asri‘ fi l-maji’).” o 


QUB: qop A particle of exaggeration and emphasis. Thus :: "UL QUB: BADUVDIY 
oyul qop bádüdi “The child grew a great deal (yayat™).” :: QUB: 'ADKV! NA’NK qop üdgü nan 
“A very (jidd@”) fine thing.” 0 


KUIB' NA'NK köp nan Anything that is “tangled and dense (multaff katir)." Thus :: 
KUIB: SAJ’ köp sac “Thick (jatl) hair." Proverb: EU: SUKUT-KA’ QUS QUNA’R KRKLVG 
KISYK' SUVZ KALYR köp sógütkà qu3 qonar, kórklüg kisika söz kalir 0 “Birds settle on the 
willow of tangled branches; (similarly) a message comes to the beautiful and charming woman.” 
O It is transmitted in another version: 


[I. 268/319] 
YI’J 'VJNK' YYL TKYR! KURKLK KSYK’ SUVZ KALYR yiyat ü£ina yel tägīr, kórklüg Kë 
söz külir 0 “The tree branch cannot help being blown by the wind; the charming one cannot 


help receiving messages" — she, however, has to guard her chastity. 
P D 8 g y 


T 


BAT: bat “Dregs of pressed dates (tajir).” 0 


160 1. D changed from D (dot in brown ink). 
161 1. Above the line. 
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bat 


s BAT KAL bat kal like: SAB’ KAL Sap käl, for hastening (isra‘). For the sound of 
anything heavy that has fallen (3ay' taqil ida waqa‘a): BAT’ TUSDY bat tüšdi. 0 


BIT’ bit “Louse (qaml)." Hence “the worm (dud) that infests wheat” is called: TARIF: 
BITIY tariy biti. 0 


JAT JAT @at éat Sound of a blow (waq'). Thus :: JAT: JAT 'URDY Sat tat urdi “He 
struck with such a sound.” 0 


JIT: čit “A hut (xuss) of reeds or thorns.” 


SAT: šat “Courage (jur’a).” Thus :: "HIE NA’ SATIY BA'R anig nä šati bar “What 
courage does he have?”’ — implying the negative. 


QAT' qat “Fold (tiny)” of anything. :: TUNN QATIY ton qati “Fold of a garment.” 
From this comes the word: QAD'RA'Q' qadraq for “mountain bends and folds (ma'atif al-jibal 


wa-mahaniha).”” 0 


QAT' qat Oyuz dialect. A particle corresponding to ‘inda (at, near"). Thus :: BAK 
QATINDA' beg qatinda “At the emir’s.” 0 


OUT qut “Fortune, luck (dawla, jadd)." From this comes the name: QUT:LUT 
qutluy. Verse: 


QUT QUWIT BIR'SA’ ’IDIM QUVLINKA’ qut qiwiy bersà idim qalina 
KUNDA''I$Y YUKSABAN: YUVQ’R: "AIR kiinda iSi yüksübün yoqàr ayar 


0 “If God gives fortune to his slave his status rises daily." 0 
KUT kót “Posterior (dubur).” 0 


MAT mat A particle meaning “thus” (kadā). :: 'ANDAT MAT anday mat “Thus so 
(kada huwa).” 0 


J 

SJ sač “Hair (Sa‘r).” 0 

SUJ sué Onomatopoeic for something “bouncing off (nubiw).” Thus :: QILJ SUJ 
QILDY qilié sué qildi “The sword glanced off (naba)." :: 'AR SUJ QILDY är sué qildi “The man 


refused to obey the order (naba... qabūl al-amr).” 0 


QAJ qaé A particle of quantity meaning “how many? (kam).” :: QAJ YARMA'Q 
BIYRDIY qaé yarmaq berdi “How many dirhams did he give?" 0 


QUJ qoé “Ram (kab3)." O'yuz dialect. Its root-form is: QUJNKA'R? qoénar. 


2. K changed to G by later hand (three dots in brown ink). 
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QAJ qač A particle meaning “time ( marra) ." Thus :: QAJ QATA’ 'AY'DIM qaé qat 
aydim “How many times did I say?" 0 


KUT kóé “Moving camp 
IL 270/321] 


or going on campaign (az-za'n wa-Lirtihal).”” Hence :: SUV KUJTY sü köčti “The army set off 
(irtahala).” 0 


KUJ kóé “Hour or while (sa‘a).” Thus :; BIYR' KUJ KUDKIL bir k6é kiidgil “Stay a 
while (sa‘ata”).” O 


HJ HJ haé hàé A word used to restrain horses when they wish to gallop at full speed. 
This expression corresponds exactly to the Arabic (e, haj]. It goes against the rule, since it con- 
tains ha’. There is no ha’ in the Turkic dialects. 


D 


KAD! kid (with dal or dal) A particle of emphasis or exaggeration in the description of 
something. Thus :: KAD 'AAT" kad at “What a good horse! (ni‘ma L-faras)." :: KAD: NA'NK kad 
nan “What a good thing!” 0 


R 


BIR’ bir The number “one (wahid).” :: BIVR YARM'Q bir yarmaq "One dirham.” It is 
permissible to include this in the defective chapter and say: BIYR bir. There are many examples 
of this; but the more elegant and more correct usage in the Turkic dialects is the shorter pronunci- 
ation and the abrupter enunciation. 0 


::°R TR YLDY' är tar boldi “The man was ashamed (xajila)." This is in place of saying: 
'AR BULDY ir boldi. 0 


JAR Gët Onomatopoeic for heaviness (illness) of the body (Goal al-badan). Hence :: 
"AR JRLAN'DY är Cárlándi “The man’s body was heavy (tagala badan).” Khaqani dialect. 0 


JAR Gar “Time (wagt)." Oyuz dialect. Hence :: BUV JARLIK DA’ KAL bu carlikda 
kal “Come at this time.” 0 


JAR: &ir “The opposite side (qubala)" of something. Oyuz dialect. Hence :: 'ANIK 
'AWIY BUV JARLIK DA’ anig awi bu čärlikdä “His house is opposite this." From this comes the 
word: JARIK: éarig for “the two battle-lines (saffay al-harb)” since they face one another (yata- 
qabalani). 


162 1. D changed to D (brown dot barely visible). 
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JIR: čir Onomatopoeic for the tearing (mazq) of a garment, or other. Thus :: "NIE tir 
TUVNIN JIR YIR'TIY anig tonin čir yirtti “He tore his garment with (such) a sound.” 0 


, JUR: Gir “Profit (manfa‘a).” Hence :: "UL ’AN'DIN’ NA'NK: JURLA’DIY ol andin Kit 
nan čürlädi “He got some profit (nala . . . manfa'a) out of it.” 0 


JUR: JUR: éur éur Onomatopoeic for milk falling from the udder into the pail. The éur 
same for any liquid when it makes (such) a sound. 0 


JIR: čir “Grease (dasam).” :: 'ASJTA' JIR: YUVQ: e&iétà čir yoq “There is no grease tir 
in the pot." Its root-meaning is “suet (as-simhaq min a3-3ahm).” Thus :: BUV ATA’ JIR: YUVQ- 
bu áttà čir yoq 
[L 272/323] 163 


“There is no fat (Sahm, samn) on this meat.” 0 


One says of the sound of the cricket: SIR: SIR’ ATY sir sir etti meaning “It made such a sir 
sound." The word is also onomatopoeic for the “scratching (sarir)” of a pen, and the like. 0 


SIR’ sir [“lacquer”] A paste (luzujat tuttaxadu min al-yira’) with which Sini bowls are 
smeared, then painted upon. Hence :: SIR- LI *AYA’Q sirliy ayaq “A bowl so smeared and 
painted" [A lacquered bowl]. 0 

SR SR: Sar šur Onomatopoeic for rain falling noisily and heavily. The same for any — &ar Sur 
liquid when it makes (such) a sound. The Sin is an alternant of jim. :: 'UL JAR JUR YIYDY ol 


tar cur yédi “He ate all he found, leaving nothing.” 0 éar tur 


QAR’ OUR: 'ATY QARIN: gar qur etti qarin “The belly growled (qarqara)." This corre- qar qur 
sponds to the Arabic in sound and sense. 0 


QUR' qur “Rank (martaba)." Thus :: MANIK QRUM' 'ULT' mànig qurum uluy "My qur 
rank is high." 0 


QUR: qur “Belt (minfaqa)." IJ: QUR ič qur “Girdle (wasah)." 0 

QIR'YATIY qir yayi "Secret (mukasih) enemy.” 0 qir 
QIR'AT qir at “Dun (samand) horse.” 

QIR: gir “Dam (‘arim, musannat).” 0 

QIR qir “Mountain formed of one mass of rock (al-hadba min al-jibal).” 0 

KUR "Ak kürár “A man who is cool-headed (rabit al-ja’s), strong-hearted (qawi al-qalb) kiir 


and proud (3amix bi-Lanf).' Proverb: KIM: KUER: BULSA’ KUW’Z BULVR kim kür bolsa kiiwaz P 
bolur “Whoever is firm (jald) and strong-hearted may become proud (mutakabbir).” Verse: 


260 


'AR'TIS SUWY YIMA’KY arti’ suwi yemaki 
SIT: TAB: TUTAR BILA’KIY sityap tutar bilaki 
KUR'MAT 'ANIK; YURA'KIY kürmät anig yüráki 
KAL'KA' LIMAT 'IRKISUVR kälgälimät irkišür 


Yemák is a tribe of Qifčāq. “This tribe [lit.: The Yemäk of the Artif River] have rolled up their 
sleeves, their hearts strong and high-spirited (qawiyya 'aliyya),! and have now mustered to came to 
Z 


BIZ biz A particle meaning “we (nahnu).” :: BIZ KALDIYMYZ biz kaldimiz “We 
came." 


TUZ tüz Anything “level (mustawit).” Thus:: TUZ: YIYR: tüz yer “Level ground.” 0 
JUZ: Suz A red and black gilt Sini brocade. 0 
“The shaded side (maqnuwa) of mountains" is called: 


[L 273/325] 


QUZ TAT quz tay. It is the side over which the sun rises only after noon; which remains to 


the left (‘an yasar) of the sun; and which is always covered with cold and snow. Proverb: 
QUZ'DA’ QA'R:'AK: SUVMA'S quzda qar gsümás 
QUVY'D' YA'T'AKSUVMA'S: qoyda yay äg sümas 0 


“The shaded side of mountains lacks not for snow; (similarly) sheep lack not for fat." 0 


“Something dear or expensive {yali)” is called: QIZ: NA’NK qiz nan, Thus :: BUV’AT 
QIZ 'ALDIM bu at qiz aldim “I bought this horse dear.” 0 


QIZ qiz “Girl (jariya).” Thus :: QIZ QIRQIN: qiz qirqin “Girls (jawari)." 0 QIZ qiz 
“Daughter (bint).” Thus :: MANIK QIZM mánig qizim “My daughter." 0 And “a virgin 
(‘adra’)” is called: "AN: QIZIY äv qizi meaning "One secluded in the house (muxaddara al-bayt).” 
0  YINJKA' QIZ yinčgå qiz “Concubine (surriyya).” 0 This word can refer either to a free 
girl (hurra fatiyya) or to a slave girl (jariya mamluka). Its root-meaning is “‘vir gin”; the others are 
by extension from that. 


QIZ QUS qiz qu’ Name of a bird that confronts (yatakafahu) a man as if it wished to 
light onhim. 0 


QIZ KISIY qiz kiši “A miserly (baxil) person.” Aryu dialect. Proverb: QIZ KISIY 
SA'WIY YUVRITLIY BULM’S qiz kiši sawi yoriyli bolmas “The report of a miser spreads not 


163 1. MS. ‘ali. 
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vU 


abroad" and he remains unknown. This is coined to advise a person to be generous in order to 
gain far-flung report and fine praise. 0 


KAZ: kaz “The notch (faq) of an arrow." :: "UQ KAZIY oqk&i. 0 


KAZ käz ‘Remainder of food in a pot (al-qurara).” It is the remannt of milk or flour 
or the like that sticks to the bottom of a kettle and must be scraped off. :: 'ASJ' KIZIY ešič kazi. 
0 


KAZ: káz Name of a type of Sin) brocade. 0 
KUZ kiiz “Autumn (xarif)." 


KIZ kiz "Scent-box (‘atida); wardrobe (taxt); clothing-bag (‘ayba at-tiyab)." The same 
for any case or cupborad (siwan). :: KIZDA’KIY KIZ [sic] YIBA'R- kizdaki kin yipar “A musk- 
bag kept in a case (nafija misk maguna fi siwan).” This phrase is used only as a simile for the fra- 
grant breath of maidens. 0 


MIZ miz A particle meaning “we (nahnu)." The mim is an alternant 
[I. 275/327] 


of ba’; ba’ comes at the beginning of the word. Thus :: BIZ BAR'DIMIZ biz bardimiz “We went.” 
:: KALDIMIZ káldimiz “We came." This rule holds for both nouns and verbs. :: A'ATIMIZ 
atimiz “Our horse." 


S 
BIS: bis “Dregs (tufala) of a churn or wine-skin.” It is something like tar (gir). 0 


When the Oyuz wish to exaggerate the description of anything round they say: TAS 
TAKIR'MA' tas tagirma. This goes against the rule. The rule about colors and exaggerating the 
description of things is to take the first letter of the word and join it to ba’ in most of the Turkic 
dialects, but to mim in Oyuz. 0 Example. One calls a “deep-gray (aybar musabba')" color: 
KUB: KVK: köp kök, but in Oyuz you say: KUM KVK köm kök. 0 KVK kök means “dark 
gray (akhab).” The Turks take the first kat, join it to ba’, and say: KUB: köp, which is the 
exaggetative particle; then they bring forward the color name and say: KVK kok. The Oyuz 
change the ba’ to mim and say: KUM KUVK köm kók for “deep gray.” 0 One says for “‘yel- 
low (asfar)”: SARIT sariy. One says for "bright yellow (asfar faqi‘)”: SAB: SARII: sap sariy. 
The sin is taken from: SARIT: sariy, then joined to ba’ to form the exaggerative, and then the 
color name is brought in after it. 0 “An open space (fada')" is called:: YAZIY yazi. To 
exaggerate the description you say: YAB' YAZIY yap yazi meaning “wide open space (fada' 
afyah).” All exaggeratives are according to this rule. But there is no rule for changing ba’ to sin. 


TAS tas Anything “bad (radP)." Oyuz dialect. :: BUV A'AT TAS TAKUL bu St tas 
tàgül “This horse is not bad." 
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TUS TUS tostos Onomatopoeic for beating anything soft, as when one beats clothing or 
felt. Thus :: TUS! TUS! ’URDIY tos tos urdi 


[I. 276/329] 
*He beat with this sound." 


KAS kas “A piece (qit'a)" of anything. :: BIYR: KAS: 'ATM'K bir kas atmak “A 
piece of bread.” 0 


KAS käs “A piece of dried clay (or other) used to wipe the anus (nubla [defined] )." 


KIS: kis “Wife (zawja).” Thus :: 'ANIK KISIY! anig kisi “His wife." Some use the 
word with the possessive suffix (ma' al-idafa); :: "UL KISIY? 'AL'DIY ol kisi aldi “He took a 
wife (xataba z-zawja).” 


š 


BUŠ YILQY boš yilqi “An animal that has been set free (musayyaba)." Hence :: 'UL 
'ISLA'R. BUS: ol e&lár boš (qildi) “He divorced (tallaqa) the woman" — as though he “let her go 
free (ahmala).” :: 'UL QUL BUS QILDY ol qul boš qildi “He freed (a'faga) the slave.” 0 “A 
free man (hurr)” is called: BUS boš. Proverb: BUS NA'NK K' 'IDIY BULM'S' boš nünkà idi 
bolmas 0 ‘Something left free or neglected (muhmal) has no master.” This is coined to advise 
a person to hold on to his property. 0 


TUS: tüš “Place or time of a halt (manzil, waqt an-nuzül)." 0 Hence :: TUS: 'UVDIY 
Dë ódi “Time to halt.” 


JAS čäš “Turquoise (fayriizaj).” Verse: 
YARATY YASIL JAS yaratti yasil čäš 
SAWUR:DIY 'URNK QAŠ: sawurdi ürün qas 
TIZIL'DIY? QARA' QUS tizildi qara qué 


TUN KUN 'UVZA' YURKANUVR^ tün kün üzà yörgänür 


Describing the sky: “(God Most High) created a sky like turquoise in its greenness; He sowed 
therein the stars as though they were jade” - this is a white stone used to make seals; “He arranged 
from them Libra (al-mizān)” - a constellation called in Turkic: QARA’ QUŠ qara quš; “that night 
and day would turn on one another.” 0 


165 1. U (brown) changed from A (black). 


166 Ta&did (~) in brown ink. 
Three dots of S in brown ink. 


Z changed from R (dot in brown ink). 
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JIS JIS G8 G8 A word said by a woman to make her baby (or other) pee (‘inda ibala 
ag-sabi); also by a horseman to make his horse stale after riding. 


SIS: si$ “Skewer (sufüd)." “The instrument for arranging Tutmaé (minzam tutmaj)" 
is also called: SIS sis. 0 


QUS: qui “Bird (tayr).” This is the generic term; then they are distinguished by special 
names, thus: "URNK: QUS: ürün qus “White falcon (bazi abyad)"; 0 QAR’ QUS: qara qué 
“Eagle (‘ugab)”; 0 TAWAY QUS tewe quš “Ostrich (na'am)"; 0 
(1. 278/331] 


YUVN QUS: yün qui “Peacock (tawis)”; 0 IYL QUS el qui “Vulture (raxama).” 


QAR’ QUS qara qu$ The planet “Jupiter (mustari)." :: QAR’ QUS TUTDY qara qué 
tuydi “Jupiter has risen.” It rises, according to them, atdawn. 0 


QAR’ QUS qara qui “Tips of a camel’s hoof (atraf axfaf al-ibil).”” O'yuz dialect. 0 
QIZ QUS qiz qu’ Name of a bird resembling the finch (abū baraqi) in color. 0 


QIS qi$ “Winter (3ita')." Proverb: QIS QUNUQY ’UVT: qi$ qonugi ot “Winter’s guest 
is fire.” 0 


[F] 

TAF täw “Deceit, trickery (makr, hila)." Proverb [=43 adiy]: 'AWJY NAJ’ AAL 
BILSA’ "ADIT "NI: YUVL BILYR awéi näčä al! bilsä adiy anča yol bilir 0 “As many tricks as 
the hunter knows the bear knows ways of escape.” 0 

JIF' čiw Onomatopoeic for the “‘boiling (yalayan)” of syrup in a vat, and the like. 

QIW qiw “Luck, fortune (baxt, dawla)." 

Q 


TUQ KISY toq kiši “A satiated (Sab an) person." 


TUQ'AR' toq ër “A man without hair on his head,” as of the Turks (alladi la Sa‘ar ‘ala 
ra'sihi kamā li-t-turk). :: TUQ YILQY toq yilqi “A hornless (ajamm [defined] ) animal." 


TUQ TUQ 'TY toq toq etti “Something solid (muşmat) made a noise,” like one stone 
striking another. 0 


167 1. Sic, in error for täw. 
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'R KISIY? BIRLA’ TUQ TUQ BULDIY är kisi birlà toq tog boldi *^The man and woman 
had a falling-out (waqa'at al-xuSina bayn ar-rajul wa-l-mar’a).” 0 


JAQ čaq A particle expressing “the essence and exact identity of a thing (‘ayn a3-3ay’ éaq 
wa-nafsuhu)." Thus :: JAQ 'UL 'AT'NIY TUT-TIL éaq ol atni tutyil “Hold that very horse!” : 
JAQ*'UMAJNY 'URTIL éaq amaéni uryil “Hit the target on the nose!” 0 


JAQ JUQ čaq čoq Sound of “breaking (kasr)” something like the breaking of wood or éaq toq 
bone or nuts or the like. Thus :: JAQ: JUQ 'ATY éaq čoq etti. 0 


JAQ Gg Also onomatopoeic. © — :: 'UL'ANY 'UR-DIY JAQ: 'AT'MADIY ol ani urdi, Gig 
čiq etmadi “He hit him, but he felt no pain nor cried out (ma ta’allama wa-ma sáha)." 0 

ZAQ ZQ zaqzaq A particle of incitement (iyra’), used to incite rams to butt (nitah). zaq 

SAQ SAQ saq saq A particle used by a guard among the troops to order alertness (tayag- saq 


quz) in keeping castles, fortresses or horses from the hands of the enemy. :: SAQ SAQ: saq saq 
[I. 279/333] 168 


“Be alert! (kunu ayqāzan).” Hence “a clever and alert (fatin, mutayaqqiz) man" is called: SAQ 
'AR'saqür. 0 


SUQ: YALNKVS "AR suq yalnus är “Loner, a man without a friend or help (al-wahid suq 
al-munfarid là anis lahu wa-là mu'awin)." 

K 

BAK’ NA’NK bak nay “Anything firm (muhkam).” 0 bak 

BUK biik “Thicket (ajama).” biik 

BUK bük “Corner (zawiya).” Aryu dialect. 0 D 

TAK tak A word meaning “without a purpose (la qasda)." Thus :: TAK’ KAL'DIM tak tak 


káldim “I came, not for any reason (i.e. just, simply) (bila qasd li-iay')." 0 


5 TAK’ TUR tak tur “Be quiet! (uskut)." Oyuz dialect. 0 D 
JAK:' JUK:! ek éük “Rubbish, old furniture (al-xurti min al-mata‘).” 0 čåk čük 
JUK JUK čök čök A word used to make camels kneel (yunaxu bihal-ba'ir). 0 čök 


2. Tašdid (~) in brown ink. 
168 1. The stroke of the K has been scratched out so that it looks like L. 


JIK JIK čik tik A phrase used for calling or driving kids (du'a' al-jady wa-kadalika ida 
siqa). 0 


JIUK: čik A particle used in playing knuckles (al-ka‘b); when it falls on its underside 
(ida waqa‘a li-batnihi) one says: JIUK TURDIY čik turdi. 0 


: DUK UR DIN dük urdi “He struck a light blow with his fist (daraba bi-kaffihi darban 
xafifan majmū“an anamiluhu).” 0 


DUK MINK dük min “Thousands (mà bayn al-ulaf).” :: DUK MINK YARMA’Q: dük 
min yarmaq “Thousands of dirhams.” 0 


If something is “set standing up (qa’im@")” one says: DIK' TURDIY dik turdi. 


SIK sik “The male member (‘ard ar-rajul)." Mahmūd [al-Kasyari] states: It shows good 
manners, and respect for the Book of God, for a Reader among crude Turks and their women to 
muffle his reading of the following verses: wa-atat kulla wahidatin minhunna sikkinan (Q. 12:31 
"then she gave to each one of them a knife"); and: mā yaftahi llahu li-n-nasi min rahmatin fala 
mumsika lahà wa-ma yumsik fa-la mursila lahu min ba‘dihi (Q. 35:2 “Whatsoever mercy God 
opens to men, none can withhold and whatsoever He withholds, none can loose after Him"). He 
should muffle his reading of such verses among them, for they do not understand the meaning, 
but consider that the sounds of the words mean what they understand by them in their own lan- 
guage; so they commit a sin by laughing at them. Likewise, he should muffle his reading of the 
following verse: in hada illa xtilaq (Q. 38:7 “this is surely an invention”) 0 because in their 
language TIL’Q: tilaq is “vulva (farj al-mar’a).” Likewise, he should muffle among the Oyuz all 
phrases containing the interrogative am, as for example: a'antum anzaltumuhu min al-muzni am 
nahnu l-munzilūn (Q. 56:69 “Did you send it down from the clouds, or did We send it?’’), since 
"AM am is "vulva (farj al-mar’a)” in Oyuz dialect. 


[I. 281/335] 
But there is no objection with regard to one who understands the meaning. 0 


SUK: Sük A word of silencing. The Turks say: SUK' TUR’ šük tur “Be quiet (uskut ).” 


:: "UL MUK TURDIY ol mük turdi “He stood bent over (qiyam ar-raki‘).” 
L 


BUL'AT bol at “A white-legged (muhajjal) horse." One calls a horse **with a blaze and 
a white leg (ayarr muhajjal)”: "UTR BUL oyar bol. 0 


One calls “wheat that has been left for years so that the flavor has gone out”: BUL 
TARIT bül tariy. The same if it has rotted due to rain or moisture. And anything “that has 
spoiled with time (baliya min til az-zaman)” is called: BUL bül. This is close to Arabic in both 
sense and sound, since it is baliya in Arabic and BUL bül in Turkic. 0 
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TIL til "Speech (kalam)." :: 'UL'ANKAR TIL TAKURDY ol anar til tagürdi “He did 
him harm (ada) with his tongue and his speech.” 0 


TIL til “Tongue (lisan).” Proverb [766 Srdäm, 501 fil]: 'AR-DAM BASIY TIL ardám 
ba&í til “The head of the virtues is the tongue" — meaning thereby fine speech, as they say [in 
Arabic], al-mar’ maxbü tahta lisanihi (“A man is hidden beneath histongue") 0 


TIL til “Dialect (luya).” :: UTZ TLY oyuz tili “The dialect of Oyuz.” :: YABA'QV 
TILIY yabáqu tili “The dialect of Yabaqu." This word corresponds to the Arabic in meaning, 
since al-lisan (“tongue”) in Arabic can be divided into “speech” (kalam), “language” (luya), and so 
on; as in the following verse: 


inni atatni lisanun lā usarru biha min 'alwa la 'ajabwn fiha wa-la saxarū ` 0 
(“There has come to me a word [lisan . . . aráda bihi l-kalima] , at which I do not rejoice, from 


above; there is nought in it to be amazed at, nor to scoff at," 


One calls “an enemy captive (al-axid min al'adu)": TIL til Thus :: TIL TUTYM til 
tuttim “I have taken one of the enemy” — to spy out the circumstances from him. 0 


JIL čil “Trace of a blow on the skin (atar ad-darb fi l-jild)." 


“Someone maladroit (axraq alyad)" is called: SAL SUL ’ALIK:LIK: Sal Sul áliglig. 


QUL qul “Slave (‘abd).” Proverb: QUL YATY IT: BURIY qul yayi, it bori 0 “A 
slave (if he has power over his master’s property will take part of it, seizing the opportunity, and 
carry it away, like) an enemy; a dog is a wolf (in his own household, since he never guards any- 
thing edible once he has gotten hold of it)" This is coined about the lack of a slave's loyalty to 
his master. 0 


QIL qil “A hair ($a‘ra)” of a man, or other. 0 


QIL QUS qil qui “Wild swallow (subad)." It is a duck-like (ka-l-iwazz) bird which 
comes 


[I. 282/337] 


in the beginning of spring and is given as a gift in that season by emirs to one another. It is also 
called QIL QUDRUQ qil qudruq meaning “‘Hairy-tail” (aS‘ar ad-danab). 0 


til 


éil 
Sal Sul 


qul 
P 
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169 1. From an elegy by A'sà Bahila. According to the editors of Tawhidi, Kitab al-Imta‘ wa-l- 
Mu'anasa, Vol. II, p. 199, lisan here means risala (‘message’); “from above" means from Upper Najd 
(citing Khizanat al-Adab); and the European edition of A'sa's Diwan has kadab in place of ‘ajab. See ed. R. 
Geyer (Gibb Memorial Series, 1928), p. 266 of text (line 4: inni atani lisanun là usarru bihi / min ‘alwa là 


kadibun minhu wa-la suxuru) and p. 251-2 of notes. 


KUL kül “Ashes (ramād).” Proverb: KUL P URKNJ’ KUVZ’URSA’ YIYK kül ürgincá 
köz ürsä yeg 0 “Blowing on burning coals is better than blowing on ashes.” 0 This is coined 
to advise someone to concern himself with important matters and leave alone insignificant ones. 


M 


TAM tam “Bolt (lizaz)" of a door. Hence :: QBUT' TAMLTY qapuy tamlatti “He 
bolted the door." 0 


TUM tum “Cold” (al-bard) in its root-meaning; but: TUMLT tumliy is used for “cold 
(al-bard)” as well as for “any cold thing (a8-Say’ al-barid).” 0 


TUM tum “Single-colored (bahim)," of horses’ markings. Thus :: TUM QARA’ "AT: 
tum qara at “All-black (bahim adham)” horse. © — :: TUM TURT 'T tum toruy at “All bay 
(kumayt bahim)" horse. 0 


JIM čim An exaggerative particle of dampness or rawness. Thus :: JIM’ YIYK "AT: čim 
yig at “Very raw (niyy jiddan) meat." :: JIM "UL TUVN cim öl ton “A very damp (rath jiddan) 


garment." 0 


JIM: čim “Peat (til).” This is what is cut away from the ground and dried, then used as 
kindling, since it contains dense-rooted vegetation. :: JIM’ BIJTIY čim biéti “He cut some peat.” 


SUM’ SUJK NA’NK süm siiéig nan “Something very sweet (hulw jiddan),” Oyuz dialect. 
n g very hulw j 


QUM' qum “Sand (raml)." Cigil dialect; the Oyuz do not know it. 


KAM’ kam “Sickness (da’).”” Hence :: "AT KAM'LAN'DIY at kamlandi “The horse (or 
other) took sick.” 0 


KUM kom  Exaggerative particle for gray, in Oyuz dialect. :: KUM’ KVK köm kök 
“Deep gray (aybar jiddan).” o 


KIM kim An interrogative particle meaning “who? (man)." :: BUV KIYM bu kim 
"Who is this?” It is used for singular or plural. The Oyuz say: BUVY KYM boy kim meaning, 
“Who are your clan? (man al-qabila)." This is a collective noun. 


N 


BAN ban A particle meaning “I” (ana). :: BAN BAR'DIM bin bardim “I went." Oyuz 
dialect; the Turks say MAN: mán. 0 


TUN: tün “Night (layla)." Thus :: TUVN'LA' KAL'DIM tünlà kaldim “I came at 
night." 0 


TIN: tin “Spirit, breath (rth, nafas)." Thus :: 'ANIK TIYNIY KASIL'DIY anig tini 
kásildi 


tam 


tum 


čim 


tin 
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“The man's breath and spirit were cut off." 
TIN tin “Halter (miqwad).” Thus :: TIN TIZ'KIN' tin tizgin “Halter and bridle.” 0 


JIN: čin “Truthfulness (sidq).” Thus :: JIN: SUVZLA’R čin sózlür “He speaks truth- 
fully (yasduqu l-kalam)." :: JIN 'AY'DINK čin aydin “You told the truth.” 

SAN: sän A particle meaning “you (anta)." The Turks use this word for children and 
servants, or anyone below the speaker in age or rank. For anyone of respect or rank they say: 
SIZ: siz, with zày. The Oyuz turn the story ‘around. They call older people SAN: san, with nin, 
and younger people SIZ: siz, with zay. The latter is also used for the plural, and this is according 


to rule, since SIZ; siz is a collective. 0 


QIN qin “Sheath (jafn)" of a sword or knife. :: QILJ QIYNIY qilié qini *Sword- 
sheath.” 0 


KAN: kän Any "city" in the Eastern regions (kull balda fi diyar a3-3arq). This is a 
lightened form of KAN D: känd. 


KUN kün “Sun (šams).” :: KUN TUI*DIY kün tuydi “The sun rose.” Proverb: KUN- 
KA’ BAQ:SA' KVZ QAMA’R: künkà baqsa köz qamar “One who looks at the sun will daze his 
eyes.” 0 


KUN’ kün “Day (yawm)." :: BUV KUN BARTIL bu kün baryil “Go today." It is 
called this because daylight is due to the sun. 


KIN YBA’R: kin yipar “Musk-bag (nafija misk)." 0 

MAN män A particle meaning “I (ana).” Turk dialect. 0 

MUN mün “Soup (maraqa).” Among the Yayma I heard them say: MUN KALDUR 
mün küldür meaning “Bring the soup” but they brought noodles (itriya), since that is what they 


meant. 


In Turkic script or in this script it is permitted to insert the lin letter in these words; in 
the pronunciation, however, its presence in their dialects is as I have written. 0 


End of Chapters of Sound Biliterals 


Chapters of Triliterals 


[I. 286/341] 


Chapter: fol, fu'l, fil, medial quiescent, in its various vocalizations 


171 


čin 


qin 
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T 


BART bart “A measuring vessel for wine (naytal a3-Sarab); a measuring-cup (mikyal) of bart 
any liquid.” 0 


YART: bart “Jug (kuz) for drinking water." Ovyuz dialect. D 


YART YURT TUTY bart bürt tutti “He grasped it from every side at once (min kull bart bürt 
janib faj’atan).”” 0 


YUR'T biirt “Nightmare (jatum).’”’ It may be called KTY BURT köti (7?) bürt. biirt 


BYRT [sic] bert “The tax (dariba) which a master (mawla) receives annually from his bert 
slave (*abd)." The better pronunciation is: BYRT bert, with ya’. 0 


:: CANIK TUVNIN TIR'T TIR'T YIR‘TY anig tonin tirt tirt yirtti “He tore his clothes tirt 
with this sound, carelessly (min yayr mubalat bihi).” 0 


TURT YARMA’Q tört yarmaq “Four (arba‘a) dirhams.” Likewise, every "four" is: tort 
TUVR:T: tört. The better pronunciation is: TUVRT: tört, with vav. 0 


One calls the “crumbs (duqaq)" or “fragments (rudad)" of anything: JAR'T JUR'T: Gart Gärt čürt 
éürt. Hence :: BZINIK "ANDA BYR’ JART ’ALTUVMIZ BA'R bizin anda bir Cart alyumiz bar Gärt 
“He has a crumb (kisra) which belongs to us.” 0 


If a man “spits through his teeth (min xilal asnanihi)" one says: JIR"T: SUVD'TIY čirt éirt 
sudti. 0 

SAR'T. sart “Merchant (tajir).”’ Proverb: SAR'T 'AZUQY ‘ARII BULSA’ YULDA’ sart 
YYR sart azuqi ariy bolsa yolda yer. 0 We have already explained this above [45 azuq]. 0 P 


i: “ANIK ’ADA’QTY SAR'T SURT QILDY anig adaqi sart surt qildi “His foot made sart surt 
(such) a sound" — it is like the sound a foot makes in a loose-fitting slipper. 0 


SIR'T sirt “Coarse hair (hulb).’”! sirt 
The Oyuz call every “stream (tul'a)" or “small valley (wadi sayir)”: SIR'T sirt. D 
QAR'T qart ‘Wound or sore (qarh)." Hence "an ill-tempered (Sakis al-xuluq) man" is qart 


called: QART'AR' qart är. 0 


QURT: qurt “Worm (dud)," among all the Turks; and the Oyuz call “a wolf (di'b)": qurt 
QUR'T quit. 0 D 


172 1. MS.halb;cf. 635:12. 
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5 ALIK QART: QURT ’ATY älig qart qurt ett “His fingers cracked (tafarqa‘at al- 
asabi‘).” 


QIRT 'UT qirt ot “Short (gasir) grass.” Similarly, “short hair" is called: QIRT SAJ 
qirt sač. 0 And “a man who is miserly and bad-tempered” (baxil, sayyi’ al-xuluq) is called: 
QIR:T: KISY qirt kiši. o 

"AT ’AR’BA’NY KURT KURT YIYDIY: at arpani kürt kürt yedi “The horse ate 


[L 287/343] 


the barley crunching (bi-xadd). The same for one who eats something, like a cucumber, and 
crunches it (axdada). 


KURT kürt an-nab'. It is a mountain tree used for making bows, whips and staffs. 


J 


: "AR TURMUZNY QARJ QURJ YYDY är tarmuzni qaré quré yedi “The man ate the 
gherkins crunching (bi-xadd)." 0 


One calls “steel (hadid dakar)”: QUR:]: ATAMUR quré tamiir. This word is used as an 
epithet for strong (jilad) men, thus: QUR’J 'ARAN' quré ärån meaning “tough (silab) men." The 
same for anything “solid and hard (musmat salb).” 0 

MURT mure “Pepper (filfil)." 

[D] 

KAND känd “City (balad)." Ka8yar is called: 'UR"DUV KAND: ordu känd meaning 
"City of residence (balad al-iqama), since Afrasiyab used to reside there because of its fine air; it 


is Lower Sin. Verse: 


KALNKIZLAYUV [sic] "AQ:TIMZ ` kaAlginlayii aqtimiz 


KAND'LAR 'UZA' JIQTIMZ kändlär üzà Ciqtimiz 
FURXAN' 'AWIN YQTIMZ furxan àwin yiqtimiz 
BURXAN 'UZA' SIJTIMZ burxan iiza siétimiz 


Describing their raid on the Uighur: ‘We came down on them like a flood; we went out among 
their cities; we tore down the idol-temples; we shat on the idols’ heads." It is customary for the 
Muslims when they capture a country of infidels to defecate on the heads of their idols in order 
to profane them. 0 


KND kand “Village (qarya)" (among the Oyuz and those who associate with them); 
“town (kura)" (among most of the Turks). The chief city (qasaba) of Faryana is called: 'UVZ: 
KAND Oz känd meaning “City of our souls (balad anfusina)." SAMIZ: KAN'D sámiz känd mean- 
ing "Fat city (balda samina)” is called thus because of its great size; it is, in Persian, Samarqand. 


qart qurt 


qirt 


kürt 
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qarč qurč 


qurč 


murč 


BAR'S: bars "Leopard (fahd).” 0 ^ BAR'S bars One of the twelve years in Turkic, 


271 


bars 


The Turks take the names of twelve different animals and brand twelve [successive] Calendar 


years by these names. Dates of births and battle are then reckoned according to the succession 
(dawaran) of these years. 0 


The origin of this custom is that one of their kings once required information about a 
battle that had occurred some years before his reign, and they [his ministers?] were mistaken 
about the year 


[I. 289/345] 
in which that battle fell. 0 


So he consulted with his people about it. He said: “Just as we were mistaken about this 
date, so will those who are after us be mistaken. Let us now therefore appoint a twelve-year cycle, 
corresponding to the number of the months and the number of the signs of the Zodiac, so that the 
reckoning[of years] from now on shall be according to their succession, and shall be an everlast- 
ing memorial" They said: “Just as thou judgest.” 


Then he went out hunting, and ordered that the wild beasts be driven toward the valley 
of the Tla, a great river. They hunted the beasts and drove them into the water. Twelve different 
„ones crossed the river, and he put the name of each of them on a year. The first is: SIJ‘TA’N’ 
si&yan "Mouse (fara).” This was the first to cross, so he put it at the beginning of the cycle. The 
usage follows these names. :: SUDAN YILY siéyan yili “Year of the mouse"; 0 then: "UND 
YILIY ud yili “Year of the ox (baqar)"; then: BAR'S: YILIY bars yili “Year of the leopard”; 
then: TAWISDPA'N YILIY tawisyán yili “Year of the hare (arnab)"; then: N'K LVV! YILIY nag 
(lu) yili “Year of the crocodile (timsah)”; 0 then: YILA'N YILIY yilan yili “Year? of the 
snake (hayya)"; then: YUN'D: YILIY yond yili “Year of the horse (faras)”; 0 then: QUVY: 
YILIY qoy yili “Year of the sheep (yanam)”; then: BIYJIN: YILIY beëin yili “Year of the 
monkey (qird)”; 0 then: TAQA’TUV YILIY taqayu yili “Year of the hen (dajaj)”; then: "IT 
YILIY it yili “Year of the dog (kalb)”; then: TUNKUZ YILIY tonuz yili “Year of the pig (xin- 
zir)” 


When it reaches thi: TUNKUZ tonuz, then the reckoning begins again with: SI A'N: 
si&yan “Mouse.” 


The year in which I wrote this book was: Muharram, 466, during which began the year 
of the snake or YILA’N: YILIY yilàn yili. When this year ends, and the year '70? begins, then 
will begin the year of the horse or: YUND YLY yond yili. 


174 1. Below the line (gloss by a later hand?). 
2. MS.sana wahya, omit wahya. 


3. Marginal note in brown ink: “Correction: the year '67." 


174 


272 

The reckoning of the cycle is thus, as I have shown you. 

The Turks claim a piece of wisdom (hikma) for each of the years, 
(1. 290/347] 


and draw an omen from it. They say: “If itis: 'VD YILY ud yili — i.e. the year of the ox — there 
will be many battles, because of the goring of oxen. O If it is the year of the hen there will be 
much food, but there will be strife among men, since the food of hens is grain, and they are con- 
stantly tossing about refuse [to find pieces of grain]. If it is the year of the snake, or the year of 
the crocodile, there will be rains and abundance of herbage, because the home of these animals is 
water. If it is the year of the pig there will be much cold and snow and discord." Thus do they 
claim something for each year. 


The Turks do not have names for the seven days, since the week became known [only] 
with Islam. Also, the names of the months, in the cities, are given in Arabic. The nomads! and 
the heathen infidels give them names according to four seasons: every three-month period has a 
name by which the passing of the year is known. For example, the beginning of spring, after 
Nayruz, is called: "UDLA'Q 'AYI oylaq ay meaning “Month of the kid (jady)"; then: "LOD 
'"UPLA'Q ’AYI uluy oylaq ay meaning “Month of the large kid" — since the second month is 
longer; 0 then: ’LUT "AN" uluy ay meaning “Great month" — since it falls in mid-summer 
when milk is abundant and all the blessings of livestock and of earth appear. And so for the rest; 
but I will not mention them, since they are seldom used — so understand! 0 


BAR'S bars Any "swelling (waram)" on the body, from the bite of a louse or flea, or 
from the eruption of pimples. :: 'NIK 'ATY BAR'S BULDY anig ati bars boldi “His skin swelled 
up (tawarrama) in that way." 

TAR'S tars Anything “difficult (sa'b)." Thus :: TAR'S 'IYS tars i$ “A difficult matter." 

:: "UL ’ANY JAR'S JAR'S ’URDIY’ ol ani čars čars urdi “He struck him on the skin 
with (such) a sound.” Similarly one says: TRS TRS ’URDY tars tars urdi meaning that “he struck 
him from all sides (min kull janib).” o 

QARS qars “Robe (kisa’) of camels-hair or sheeps-wool.” 0 


[L 291/348] 


5: "UL QAR’S QAR'S ANA YAB'TY ol qars qars aya yapti “He clapped his hands 
(saffaqa bi-yadayhi).” This is onomatopoeic for the sound of clapping. 


F 


175 1. “The nomads” added in margin (original copyist). 
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tars 
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tars 


qars 
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: TA’M: KULF YQLDY tam külf yiqildi “The wall collapsed noisily and suddenly 
(bi-sawt wa-sur'a)." 


Q 


:: “AW BARQ 4w barq "House and home (bayt wa-dar)." One never uses: BAR‘Q 
barq alone, but only paired. 0 


One calls the “length (tul)” of any body: TUR:Q: turq. Thus :: BIYR' SUNKUV 
TUR:QY bir sünü turqi “As long as a spear (qadr tul al-qanāt).” :: YIYR' 'IYNIY TURQIY yer 
eni turqi “The length and breadth of the land.” 0 


JULQ'S'KURK [sic] čulq asriik “Drunk, ‘potted’ (sakran tafih)." 0 


: JALQJULQ ?DR QILDY: éalq éulq badar qildi "He shoved him (wakazahu)." This is 
onomatopoeic for the sound of shoving. 


QIAR:Q qirq The number “forty (arba‘in).” Proverb: QIR:Q YILQA'! BA’Y: JITA'Y 
TUZLIUNUVR: qirq yilqa bày éryày tüzlinir 0 ‘The rich and the poor shall be equal in forty 
years” — meaning with death, or with the turning of Time. 


K 


BAR'K NANK bark nan “Something firm (muhkam).” Itsroot-form is: BAK: bak; the 
ra’ is an augment. 


BUR:K bork “Cap (qalansuwa)." Proverb [=407 tat]: TA'TSIYZ: TURK: BULM'S 
BA’S:SIYZ: BURK: BULM'S tatsiz türk bolmas, baSsiz börk bolmas 0 “A Turk is never with- 
out a Persian (just as) a cap is never without ahead.” 0 


TRK’ türk Name of a city in the country of the Turks. 0 


: TARK KAL tark kal “Come quickly! (asri‘ fi -hudür)." Also used in any command 
of hastening; :: TARK QIL tark qil “Hurry! (asri')." 0 


TURK tiirk Name of the son of Noah, God’s blessings be upon him. This is the name by 
which God called the sons of Turk son of Noah, just as “Man (al-insan)” is the name of Adam, 
peace be upon him, in the following verse: hal ata ‘ala Linsani hinun min ad-dahr (Q. 76:1 “Has 
there come on man a while of time . . . ?””) — in this passage a general name (ism) is used for an 
individual (wahid); and in the following verse: la-qad xalaqna l-insana fi ahsani taqwimin tumma 
radadnahu asfala safilin illa lladina aman: wa-'amili g-salihat (Q. 95:4-6 “We indeed created Man 
in the fairest stature then We restored him the lowest of the low — Save those who believe, and do 
righteous deeds... . ") — it is a collective noun (ism jam‘), since there is no one who can be 
excluded 


176 1. Marginal addition in a later hand (black ink); TKYN. 


273 


külf 
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éalq éulq 
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[1. 293/350] 177 


from this singular. In the same way “Tiirk” is the name of the son of Noah, in the singular; but 
when it refers to his sons it is a collective — like the word “human (al-baSar),” it is used for singu- 
lar or plural. Likewise, *Rüm" is the name of Rüm son of Esau son of Isaac, God's blessings be 
upon him, and also his sons were called by that name. 


I state that at-Turk is the name given by God. This is on the authority of the venerable 
Shaykh and Imam, al-Husayn Ibn Khalaf al-Kasyari, who was told by Ibn al-Gharqi, who said: It 
was transmitted to us by the Shaykh, Abū Bakr al-Muyid al-Jarjara’i,’ known as Ibn Abi-d-Dunya, 
in his book On the End of Time (al-mu'allaf fi axir az-zaman), with his chain of transmission 
going back to the Prophet, God bless him and give him peace, who said: “God, exalted and 
mighty, says, ‘I have a host whom I have called at-Turk and whom I have set in the East; when I 
am wroth over any people I will make them sovereign above them.’ " This is an excellence of 
theirs above the rest of created beings: that He the most high took it upon himself to name them; 
that He settled them in the most exalted spot and in the finest air on Earth; that He called them 
his own army. Not to mention their other virtues, such as beauty, elegance, refinement, polite- 
ness, reverence, respect for elders, loyalty, modesty, dignity and courage, all of which serve to 


justify their praises unnumbered. Verse: 
QJAN KURSA' 'ANY TURK qacan kórsa ani türk V 
YUDN "AT TA’ ’NIK 'AYDAJY (bodun) ayya anig aydaci? 
MUNKAR TAKIR 'ULUCLUQ munar tägir uluyluq 
MUNDA’ NARUV KAS'LINUVR munda naru káslinür 


Praising a man: "When the tribes of the Turks see him they will say, ‘Glory and pride befit this 
one, and after him will be cut off.’ ” 


The singular is: TURKU türk as well as the plural. :: KIM SAN kim sän “Who are you?”; 
answer: TURK: MAN türk man “I am a Turk." :: TURK SUVSIY 'ATLAN'DIY türk süsi atlandi 
“The troops of the Turks mounted.” 0 


177 1. MS. Jarjarani. The title given here is not found among the works of the famous Ibn Abi d- 
Dunya, Abū Bakr ‘Abdallah ibn Muhammad ibn ‘Ubayd (d. 281/894). (Cf. GAL, S I, 247-8: “40. K. Ahir 


az-zamàn, zitiert al-Kasgari . . . .") 


2. Possibly bodun goes with the first line, and “tribes of the Turks" (tawa’if at-turk) translates 
türk bodun. Omitting the word altogether both lines are metrically correct, and line two literally means: 
“a sayer of theirs will say." This would translate the Arabic phrase gala qa’iluha (“one of them would 
say") in a verse of al-Farazdaq on which this Turkic verse is based according to A.-Z. Validi [Togan], 
*Mahmüd Kaggari’ye ait notlar,” in Atsız Mecmua 17 (1932), p. 126. The Arabic verse in question is: 
ida ra’athu qurayshun qala qa’iluha / ila makarimi hada yantahi -karamu (“When the Quraysh saw him, one 
of them would say: ‘Nobility reaches as far as this one’s noble qualities’ "). Alternately line two must be 
amended to read: bodun anjr aydati, and the first two lines translated either “When the Turks see him, 
the people will say to him" (thus Brockelmann, **Volkspoesie," I, p. 18) or “When they see that he is a 
Turk, the people will say” (thus Atalay, Tercüme, I, 352 n.). 


[I. 294/353] 

TURK türk A particle of time indicating “the mid-point of the ripening of a fruit 
(wasat idrak kull say' min at-tamar).” Thus :: TURK ’ZUM 'UVDIY türk üzüm ódi “The mid- 
time (waqt tawassut) of ripening grapes.” :: TURK QUY’S 'UVDY türk quya’ Odi “Mid-time 
(noon waqt tawassut [a3-3ams?]).” :: TURK YIKT: türk yigit “A young man at the prime of his 
youth (3abb tawassata sababuhu).” 0 


SAR'K sark ‘Earthenware, potsherd (al-xazaf wa-ma nkasara minha).” 0 


i: ’NIK ’DA’QY SUR'K BUVZ'! TAK anig adaqi sürk buz tag “His foot is cold as ice 
(ka-Ljamd fi l-buruda).” This word is used only in this context. 0 


KUR‘K kürk “Fur (farw).” 0 


KUR'K kórk “Beauty (husn, jamal)." Hence :: KUR'K'LUK: kórklüg meaning “beauti- 
ful (jamil).” O0 


End of Chapters of Medial Quiescent Words 


Chapters of Medial Vowelled Words 
Chapter: fa‘al, fa'ul, fa'il, medial vowelled, in its various vocalizations 


B 


KALAB' käläp A tender plant (nabt na‘im) which grows in the summer pasture of the 
Turks and fattens cattle quickly. 


T 


BASUT basut “Assistant, sympathetic helper (zahir, mu‘awin muifiq) 0 BASUT: 
basut “Help (i'ana)." Thus :: 'UL MANK’ BASUT: BIR‘DIY ol mana basut berdi “He helped 
me." These two are related. 0 


BULIT bulit “Cloud (sahaba)." :: QAR’ BULIT: qara bulit “Black cloud." :: "AO 
BULIT" aq bulit *Rain-cloud (muzn).” Proverb [cf. 540 tüpi]: 
QAR’ BULITT YIYL'AJA'R qara bulitiy yel acar 
"URNJ BIL’ 'IYL 'AJA'R: uruné bila él ačār 


0 “When a black cloud covers the sky, the wind clears it away; similarly, a bribe opens the door 
of state.” This is coined to advise someone to spend money in order to attain his desire. 


178 1. Z changed from R (dot in brown ink). 
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Black hair may be likened to it; thus :: BULIT’ TAK SAJY bulit tag saci “His hair is like 


a cloud (in its abundance).”’ Verse: 
'ATDIY BULIT: KUKRAYUV aydi bulit kokrayii 
YATMUR TULY SAK'RIYUV yaymur toli sekriyü 
QALIQ "ANN 'UKRAIYUV? qaliq ani ügr ügriyü 
QANJ’ BARIYR BALKUVSUVZ qanéa barir bálgüsüz 


[1. 296/354] 


“A cloud came up thundering, rain and hail leaping from it, the air blowing it about; it is unknown 
what direction it will take." 0 


TUBUT: tübüt A large tribe (jil . . . katir) in the lands of the Turks. Among them is 
found the musk-deer whose navel or musk-bag is cut out. 0 They are the descendants of Tabit. 
He was a man from Yemen who committed a crime, then took fright and fled by sea to Sin. He 
found those regions to his liking and settled there. His children multiplied to such an extent that 
they took over 1500 parasangs from the lands (aradi) of the Turks. They are bordered on the East 
by Sin, on the West by Qismir, on the North by Uighur, and on the South by the Indian Sea. In 
their language one still finds some Arabic words, such as: 'UMA' uma “Mother (umm)” and: 
'ABA! aba "Father (ab)." 0 


TIKIT: tegit Plural of: TIKYN: tegin. Its root-meaning is "slave (*abd)"'; then it became 
an honorific for the sons of the Khaqaniyya. It is an irregular plural. :: 'UKA' TIKIT: ögä tegit 
“The class comprising great commoners and small nobles (al-kibar min as-suqa wa-ş-şiyār min abna’ 
al-mulük)." This is used as a paired expression: "UKA' TIKIT: ógá tegit. The origin of the appel- 
lation: "UKA' ögä goes back to the time of Dü-l Qarnayn, when a skirmish took place between the 
vanguards of his army and of the Turks, before the truce [see 57 ógà]. 0 


JUKUT: KISY čöküt kiši “A short (qasir) man (or other).” 0 
JIKIT éigit “Cotton seed (habb al-qutn)." Aryu dialect. 
SIBUT sibut “Coriander seed (kuzbara).” KaSyar dialect. 0 


SUTUT suyut “Dried curds (aqit)." Qarluq dialect. 0 ` SUT'UT suyut “Gut-wurst 
(al-am‘a’) stuffed with spices, rice and meat, then cooked and eaten.” 0 


SITIT siyit “Weeping (buka’).” 0 
SUKUT sögüt “Willow (Sajar al-xilaf).” Proverb [7502 sõl]: SUKUT SUVLINK' 


QADINK Q'SNK' sógüt sólini, qadin qasina 0 “The moistness which is in the willow most 
properly belongs to it, and the bark-strap of the birch most properly belongs to the birch.” [The 


2. Lina later hand (black, thin point). 
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willow for its sap, the birch for its bark.] This is coined about anything which inclines toward its 
origin (yamilu ila aslihi). 0 


QAJUT qaéut “Pursuit (tirad)” in battle, etc. 0 


QARIT qarit A word of abuse belonging to the Türkmän (sabb li-t-turkman). I think it 
is borrowed from the Arabic yarat (“raid” ?). 0 


QURT qurut “Dried curds (agit).” 0 
IL 298/357] 

QANAT: qanat “Wing (janah).” 0 

QUNAT' qonat ‘Any group of people who stick together (kull sirm min an-nas talab- 
bada ba'duhum bi-ba‘d).” Thus :: 'UL MANIK QUN'TIM "UL ol minig qonatim ol “He is one of 
those who stick with me.” 0 

KABIT kabit “Shop (hanit).” 0 


KUJAT’ kücüt A tribe (jil) of Turks, who have been settled (uskinū) in Khwarizm. 0 


KADUT kädüt “An item of clothing (kull ma yulbasu min al-atwab).” This word is 
normally confined to weddings, when the relatives of the groom and bride put on a certain gar- 
ment in their honor. One then says: KADUT BIR DIN kädüt berdi meaning, “He gave him a 
garment of honor (libas al-karama).” 0 


KIRIT kirit “Key (miftah)." This word is close to the Arabic iglid; the alif was dropped, 
the qaf was changed to kaf, the lam to ra’, and the dal to ta’. 0 


KULUT: külüt “A laughing-stock (duhka) among the people.” 
J 


BUOAT buqač “Earthen jar or kettle (at-tawr aw al-qidr min xazaf).” :: 'ASJ BUOAT 
ešič buqač “Pots and pans (qidr wa-tawr)," used pleonastically. 0 


BAKAJ bäkäč A princely honorific (laqab li-t-takakin), as in: BAKAJ 'ARS'LA'N: 
TIKIYN bäkäč arslān tegin. 


If this word is pronounced with the thin kaf [ie. begäč] it means “O little emir” (ya 
umayyir) It is a diminutive of “emir,” used as a term of endearment. The word: BAK: beg 


“Emir” is with a thin kaf. 


BULUJ: bulué A man's name. 


277 


qacut 


qarit 
D? 


qurut 
180 
qanat 


qonat 


kabit 
kücát N 
köčüt 


kädüt 


kirit 


külüt 


bulué 


278 


TUQJ toqaé "Plat bread (qurs).” This is derived from the expression: TUQ "Ap: 
toq ar meaning “a satiated man," since it fills him up. 0 


TIKUJ tikiié ‘‘Pastry-cook’s prick (minsaya).” 0 


JANJ čanač “One who is effeminate (muxannat), cowardly (jaban), ungainly and 
awkward (là rifq lahu fi -umür wa-fihi fasal wa-futiir).” 


“A red leather bag (jirab ahmar)” is called: SANJ KSIR'LUV sanaé kasirgii. 0 


QAQAJ qaqaé “Filth, pollution (wasax, daran)." Thus :: TUVN QAQAJ BULDY ton 
qaqaé boldi “The garment became soiled (wasixa).” 0 


QUILUJ: qulué A man’s name. 0 
QULAJ qulaé “Span of the outspread arms (fathom) (ba')." Its root is the expression: 


QUL: "AT" qol ač meaning “Open wide your arms (iftah al-ba')." Thus:: BYR QULJ: BARJIN 
bir qulaé baréin “A span of brocade.” 0 


QILIJ qili& “Sword (sayf).” Proverb: QUÉ QILJ QIN'QA’ SITM'S qos qilié qinga 
siymas 0 “Two swords cannot fit in one sheath." 


[I. 299/359] 


This is coined about two men who are arguing over something or who are wooing the same wo- 
man. The Khaqaniyya use this word as an honorific, as in: QILJ XA’N qilié xan meaning "a king 


who executes his affairs and decisions like a sword.” Verse [7101 uru&-]: 
"RAN 'ALBY 'QIS' TIYLAR: aran alpi oqistilar 
QINKR KVZIN BAQIS‘TIYLAR: qinjr kózin bagi&tilar 
QAMUT TULMUN TUQIS'TIYLAR: qamuy tulmun toqistilar 
QILJ QINQA’ KUJUN SIT*DIY qilié qinqa küčün siydi 


Describing battles — “The warriors called out to each other; they looked at one another askance; 
they fought with all their weapons; (until) the sword could hardly fit in its sheath” — because of 
the large amount of blood that dried on it. 


QAMIJ' qamié “Ladle (miyrafa).” 0 


To curse out a boy, one says: KUTIJ kétit meaning “O stink-bum! (yà muntin ka-s- 
sumara).” This derives from the word for “posterior [ie. 161 kót]." 0 


KUZAJ küzäč “Jug, pot(küza,! bastuqa)." This word corresponds to the Arabic except 
that the ha’ became jim. 0 


181 1. MS. al-lawza. 
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KUADAJ küdäč with dal — also, “Jug (kuza)" ; Aryu dialect. One finds the same alterna- 
tion of dal and zay in Arabic, for example: zabara and dabara? for “to write"; and; ma’ zu‘aq 
wa-du‘aq (“bitter water"). 0 


KUMAJ kömäč "Plat bread (qurs) that is buried in the embers [for baking]." 0 


KUMUJ kómüé “Buried treasure (kanz)." :: "UL KUMUJ BULDY ol kémiié buldi “He 
found buried treasure.” 0 


“Black grapes (‘inab yirbib) are called: MASJ 'ZUM maiié (?) üzüm. 
R 
BUTR botar (?) “Cotton of rushes (tit al-bardi).” 


: YDAR: YADAR YUKRDY badar badar yügürdi “He ran with a pattering sound (‘ada 
wa-sumi'a li-‘adwihi hafifan).^ 0 


BASR basar "Mountain garlic (tum al-jabal).” o 
BATIR bayir “Liver (kabid).” A man who obeys no one is called: BADUK BATIR- LIT 


badiik bayirliy meaning *'Bigivered." And “the middle (kabid) of a bow” is called: YA’ BAI*- 
RIY ya bayri. 


BAQIR’ baqir “Copper (nuhas).”” Proverb: BAR BAQIR’ YUVQ 'ALTUVN:' bar baqir 


yoqaltün 0 “What is present is (like) copper (one cares nought about it), what is missing is 
(like) gold (in its preciousness)." This is coined about one who is the object of scorn among his 
near ones but whom they grieve over sorely when they lose him. 0 BAQIR’ baqir “Copper 
coins (fuliis)” in Sin, with which they buy and sell. 0 BAQIR: SUQIM baqir sugim 

[I. 301/361] 

“Mars (mirrix).” Its redness is likened to copper. 0 


BUKUR: bógür "Kidney (kulya).” 0 


BUKR bögür A fortress (qal'a) on a mountain-top between Kuta and Uighur. It is a 
frontier post (tayr). 0 


TABAR: tapar The two sons of : *INA’L’ 'UVZ: inal öz, one of the kings of Qiftaq. 0 
TATIR’ YYR' tatir yer “Steppe (al-qarah min al-ard).” 0 


TITIR' titir “Female camel (naqa).” 0 


2. MS. dabara. 
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3: “AT ’ADA’QTY TAQIR TAQIR "ATI at adaqi tagir taqir etti “The horses’ hooves 
made (such) a sound." Also: TIKIR’ TIKIR 'ATIY tikir tikir etti, same meaning. 0 


TAMUR támür “Iron (hadid). Proverb: KUVK TAMUR KRUV TURMA’S: kök támür 
kerü turmas “The blue iron does not come to rest ineffectually (la yastaqirru min 'yayr ‘amal)” — 
that is, it causes a wound when it strikes something. 0 This has another meaning also. The 
Qirqiz, Yabaqu, Qiféaq and others, when they enter into alliance with a person or become party to 
a contract with him, place an unsheathed sword crosswise before him and say the following: BUV 
KUVK: KIR'SUVN: QIZIL: JIQ'SUVN bu kök kirsün qizil éigsün meaning, “May this (iron) go 
in blue and come out red" — that is “bloody” — if I break this treaty. This means he will be 
killed by iron, in order that the iron be avenged upon him, since they regard iron as possessing 
great power (yu‘azzimiina L-hadid). 0 


TAMUR: tamur “Vein (‘irq) in the body." The Oyuz say: TAMAR: tamar, with fath 


of the mim. They always prefer lightness, and nasb (A) is the lightest of vowels, so they have 
recourse to it. 


TAWAR: tawar “Property, animate or inanimate” (as-sil'a ma sata! wa-samata). The 


Ovuz and other say: TAVAR: tavar, with vav. Verse: 
TAWAR KIM'NIK UK'LISA’ tawar kimnig üklisà 
BAKLIK 'ANKAR KARKAYUVR: beglik anar kärgäyür 
TAWARSIZIN QALIB' BAK tawarsizin qalip beg 
’ARAN'SIZIN "AM RKAYUVR: árünsizin ámgüyür 


*Whoever has much wealth (mal) is more worthy of being emir than another; but if an emir is 
left emptyhanded he will tire himself in collecting men," since they gather around him only out of 
a desire for wealth. 0 


JUBUR čöpür “Goat’s-hair (Sa‘r al-ma'z)." 


One calls “rubbish, old furniture" (al-xurti min al-mata‘): JUBUR JABUR &ópür Cápür, 
pleonastically. 0 


One calls "a bad-tempered (sayyi' a.xuluq) man": JUTUR? KISY totur kiši. 0 
[I. 303/363] 


JATIR Sait “Juice (‘asir)”’ O  JATIR éayir “Wine (xamr).” This word has two oppo- 
site meaning (min al-addad). 


JATIR éiyir “Narrow path (zaqab [defined] ).” 0 


JAQIR éaqir “Blue (azraq)." Proverb: 


182 1. MS. sa. 
2. Under the T is a dot in red ink (indicates B). 
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'IT: JAQIRIY 'AT.QA' TAKIYR: it &aqiri atqa tagir 
'AT J AQIRIY "ITQA' TAK:MA'S: at čaqiri itqa tigmas 


0 ‘A blue [-eyed] dog is worth a horse but a blue [-eyed] horse is not worth a dog" — since 
such a horse does not see well — coined asa warning against such a one. 


JKIR JKIR čikir &ikir Sound of teeth [chewing] bread that has grit (qadid) in it so the 
teeth are set on edge (yakillu). 


SUTPUR suyur “Weasel (wabr).” It is a small animal resembling the monitor lizard (waral); 
its skin is used tc make raincoats. 0 


SIIR sayir [Battue-shooting] A type of hunting (sayd) of kings with their subjects: the 
king scatters people among the thickets and plains to round up animals and drive them toward him 


while he stands there shooting, without tiring himself from seeking them out. 0 


SITIR siyir “Ox (bagar) 0 SUVW SIL'IRIY süw siyiri “Water-buffalo (al-jamüs ay 
baqar al-ma’).”” 0 


QATIR: qatir “Mule (bayl).” 

QADIR' NA'NK: qadir nan, "Something hard Gabi" Thus :: QADIR: YIYR’ qadir yer 
“A hard place" — this refers to a place in the mountains that is very cold and snowy. 0 QADIR: 
QIS qadir qiš “Severe cold (zamharir)? © QADIR qadir “A tyrannical and harsh king (al-jabbār 
as-sa‘b min al-mulūk).” The Khäqāniya use this word as an honorific in: QADIR: XA’N: qadir 
xān. This usage corresponds to the Arabic, since tyranny (tajabbur) derives from power (qudra) 


and the tyrant (jabbar) is one who has power (yaqdiru) to act as he wishes. 0 


QISIR’ qisir “Barren ('aqim)," of a woman or animal. :: QISR QISRA'Q qisir qisraq “A 
mare that has not yet foaled (ha’il).” 0 


KALAR? kälär “Lizard (dabb).” 
Z 
BUTUZ boyuz “Throat (halq).” 0 


TABIZ tapiz “Swamp or salt marsh (sabxa)." 0 TABIZ KISY tapiz kiši “An envious 
(hasad) man." 


“A (pack-saddle or) load which the rider cannot settle comfortably (alladi là yastagirru 
rakibuhu)” is called: TUBZ YK topuz (?) yük. 0 


TITIZ NINK titiz nan “Anything bitter (lahu ta‘m 'afis)," such as the myrobalan nut, or 
the like. 0 


TKUZ'AT tógüz (?) at “Horse with a blaze on the forehead (agrah).” 0 
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SATIZ sayiz "Resin ("ilk)." 0 SATIZ TUBRA'Q sayiz topraq “Dry clay, pure clay 
(salsal, tin hurr)” 0 


SAQIR saqiz Any “viscous substance (luzüja)" that sticks to clothing, such as rob, etc. 0 


SAKYZ. sükiz The number “eight (tamaniya).” This is the lightened form of: SAKYZ: 
sikkiz. 0 


[I. 305/365] 

SAMIZ sümiz “Fat (samin),” of an animal. This word corresponds to the Arabic except 
that they have changed the niin to zay, which is permitted in their language, as in: SAN san mean- 
ing: “You (anta)"; and: SIZ: siz also meaning “You (anta).” Zay alternates with nun. 0 

QUBUZ qopuz “Lute (al-'ud alladi yudrabu bihi)” 0 

QUTUZ qotuz “Wild ox (baqar al-wah3)” [i.e. *yak"]. 

QUTUZ'IT qutuz it “Rabid (kalib) dog." 0 

QDZ qadiz “Bark (liha’)” ofa tree. 0 

QDUZ qoduz “A woman left without a husband (mar’a tayyib).” 0 


QIMIZ: qimiz ‘“Koumiss (alámig)." This is mares’-milk which is poured in skins, then 
fermented and drunk. QIMIZ "AL MILA qimiz almila “Sour apples resembling koumiss.” 0 


KUKUZ kógüz “Breast (şadr).” 0 

KIDIZ kidiz “Felt (libd).” 0 

KWIZ kówiz “Carpet (zarbiya).” 0 

KUWZ kéwit — with zay between the two points of articulation — “The hollow part of 
a tree" (wast kull Sajara baliya), e.g., the decayed portion of a willow. :: KUWIZ TUR'MA' köwiž 
turma “A rotten (fāsid) radish,” or other, that the taste has gone out of. 

S 

TARUS tarus “Roof (sagf al-bayt).” 0 

TALS talas ‘‘Goal-rope (maqbad [defined] )” in horse-racing or polo. 0 

TALAS: talas The city known as Taraz. There are two cities by this name. One is: "LUI 
TLA'S uluy talàs meaning “The great Talas”; the other, on the frontier of Islam, is KAMIY 


TALA’S: kümi (?) talas. 0 


One calls “a sad or mournful (sahim) face": TULAS YVZ tulas yüz. 


tulas 


Š 


BIJŠ bičiš Name for “a piece of brocade (qit'a min ad-dibaj)" given to guests at the feasts 
of nobles and at wedding feasts. 0 


BURIS buri$ “A wrinkle (inziwa’)” in skin or clothing. 0 


BATIS bayiS “Joints (mafasil)” of fingers and other limbs; also “nodes (anabib)" of 
reed, etc, 0 


BAQIS baqi$ “Looking (al-munazara bi-l-basar).” 0 


BILIS bili$ “Acquaintance (ma'rifa)." It is here a descriptive word (sifa) and not a verbal 
noun (masdar). 0 


BULUS buluš “The profit (manfa‘a) which one derives (yajidu) from something one 
does.” 0 


BULUS bolus “Verbal aid (al-i‘ana bi-l-kalam).” Thus :: 'UL MANKA’ BULUS QILDIY 
ol mana bolus qildi “He aided me verbally.” 0 


TABIS tapis “Mutual trust (muwakala)” between two men, or other. 0 


TUTUT' tutus — pronounced more firmly! — “Quarrel (mu'axada)." TTS tutus A man’s 
name. OQ 


[I. 306/367] 


TAWUS: tawi$ “Sound and movement (hiss wa haraka)." 


TUQUS toqi$ “Battle (harb).” Verse: 
TUQIS 'IJRA' 'URSTM toqis iéra uristim 
'LUT BIR'LA’ QARSTM uluy birlà qaristim 
TUKUZ'TIN YARSTM tógüz atin yaristim 
'AYDM'M'DY 'AL'UTA'R aydim amdi al utar 


“I fought in the thick of battle (hayja’)with a great hero, I vied with him on my blazed horse, 
(then shot him with an arrow) and said: ‘Take this, Utar” "! — this isa man’s name. 0 


TUQIÉ toqi$ A name. 0 


184 1. aslab lafzan minhu — perhaps this refers to tutus as a proper name. 


185 1. MS. uta. 


283 


bicis 


buris 


bayiš 


baqiš 


biliš 


buluš 


boluš 


284 


TAIKIS:? tiki$ “Mutual feeding (mundwala [defined]).” 0 tikis 
TAKIS tagi§ “The extreme or limit (yaya, mada)” of anything. 0 tágis 
TAKIS tági$ A man's name. 0 N 
JABIS čäpiš “Six-month old goat (min awlad al-ma'z ida ata 'alayhi sitta ashur).^ 0 čäpiš 


JAWUŠ čawuš “[The officer] who keeps the troops in battle order and holds them back čawuš 


from unwarranted violence (alladi yusawwi -sufuf fi l-harb wa-yaza'u Ljund ‘an az-zulm).” 0 
JIQIŠ Siet? “Profit (manfaʻa).” :: "UL 'IYStA' JIQIŠ YUVQ ol ta čiqiš yoq “There is čiqiš 
no profit in that business.” 0 
JALIS éali$ “Wrestling (mugara'a)." 0 čališ 
SURUŠ soruš Name for grains of wheat that are roasted on the ear before they harden, soruš 


then picked off and eaten. 0 


SIQIS siqi$ “Crowding, colliding (zahma, tasadum).” 0 siqis 
SUKUS söküš “Cursing, mutual reviling (sabb, tasabb).” 0 sóküs 
SUKUS sögüš — with the thin kaf — “Kid or lamb fit for roasting (ma yasluhu li-3-Siwa’ sógüs 
min al-jida’ wa-l-humlan).” 0 
SIKIS siki$ “Coitus (mujama‘a). 0 sikis 
QABIS: qapiš “Plundering (intihab, ixtilas)." 0 qapis 
QABUS qapus Name of a place (mawdi‘) in Aryu. 0 qapus N 
QAJS qačiš “Panic and flight (al-munafara wal-mutarada bayn al-qawm)." Proverb: qačiš 
QJIS BULSA’ QYA' KUR'MA’S qačiš bolsa qaya körmäs 0 ‘When there is panic no one turns P 
toward his fellow (ida waqa'a n-nifar wa-l-hazāhiz bayn al-qawm fa-la yuʻarriju ahad ‘ala ahad).” 0 
QUJUS quéus “Embrace (mu'ánaqa)." 0 qučuš 
QDS qadaš “Kinsman (al-qarib min al-ixwan)." qadas 
QADIS qadi$ “Leather strap (as-sayr alladi yuqaddu min julud al-juzur).” 0 qadis 
QARIS qari$ “Span (Sibr).” :: BIYR QARIS bir qarié “One span.” 0 qaris 


2. Abyalater hand (?). 


QUTUŠ qoyuš “Leather (jild al-juzur)," tanned or untanned. 0 


QUTUS qoyuš “Water-course; drain (mat'ab, mizab)." :: QUI S qoyuš “Millrace” (mat‘ab 
at-tahiin). :: TAKRMA'N QUTUŠIY tügirmán qoyu&i — 0 


QUI'US goyus “Arrow-straightener (tarida an-nabbal).” 

QAMIS qami§ “Reed (gasab).” 0 
(I. 308/369] 

KAJIS käčiš “Ford (ma‘bar)” of a canal or river. Proverb: "UL KJSNY SUVW 'ILATIY 
ol kátisni süw elätti ‘The flood has taken away that ford" — this is coined about something that 


is past and out of reach. 0 


KARIS käriš “A mountain top that can be climbed (ra's kull jabal yus‘adu ‘alayhi).” 
Oyuz dialect. 


KARIS:  küri$ “Withers (kahil) of a horse.” Proverb: KARIS YATRY 'UTUL'QA' 
QALIYR kari8 yayri oyulqa qalir 0 “The sore of the withers remains (an inheritance) for the 
son” — since it is the place where the joints are gathered and does no heal quickly. This is coined 
as advice to protect that part of the body. 0 

KARIS kiri§ “Resistance in a quarrel (al-muqawama fi l-mujadala).” 0 

KURUS körüš “Looking (al-munazara bi-l-alhaz la bi-l-alfaz).” 0 

KIRIS kiri$ “Bowstring (watar al-qaws).” 0 


KIRIS kiri$ “Income (daxl) — what comes in from one’s estate (day‘a).” 0 


KARIS käriš “Quarrel (mujadala)." :: NA’LIK: KARS'TINK naliik kári&tin “Why did 
you quarrel (lima jadalta)?” 0 


One calls “coming and going (ad-dahab wa-l-maji’)”: KALIS: BARIS kali8 bar, From 
this comes the expression for “guest-house” (bayt ad-difan): KALIS LIK BARIS LIT 'AW kilislig 
barišliy aw, meaning “House of coming and going.” 0 


KUMUS kiimiis *'Silver (fidda).” 0 Verse: 
"LB "RAN NY! 'UDRDUM alp aranni adirdim 
BUY'NIN 'ANIK QADIR‘DIM boynin anig qadirdim 
'ALTUN KMUS YUDR:DUM altun kümüs$ yüdürdüm 
SUVSIY QALIN KYM 'UTA'R süsi qalin kim ötär 


186 1. NY above line. 
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Describing a battle: “I divided the enemy troops, twisted the warrior's necks, then loaded up the 
gold and silver of their treasuries; but I could hardly pass through the throng of soldiers.” — 0 
KUMUS: kümüs “Dirham (dirham),” since it contains silver. :: KMUS kümüs A slave-girl's name. 


r 
BATII: batiy “Deep (yamiq),” of a canal, or other. 0 


BAIJI" bigiy “Covenant, contract (mitaq, 'ahd)." :: 'UL MANIK BIR‘L’ BIJII QIYL;- 
DIY ol mänig birlä bičiy qildi “He made a pact with me (‘hada ma)" 0 


:: "UL BARI BRDY ol bariy bardi “He went directly (dahaba dahaban wa-lam yu'arrij 
'alasay')." o 


BAIRIT bariy “Something stinking (muntin).” This word is used in the paired expres- 
sion: SASIT' BAIRIT sasiy bariy. 0 


BASIT basiy “Place of a night raid; taking by surprise (mahall at-tabyit yugalu [sic] wa- 
Laxd ‘ala yirra).”’ 


[I. 310/372] 


:: CUL ANN BASI'IYNDA’ TUTIY ol ani basyinda tutti “He captured him during a night raid 
(fi awanihi bayatan).” 0 


BUSUT busuy “Ambush (kamin).” 0 


BUSUT bo&uy “Permission to return (alidn . . . bi--quful)," granted by a ruler to a 
messenger sent to him; also the “gift (ja'iza)" that he gives him. Compare the Arabic sufra, which 
originally meant the food given to a visitor, then came to mean the piece of hide on which the 
food was served. A similar shift is involved in this word. Also, when a relative comes from afar, 
before he can return he must give a party (da'wa) to which he invites his kinsmen, and others; 
then he receives permission to return after giving them gifts. This is called: BUSUT 'ASY bosuy 
aši meaning “Food of permission (ta‘am al-idn).” 0 


BISIL "8 bisiy aš “Cooked (matbiix) food.” The same for anything cooked. Thus 
“baked bricks (ajurr)" are called: BISIT KRBJ bišiy karpi¢, meaning “Cooked bricks" :: BISIT 
SUJ VK bišiy sücüg ““Mulled wine (Sarab mafbux)." 0 


BAQIT' baqiy “Glance (nazra).” Thus :: 'ANIK BAQIF'IY KUR anig baqiyi kör “Look 
at his glance.” 


It is my intention in this book not to mention verbal nouns of this sort unless they are 
very commonly used. 0 


:: BUŠUľ BUŠDIY bušuy bušdi “He was intensely annoyed (dajira dajran).” — 0 


TABUT tapuy "Service (xidma)." 0 


basiy 
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TABUF tapuy “Obedience (fa/a)." Thus:: TNKRY TABUIN tünri tapuyi “Obedience 
to God (may He be exalted).” 


TUTUT tutuy “Pledge or hostage (rahn)." 0 


TUTUT tutuy “Demonic possession (al-ixd wahwa s-sa'fa min al-jinn).” :: NK TUTTY 
BA’R anig tutuyi bar “He is possessed (bihi sa‘fa).”’ 


TIDIT tidiy “Restraint, prevention (hazr, man')" from something. 0 


TARII tariy The generic word for “cereal crops (zar‘).” O TRI tariy is “Wheat 
(hinta)” according to most of the Turks, but “millet (duxn)” according to the Oyuz. This latter 
is wrong. They [ie., Oyuz] call “wheat”: 'ASLIQ aMliq. 0 


TURUII™ turiy “Mountain stronghold (wazar [defined]).” 0 


TURUI* toruy A word used to designate “horses (xayl).” :: BUV "UTL'NIT BIYR: 
TURUI*QA' 'ALDIM bu oylaniy bir toruyqa aldim “I bought this slave for a horse (faras)." By 
extension it may also designate camels or cattle. :: TURIUT' ’AT toruy at “A bay (kumayt) 
horse.” 0 


TURIT''AR'T TIYZ turiy art tez Name of a summer pasture (mustaf) in KaSyar. 0 
JAWIT éawiy “Whip lash (‘adaba as-sawt).” 0 
[I. 312/374] 
SABI sapiy “Tent skirt (kisr al-xiba’).” 0 
SATII satiy “Selling (mubaya'a)." 0 


SIDII sidiy “One of the two skirts of a robe, from the thighs up to the collar (ahad 
daylay al-qaba' ila t-talbib min al-janbayn).” Thus :: SIDII YABIYB'! 'ULTURDIY sidiy yapip 
olturdi “He drew together the two skirts of his gown and sat down" — this act is indicative of 
good breeding. 0 


SIDII sidiy ‘‘Tooth-gaps between the gums (furaj al-asnan bayn al-litat)." One says to 
a person whom one is asking to keep a secret: BUV SUVZ'NIY SDII'DIN: SIZIT:MA' bu sózni 
sidiydin sizitma 0 “Don’t let this word seep out between the gaps of your teeth" — i.e. don't 
reveal it. 0 


SARII sariy “Yellow (asfar)” of anything. One calls “bright yellow (asfar faqi*)": 
SAB’ SARH: sap sariy. 0 “Yellow bile (al-mirra al-safra’)”’ is called simply: SARII: sariy. 
SARIT SUVW sariy süw is “the yellow water that collects in the belly (ag-sufar fil-batn).” 0 
SARII SURIP' sariy suriy — a paired expression — “Yellow (asfar).” 0 


188 1. Dots of first B and second Y in brown ink. 
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SURUT soruy “Seeking a stray (niSdan ad-dalla).” :: SURUT QIYL'DIY soruy qildi 
“He sought a stray.” 0 


JALIL éaliy also means “Seeking a stray”; also, “the urgent news which one of the emirs 
sends out to the populace, both settled and nomadic, calling them to him (yab‘atuna Lxabar... 
li-ya’tuhu).” 0 

QABUT qapuy “Door or gate (bab).” 0 

OATI qatiy “Hard (salb)” of anything. 0 

QADII™ qadiy “Reinforced needlework (xiyàáta mu’akkada).” 

QUDUF quduy ‘Well (bi’r).” Proverb: QUDUIDA’ SUVW PAR "TT BURNY TKM’S 
quduyda süw bar, it burni tigmás 0 — "There's water in the well but the dog's nose won't reach 
it." This is coined about one who wants something but cannot get it, or one who sees someone 
else's food and desires it but cannot get at it. 0 

QIDIT' qidiy The “shore or bank (janib)" of a sea, canal, or river; also the “rim (hitar? 
of anything. :: 'ARIQ QIDIT'Y ariq qidiyi “The bank (3att) of a canal.” :: 'AYAQ QIDIT'Y ayaq 
qidiyi “Rim (Safir) of a bowl." Y A'R: QIDIT'Y yar qidiyi “Brink (Safa) of a chasm.” 0 

QURUT''AW quruy aw “A house that is empty (xali)” of people or of furniture. 
QURUT 'UL'MA' quruy olma “A dry (yabisa) jar.” The root-meaning here is that any container 
that is “empty (ida xala ‘amma fihi)" is called: QURUT quruy 0 QURUT quruy “Dry (yabis)” 
of anything. 

[I. 313/375] 


The previous word goes back to this one. 


QURIT' goriy “The protected place or reserve (hima)" of emirs or others. Any “enclosed 
place (makan mahuz)” is called: QURII qoriy. 


QASIT qasiy “Hollow of the mouth on either side (Sahr [defined] ).” 0 


QISIT qisiy “Confinement (habs, diq).” :: 'UL BAK QISITIN'DA' QAL'DIY ol beg 
qisiyinda qaldi “He remained in the emir's custody (habs) and claim (mutalaba) over a matter." 0 


QUSIT qusiy ‘Vomiting (quya’).” :: "ANN QUSIT' TUTIY ani qusiy tutti “He had a 
fit of vomiting.” 0 


QUŠUT qo&uy “Poem, ballad, ode (3i'r, rajaz, qasa’id).”” Verse: 


2. MS. hiydz. 
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TARKAN QATUN QUTIYNK' tärkän qatun qutina 
TAKUR MINDIN QUSUP tagiir mindin qo&uy 
"AY TIL SIZINK TABUIJY ayyil sizin tapuyti 
"UTNUR YANKY TABUT ötnür yani tapuy 


“Convey an ode from me to the Khātūn, the queen, and say: ‘Your servant presents you with a 
new act of service? " 0 


QAQIF qaqiy “Anger, spite (yadab, murayama)." Thus :: MAN'ANIK QAQITIN'DA' 
BUV 'IYS QILDIM män anig qaqiyinda bu i5 qildim “I did this to spite him (raym4^lahu)." 0 


QAMUT qamuy A particle meaning “all” (kull). Thus :: QAMUT KISY TUVZ 'AR- 
MATS: qamuy kiši tüz ürmás “Not all men are equal." 


QANITF' qaniy “Joy (aryahiyya).” Verse: 
TUTJY YATAR’ BULYTY tutti yayar buliti 
'AL'TUN TAMR:; "ARI altun tamar ariy 
'"QSA'"NINK ’QYNY aqsa anin aqini 
QANDIY MANIK QANIT qandi manig qaniy 


Describing the bounty of the queen: “The cloud of her (bounty) rains down pure gold; should 
her flood flow (upon me my happiness (natat) would be perfect and) I would overflow with joy 
(surür)." 

Q 

BUTIQ butiq “Branch (yugn, $u'ba)" of anything. 0 


BTIQ butiq “A small water-skin (qirba sayira)"; Ka¥yar dialect. 0 BTUIQ! butiq 
“A container (qirba)" made from the skin of a horse's leg, used to keep koumiss, etc. 0 


BUTAIQ butaq “Branch (yusn),” also; in one variant. The vowel with the ta’ is either 
nasb [a] or kasr [i]. Verse: 


KIM: 'AYIB: 'ISTUR QULA'Q kim ayip eštür qulaq 
"AN: ’AWIY 'AR'TUJ BUTA'Q ay àwi artué butàq 


“Which ear heard, and who 
(D. 315/377] 


said, that the house of the moon was a juniper branch?" He is describing a girl and compares her 
face to [the haloof] the moon and her stature to the branch [of the juniper]. 0 


189 1. U (brown) changed from A (black). 
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BJUQ biéuq "Cut off (magtu')" of anything. Thus “half (nisf)” of anything is called: 
BJUQ biéuq. :: BJUQ YARMA’Q bičuq yarmaq “Half a dirham.” 0 


BIDIQ bidiq “Mustache (sabala)." 0 


BARAQ: baraq “A shaggy dog (kalb ahlab)." The Turks claim that when the vul- 
ture grows old it lays two eggs, then hatches them; from one of them emerges this dog called: 
BARAQ baraq. It is the swiftest running of dogs and the most reliable in hunting. From the 
other emerges a chick, the last of its chicks. 0 


YURIQ! bariq “Behavior, conduct with people (as-sira wa-l-‘isra maʻa n-nas).” :: BAK 
YURIQY! NATK beg bariqi nütág “How does the emir conduct himself?" 0 


BIRUQ biruq Name for the one who specifies the stations of courtiers (alladi yunzilu 
Lakabira fi maratibihim ‘ind al-malik). Its root-form is: BUY'RUQ buyruq which means “Com- 
mand (amr)," since he commands them to do this. 0 


BUZUQ ’AW: bozuq dw “Ruined (munhadim) house.” Likewise, anything “broken or 
ruined (maksur munhadim)” is: BUZUQ bozuq. 


BASAQ bašaq “Head (nasl) of an arrow; point (sinan) of a spear." 0 


BASAQ bagaq "Slipper (mik'ab)"; Cigil dialect. The Oyuz and Qiftaq add mim and 
say: BASMAQ: ba&maq. This type of augment is permitted also in Arabic; one says tamadra'at 
al-mar'a (“the woman put on a shift") — its root is tadarra‘at from ad-dir' ("shift"). 0 One 
says tamaskana r-rajul (“the man became quiet") — its root is tasakkana from as-sukun (“quiet”). 


0 
BUSAQ'AR' busaqür “Annoyed (dajiir) man.” Dialect of Oyuz et al. 0 


BISIQ "AT: biSiq ät “Cooked (matbux) meat (or other).” Yayma dialect for: BASIQ 
[sic] biSiy. 0 


BALIQ: baliq “Fish (samak).” Proverb: BALIQ SUWDA’ KVZIY TAS'TIN baliq suwda 
közi tain 0 “The fish is in the water but his eye is out.” This is coined about one who 
appears to be unaware of something while he is actually aware of it. 0 


BALIQ baliq ‘Mud (tin)"; Aryu dialect. Part of Oyuz and part of Aryu say: BA"L'IQ' 
balq with three unvowelled consonants in a row. In Turkic only two unvowelled consonants in a 
row are found; the Aryu slur their speech. 0 


BALIQ baliq “Fortress (hin), city (madina)," in the dialect of the heathens (al-jahiliyya 


al-juhala’) and of Uighur. From this comes the name: BIYS BALIQ: bé& baliq — (the largest city 
of Uighur) — meaning: 


190 1. Oneoftwo dots of Y in brown ink; U changed from A (? — unclear). 
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[1. 317/379] 


“Five cities (xams bilad). Another city of theirs is called: YANKIY BALIQ yani baliq meaning: 
“New city (balda jadida)." 0 


BULAQ''AT' bulaq at ''Broad-backed (adakk) horse." © BULAQ bulaq A tribe (jil) 
of the Turks. The Qiféaq took them captive, then God (may He be exalted) caused them to be 
released, and they came to be called: 'ALKA' BULA'Q 4lka bulàq. The vowel is long or short. 0 

BAMUQ bamuq "Cotton (qutn)." Oyuz dialect. 0 


TUBIQ topiq “Ball (kura)” that is hit with a stick. :: TUBIQ SUNKVK topiq sünük = 
“Meat bone (al-kurdūs min at-ta‘am).” 0 


TUTUQ tutuq “Gelding, eunuch (xasi, majbab).” 0 
TURUQ turuq “Emaciated (mahzil)” of anything. 


'ARUQ TURUQ aruq turuq Name of a pass ('aqaba) between Ka&yar and Faryana. 0 


TUZAQ tuzaq “Snare, trap (faxx, hibala)" for hunting. Verse: 
'IKLADY MA'NIK 'DA'Q ikladi mànig adàq 
KURMADIB 'UPRY TUZ'Q kórmádip oyri tuzaq 
"'IKLADIM 'ANDIN 'UZA'Q igládim andin uzaq 
'AMLAKIL'AM'DY TUZA'Q amlagil amdi tuzaq 


“My foot accidentally trod upon a snare hidden in the ground, and it has been in agony a long time 
because of it; therefore heal me, my charming one (maliha)!” 


TUZAQ tuzaq An utterance which a man uses in praising the charm (istamlaha) of his 
beloved; it is fixed with ya’: TUZAQIY tuzaqi. 0 


TASAQ' tafaq “Testicle (xugya)." “The penis (dakar)" is also called: TASAQ tašaq 
because of the close connection between the two. 0 


TUTUQ tutuq A man's name. 
TANUQ tanuq “Witness (sahid).” 


JABAQ éapaq Name of a type of fish. They are small and are found in the lake of the 
Turks. “A puny (nadl) man" is likened to them and called: JABAQ’AR’ Sapaq ar. 0 


JIBIQ &ipiq “A tender branch (qadib ratb).” 0 
JUJUQ čočuq “Suckling pig (xanniis).” 


JARUQ čaruq “Sandal (hida")." Proverb: YD'T' "TY JARUQ KUVJY 'AZUQ yaday ati 
taruq kuti azuq 0 “The footman’s horse is a sandal, his strength is provisions.” Coined to 
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advise a person to outfit himself with these two things so that he does not go barefoot or become 
weak. 


JARUQ £aruq A tribe of the Turks. They inhabit: BARJUQ baréuq the city of Afrasi- N 
yab, in which he imprisoned: BTZAN [sic] bizan son of Nebuchadnezzar. 0 
JULUQ: Going “One-armed (aqta')." 0 toluq 
JULIQ tuliq A spotted water bird the size of a ring-dove. 0 čuliq 
JUMAQ čomaq “Stick or cudgel (‘asa).”” 0 JUMAQ čomaq “Muslim (muslim)" — čomaq 
according to the Uighur and all the Infidels. :: JUMAQ 'ARIY čomaq äri “A man of the Mus- D 
lims.” 
[I. 319/381] 192 
JANAQ @anaq “A turned piece of wood (al-maxriit min al-xaSab)” such as a salt- tanaq 


container, or the like. 0 


JANAQ &anaq “Wooden bowl (qas‘a).” Oyuz dialect. D 
SAJUVQNA'NK satuq nan, “Something scattered (mantiir).” 0 satug 
SUDUQ: suduq “‘Spittle (buzaq).” 0 suduq 
SIURUQ siruq “Tent pole (sagb [defined] ).” siruq 
SASIQ sasiq *Earthernware (xazaf).” Dialect of Uč and environs. sasiq D 
SUSLQU susaq “Bucket (dalw).” In a certain dialect which I have heard. 0 susaq D 
QABAQ qapaq “Eyelid (jafn al-‘ayn).” :: KUVZ QABAQIY kóz qapaqi. 0 qapaq 
QABAQ' qabaq “Gourd (dubba’).” It is the squash (qar') which is eaten when fresh. qabaq 
0 
QABQ qapaq “Virginity (‘udra al-‘adra’).” :: QIYZ QABAQIY! SIYDIY qiz qapaqi qapaq 


sidi “He deflowered the maiden (iqtadda Ljariya)." 0 


QATIQ qatiq “A condiment (siby) that is added to Tutmaé,” such as vinegar or qatiq 
churned milk. 0 QATIQ qatiq ‘something mixed (mizaj)" in anything. 0 


: BIYR' QUJAQ BUVZ bir quéaq béz “A bundle (idbara) of cloth (or other).” 0 quéaq 


192 1. Two Psin brown ink (indicate nunnation, thus: qapaqin). 
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QADIQ' qadiq “A hollowed-out piece of wood (nagir al-xasab)." Aryu dialect. 0 qadiq D 
QARAQ qaraq “Eyeball (muqla).” QAR’ QARAQ qara qaraq "The black part of the qaraq 
eye (sawad al-‘ayn).” 0 'RUNK QARAQ ürün qaraq “The white of the eye (bayád al-‘ayn).” 
UVT QARAQ iit qaraq “The pupil of the eye (nazir al‘ayn).” 0 


QIRUQ’AR: qiruq ar “A disabled (asall) man." :: QIRUQ 'DAQ qiruq adaq “A lame qiruq 
(a‘sam) foot.”? 0 


QAZUQ’ARIQ qazuq ariq “A canal (or other) that is dug out (mahfur).” 0 qazuq 


QASUQ qasuq A thing like a water-skin (rawiya) made of horse-hide, used to keep milk qasuq 
or koumiss. 


QASUQ qasuq “Bark (liha’) of a tree." Its root is QA'S' gës — the qaf is an augment. 0 

QUSIQ qusiq “Hazel (jillawz)." This is used as a name for slave-girls. qusiq N 

QASAQ qašaq "Alfa (halfa’).” 0 qašaq 

QAŠUQ qašuq “Spoon (mil‘aqa).” Proverb: QURUQ QASUQ 'ATIZQA' YARAMA'S: qašuq 
QURUT SUVZ QULA'QA' YAQIŠMA’S: quruq qašuq ayizqa yaramās, quruy soz qulàqqa yaqiš- P 
mas 0 “A dry spoon does not fit the mouth, vain speech does not approach the ear.” This is 


coined to advise someone to favor? the person who has what he needs. 


QAWAQ 'AR'T qawaq art Name of a pass ('agaba) between Ka&yar and Ózjánd. 0 qawaq N 


QUWUQ NA'NK qowuq nan * Anything hollow (ajwaf)." qowuq 
QAWUQ qawuq “Bladder (matana).” 0 qawuq 
QAWIQ qawiq “Millet bran (nuxala al-jawars wa-d-duxn)." 0 qawiq 
QALIQ qaliq “Air (hawa’).” 0 a qaliq 
QULAQ qulaq “Ear (udun)." Some say: QUL'XA’Q qulxaq, and some say: QUL'QA’Q qulaq 
qulqàq, but the first is the most correct. 0 D 
[L 320/383] 193 


QULAQ' TUNN qulaq ton “A short-sleeved (qasir al-kummayn) garment.” 0 


QILIQ qiliq “Behavior, conduct with people (as-sira wa-l'itra maʻa n-nās).” The lam qiliq 
may be unvowelled, thus QIL'Q: qilq. 


2. MS. rajul, read rijl; or else qiruq adagliy “A dame man.” 
3. MS. an-nayl ila, read al-mayl ila (?). 
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QUMQ qumuq Name of an emir with whom I associated for a time. 0 QUMQ qumuq qumuq N 
“Dung (rawt)," especially of horses. 0 


QANAQ qanaq “The pellicle on milk (duwaya)." Dialect of Aryu and Bulyar. The nin qanaq D 
is changed from ya’ [i.e. 518 qayaq]. 


QUNUQ qonuq "Guest (dayf).” Verse [755 oyuq]: qonuq 


BAR'DIY 'ARAN QUNQ BULB’ QUT'QA' SQ'R V 
QALDY 'ALIT'YUQ KRUB 'AW'NIY YIQA'R 

bardi arin qonuq bulup qutqa saqar 

qaldi aliy oyuq körüp àwni yiqar 


“Gone are those who reckoned a guest as good fortune; remaining are those who tear down the 
tents when they see a scarecrow (lest he wish to camp with them)." 0 


QUNAQ qonaq ''Coarse millet (jáwars)." 0 Proverb: QUNAQ BASY SAD'RAKY qonaq 
YYK qonaq basi sádrüki yeg “An ear of millet is better the fewer seeds it has" — since if the seeds P 
are few they are firm and large, while if they are many they are thin and small. This is coined 
about one who prefers small company © so that he may attain his desire and authority. 


K 

BITIK bitig “Book (kitab).” o BTIK bitig “Writing (kitaba).” Also the verbal bitig 
noun; thus :: "NIK BITKY BALKUVLK anig bitigi bilgiiliig “His writing is clear." 0 ` BTIK 
bitig “Amulet (‘ada)” — Oyuz dialect. 0 D 


BIJAK bitak “Knife (sikkin).” Proverb: NAJ’ YITIG BIJA’K ’AR’SA’ ’VZI SA'BIN bitak 
YUNUVMA’S nata yitig bitak àrsá öz sapin yonumás 0 “No matter how sharp the knife is it P 


» 


cannot cut its own handle." This is coined about one who is clever at solving other people's prob- 


lems but is unable to solve his own. 0 


BADUK büdük “Big (kabir),” of anything. :: BADUK' TAIWAIY! biidiik tewe “A big ^ büdük 
camel.” 0 


BURUK: bürük “A string that is drawn around (xayt mudawwar),” such as the loop of a biiriik 
bag or the belt of trousers. 0 


BAZAK bäzäk "Painting or decoration (naq).” A variant [cf. 207 bazak]. bázák D 


BZIK? bäzig “Shivering (ri'da)." Thus :: 'L BAZAK? BZDIY? ol bàzig büzdi “He bizig 
shivered.” 0 


193 1. All vowels except the first by a later hand (? — black ink). 
2. Dot of B in brown ink. 


5L QULIN BUSK BUSDY ol qulin bósüg bósdi “(He laid an ambush;? also,) he gave 
[his slave] a beating (dirab).” 0 


| BULK bölük “Group (fa'ifa)," of any kind of animal. Thus :: BYR BULK QUVY 
bir bölük qoy “A herd (qati) of sheep." 0 


[1. 322/385] 


:: BIYR BULUK KISIY bir bölük kiši “A group (ta’ifa) of people." This is a collective noun, like 
al-qawm (“people”) and al-ibil (“camels”). 0 


BILAK bilák “Wrist (mi‘sam al-yad).” 0 


BALAK belig “Gift (hadiyya)" which a traveller brings his relatives, or which is sent 
from one spot to another. 0 


BALIK bilik “Wick of a lamp (fatila as-siraj).” 0 
BLIK bilik “Probe for wounds (misbar)." 0 


BILIK bilig “Knowledge (*ilm)." Thus :: BILIK "UK-RAN bilig ógrán “Learn knowl- 
edge." O BILIK bilig “Wisdom (hikma).” Hence :: "UZ'QIY BILKA’LA’R ozáqi bilgalar “The 
sages of old (al-hukama’ al-mutaqaddimin).” 0 BILIK bilig “Understanding (‘aql).” Proverb: 
"UL LA’N BILIK SIYZ: oylan biligsiz “There is no understanding in babies.” 0 
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biläk 


belg 


bilik 


BANK! bänäk “Seed of grain (habba)." Aryu dialect; in some other dialects (wa-fi banak D 


ba‘d al-luya) BNAL [sic] bänäk is “Penny (fals).” 


TABUK táüpük [Football] Something fashioned from lead in the shape of a spindle- 
whorl, then wound with goat’s-hair or the like. Boys play with it by kicking (rakl). 


:: "UL QULIN TABIK TAB'DY ol qulin tapig tápdi “He gave his slave a kick (rakla)." 0 

:: BA’S TITK TITY bai titig titti “The wound throbbed with pain (amadda ayya imdad). 

This [structure] is only used for emphasis. Example: "UL ’ARIK "BUI "UR DY ol arig 
uruy urdi “He struck the man hard (daraba . . . darban ’ayya dorbi" :: "UL QJT QJDY ol qačiy 
qaédi “He fled quite away (firar).” 0 


TUTAK tütàk “Spout (sunbür)" of an urn, or the like. 


TITIK titig “Clay (tin).” 0 


3. ittaxada Lkamin — confusion (?) with 187 busuy. 


194 1. Kchanged to G (three dots in brown ink). 


tüpük 


tüpig 


titig 
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TIRIK tirig “Living (hayy)," of an animal. 


TAZAK tazak “Horse dung (rawt al-faras)." Proverb: 
TAZAK QA'RDA' YTM'S tazak garda yatmas 
’DKV ’YSYZ QATM’S ädgü esiz qatmas 


"Dung does not remain beneath snow (because of its heat it melts the snow; similarly,) one must 
not mix the good with the bad (since they are not alike). 


TAZIK tazig “Panic, flight (an-nifar bayn al-qawm).” :: TAZIK: KISY tázig kiši “One 
who flees (nafür) from something." 0 


TIZIK tizig “Row (saff)" of anything. :: TZIK TZIK [sic] tizig teräk “A row of poplars 
(saff min al-hawr).” :: BYR TIZK YNJUV bir tizig yincü “A string (nazm) of pearls.” 0 


TAZIK tažik “Persian (farisi)" — with zày? between the two points of articulation. 0 
TASUK täšük “Ruptured in the scrotum (adar)." 
[I. 324/387] 


Proverb: TASUK SUWDA’ BALKURA'R täšük suwda bülgürár 0 “A man's rupture is noticed 
only when he bathes." 0 This is coined about one who does something that he boasts of, so 
people say, “We’ll see whether it's good or not when you reveal it.” 0 

TASIK täšik “A glutton (manhiim)” — one whose eyes are bigger than his stomach. 0 

“A sluggard (saqit kaslan)” is called: TUSUK KISIY tüšük kiši. 

TUŠAK töšäk “Bedding (firas).” 0 

TISAK ti8ak “A two-year old sheep (at-tani min al-yanam).” 0 

TULAK: tok “Tranquil, quiet (mutma’inn sakin)." Proverb: "AT 'IYWAK TUQ 


TULAK: ač éwak toq töläk 0 “The hungry one is hasty (for food), the full one is tranquil" — 
he is not bothered if dinner is late. Oyuz dialect. 


TULAK tülik “The season in which animals shed their winter coat (waqt 'isqat ad- 
dawabb 'aga'iqaha)." :: "UL QVY: TULA'KINDA' KAL'DY ol qoy tiilakindi káldi “He came dur- 


ing the season when sheep shed their winter coat." 0 


TALIK talik “Hole (taqb).” 0 


2. z changed to 2 (two dots in brown ink). 


tazig 


tizig 


talik 


TUWK tüwäk [Blowgun] made by removing the bark from a tender willow branch. It 
is like a trumpet (Sabbir). It is used to shoot at small birds, using hazelnuts or pellets (banadiq). 
It can also be made from reed. Cigil dialect. 0 

JUBAK čüpäk “Baby’s penis (faySala as-sabi).” 0 

JIBAK QARI'VY čipäk garyuy ‘“Sparrow-hawk (yu’yu’).” 


JATUK čätük “She-cat (hirra).^ Oyuz dialect. 0 KVK JATK küvük eatiik ‘“He-cat 
(daywan). 


JAJAK Geëäk “Flower, blossom (nawr, zahr).” 0 

JKAK čečäk “Measles (hasba).” Cigil dialect. 0 

JARIK ¢&rig “Battle line (saff al-harb).” 0 Proverb: "ALR JARIK'DA! BIL'KA' 
TAIYRIK'DA' alp čärigdä bilgà terigdà “The hero (is tried) in battle (‘when the fuel of war is 


kindled'),! the sage (is tried) in council.” 0 


JARIK @arig “Opposite side (qubala)" of anything, in Oyuz dialect; “time (waqt)” of 
anything. 


JURAK: éórák “Flat bread (qurs).” 

One says, as a call for kids (fi du‘a’ al-jady): JLIK JLIK éilik Gilik. 0 
JUNK éünük “Plane tree (3ajar ad-dulb)." 

JUSK čüšäk *Pasturage (ri'y)." Soyd dialect. 

DULK diilék “Potsherd (xazaf a‘Sar),” such asa jar with a broken top. 0 


SIBAK sibàk ‘Pivot of a hand-mill (qutb ar-ralia)." It is the piece of iron around which 
the millstone turns. 0 


[I 325/389] 


A SIBAK sibàk “The reed (qasab) which is placed in a baby's cradle as a urinal (li-yabila 
thi)” 0 


SIDUK sidük “Urine (bawl)” of any kind. 


195 1. ida Subba diramuha — a quotation from the Mu‘allaqa of Labid. 
2. MS. aa. 


čüpäk 
čipäk 


čätük D 


196 


sidük 
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SIDIK sidig “One of the two skirts of a robe (ahad janibay al-qaba' min al-janibayn).” 
This form is better than: SIDII sidiy [188]. 0 


SURUK: sürüg Any “herd (gafi‘)” of cattle. :: BIYR: SURUK QUVY bir sürüg qoy 
“A flock (qati‘) of sheep." Verse: 


"UKUR SURUK QV Y: TAWY YUNDIY BILA’ 

YUMURLAYUV ’R'KANN SUVTIN SAT'A'R 
ógür sürüg qoy tewe yondi bila 
yumurlayu erkanin sütin sayar 


“(He who is blessed with) herds of sheep, camels, and horses should gather them [early] to milk 
(and profit therefrom)." 


SUZUK SUVW! süzük süw “Clear blue (azraq safi) water" Anything "clear (safi),” 
suchasaruby,is: SUZUK süzük. 0 


Anything “that is loosed from its bond (hulla min wataqihi)" is called: SASUK säšük. 
:: SASUK "AT säšük at “A horse set free (mutlaq) from its tether.” 0 


SAWUK NA'NK süwük nan “Something loved (mahbub)." 0 


SILIK "AR silig är “A man who is graceful (zarif), clean (naqi), handsome (hasan) and 
fine-spoken (latif al-kalam).” 0 


SUBIUK šöpik “The remainder of a fruit which is discarded after eating (Samaj [de- 
fined] )." The sin is an alternant of jim De, čöpik]. 0 


SUTUK 3iitiik “Inkstand (dawat)" made from the horn of an ox, or other. :: SUTUK? 
SAQA’L Siitiik saqal *'Scanty-bearded (kawsaj)" — as likened to an inkstand. 0 


“A plane tree (dulb)” is called: SUNUK šünük. The Sin is an alternant of jim (Le, 195 
&ünük]. 0 


KABAK käpäk “Bran (nuxala)." 0 KABAK YNJV kapak yinéii “Small pearls (lu'lu' 
sayir)” 0O KABAK kapak “Scurf (hazaza ar-ra’s).” 0 


KUBUIK köpük “Foam (zabad al-ma’).” 0 KUBUK köpük “Overflow of a kettle 
(tufahaalqidr) 0 


KAJIK kàáéig “Ford (ma‘bar).” Proverb [7528 qayin-]: QAY'NA'R 'UKUZ KAJIK 
SIYZ BULMA’S: qaynar Get: käčigsiz bolmas “There is no rushing river that is without a ford.” 
This is coined about a perplexing problem of which one says, There must bea way out.” 0 


196 1. W changed from F (two dots in brown ink). 
2. Second U (brown) changed from A (black). 


sidig 


süzük 


sásük 


Sinük D 
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KJK k6tiik “The fatty tail (of a sheep); buttocks (of a man) (al-alyatan wa-ridf al- köčük 
insan)” 0 l 


KIJIK kičig “Small (sayir)” of anything. 0 kičig 

KADUK kädük “Felt cap (lubbada).” KADUK kadiik “Feather head-dress (al-yifara kädük 
[I. 327/390] 197 
min ar-rit)" — since it resembles a felt cap. 


“Toil and work (aX-Xubl wa-L'amal)" is called: "YS KUDUK is kódüg. 0 KUDUK  kódüg 
kódüg is never used alone but only in this paired expression. 0 


KARAK käräk A particle meaning ‘“‘necessary (yanbayi).” It is used as the answer to — kürük 
one who says: KARAK'MUV kürák mii “Is it necessary? (a-yanbayi)." The answer is: KARAK* 
käräk meaning: “Yes it is(bala).”’ 0 

KURUK körük “Smith’s bellows (himluj, minfax al-haddad).” 0 kórük 

KUZK küzük In a loom, “the knotted threads (al-xuyut al-mun'aqida ba'duha ‘ala ba‘d) ` küzük 
by which the upper warp is separated from the lower." Also for one who weaves brocade (nasij 


ad-dibaj), or other. 0 


KAZIK  kázik “Fever and chills (al-humma allati ta’xudu Linsān bi-ra/da)." :: SARIT kazik 
KAZIK sari'y kazik “Jaundice (yaraqdan).” 


KAZIK küzig “A turn” in work (an-nawba fi l‘amal). Thus :: SANIK KAZIYKIYNK? kázig 
KAL DIY sánig kazigin kaldi *Your turn has come.” 0 


KAZIK käzig “Courage (jur'a)." :: BV "YSTA' SANK’ KAZIK KARA’K: bu ista sana 
kazig kürák “You must have courage in this matter." Its meaning is the first (? wa-ma‘nahu al- 
awwal). 


KUZK küžäk “Lock or tuft of hair (al-quzza‘a min a&-sa'r wa-s-sudy).”” Aryu dialect. 0 kiizak D 


KASAK kisak “Piece (qit'a)" of something. :: BYR KASAK 'UTM'K bir küsàk 6tmak ` Küsák 
“A piece of bread.” 0 


KAWK küwig — with the thin kaf — ‘‘Cartilage of the nose (yudrif al-anf).” kawig 


KUWK MUVS kiiwiik müš "He cat (daywan).” Gel dialect. 0 kiiwiik D 


197 1. MS. bali, kasra in brown ink. 
2. K changed to G (three dots in brown ink). 
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KULUK N'NK kólük nan, “Something borrowed (musta‘Gr).” 0 
KULUK kölük “Beast of burden (zahr [defined]).” 0 


KAMK kámák “A fabric (nasij) of cotton, embroidered and striped," used for mantles 
and, by the Qiftaq, for raincoats. 0 


KUNAK kónàák “Leather bag (rakwa).” 0 


MAZK mäžäk “Dog’s dung (ja'r al-kalb)” — with the zāy? between the two points of 
articulation. :: IT MAZKY it mazaki. 0 


NATAK náütág An interrogative particle meaning “how? (kayfa)." Thus :: NATAK SAN 
natag sän "How are you?" 0 


NAJUK näčük A particle meaning “why? (lima).” Thus:: NAJUK BAR'DIYNK natiik 
bardin “Why did you go?” Yabaqu dialect. 


NALK nälük A particle with the same meaning as NAJUK natiik, among the rest of the 
Turks. It means “why? (lima).” 0 


NRAK nárák A particle meaning “why is it necessary? (limada yanbayi).” :: BV SANK' 
NRAK bu sana näräk “Why is this necessary for you?” Itsroot-form is: NA’ KARA’K na karak, 
with some letters dropped. 


[1. 329/392] 


L 


BJAL bital ‘“Uncircumcized (matka')," of a woman; “castrated (amtan)" of a man, 
horse, any animal. 0 


BASIL QUVY ba&il qoy “Sheep with a white spot on the head (asqa‘).” A variant [cf. 
242 badyil]. 0 


BADAL 'R'T badal art Name of a pass ('aqaba) between Ut and Barsyan. It is steep 
(ka'ud). 


TSL tasal “The boundary (mada, hadd)” that is set up in polo. It is a metathesis of: 
TALA'S' talàs — as, in Arabic, one says ma fi al-ard 'alaq wa-la‘aq meaning “‘[there is no] pastur- 
age [in theland]." 0 


TAKAL Gel — Oyuz dialect — “Not so (laysa kadalika)." It derives from the Arm 
phrase: DAT 'UL day ol. The dal was changed to ta’, the yayn to kaf, and the two alifs were 
dropped. 0 


kolük 


kamak 


konak 


mazak 


198 


bičal 


3. z changed to ž (two dots in brown ink); MS. in error, bi-zā bayn bayn, read bi-zāy bayn. 
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:: "UQ KYŠ TRA JITIL TITIL QILDY og kēš i&ra čiyil tiyil qildi “The arrow made čiyil tiyil 


[such] a sound in the quiver," or other. 
JIKIL čigil Name for three groups (tawa'if) of the Turks. 


The first is a nomadic people (qawm min ahl al-wabar) inhabiting: QUYA'S qayás, a 
small district (bulayda) beyond Barsyan. 


The second is a small district near Taraz called: JIKIL tigil. It is the original referent of 
this name. Thus: When Dü-l Qarnayn came to the land of Aryu the clouds loosed their founts and 
the road became muddy, and this caused him great difficulty. He said in Persian: "TH JIKIL 
'AS'T in Sigil ast meaning: “What is this mud (ma hada t-tin) — there's no escaping it!” So he 
ordered a building to be constructed in that spot, and they built the fortress (hisn) that is called: 
JKIL čigil to this day. The place was called by that name; then the Turks who settled there were 
called: JKILY! čigilī and this name spread after that. Now the Oyuz, since their lands bordered 
on this fortress, used to fight the Cigil continually — the enmity between the two peoples persists 
to the present — and so they called all Turks who dressed in the manner of the Cigil by that name. 
That is to say, the Oyuz called all the Turks from the Jayhün (Oxus) to Upper Sin: JKIL čigil — 
but this is an error. 


The third is a group of villages (qura) in KaSyar 
[I. 330/394] 
called: JKIL &igil. They too have spread out from one place. 0 
JMUL čömül A tribe (jil) of the Turks. 0 
SUKAL sókàl “Sick (marid).” Oyuzdialect. 0 
SIGIL! sigil “Wart (tu’lal).” 0 
QZIL qizil “Red (ahmar)” of anything. Proverb [7453 yepün]: 


QILNUV BLSA' QIZL KAD'R qilnu bilsä qizil kadar 
YARA'NUV BLSA' YASIL KAD'R yaranu bilsá ya&il kadar 


“If (a woman) knows how to be good company she will wear red silk; if she is flattering and 
flirtatious she will wear green silk." This is one of the women's proverbs. It is coined as advice 


to be good company in order to get good things. 0 


QIZIL qizil Name of a river (wadi) in Ka3yar. Verse: 


198 1. There are two U's in brown ink over the Y (indicate nunnation). 


199 1. Three dots of G in brown ink. 


tigil N 
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čömül N 
sökäl D 
sigil 


qizil P 
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QIZIL SARIP'R:QASIE: qizil sariy arqaSip 
YBKIN YASIL YUR:K ASIB yepgin yašil tergáip (?) 
BIR: BIR: KARUV YURKASIE: bir bir kerü yörgäšip 


YALINKUQ''ANY TANK'LASUVR ` yalnuq ani tanjafür 


Describing spring: “The red and yellow (flowers and blossoms) are heaped up, the green and 
brown (basils) are [in rows (?) and] entwined upon one another; mankind is astonished.” 0 


KAWL'AT kawal at “Fleet horse, courser (faras ra'i' jawad).” 


M 


:: BYR BJIM QATUVN bir biéim qàyün “A slice (3atba) of melon." The same for 
something else. 


BULIIM boyim “Knuckle (a3ja‘)” of the finger. A “node (anbub)" of reed or alfa is 
also called: BUTIM? boyim. 0 


BUKUM 'ATUK büküm 4tiik “Boot (xuff) worn by women." Oyuz dialect; others say: 
MUKIM mükim or: MUKIN mükin, changing the ba’ to mim and the final mim to nin. I think 
this is not genuine; 0 nevertheless, the Qiftaq and other crude peoples* use this word. 0 


TARIM tärim The title by which one addresses princes (takakin) and those princesses 
(xawátin), and others, great or small, who descend from Afrasiyab. This term is used only for the 
sons of the Khaqani kings, and for no one else, however great. One says 'ALTUN TARIM’ altun 
tárim when addressing princesses. 0 


TARIM tarim “River channels (a‘dad al-awdiya) that flow into swamps and quicksand.” 


TARIM tarim Name of a place (mawdi‘) on the frontier of Uighur near Kuéa. It is 
called: 'S'MY TARIM üsmi tarim and there is a river (wadi) flowing in it 


[1. 332/396] 
which is also called by that name. 0 


TURUM: turum “The height of a man (qadr qama ar-rajul)." Thus :: BIYR' "AR 
TURUMIY SUVW! bir är turumi süw “A man's height of water." The same for other things. 0 


Two dots of Y in brown ink. 

Dot of I’ in brown ink. 

MS. ahlaf, read ajlaf (cf. 168:11, 459:9). 

This word added below the line (original copyist). 


Wm P bn P 


200 1. W changed from F (two dots in brown ink). 


kawal 


bitim 


tarim 
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turum 


TURUM torum — with iba‘ — “Newborn camel (ibn maxad)." The female (bint al- 
maxad) is called: TISY TURUM: tiši torum. 0 


“A string (nazm) of pearls” is called: BYR’ TIZIM YINJUV? bir tizim yintü. 0 
TUQUM toqum “Slaughter-animal (jazür)" — usually used of a horse. 0 
“A portion (bidda) of rolled bread" is called: BIYR: TIKM’ TURMA'K: bir tikim tiirmak. 


TALIM Gm “Much or many (katir)” of anything. :: TALIM YARMA’Q talim yarmaq 


“Many dirhams.” 0 Verse: 
TALIM BASLAR: YUWLDIYMAT tálim baslar yuwuldimat 
Y AI'Y 'ANDIN YAWLDYMT yayi andin yawaldimat 
KUJY ’NINK KAWILDIYMAT küči anin kawildimat 
QILJ QIN'Q' KUJN SI“ DIY qilié qinga kücün siydi 


Describing a battle: ‘The warriors’ heads rolled; the foe’s rage was stilled because of it; their 
strength waned; until the sword entered the sheath [only] by use of force (because of all the gore 
which was clotted upon it).” 0 


TULUM tulum “Weapon (silah)" (generic term).? 


:: BYR TILIM AT bir tilim at “A slice (filda) of meat." The same for anything cut or 
split lengthwise (maqti‘ aw maiqüq tiulan), 


DIDIM didim “The crown (iklil) which is worn by the bride on the night of the nuptial 
procession.” 0 


SARIM sarim “A piece of silk or other material used to cover the mouth of a jug or 
decanter in order to filter (li-yusaffa bihi) wine.” 0 


:: BIYR' SATIM SUVT bir sayim süt “The milk of one milking (qadr halba min laban).” 

SUQM suqim Name of a piece of wood which is hollowed out in the shape of a pine 
cone, then perforated on three sides and attached to an arrow; it is “the whistler (as-sufari).”” 
“The planet Mars (mirrix)” is called by this name: BAQIR SUQIM bagir sugim. 0 

BYR’ QUJAM NA'NK bir quéam nan, “A bundle (idbara) of something.” 0 


QURUM: qorum "Rocks (saxr).” One calls “a treasure (mal jamm)”: QRUM qorum. 
:: UL’ QRUM: BULDY ol qorum buldi “He found a treasure.” 0 


2. Two dots of Y in brown ink. 


3. In MS. this entry comes before the verse s.v. tálim. 
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KARAM karam “Underground habitation (sarab)." Dialect of Upper and Lower Sin. 0 karim D 
IL 334/398] 201 


KARIM kärim “Figured curtain (al-giram).” Hence :: TA’M’ KARIMIY tam karimi karim 
“Wall cover (sitr al-jidar).” 


N 


One calls “a trustworthy person (amin nagih)": JIYN: BUTUN: KISIY čin bütün kiši. 0 bütün 
BUTUN: bütün “Sound or genuine (sahih)” of anything. :: BUTUN YARMA’Q bütün yarmàq “A 
sound dirham.” 0 


BUDUN’ bodun “Subjects, commoners (ar-ra‘iya wa-‘awamm an-nas )."" Cigil dialect. 0 bodun D 


BURUN burun “Nose (anf)? O BURUN burun “Mountain peak (ra n al-jabal)." :: burun 
TAT: BUR'NIY tay burni. One calls the "first part (awwal)” of anything: BURUN' burun. 
"UL MANDIN' BURUN BAR'DIY ol mändin burun bardi “He went ahead of me (qudami).” This 
word corresponds to the Arabic in sense, not in sound.! 0 


BUZIN bu£in “Hellebore (xarbaq)." With the zày between the two points of articula- buZin 
tion. 


BASAN’ basan ‘A meal (ta'ám) which is prepared for the dead person after they have basan 
buried him." :: YUVT BASAN yoy basan. 0 


BUI'IUN:? boyin “Knuckle (aija'); node (unbüb)" of reed. The niin isanalternantof boyin 

mim [ie. 199 boyim]. This type of alternation is permitted in Arabic also as in the following D 
couplet: 0 ya rubba ja‘din fihimu law tadrin 
yadribu darba s-sabiti l-maqadim 


(“Many a stocky one among them — if you only knew — strikes like a lanky one, forward in 
battle.”) Note also the negative particles lam and lan. 0 


BAQAN' baqan "Ring or necklace (halqa, tawq)" made of brass. :: ’ALTUN BAQAN baqan 
altun baqan “A ring of gold”; etc. 0 


BIQIN biqin “Hip (xasira).” bigin 
BUKN bógàün "Impotent (‘innin).” bógán 


BUKN bögän “Caecum (al-mimra'ya? min al-am‘a’).” 


201 1. Ar. anf “nose” is also used to mean “‘first part.” 
2. Icrossed out by later hand. 


3. MS. mumarraya. 


BUKAN biikin “Watermelon (batix hindi).” 0 biikan 
BULUN bulun “Captive (axid, asir).” Verse: bulun 
A'ABNG* QULSA'M.5 'UDUV BA'RIB apan qolsa udu barip v 
TUTAR '’AR'DIM SUSIN TA’ RIB tutar ärdim süsin tārip 
BULUN QIYLIB BA’SY Y A'RIB bulun qilip basi yarip 
YULUT BARJA’ MANK’ Y AII"DIYÉ yuluy barta mana yiydi 


Describing the routed foe: ‘Had I wished I would have followed him, taken him, dispersed his 

troops, made him captive, and split open his head; (but) he gathered for me much ransom (so I 

granted him freedom).” 0 
TABAN taban “Hoof (xuff) of a camel." 0 taban 
TUBUN topun “Knob of a corn-stalk (ku‘bura at-ta'ám)." Uč dialect. topun D 
TADUN tadun “Calf (al-jada‘ min al-baqar)." The female is: TISIY TADUN tiši tadun. tadun 
TUDN tudun “Village chief (‘arif al-qarya); distributor of water (muwazzi' al-miyah fi tudun 


Hb)" O0 


TUTUN’ tütün “Smoke (duxan).” Proverb [=451 yazuq]: tiitiin 


IL 335/400] 202 
'UVT TUTUN SUZ BULM’S ot tütünsüz bolmas P 
YGT Y A'ZUQ SUZ BULMA'S yigit yazuqsuz bolmas 0 


“No fire without smoke, no youth without sin.” 0 
TUGUN! tügün “Knot (‘uqda).” 0 tiigiin 
TIKAN tikan “Thorn (3awk)." This pronunciation is only for lightness. By rule one tikán 


should double the kaf and say: TIÑAN: tikkün. 0 This word comes from the verb: TIK-DY G 
tikdi meaning “He pricked or planted (‘yaraza), pierced with an awl (xaraza),? goaded (naxasa).” 


4. "Three dots of G by later hand. 
M' by later hand. 
6. Acrossed out by later hand. 


202 1. "Three dots of G by later hand. 
2. MS. jazaza. 


306 


The first kaf is part of the root, the second kaf is added to form an adjectival (şifa). Other 
examples: TAW'DIY 'AT'NY tawdi ätni “He pierced the meat (on a spit) (Sakka Llahm fi 
s-saffüd)"; to form an adjectival from this verb you say: 'AT'NIY TAW'KA'N: tni tawgan 
“One who skewers meat (Sakkak li-lalim)." You add a kaf for the noun that is not part of the 
root. "AR: JUM'DY SUWDA’ är éómdi suwda “The man dove (yas a) into the water"; to 
form this into an adjectival you say: SUWQA' JUMKA'N' "AR suwga čömgän ar “A diver 
(rajul yawwas).”” You add a kaf for the adjectival that is not a part of the root. If the word 
has a kaf as part of the root the rule is to add the adjectival kaf (kaf as-sifa) by doubling the 
kaf. For example: "AR ?URA’TUT:NIY SIKTY är urayutni sikti “The man cohabited with 
(jáma'a) the woman”; to form the adjectival you say; SIKA'N ’AR’ sikkán är ‘One who 
cohabits frequently (rajul jamma‘).” The word: TIKAN? tikün “Thorn” is on the same order, 
except that one of the kaf’s has been dropped for lightness. 0 


TULUN: tulun “Temple of the head Gud" One of the two variants [cf. 606 
tulun]. And “the gear (hana) to the right and left of the temples on a bridle” is called: TULN 
tulun. O0 

TULUN ’AAY’ tolun ay “Full moon(badr)." 0 

TAMAN: tämän Name of a river flowing through Kasyar. 0 

TAMAN' YINK'NA' tämän yinná “Large needle (ibra kabira).” 

TUMAN tümán “Much (katir)" of anything. :: TUMAN TUR: LUK SUVZLA’DIY 
tümän türlüg sözlädi “He spoke much about every sort of thing (qala min kull naw‘ kalaman 
katiran),”” TUMAN MINK: tümän min “A thousand thousand (‘alf 'alf fi al-‘adad).” :; TUMAN 
MINK YARMA’Q tümán min yarmaq “A million dirhams.” 0 

TUSUN tosun “Colt not yet broken (al-muhr alladi lam yurad ba‘du).” 0 

JUBAN'^^ čupan “Assistant to the village chief (‘awn ‘arif al-qarya).” 0 
[I. 337/402] 

JIQAN: čiqan *'Mother's sister’s son (ibn al-xala).” 0 

JAKUN čäkün “Young of the weasel (walad al-wabr).” 0 


JUKAN čögän “Polo stick (sawlajan).” 0 


SABAN’ saban “Plowing gear (al-faddan bi-jami' alatihi).” SABAN saban is also 
“the act of plowing (falaha al-ard).’’ Proverb [=373 sanriš-, 625 sandru$]: SABANDA' SAND- 


3. Later hand has placed a tasdid above KA. 
4. Achanged from U (?). 


tulun 


tolun 


tämän N 


tümän 


RIS BULSA’ UURT'KUN'DA' 'IRTAS BUL‘MA’S: sabanda sandrii bolsa órtgündà irtà$ bolmas 
“If there is quarreling’ during (the season of) plowing there will be no strife during harvest." 
This is coined as advice for someone to secure an affair at the beginning of his dealing with it 
so that contention will not arise at the end. 0 


SATUN sayun Honorific title of the Qarluq chiefs. 0 “A Turkic doctor (tabib 
turki)” is called: 'ATA' SATUN ata sayun. 0 


SIC'AN' SAJ siyan sat “Lank (sabit) hair.” 0 
SUKAN sógan (?) “Basket or pack saddle (qirfala)." 0 


QAJN qatan A particle meaning “when? (mata).” Thus :: QAJN KAL'DINK qačan 
káldig ‘When did you come?" It may also be used in the meaning “‘if only (law); thus :: QAJN 
BAR'SA' SAN qaéan barsa sin “If only? you had gone." It can also mean “When (ida)." The 
root-meaning is the first. 0 


QADIN' qadin "Relation by marriage (sihr).” Or with zay De, qazin} in Qifčāq dialect. 
Proverb [7553 qay-]: QADAS TYMYS QAY'MA'DUQ QADIN TYMYS QAY-MIYS: qadas tēmiš 
qaymaduq, qadin temi$ qaymis “They said (concerning kinsmen) ‘brother’ and he paid them no 
heed; they said ‘brother-in-law’ and he paid them heed." This is coined as advice to bridegrooms 
to respect their inlaws. 


QARIN qarin “Belly (batn)." 0 QARIN: 'AT'MA'Q' qarin atmaq The stomach 
(karš) of a slaughtered beast is made a target for shooting and whoever hits it gets a portion of the 
meat. 


QURUN qurun [Soot] “The trace of smoke that sticks to the wall (atar ad-duxan 
al-murtabik ‘ala Ljidar).” 0 


QUQUN qoqun “Spark (3arara)." 0 


QALIN' qalin Anything “thick or coarse (taxin yaliz).”” “Dense (katif) troops" are 
called: QALIN’ SUV qalin sü. 0 


QULUN: qulun “Foal (falw).” 0 


QULAN' qolan “Saddle girth (hizam).” o OULAN: ’ATIY qolan äti “The place on 
the horse for the saddle girth.” 0 


KATAN kätän “Hardship (mihna)." Hence one says of a person undergoing hardships: 
KATAN KUR'DIY KARA'KUV YUD'TIY katin kördi käräkü yüdti “He underwent (so many) 
hardships (that) he could carry his tent (on his back because of the fewness of his belongings).” 
[But cf. 225 kärākü P.] o 


203 1. MS. mulaha, read mulajja. 
2. MS.lima, read law. 
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qadin D 


qarin 


qurun 


qoqun 


qalin 


qulun 


qolan 


katan 


(P) 
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KUDAN' kiidin “Wedding feast (walima).” kiidan 


KUBAN képan — Oyuz dialect — “A camel blanket (hils al-ba‘ir), pack saddle (barda'a), kópán 


or other such animal gear." 0 D 
(D. 339/404] 204 
KURIN kürin “A basket (Sarija) for transporting melons, cucumbers, and the like.” O kürin 


KUZAN kiizan One of the rat (jirdan) genus, used to hunt small birds; also “the gerboa kiizan 
(yarbu*)." 


KUSAN küsán Name of the city which is called Kuča. It isa frontier of Uighur. — 0  küsànN 

KALIN kälin *Bride('arus)." 0 kálin 

When the nouns in these chapters are written down [ie., in the Uighur script] you must G 
write the medial A (al-mangüb al-awsat) by adding an alif in the Turkic script (fi hija’ at-turkiyya). 


Example :: TABAN taban *'camel's hoof” is written thus: ; you add two alifs which 


T-’-B-’-N 
are not found in Arabic script in the root-word (fi hija’ al-‘arabiyya fi asl al-kalima).! This is with 
regard to A (nasb). Example of words with medial U (marfu‘a awsatuha): TUBAN topun “knob 


of a cornstalk" is written in the Turkic script thus: ht. vt ; in the same way, you add two 
vavs for U(damm).? O :: KALIN: kalin “bride” is written in the Turkic script: KA "us ~ 


[with Y for I].? The rule follows these examples for what I have not mentioned. The addition of 
the madd and [in letters is permissible; but the more elegant and more correct pronunciation is 
that indicated in this book (ma yantiqu bihi l-kitab). The reason it is permissible is that fa'al is 
the shortened form of fa‘al, fu‘al* of fu'al, and Ralf of fi'al. The lengthened form does not 
depart from the pattern. The shortened form is for conciseness and lightness, and lightening is 
more correct. 


End of Unaugmented Chapters 


Chapters of Words with a Madd Augment between the First and Second Radicals 


Chapter: fa'il, in its various vocalizations 


204 1. Kasyari points up the plene character of Uighur script by repeating the letters one for one in 
Arabic script below: T-’-B-’-N. 

2. T-V-B-V-N. 

3. K--L-Y-N. 

4. MS.fu'al. 

5. MS. al 


T 


QA'lUT  qàyut Name of a dish made from millet. The millet is boiled, dried and 
ground, then mixed with butter and sugar. It is one of the foods given to confined women. 


R 
JA'TIR: @atir “Tent (xayma).” 0 
JA’TIR’ éatir “Sal ammoniac (nuSadir).” Kuča dialect. 
JA’JIR éaéir “Tent (xayma).” The Oyuz call it: JA’SIR &asir. 0 
SA’TIR satir A term of abuse® meaning “You bastard! 
TL 340/406] 
(la asl lahu).” 0 


SATIR sayir “A conical vessel for wine, shaped like a mortar.” 


Z 


SIYBIZ: KSY sibiz kiši “A clumsy, careless (axraq yafil) person." 
š 


One calls “anything that resembles something else of the same sort (kull jins min al-ašya’ 
yušbihu ba'duhu badan)”: TUVDAŠ NANK tūdäš nay. The root is: TUV tü meaning: “Hair 
(3a'r)." One says of animals: BUV AT NA’ TUVLUK bu at ni tülüg meaning “What is the color- 
marking (Siya) of this horse?” 0 DAS -dai, -da is a particle of close association (harf musahaba 
wa-mugarana). One calls two children from one womb: QARIN'DAS qarinda; QARIYN qarin is 
“womb” (batn); when DAS: -daš is suffixed the meaning is “womb-fellow” (musahib al-batn). “A 
breast (tady)” is called 'AMIK ämig; and “two babies sucking at the same breast" are called: 
'AMIK'DAS ämigdäš meaning: “Breast-fellows” (sahibay at-tady). :: YIYR-DAS yerdüs “Two 
people who come from the same place (mawdi‘).” :: QADAS: qada& “Brother, kinsman (ax, 
qarib)”; the root is: QA’ qa “Receptacle (zarf)"; and DAS: -daš is suffixed causing it to mean that 
each of the two kinsmen lay in a single receptacle, the mother’s womb. :: KUNKUL:DAS: könül- 
däš “Heart-fellow (mugahib al-galb),” since “heart” is: KUNKUL: könül. Therefore TUVDAS: 
tüdäš is “color-fellow (mugarin al-lawn wa-3-3iya).” 0 


TIYDIS tidiš “Hindering (mumana'a)." 0 


KA'KUS käküš A salve for tumors known as “white hellebore (kundus).” 


6. sabb, written SAB’ and overlined as if Turkic. 
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qavyut 


sayir 


sibiz 
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T 
BA'LII* bāliy “Wounded (jarih).” 0 Verse: 
"URMIS 'AZUN BUSVI'IN urmis aZun busüyin 
QILMIS 'ANIY BA'LII qilmis ani baliy 
7AM’ SAM’ ’NKAR TILA'NIB am sam anar tilanip 
SIZDA’ BULUR YAQIF sizda bulur yaqiy 


Describing his condition: “Time held me in a snare of trials and left me wounded [lit: Time laid 
its ambush, and wounded him] ; he sought medicine for that, and found a dressing with you.” 0 


TA'TIT tatiy “Pleasant taste (ladda)." One says, as a paired expression: TA’TID T’LIT 
tatiy tàliy. 


K 
BIYSK: bēšik “Cradle (mahd as-sabi).” 0 


DIYDAK didàk “Litter curtain (kabisa az-za'ina)." The bride is always hidden by it 
from strangers when she departs. 


BIYLAK belag “Gift (hadiyya).” 0 

TUVNAK tiinak “Prison (sijn)” Barsyan dialect. 0 

SUVJIK sütig "Sweet (hulw),” of anything. 0 SUVJIK sütig “Wine (al-xamr),” 
specifically. This word has two opposite meanings. The people of the Ila valley — Ya'yma, Tuxsi 
and Cigil — call wine: QIZIL: SUJIK qizil siitig meaning: 
IL 342/408] 
“Red drink" (Sarab ahmar). 0 

SAJYZIG sezig “Opinion or suspicion (zann)." 

KUVBIK: küpig “Quilting (tadrib at-tawb)." 0 

KUVSIK: kó8ik "Screen, curtain (xamar, sutra).” 0 

KUVLIK: k6lik “Shadow (zill).” 

L 

QATIL qayil ‘Tender willow rods (qudban xilaf ratb)” used to bind vine stalks. Pro- 
verb: QL [sic] SA'WIY QALM'S QATIL BATIY YAZIL'MA'S qari sawi qalmas, qayil bayi 


yaziimas 0 “An old'man’s words are not left (neglected but are used, just as) fresh willow rods 
(once they are bound) do not (afterwards) come loose." 


baliy 


tatiy 


besik 
didák 
belag 
tünàk D 


sücig 
D 
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M 


BIYRIM berim “Debt (dayn).” Proverb [250 alim]: 'ALIMJY "AR SLAN BIYRIMJY ` berim 
SIJI'A'N aliméi arslan beriméi sityan 0 “The creditor is (like) a lion (in his power over the P 
debtor), the debtor is (like) a mouse (in his fear of him).” 


N 

BIYJIN bēčin “Monkey (qird)."^ BIYJIN bétin(yil) One of the twelve years in Turkic. betin 

TYMIN temin A particle meaning “a short while ago (qabla hadihi s-sa/a).". :: TYMIN temin 
KALDIM temin käldim “I came a short while ago.” 0 

JUVDIN £odin “Bronze (qitr)." Thus :: JUVDIN 'ASJ todin ešič “A bronze kettle.” 0 Codin 


SUVIUN soyun, sóyan “Onion (basal)" (with damm [u] or nagb [a] in the second so'yun, 
syllable). 0 soyan 


SUVI'AN: YILA'N soyan yilan “A large harmless snake (al-huffat min al-hayyat).” 0 
SIYTUN siyun “Stag (ayyil).^ SIYTUN 'UTY siyun oti [Mandrake] A certain plant siyun 


whose root is shaped like a man and which is used as a remedy for impotence. It is called in Per- 
sian istarang. It is found as male and female; the male is for men, the female for women. 0 


SIYTUN SAMUR gun samur Name of a place (mawdi'). Buyra Khan was poisoned N 
there. 0 

JA'DAN fadan “Scorpion ('aqrab)." éadan 

LA’JIN latin “The shahin falcon (Sahin),” a bird of prey. A man may be called: LA’- lacin 
JIYN lāčin for his prowess in war. 0 N 


Chapter: fa'ul 
Q'TUVN qatun The name of all female descendants (banat) of Afrasiyab. Proverb: qātūn N 
XA'N 'IYŠIY BULSA’ QA'TUVN 'IYSIY QALIYR xan isi bolsa qatün Zi qalir “When the Kha- P 
qan’s business is at hand the Khatün's business is put off.” This is equivalent to the Arabic saying: 
ida ja’a nahr allah batala 


[I. 343/410] 207 


nahr ‘isa (“When the canal of God comes the canal of Jesus is vain.) ! 


207 1. Cf. Tha'alibi, Thimàr al-Qulab (Cairo, 1384/1965), pp. 30-31. Nahr allah means “the sea" 
or "rain" or “a flood"; nahr ‘isa was the name of a canal in Baghdad. 
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QATUVN: qayün “Melon (batix).” Proverb: QA’TUVN: QARMA’ BULSA’ 'IDISIY 
'IKIY 'ALKIN TAKIYR: qayun qarma bolsa idisi ekki álgin tagir © ‘When a melon is the 
plunder its owner is snatched along by both hands." This is coined about the tenacity with which 
a wealthy man holds on to his belongings. 0 

LATUVN: layun “Something hollowed out like a grain-measure Gay’ manqür ka-s-sa‘), 
out of which one drinks milk, curdled milk, and the like.” 0 

Chapters of Words with a Madd or Lin Augment between the Second and Third Radicals 
Chapter: fa'al, fa‘ul, fa'il, in its various vocalizations 

J 

BUQA'J'AR'T bugat art Name of a pass (‘agaba). 0 

BUQA’J: buqaé “Pots and pans (tawr wa-qidr)." ::'SIJ BUQA'T' esit bugat. 

R 

TATA'R: tatàr A tribe (jil) of the Turks. 0 

TATAR tayar “Sack (yirara)” for keeping wheat, etc. 0 


TWR: tawar “Merchandise, property (sil‘a, mal).” 


JAWA'R. éawar “Kindling (ad-daram alladi yūqadu bihi n-nar).” It is used in the paired 


expression: JAWA’R JUW’R éawar tuwar. 0 

SUQA'R: soqàr ‘“‘Hornless (la qarn lahu)” (animal); bald toward the temples (lā 
Sa'r ‘ala ra'sihi nahw as-sudyayn)” (man) — or like the Turkic (? aw ka-t-turkiyya). 
S UQA’R’ QUV Y: soqar qoy “A hornless (jamma’) sheep.” 0 

XUZR: xuzat Name of a place (mawdi‘) in the country of the Turks. 

Z 

KUPA’Z: küwäz *Haughty (mutakabbir).” 0 

MARA'ZA maraz “Indigo (‘izlim).” 


MARA'ZU maraz “‘Hireling (ajir)." Aryu and Yayma dialect. :: XIYA'R MARA'Z 
xiyar maraz. 


r 


TASUVT ta&uy “Conveyance (nuqla)” of merchandise, etc. 0 


qayün 


layun 


buqat N 


tatar N 
tayar 
tawar 


tawar 


soqar 


xuzar N 


tasuy 
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TUSA'T* tu&ày “Shackle for the fore-legs of a horse (sikal yaday al-faras)."' tusay 
Q 
BAJA'Q' bataq “Christian fast (sawm an-nagara)." 0 bataq 
TALA’Q talàq “Spleen (tihal).” 0 talàq 
TILA'Q tilaq “Female organ (mata' al-mar’a).” Cigil dialect. 0 tilaq D 
SULA'Q' solaq “Spleen (tihal).” Qiftaq dialect. The sin is an alternant of ta’. solaq D 
This is like the Arabic sitt (“six”) from the root sids and tast (“basin”) from the root fass. 
The grammarians cite the following verse in this connection: jaza llahu bani s-si lati ‘amran 
wa-qabusa Sirar an-nati ("May God requite the sons of the demons, ‘Amr and Qabiis the 
evilest of men")? — intending by the final word an-nas. 
K 
BUDIYK bódig “Dance (zafan, raqs).” 0 bódig 
BAZA'K bäzäk A variant of: BZK bäzäk [193]? bäzäk D 
TIRA'K teräk “Poplar (al-hawr min a¥-3ajar).” 0 terak 
TILA’K tilàk “Wish (murad).” tilk 
TUL'K YLQY tülàk yilqi “An animal which sheds (mu'iqq) its winter coat and tülük 
grows a summer one.” 0 
[I. 345/412] 208 
L 
TUKA’L tükàl “Completeness (tamam).” Also, “a complete thing (Say’ tamm)” is tiikal 
called: TUKA’L tükàl. Thus :: TUKA’L 'ALTIL tükäl alyil “Take it all (tfamman)." 0 
QIWA’L BURN qiwal bunn “A proud nose (‘irnin asamm)." This is an object of qiwal 
praise. Verse: 
2. Two syllables are missing at the beginning for a good Rajaz: — — jaza ilahu bani esi ati / 


'amran wa-qübüsa Zä Cf. the verses of "bar ibn Arqam (cited Lisān al-‘Arab, s.v. nwt): ya qabbaha 
llahu bani s-si‘lati / 'amra bna yarbü'a Sirara n-nàti | laysü a'iffa'a wa-là akyati (“May God efface the sons 
of the demons, ‘Amr son of Yarbu' the evilest of men, neither modest are they nor clever"). 


3. The definition is below the line in a later hand. 
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"AR DIN SINY QIYZ ardi sini qiz 
BUVDY ’NIK TA'L bodi anig tal 

VAN LIVR 'ANIK 'AR TUJY yaylur anig artuéi 
BUR:NY TQY QIW'L burni taqi qiwal 0 


Describing a girl: “The girl led you on, (the supple-bodied one), her body swaying coyly and 
shaking like a juniper branch, while her nose was in the air.” 


M 


JURA'M furàm “A shot with a light arrow (ramya bi-sahm xafif).” It is farther than the 
yalwa [= one-eighth mile]. The man shoots while lying on his back (mustalq@") so that the 
arrow will cover the most distance. :: JURA’M 'UQIY turam oqi “The arrow used in this kind of 
shooting.” 0 


QUR'M KISY LA'R quram kiBilàr “People seated according to rank (a-julus ‘ala l- 
marütib)/ as they are seated in court. :: KISILA'R QURA'M' 'ULTURDIY L’R kišilär quram 
olturdilar “The people sat down according to rank.” 


N 


BULA'N bulàn Name of a large beast hunted in the lands of Qiftaq. It has one horn, 
shaped like a jar, hollowed out and erect toward the sky, in which snow and rain accumulate. The 
female kneels down so that the male may drink from her horn, and the male kneels down so that 
the female may drink from his. 0 


TIKYN tegin “Slave (‘abd)” — this is the root-meaning. Thus :: KMUSTIK YN kümüs 
tegin “A slave clear-colored as silver.” "AB: TIKYN alp tegin “Strong slave." QUTLUI TIKYN 
qutluy tegin “Blessed slave." 


Then this word became a title pure and simple (sima mahda) for the sons of the Khaqa- 
niyya. It is found joined with the names of birds of prey. For example: JAI"RIY TIKYN tari 
tegin meaning: “A Tegin like a falcon (bazi) in his ferocious courage." KUJ' TIKYN küé tegin “A 
powerful Tegin." 


The reason why this name was transferred from the slaves (mawali) to the sons of Afrasi- 
yab is simply that the latter used to 


[I. 347/414] 


pay their respects to their fathers by addressing them in the following way, both orally and in let- 
ters: “Your slave (‘abd) did such-and-such and performed such-and-such.” This showed modesty 
on their part and respect for their fathers. Afterwards this name was reserved for them [when 
uttered alone], while as a name for slaves (mawali) it remained joined to some other element, so 
as clearly to distinguish the two. 0 


curam 


quram 


bulan 
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TUZUVN: tüzün “Forebearing (halim)." Proverb [=118 üstar.]: TUZVN BYRLA’ tüzün 
"URUS "UVTUVN BYRLA' TIRASMA' tüzün birlà urus, ütün birlà tiräšmä — 0 “Argue with P 
one who is forebearing (for he will bear with you) but do not quarrel with one who is insolent and 
foolish (for he will overcome you)." 0 


TUKUVN: tógün “Brand, cauterization (wasm, kayy).” 0 tógün 
TUMA'N: tüman “Mist (dabab).” 0 tuman 
JARUVN éarun ‘Plane tree (3ajar al-dulb).” Yayma dialect. čarūn D 
JIKIYN: éigin A plant which grows among vines, forms ears, and is used as fodder. 0 tigin 


JIKYN: @igin “Silk (ibrisam)." :: JIKYN: YIBIY €igin yipi “Silk thread." 


0  JIKIYN čigin “A stitch of brocade figured with gold (xiyata ad-dibaj muqarqaman 
bi-d-dahab).” :: JIKYN JIK:NA’DIY čigin čignädi “He embroidered (qarqama) the brocade.” 0 


SAMA’N: saman “Straw (tibn).” Cigil dialect. 0 saman D 
QULA’N qulan “Wild ass (himar al-wah3).” quian 
QABA’N! qapan A man’s name. qapan N 
QUT'N qutàn A man’s name also, 0 qutan N 


KUKA'N' kégan “Noose (ribaq)” for small cattle or for milch cows when being milked. kögän 


PIL KUKA'N: yel kógán “Rainbow (qaws quzah).” 


Those with an Augment after the Third Radical 


Chapter: fa'la, fa‘li, fali, medial quiescent 


B 
TUR'BIY torpi “Calf in its first year (tabi‘).” 0 torpi 
KUR'BA’ ’UVT: körpä ot "Late-sprouting (xalifa) plant." Similarly :: KURBA’ kórpá 


YIMIS: kórpà yemiš “Late-ripening (xalifa) fruit." It refers to what emerges after its first 


209 1. First A changed from U (?). 
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season. Likewise, one calls “a child born in the summer (walad sayfi)”: KURBA’ 'UTUL: 
kórpá oyul. Lambs and camels and calves if born after their season (ida wulidat ba‘da awaniha) 


are called: KUR'BA' körpä. 


KIR'BIY kirpi “Hedgehog (qunfud)." The “porcupine (duldul)" is called: "UQ:LUT 
KIR'BIY oqluy kirpi. 0 


JATIYBA’ [sic] kásbá (?) The name for a compensation (rahn) which the village 
chief exacts from one who does not come out to dig a canal or irrigation channel. Cigil dialect. 
0 
[I. 348/416] 

KNPA’ känpä A plant. Kantak dialect. 

T 

BARTV bártü “Tunic (qurtaq).” 0 

BUR:TA’ burta “Gold leaf (ruqaqat ad-dahab).” 0 

TAX'TUV taxtu “Raw silk before it is spun (al-qazz qabl al-yazl).” 


SUK'TIY sókti “Bran (nuxala).’”’ Barsyan dialect. 0 


SUQ'TUV suqtu “Gut-wurst (am‘a’)” stuffed with liver, meat and spices, then 
cooked and eaten. 0 


QIF:TUV qiftu “Shears (miqrad)." Cigil dialect. 0 


KIR:TUV ker “Oath (yamin).” 0  KIRTUV: kertü “The place of truth (mawdi‘ 
as-sidq).”” One says of a dead man: "UL KIR'TUV YIYR'DA' 'UL ol kertü yerdi ol meaning: 
“He is in a place of truth where it is not permissible to lie." From this comes the expression: 
"UL TANKRIYK’ KAIRTIUN'DIY ol tánrikà kertündi “He believed (amana) in God (and 
acknowledged His Prophet).” 


J 
BAR'JA" barta A particle meaning "all (kull)." :: BARJA KAL'DIY LA’R: barta 
kaldilar They all came. Verse: 
QUEDAJIY QA’ MINK YAT'A'Q: qoldatiga min yayaq 
BARJA’ BILA''AY'RUQ TAY'AQ barca bila ayruq tayaq 


“I owe the beggar a thousand walnuts; besides all this (I’ll give him) a stick to lean on.” 


TARJIY taréi “Hireling (ajir).” 0 


kirpi 


kásbà ? 
D 


baréa 


tärči 


TANJUV tanéu “Morsel (luqma).” 0 
JUMJA’ éóméà “Ladle (miyrafa)." Ovyuz dialect. 0 


JINJUV jinčü “Pearl (lu’lu’).” Oyuz and Qiftaq dialect. The jim is an alternant of ya’ 
[ie. yin&i]. 0 


JANJUV janéu "Rollingpin (mitmala)” for flattening noodle dough. 0 


SINJUV sinéu A type of bread larger than a wafer but smaller than a loaf (xubz bayn 
ar-ru qáqa wa-t-raYif). 


SANJUV &anju Acity (balda) on the road to Upper Sin. The more correct pronunciation 
is to lengthen the vowel: SA'NJUV Sanju. 0 


QAM]JIY qamti “Whip (sawt).” 0 QILJ QAM7Y qilit qamči “Pickax (mi‘wal)” i.e., 
a whip with a sword inside. 0 QAM'JY qamti “Rod (penis) (qadib)” of a horse, bull or camel. 
It is usually used for a horse. :: "AT QAM7IYSIY at qamüisi. 0 

KAW']JIY käwči A measure (mikyal) in use from Kāšyar to Uighur. It holds ten ratis. 0 


KUMJUV kómtü ‘Buried treasure (kanz)." :: TAWTA’J KUM;JUVSIY tawyat köm- 
cüsi “Treasure of ‘Ad” (magnificent treasure) (kanz 'adi). 0 


MAN'JUV mantu “Wage, of a craftsman only (ujra al-muhtarif faqat).”’ 
D 
BUK DA bógdà “Dagger (xanjar)." 


BAL'DUV baldu “Ax (fa’s).” 0 
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tantu 


čömčä D 


jin&ü D 


jantu 


sintu 


kawti 


ko mtii 


mantu 


bógdà 


baldu 


TAM’DUV tamdu ‘“Kindling (daram)." One may also say: TAM:DUQ tamduq. 0 tamdu D? 


JUK'DAY tügde “The projecting part of the head behind the ears (xu35a’ [defined] ).” 


SAM'DA' samda The fabric ‘“‘sendal (as-sandal alladi yulbasu)." Cigil dialect. 0 
SIN'DUV sindu 

[1. 350/418] 

“Shears (miqrad)." Ovyuz dialect. 
QAM'DUV qamdu A piece of cloth, four cubits long and a span in breadth, sealed with 


the seal of the Uighur Khan, and used in commercial transactions (biha biya'atuhum). When it 
becomes worn it is patched, then washed and re-sealed; this occurs once every seven years. 


éügde 


qamdu 
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QANDA’ ganda An interrogative particle of place meaning “where? (ayna)." :: QANDA’ qanda 
*AR'DIYNK qanda árdin "Where were you?" The nun is an alternant of ya’; QAY-DA' qayda. D 
The root-form iss QAYUVDA' qayuda. 0 
QAR'DUV qardu “Ice grains (habbat al-jamd) the size of hazelnuts which flow on the qardu 
surface of the water in extreme cold." Verse: 
QAR:DUVNIY YINJUV SAQINM'NK — qardüni yinčü saginman, V 
TUZI'VNY MANJUV SIZINM'NK tuzyüni mantu sezinman 
BULM' DQ! N'NK K’ SAWINM'NK bulmaduq nänkä sáwinmàn 
BILKA’LA’R: 'ANIY YIYRA'R bilgalar ani yerár 

"Do not consider ice grains as pearls; do not consider a gift of food as a wage for work; do not 

rejoice at what y ou have not found; for at all these the sages scoff.” 0 

KAN DUNV kändü “Self (dat, nafs)." :: 'UL KANDUV ’AY'DIY ol kándü aydi “He him- kandii 
self said.” 0 

KUNDIY kiindi ‘Vile (radl).” Oyuz dialect. :: 'UL KUNDIY KISY ’UL ol kündi kiši ol kündi D 
"He is a vile man.” This particle may be used asa filler (sila) when one loses the thread of speech 
(ida lam yattafiq hudir al-kalam). One inserts this word until one can resume the thread of 
speech. 0 

MUNDA’ munda A particle meaning “here (hahuna)." :: 'UL MUNDA''ULol munda munda 
ol “He is here." 

MAN'DA' mändä A particle meaning “I have (fiyya wa-'indi)." Verse: mándá 

"AM'KAK SIZIN TURTUV YUVQ MUNDA’ TAMUV V (munda) 
"Al KUV? LUKUK KURMADIB' 'AZUN JIQA'R 
ámgáksizin turyu yoq munda yamu 
üdgülüküg kormadip aZun tigar 
“It is unthinkable that man remain here without grief; before he sees any good his time is up (and 
he dies).” 0 
MANDUV mandu Name of a Turkic vinegar (xall turki). The juice from fine grapes is mandu 


kept in an earthen jar until it ferments, then pure wine is poured over it and the mixture is left 
overnight to mature. It is the most excellent of vinegars. 0 


[R] 


211 1. DQ below line. 
2. KUV above line (apparently a later hand). 
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BUFRA’ buyra "Camel stallion (fahl aLibil)." From this comes the name: BUI"RA' buyra N 
XA'N buyra xan. 0 


[I. 352/420] 212 
BUKRIY bükri “Bent over (hunchbacked) (ahdab),” of anything. 0 bükri 
TAT'RUV tetrü “Inverted (ma‘kis),” of anything. tetrü 


TUFRUV toyru “The tang of a blade (silan)." It is the tail (danab) of a sword, knife toyru 
or dagger, which is inserted into the handle. 0 


TAK:RA’ tügrà “Circuit, rim (hawl, hitar)” of a thing. :: QUDUT TAKRASIY quduy ` Geo 
tágrási “Rim of a well (or other)."' 


JUBRA' čöprä “Shabby (xalaq)," of clothing. topra 
JAPRIY Gang “The sacer falcon (saqr)." From this comes the man's name: JAI: RIY Cayri 
BAK éayri beg. 0 N 
JIVRY čiyri "Sphere (falak)." :: KUVK JAIDRIYSIY kök tiyrisi “The celestial sphere.” čiyri 


JIPRY tiyri “The spindle (falak)” of a mill, waterwheel, or the like; a “whorl (sihrija)” 
of silk; a “pulley (bakara)” of any kind. 


Verse: V (čayri) 


JAT:RIY 'ALIB: 'AR-QUN MUNUB: ’AR‘QAR: YATA'R 
'AWLAR KAYIK TAY TAN 'IDIB' TILKUV TUT'R 
čayri alip arqun münüp arqar yetar 
awlar kayik tayyan idip tilkii tutar 


Describing the hunt: “He takes sacer in hand and, mounting a courser, reaches the mountain 
goats; he hunts the wild beasts and foxes with his hounds.” 0 


SATRY sayri "Hide (shagreen) (zaryab)." The “skin or surface (adim)" of anything is sayri 
called: SAI"RIY sayri. Thus :: YIYR: SAI*RIYSIY yer sayrisi The surface (adim, wajh) of the 
earth. :: KISIY SAI" RIYSIY YUVZ kiši sayrisi yüz “A man's hide (zaryab) is his face” — since it (P) 
is the hardest and coarsest skin because it is exposed to heat and cold. 


SII'RA' siyra “Ravine, valley (fajj, wadi)” Oyuz dialect. 0 siyra D 


SUWRAY süwre Any “pointed (muhaddad ar-ra's)" object, such asa spearhead, arrow-  süwre 
head, minaret, skewer, and other small objects. 0 


:: AWK’ SIUQ'RUV! KIR'‘DIM’ äwkä suqru kirdim “I entered the house as an intruder, sugru 
without permission (damir@" min yayr idn).” 0 


212 1. Icrossed out by later hand. 
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KUS'RY küsri (?) “Ribcage (jawanih as-sadr).” küsri ? 


KUW'RA' kówrá “The trunk (Sabah)? of a dead animal when its insides have rotted ` kówrá 
away and the flesh remains dried to the bones.” 0 


KAK'RA' kükrá A bitter plant chewed by camels. kakra 
Z 


BAN'ZY banzi "Remains of the vine on the trellis after the grapes have been plucked banzi 
(baqaya l-‘inab ba‘d al-gitaf 


[I. 353/422] 213 
ʻala L'art)" Küncák dialect. D 
SUNZIY sunzi (?) A type of flea (buryut). I consider it to be the louse (qaml). 0 sunzi ? 


JWZV čawžu (?) A tree that is red in trunk and branch, has red bitter berries, and grows čawžu ? 
in the mountains. It is the ‘anam tree to which are likened the fingertips of young girls. 0 


KAN‘ZIY kanzi A Sini fabric (nasij) in various colors, red, yellow or green. kanzi 

S 

BUX'SIY buxsi Name of a food. It is made by cooking wheat, putting it into a jar with buxsi 
almond kernels, and pouring over it talbina [a mixture of bran, milk and honey], then leaving it 


to ferment. One eats the solid part and drinks the liquid. 0 


TUXSIY tuxsi A tribe (jil) of the Turks in Qayas.! :: TUX'SIY JIKIL tuxzi tigil. 0 tuxsi N 


TAW'SIY tawsi “Tray (xiwan).” 0 tüwsi 
TUM'SA' tumsa (?) “Platform (minbar)." Aryu dialect — not original. 0 tumsa ? 
XAF:SIY xafsi “Small box (huqqa).” 0 NS. 
š 

TUT- ŠIY tutši Something “adjoining (muqārin, mujāwir).” :: 'ANIK YIYRY MANIG? tutši 


YYR? KA’ TUT:ŠIY ’UL anig yéri mänig (yer)kà tutši ol “His land is adjacent (muqārina) to 


MS. šayx. 
213 MS. quyàs (u by later hand). 
Three dots of G by later hand. 


Added by later hand below line. 


e LSK op 


mine." The šin here is related to jim; one may say: TUT-JIY tutéi. A variant of the same word is: 
TUTA'SIY tutasi. :: MAN’ SANK’ TUTA’SIY BARIYR: MAN män sana tutāši barir män “I go to 
you habitually (da’iban),” o 
JAN SUN tax&u “Box-thorn (hudad).” It is used to treat ophthalmia. Not original. 0 
QARSIY qarši “Royal palace (qasr al-malik).” 0 


_  QARSIY qarüi “Opposite (didd)." :: TUVN KUVNUK’ QARSIYSIY ’UL tün künüg 
qarsisi ol “Night is the opposite of day.” 


QARSIY qarši “Disagreement (ixtilaf)” between two emirs. :: "UL BAK ’ANIG BIR-- 


LA’ QAR'SIY "UL ol beg anig birlà qarsi ol “That emir is in disagreement (muxalif) with the 
other.” 0 


QAW'SIY QA’Š: qaw&i qa& “Joined and arched (maqrün azajj) eyebrows.” 
r 


BATTA? batya “The board (lawh) upon which one cuts felt and goat’s-hair cloth for 
caps.” 0 


TUZTUV  tuzyu “A gift (hadiyya) of food which is brought out for a relative or 
acquaintance who is passing through." 


TAMTA’ tamya “Seal (tabi‘)” of the king, or other. 


TAMIA’ tamya Any “tributary (sa'id)" of water, running into a sea, lake, river, etc. 
Also "an estuary (furda al-bahr)” is called: TAMTA’ tamya. 0 


[I. 355/424] 
Verse: 
TAMTA’ SUWIY TAS RA’ JIQB: TATIF UTA’ R: 
'ARTUJ LARIY TAK'RA’ "UNUBR: TIZKIN YATA'R: 
tamya suwi ta&ra tigip tayiy ótür 
artutlari tágrà ónüp tizgin vetär 


“The water of this tributary penetrates the mountain, while on either bank grow junipers in a row 


like a horse’s halter."'! 


JUETA' fuwya “Relay horse of the express courier (al-faras alladi ya’xuduhu l-barid 
al-musri‘ fi t-tariq fa-yarkabuhu ila an yajida Laxar).” 


214 1. A play on words with tizig “row” and tizgin “halter” (see ED, 574). 
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qawsi 


batya 


tuzyu 


tamya 


214 


tuwya 
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JUFTA’ tuwya “Scout, guide (dalil, qa’id).” Qifčāq and Oyuz dialect. Proverb [cf. 
244 qulavuz]: QALIN QULA’N JUETA' SIZ BULM'S qalin qulàn čuwyasiz bolmas “There is 
no herd of wild asses without a guide (dalil, hadi)." This is coined [to advise] a person to follow 
another in a matter where it is right for him to obey. 0 


SURIUV soryu “Cupping glass (mihjama).” 0 
SLI’ AT: salyaat “A restive (jamith)* horse.” 
QABTA’ qapya “Gate or pass (darb).” 

QAD'TUV qadyu “Care, sorrow (hamm, huzn)." 0 
QUDTUV qudyu “Flies (dubab).” 0 

QAR'TA' qarya “Crow (yurab).” Proverb: 


QAR TA’ QARIYSIN KIM BILYR qarya qarisin kim bilir 
KISY 'ALA'SIN KIM’ TAP'R kiši alasin kim tapar 


*Who is it that knows old crows (from young? Likewise,) who is it that knows a man's secret 
y 8 
thoughts?” Verse: 


QARTA’ QLY BUILSA' MUNGIN "UL BUZ SUQ'R 
'AW]JY YASIB: TUZAQ: TABA’ MANK'K' YAQA'R: 
8 qarya qali bilsà munin ol buz sugar 

awti yašip tuzaq tapa manka yaqār 


“The crow, when he knows that hardship (and hunger will come down on him) will bore through 
the ice; but he will not hesitate to enter the trap when he sees grain inside, as long as the hunter is 
well hidden.” 0 


QURTUV AR: quryuür “A light-witted (fayya$) man." 


QARTUV qaryu “A structure in the shape of a minaret, built on a mountain peak, on 
which a fire is lit to warn people to arm themselves against an approaching enemy.” 0 


QASTA’ QUVY: qašya qoy "Sheep with black body and white head (arxam)." QAS- 
TA’ "AT: qašya at Horse with a white blaze (mubarqa') except for black around the eyes." “A 
camel with a white spot on the head (asqa‘)” is also called this. 0 QASTA’ BUIRA’ qa$ya 
buyra. The name of two places (ism mawdi'ayn)? 0 


2. MS. jamū‘. 


quryu 


qaryu 


3. Atalay (Tercüme I, 426) speculates that “A camel with a white spot on the head” is the defi- 
nition of qašya buyra, and that the word defined as “The name of two places” has dropped from the text. 


Anything “twisted or crooked (inzawa, i‘wajja)” is: QAM'TTY qamyi. One calls “a per- 
son with palsy of the mouth (laqwa)”: QAMTTIY YUVZ: LUK: qamyi yüzlüg. 


W 
TAL'WA' telwá “Crazy (majnun)." 0 


QAL'W' qalwa “An arrow that has a rounded wooden head in place of the iron point 
(jummah [defined] )."' 


[1. 357/426] 
Q 


“Anything wrinkled (fihi yudun)” is called: BUR:QIY NA'NK; burgi nan — for example, 
a frowning face in which the forehead is wrinkled. 0 


TAR'QA' targa “Sour grapes (hisrim).” A variant of: TAL'QA' talqa. 

TUR'QUV torqu “Silk (harir)." Proverb: TAWT'A'J: XA’NIK TURQUV SIY! TALIM 
TANK:LA’MADIB: BIJ:MA’S: tawyāč xànnig torqusi tilim, tànlámádip biémás 0 “The Khaqan 
of Sin has much silk but he measures it out before cutting it (for clothing).” This is coined to 
advise someone to be moderate and leave off squandering. 0 


TAL'QA' talga “Sour grapes (hisrim).” The lam is an alternant of ra’ [i.e. targa]. 


Anything “twisted” or “spun” (maftal mudawwar) is called:  TAL'QUV talqu. Thus “a 
twisted rope” is called: TAL:QUV YISIT' talqu yi8iy. 0 


JANQA’ Ganga “A type of hunting snare (ad-dahur wahwa naw‘ min al-masayid).” 0 


“A hard-tempered (‘asir at-tab‘) man, one who obeys no one (la yanqadu li-ahad)” is 
called: QAT'QIY KISIY qatqi kiši. 


QUT:QIY "AR qotqi ar “A humble man (mutawadi‘).” 
K 
BAR'KA' bürgü “A rod or whip (qadib, sawt)” used to beat thieves or to goad asses. 0 


BURKA’ bürgü “Flea (baryut)." “A light-witted (tayyas) man” is likened to this and 
called: BURKA’ KISIY bürgá kiši. 0 


BIYR:KUV  bérgü “Debt (dayn).” :: 'ANIK MANK’ BIYR’ 'AAT: BIYR'KV SIY! 
BAR: anig mana bir at bergüsi bar — “He owes mea horse." 0 


215 1. SIY above line, by later hand. 
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qamyi 


telwä 


qalwa 


215 


bärgä 


bürgä 


bērgü 


324 


BAL'KUV balgü “Mark, sign (amara, ‘alama).” Proverb: QUT’ BALKUVSIY BILIK qut 
bilgiisi bilig “The mark of Fortune is Wisdom." 0 


BILKA’ bilgà “Wise (hakim).” 0 
BILKA’ bilgi “Knowing (‘ālim).” 0 
BIL'KA' bilgä “Intelligent (‘aqil).” Verse: 


BILKA’ ’ARIK 'DKV TUTB SUVZIN 'ISIT 
'ARDAMINIY ’UK:RANIBAN 'I$QA' SURA’ 
Š bilgà àrig ädgü tutup sózin e&it 
ürdámini ógránibàn i$qa sür-à 


“Hold the wise man in good stead, listen to his words, learn his manners and virtues, and apply 
(what y ou have learned)." 


From this comes the name: BIL'KA' BAK’ bilgá beg meaning "Wise, knowing, intelligent 
emir.” The Khan of the Uighur was called: KUVL' BIL'KA' XA'N' kól bilga xan meaning “His 
intelligence is like a lake" (‘aqluhu ka-l-yadir). 0 


[1. 358/428] 


:: BUKV BILKA’ bügü bilgà “Intelligent (aqil)." It is likened to pools of water only because of 
its abundance. 0 


TAIR'KUV tergü “Saddle straps (simat)."! 0 


TIRKY tergi “Spread table (ma'ida)." Proverb [cf. 237 sayraq]: TILIN' TIRKY K’ 
TAKIYR tilin tergikü tigir 0 “By (gracious) speech you'll reach the table spread." This is 
coined to advise a person to show his excellence through his speech. It is like the Arabic say- 
ing: al-mar’ maxbūw tahta lisanihi (“A man is hidden beneath his tongue”). 0 


One says of the panic (hazahiz) which befalls a people when the enemy appears, so 
that they flee (nafaru) from him: TAZKY BULDY tazgi boldi. 0 


TILKUV tilkii “Fox (talab)? 0 This is a nickname for baby girls. When a 
woman gives birth, they ask the mid-wife: TILKUV MUV TUI*DIY 'AZUV BURIYMUV tilkü 
mii tuydi azu bórimü meaning “Did she bear a fox (meaning a girl, since girls are coy and 
cunning; and :: BURIYMUV) or a wolf (meaning a boy, since boys are brave)?" 0 


:: BIYR TILKA’ 'AT birtilgá ät “A slice (filda) of meat." The same for anything cut 
lengthwise. Hence “a strip (3atba) of land” is called: BIYR TILK’ YIYR: bir tilgá yer. 0 


216 


tilkii 


tilgà 


216 1. The classical plural of simț “saddle strap” is sumitt; simat can mean “tablecloth”; see ED, 544. 
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JAJK' Cátgü “Weaver’s reed (haff al-nassaj).”” čäčgä 


To ask a child whether he must [pee] or not (hal bihi am lā) they say: JURKV BA'R türgü 
MUV türgü bar mu. 0 


BUTKUV buten “Excrement (ya’it),” used only of children. :: BUTKV BA'R MUV bütgü 
bütkü bar mu “Do you have to go ca-ca?" 0 


JILKUV ’AT: Gilgii at “A sorrel (ašqar) horse.” 0 čilgü 
SIR'KA’ sirká “Vinegar (xall)." 0 sirká 


SIR'KA' sirkü “Nit (su'abaar-ra's)." 0 


KATKIY "AT: kátki at “Horse with protruding chest and hollow back (aq‘as).” 0 kätki 
KUT:KIY kötki “Mound of earth (at-tall min al-turab).” 0 kötki 
KADKUV kädgü “Clothing (malbus)," of whatever sort. 0 kädgü 
KULKV külgü “Laughter (dahika).” o külgü 


“Apoplexy (sakta)" is called: KULKV külgü. :: AR KLKV BRDY är külgü bardi 
“The man had an apoplectic stroke." One may also say: KUL'T:KUV kültgü. 0 


KAR'KIY kärki “Carpenter’s ax (qaddiim).” 0 kürki 
KUR'KA' körgä “A wooden plate (at-tabaq alladi yugna'u min xašab).” Küncák dia- kórgá D 
lect. 
L 
BUTLV butlu (buylu ?) Camel's nose-plug (xa3a8 anf al-ba‘ir).? 0 butlu 
(buylu ?) 
[1. 360/430] 217 
BIRLA’ birlé A particle meaning “with (ma'a)." :: UL MANIK BIR'LA’ ’AR'DY ol birlà 


mänig birlà ärdi “He was with me." One may elide the ra’ for lightness and say: BILA’ bili. 0 


BBLY bibli “Long pepper (ad-dar fulful).” 0 bibli 


TUB'LUV toplu (?) Grave (qabr). To curse someone you say: TUB’LUVQA’ TUL 


] toplu ? 
toplüqa tol, meaning: “May the grave be filled with him!” 0 


2. SeeS. Tezcan in Türk Dili Araştırmaları Yıllığı - Belleten, 1977, p. 60. 
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TUQ'LIY toqli *Sixth-month old sheep (al-jada‘ min ad-da’n wahwa lladi mada ‘alayhi 
sitta aShur).” 0 


JAFLY éawli “The shahin falcon (sahin).” 0 

JATLA' éayla Name of a summer pasture in Uč. 

SUPLUV &uylu “Hound’s-berry (‘inab at-ta‘lab).” 

M 

BUT MA" YURYNJTA’ biéma yorin&ya “Cut (magtü') clover.” 


Those [deverbal] nouns with the mim alif suffix [-ma] indicating the passive participle 
become simple nouns, and so I shall mention them here. 0 


TUITM’ tutma “Box (sandiiq).”” 0 


TURMA’ turma “Radish (fijl)." Hence “carrot (jazar)” is called: SARIF TURMA’ 
sariy turma, meaning, “‘yellow radish." The people of Aryu call the latter: KIYZRIY gezri, bor- 
rowing the Persian word for carrot gazar but pronouncing it with slurring (rikka). The Oyuz call 
it: KASUR: gäšür which they also borrowed from the Persians. When they mixed with the Per- 
sians they forgot some of their own language and used Persian in its place. For example, they call 
a flask (qumquma): 'AF:.TABAY aftabe which is the Persian aftabe. They call a necklace (tawq): 
QALIYDAH qalda — in Arabic! it is qalāda. The Turks call a flask (qumquma): QUMPA'N: 
qumyan and they call a necklace or ring (tawq, halqa): BAQAN baqan. 0 


Know that the Oyuz are refined. They use nouns and verbs in isolation that the Turks 
use only in paired expressions, as a branch or subordinate is joined to its root. For example, the 
Turks say to mean “He mixed two things": QATIY QAR'DY qatti qardi. o QATIY qatti is 
the root in the matter of mixing two things; QARDIY qardi is subordinate to it. The Oyuz say: 
QAR'DIY qardi for mixing two things, leaving off the root. Similarly, the Turks say: "DEN 
YAWLA’Q adgü yawlaq — 'ADKUV ädgü is “good”; 0 YAWLA’Q yawlāq is “bad” and is used 
paired with 'ADKUV ädgü not alone. The Oyuz use it alone. 0 


[I. 361/433] 


TIZM tizmá “Waistband (nayfaqa)" of trousers. Also anything that resembles it, such 
as the “mouth (ra's)" of a bag. It is made like a waistband, then a string is inserted to tie it up. 0 


TAK'MA' tügmü A word meaning "every one (kull ahad).” Proverb: TAK:MA' KISY 
'UVZ BUL:M’S: YA'T YATUQ: TUVZ: BULM'S tägmä kiši öz bolmas, yat yayug tüz bolmas 0 
"Every person is not like your self (that you should entrust your secret to him or rely upon him), 
nor are the foreigner and the kinsman equal.” 


217 1. MS. bi-l-yuziyya, read bi-L‘arabiyya. 


TUKMA' tügmä “Button (zirr)" ofa shirt. O0 Also the buttons of tunics and robes. 0 
TIK:M' NA’NK: tikma nan “Something sewn (muxayyat).” 


JAL'MA' éalma “Clod (madar)." ‘The dung (kirs) from sheep folds and camel stables 
which is cut up and dried for fuel in the winter” is called: JAL'M' alma. 0 


SATM’ satma “A type of platform which the vineyard guard sets up in a tree to sit on 
at night (‘irzal [defined] ).” 


SUZMA’ süzmä “Curds (halam).” 0 
QAT:MA’ YUVTA’ qatma yuvya “Folded bread cooked in butter (yutbaxu fi samn).” 0 


QAR:MA’ qarma “Plunder (nahb)." Hence :: NA'NK QAR'MA’LA’DIY nan, qarmalàdi 
“He plundered something." 0 


QIR'MA’ qirma Anything "turned on a lathe (maxriit).”” Thus :: QIRMA’ TUBIQ qirma 
topiq “A turned ball.” 0 


KAS'MA' küsmá “A broad iron arrowhead (al-misqag min an-nisal).” 0 


KAS:MA’ kásmá ‘‘Forelock (ndsiya).” Verse: 
TUNLA’ BIL’ BASTIMIZ: tiinla bila bastimiz 
TAK:M’ YNKAQ BUSTIMZ tagmi yanaq bustimiz 
KS'MA'LARIN KAS'TIMZ käsmälärin kistimiz 
MINK'LAQ 'ARIN BJTIMZ minlaq arin biétimiz 


Describing their raid on the Uighur: “We attacked them at night; we lay in ambush on every side; 
then we cut their horses’ forelocks, and killed the men of: MINK:LA’Q minlaq (a place name)." 0 


[N] 
BAK:NIY bágni “Beer (Sarab)” of wheat, millet or barley. 0 
BAI*"NA' bayna “Rung (daraja) of a ladder.” 0 


“A type of laserwort (mahriit)” is called: TAI"N' YWA’ tayna yawa. Its medicinal 
juice! is mixed with curdled milk and added to the gravy of Tutmāč. 


TAK'NA' tüknà ‘Trough (nagir)."' 


JURNY čurni “A laxative (dawa’ mushil) compounded by the doctors of the Turks." 


218 1. MS. maart, read ma‘quruhu, in the meaning 'aqqaruhu. 
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turni 
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JIKN' čignä “Harrow (mimlaqa)." Yayma dialect. Cignà D 
XAS'NIY xasni An Indian medicine which is placed in the butter-skin of a baby, xasni 
[I. 363/435] 219 


who licks it in order to get fat! 0 


QUSNIY ` goën “Neighbor (jar). The Oyuz put the niin before the Sin and say: qo&ni 
QUNSIY qon&i. Both of these are correct. 0 D 


Chapter: fa‘lan, fu'lan, fi‘lan, in its various vocalizations 
B 


TUR BRUN torpun (?) “Inquiry, conjecture (taharri, qiyas)." :: 'ANIK ’AFIN TUR-torpun (?) 
BIN" LA anig àwin torpinla “Inquire where his house is (taharra ayna baytuhu).” 


T 


TRBYN tartin “A band or retinue (jama‘a, raht) of people, under the command of a tartin 
chief from among them.” 0 


TARTIYN tartin “Provisions (mira).”? 0 


:: AR TASTIN BARDIY 4r ta&in bardi “The man went outside (xārijan).” 0 tastin 
JIK'T'N &iktàn “Saddle cover (yaSiya as-sarj)." 0 tiktin 
QAF'TA'N: qaftan “Robe (qaba’).” gaftan 
J 

BARJA’N baréan Name of a place. baréan N 


TABJA'N tapéan “A three-legged [stool] shaped like a tray (xiwan), used to stand on tapčān 
when picking grapes." O0 It is for picking those bunches which cannot otherwise be reached. 0 


219 1. MS. li-yatarayyala, read li-yatarabbala. 
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JUR‘JA’N jurtàn One of the frontiers (tayr) of Islam, on the road to Sin. juréan N 


X 


BARXA'N barxàn Name of Lower Sin. It is a fortress (bien) on a mountain top near barxan N 
Kāšyar. There are gold mines beneath it. 0 


BURXA'N' burxàn “Idol (sanam)." As a painted effigy (dumya) it is called: BDAZ  burxàn 
BURXA'N bädiz burxàn. 0 


TARXA'N tarxan A pagan word meaning “emir (amir)." Aryu dialect. tarxàn D 
D 


JIN'DA'N: éindàn “Sandalwood (sandal).” © — JINDA'N "AT: čindān at “A reddish- čindān 
bay (ward) horse.” 


R 


TAW'RA'N táwrán ‘Threads which are gathered and then twisted together (xuyut tawrin 
tujma'u tumma yuftalu)" for trouser-bands and sling-ropes. 0 


SAB'RA'N sabràn Name of one of the cities of the Oyuz. The common people call itsabran N 
SAB'RA'N' sabran with sad, but there is no way for sad to come into Turkic. 0 


SUY RAN subran (?) Anything “long or tall (tawil),” such as a minaret, or the like.subran ? 
Ovuz dialect. 0 D 


S 


TUKSIYN Gesin “A type of four-ribbed knot (naw' min al-‘uqad yu'qadu ‘ala arba‘a — tügsin 


adla‘). Verse [7408 boquq]: 
TAK:M' JAPK UKUL DIN tügmà &eták üküldi V 
BUQUQLANIB: BUKUL'DIY boquglanip bógüldi 
TUKSIYN TUKUVN TUKUL' DIY tügsin tügün tügüldi 
YARTA'LIMAT? YURKASVR yazyalimat yorgaSir 


Describing summer: “The flowers are heaped up; their calyxes are gathered like ribbed knots; 
they are entwined one in another, ready to burst asunder.” 0 


TUK'SIYN tügsin Title of a commoner in the third rank N 


2. Gloss above line in a later hand: ta‘am (“food”). 


3. First sukiin (^) changed from dot over R (indicates Z). 


330 


[1.365/437] 220 
from the king. 0 


TUQSUVN toqsón The number “ninety (tis‘an).” Itsrootis: TUQVZ'UVN toquzon  toqson 
meaning "nine times ten.” 0 The two words were joined into one. 0 


SAX'SIYN: saxsin A city near Bulyar. It is Suvar. 0 , saxsin N 


SAKSUVN saksén The number “eighty (famdaniin).” Its root is: SAKIZ UVN' sákiz —süksón 
ön meaning “eight times ten." The two words were joined into one. 


KUB:SUVN: kópsün “Mattress, soft bedding (hasiyya, fira mawfü')." kópsün 
KIM‘SA’N: kimsán “Gold leaf (ruqaqat ad-dahab),” used on caps, etc. kimsán 
$ 

KIR‘SA’N kirin “White lead (isfidaj).” 0 kirn 
KUKŠYN NA'NK kók&in nan “Anything of a sky-blue color (ka-lawn as-sama’).” kökšin 
r 

BARTA’N [sic] bazyan “A smith’s hammer (futs).” 0 bazyan 


BASTA'N: ba’yan A large fish weighing 50-100 ratls. A tribal chieftain (kabir al-qawm) ba&yan 
is likened to it and called: BUDUN' BAST'A'NIY bodun ba&yàni meaning "Chief of the people 
(ra'is al-gawm).” 0 


TUTTUVN tutyün “Captive (axid, asir)." 0 tutyün 


TADTUVN tadyün “River (wadi)," such as the Euphrates, etc. Itisusedlike: "UKUZ ` tadyün 
ógüz for any “flowing river (wadi jari).^ 0 


TALI"N'YK talyanig “Epilepsy (sar‘).” talyan 


SI[:PA’N: sičyān “Mouse (fára)." Proverb [=562 qa&i-]: "ULDAJY SI;DA'N MUVS — siéyan 
TASAQIY QASIYR: öldäči si&yàn müs tašaqi qasir 0 “The mouse whose death is near will P 
scratch at the cat’s testicles.” This is like the Arabic expression: ka-Lbahit ‘an al-mudya (“Like 
one who seeks the dagger"), coined about a person who hovers about that which will bring his 
death. 0 SIJIN YILIY si&yan yili One of the twelve years in Turkic. 


SARI AN saryàn A plant which grows in swamps. The place where it grows is called: ` saryan 
SAR/T'A'N YIYR: saryan vër “A thicket in which the cane has dried up (yabisa)” is called: 
SAR'TA’N QAMIYS saryan qamiš. 0 


QRTA’N YIYR: qazyan yer “Land that has erosion (juruf), cracks (axaqiq) and furrows qazyān 
(Suquq).” Proverb: 


QUS YAWZIY SAI"ZII"N qué yawuzi sayizyan 
YITA’J YAWUZY ’AZTA’N yiyaé yawuzi azyan 
YIYR: YAWUZY QAZTA’N yér yawuzi qazyan 
BUDN YAWUZY BARST"N: bodun yawuzi barsyan 


“The worst bird is the magpie. The worst tree is the (one called) Azyan." 0 
(1. 366/439] 


This is a shrub which has white and yellow rose-like blossoms and red berries like ear-drops; among 
us it is planted with the grazing-weeds (? xuss) of orchards, since it has no value as firewood: 
whenever it is kindled it crackles in the fire and sparks of it fly out and burn one's clothing and 
furniture. “The worst land is the eroded (dat al-juruf)” — since it has no value for camping or sow- 
ing. “The worst people are those of Barsyan’’ — since they are unsociable and miserly. 0 


QUZ:TUVN: quzyün “Raven (Yudaf)." Proverb: BURININK P URTAQ: QUZTUV- 
NUG' YILA’J: BA’SIN‘DA’ bórinin ortaq quzyunnug yiyat basinda 0 “The raven shares with 
what the wolf hunts, but what the raven hunts is on top of the tree.” [The wolf's is shared, the 
raven's is on the tree top.] This is like the Arabic saying: yarbudu hajrata" wa-yarta'i wasatan 
(“He lies down aside and pastures in the middle”). 0 

QSTVN qu&yün “Tender cane (qagab ratb) which is used as fodder.” 0 

QSTVN qu&yün A variant of: "USTUVN u$yün meaning “rhubarb (ribas).” 0 

QUMTA’N: qumyan “Flask (qumquma)." 0 

MUN‘TA’N: KISIY munyan kiši “A loquacious person (tartar).” 

Q 


BAR'QIN KISIY bargin kiši “A traveller whom nothing alters from his course (ar-rajul 
al-musafir alladi la yatnihi ‘an ‘azmihi 1ay').^ 0 


TURQUVN: SUVW:? turqün süw “Still (da’im) water." 0 


TALQA'N' talqan “Barley gruel (sawiq).” Verse: 
'"UTLM ’UKUT: 'ALT'IL oylum ógüt alil 
BILIK’ SIZLIK KTA’R: biligsizlik ketär 
TAL'QA'N KIM'NIK BUL'SA' talqan kimnig bolsa 
'ANGAR? BAK'MAS: QATA'R: anar bakmis qatar 


221 1. Taidid (~) and three dots of G by later hand. 
2. The dots of the W by later hand. 
3. Three dots of G by later hand. 
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quzyun 
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qusyun 
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turqun 
talqàn 
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*My son, take my counsel and drive off ignorance, for he who has barley gruel mixes it with 
syrup" — and similarly, he who has intelligence will accept advice. 0 


JALQN éalqan “The spread of an infection (ta'diya al-jurh wa-sirayatuhu) from one 
spot to another," such as a swelling of the leg which causes lumps in the groin. 0 


QAL'QA'N qalqan *'Shield (turs)." One of the two variants. ICT 612 qalqan] Verse: 


QIQ'RIB: ATI: KAM SALIM;? qiqrip atiy kám&ilim 
QAL'QAN' SUNKUVN' JUM'SALIM: qalqan sünün éomSalim 
QAY'NAB’ YANA’ VUM ŠALIM: qaynap yana yumsalim 
QAT TIY YATIY YUWIL'SUVN'5 qatyi yayi yawalsün 


D. 368/441] 


Describing the enemy: “We’ll attack them screaming and shouting; we'll thrust with them with 
spear and shield; we’ll be violent in the fray — then quiet (for the sake of peace, if it be sued for), 
so that the hard foe may relent.” 


K 


TAR KAN Grkän An address (xitab) of the Khaqaniyya for one who has sovereignty 
over a realm or province (man kana malikan ‘ala l-wilāya). It is used only for those who belong to 
(? ‘ala sadr) the Khaqaniyya and the king. The word means: “You who are obeyed! (ya muta‘).”’ 
0 


5s TARKIN: KAL türkin kal “Come quickly (asri‘ fi Lhudir).” Its root is: TAR’K’ 
tárk meaning “speed (sur‘a).”” 0 


TUR-KUN' tórkün "Gathering-place of the clan (majma‘ al-‘aSira); parents’ house (bayt 
al-umm wa-Lab).^ :: QIZ TUR'KUNIKA’ KAL'DIY qiz tórkünká kaldi “The daughter came to 


her father's house.” Verse [7371 targas-]: 
KALSA''ABNG'! TARKKANIM: kälsä apan tárkünim 
'ATIL'KAMAT: TUR'KUNIM etilgamát terginim 
YADIL'MATAY: TAR'KINIM yadilmayay tórkünim 
'AM'DIY JARIK’ JAR'KASUVR amdi Carig Cárgüsür 


222 


tárkàán 


türkin 


torkiin 


4. Most suküns (`) in this stanza are apparently by later hand. This is not indicated in the 


transliteration beyond this point except in very striking cases. 


5. All the U’s in this stanza are apparently by later hand. This is indicated only sporadically 


beyond this point in the transliteration. 


222 1. Three dots of G by later hand. Most of the vowels in this stanza are apparently by later 


hand. 


Calling the Khaqan to help fight the Yabaqu: “May the Khàqàn but come! then my gathered 
goods (jam 5i) will prosper, my clan's houses (buyit ‘a¥irati) will not go to ruin; now the battle line 
is drawn up (may hereach me!)” 0 

TAR'KIN: SUVW? tergin süw “Stagnant (mustanqa') water." | 0 TAR‘KIN’ SUV 
tergin sii “Gathered (mujtama') troops." Anything "gathered together (mujtama‘) is: TARKIN: 
tergin. 


TASKAN taškän Name of Sài. This is the home-town of Abu Bakr al-Qaffal a3-Sazi. 
Its root-form is: TA’S* KAND ta$ känd meaning “City of stone (balda min hijara)." 0 


TUSKUN tüsgün “Goat’s-thorn (Sajar al-katira’ du Sawk).” 
JATKA'N čätgän (Cigin ?) “Bridle rein (‘inan al-lijam).”? 0 
JUMK'N [sic] čimgän “Meadow (rawd); peat (til).” 0 


JIWKIN "AS Siwgin aš “Food that is wholesome and fattening (najit musammin).” :: 
JWKIYN ’UT: tiwgin ot “A fattening plant (for animals).” 0 


SITKUVN sitkiin A city of the Oyuz. 
SUZKUN süzgün A black thorny mountain tree. 


KIR‘KIN kirgin “Rut of a stallion (qatm al-fahl)." :: BUI"RA' KIR-KINIY KIR'DIY 
buyra kirgini kirdi “The [camel] stallion was at rut (daxala qatm al-fahl).” 0 


KAWKIN "AS kawgin aš “Unwholesome (yayr naji‘) food." It is the opposite of: 
JIWKIN' tiwgin. Also ofa plant. 0 


KALKIN' kalgin “Flood tide (al-madd wahwa bi-manzil as-sayl).” 0 
(I. 370/444} 

LIM'KAN’ limkan “Yellow plum (ijjas asfar)."' 

L 


BAQ'LA'N QUZIY baglàn qozi “A young and fat (tari samin) lamb." 


2. Two of the dots of W by later hand. 
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sitkiin N 
süzgün 
kirgin 
kawgin 
kalgin 
223 


limkàn 


baqlan 


3. See ED, 402 for the suggestion that the definition is for tizgin which has dropped from the 
text. DTS, 145 (tetgan) compares with ¢igin at QB, 6110 (hapax legomenon) with the same meaning. 
Since MSS. B and C of QB both clearly have čigän (JYK'N) and since this fits the meter (while čätgän 


would not), it must be genuine. 
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BK LAN baklán A man’s name. 0 báklán N 
JUPLA’N toylàn Name of a Qarluq chieftain. éoylan N 
SUK'LYN süglin “Pheasant (tadruj)." SUWKYN! süwlin is a variant. süglin 

süwlin D 
[M] 


BAT'MA'N batman “A manā [= 2 ratls] .” n BIYR BATMAN "AT: bir batman at “A batman 
mana of meat." 0 


JUQMIYN £uqmin A bread which is shaped like a biscuit and cooked by steaming in a tuqmin 
kettle. It is the most wholesome type of bread. 0 


SUKM'N sokmi’n An honorific title for warriors (abtal), meaning “He who breaks the sökmän 
battle line (kasir saff al-harb).”” It comes from the expression: SUK"TY MA'NK'NIY sókti nánni 
meaning “He broke through (hataka) the thing." 0 

SIQM'N siqmàn “Grape pressing season (awan oer al-‘inab).” 0 Inthe autumn.  siqman 

QUR'MA'N' qurmàn “Bow case (miqwas).” O*Yuz and Qiftaq dialect. :: KIYS: QUR- qurman 
MAN keš qurmàn “Bow case and quiver.” Its root is the expression: QUVR MAN" qur man D 
meaning “Fasten the belt (Sudd al-mintaqa) (to your waist). 

KAIT'MA'N: ketmán “Hoe (mi'zaq) with which one breaks up the soil." ketmán 

KUVZ'MA'N' kézmin “Bread baked in hot ashes (xubx al-malla).” kózmán 

Chapters of Words with a Madd or Lin Augment between the Second and Third Radicals 
Chapter: fa'ala, in its various vocalizations 


T 


?*w'T' tamata (?) Name of a thin batter (‘ajin raqiq), the consistency of qafa'if dough, tamata ? 
which is spread on fat chickens or meat to retain the juices when roasting. 0 


J 

QAR’JIY qaràti “A beggar (sa’il) who goes from door to door.” qarati 
KALA'JUV käläčü “Talking, speech (hadit, kalam)." Oyuz dialect. 0 külátü D 
KUMYJA’ kómitü “Gnat (baqq).” komita 


223 1. Stroke of K crossed out by a later hand making it L. 


R 


:: UL MANIK TABA’RUV KAL'DIY ol mánig taparu kaldi “He approached me (hadara 
ilayya)" 0 i: UL ANIK TABA’RUV BAR'DIY ol anig taparu bardi “He approached him.” 
0 TABA’ tapa is a particle meaning “toward (ila)." The ra’ and vav are augments. 0 

XUM'RUV xumaru “Inheritance (al-mirat bi-'aynihi)." :: BUVNIY TAM’ DAN XUM’- 
RUV BULDUM buni atamdan xumaru buldum “I received this from my father as an inheritance." 


0  XUMA'RUV xumaru “Memorial property (at-tadkira min al-amwal)." It is a custom of the 
Turks 


[L 371/445] 
that when a chief of the realm dies a valuable portion of his property is set aside for the king. 
This is called: XUMA'RUV xumaru meaning “a memorial from him (tadkira minhu)." The word 
is used as a man’s name or a woman's name. Also a traveller leaves behind with his kinsmen some- 
thing to remember him by (Say’ tadkirat4), and this too is: KUMA’RUV xumaru. 

Z 

NAMYZ' namiZa “Wife’s sister's husband (silf [defined] ).” Cigil dialect. 

š 

SALA'SUV šalāšu A type of Sini fabric. 

SAMUVSA’ Samüia “Fenugreek (al-hulba allati yu’kalu).” 

r 

QARA'TUV qarāyu “Vitriol (zàj)." 0 

QARA'l'UV qarayu “Blind (a‘ma).” 0 


QURIYTUV NA'NK quriyu nàn “Something about to dry (‘ala šaraf al-jafaf)." Also, 
“the time in which a thing dries (waqt jafaf).” 0 


QIRATUV qirayu "Frost (jalid) which drops from the sky when it is cold.” 0 


BUZA'TUV buzayu “Calf (ijl)." Proverb: "'AWDA'KY BUZA'T'UV ’UKUVZ BUL- 
MATS áwdáki buzayu öküz bolmas “The house calf never becomes a bull.” 0 This is coined 
about a man who stands high in virtue and honor but whose kinsmen still regard him as though he 
werea child. 0 


BUZA'TUV TILIY buzayu tili [lit. “calf's tongue"] “A rat (jirdawn)." It is a small 
animal. 0 
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taparu 
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namiza D 


qaràyu 
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— 'AT BUSUVI'UV BULDY at bošūyu boldi “It became time to let the horse loose 
from the tether (awan itlag . . . min al-wataq)." The same for other things. 


:: AT: TUŠATUV BULDY at tuSayu boldi “It became time to put the shackle 
(waqt wad‘ a&-3ikal) on the horse.” The same for other things. 


BUQA’TUV buqàyu “A fetter (magtara) which is placed ona thief.” 0 

TAQA'TUV taqayu The generic word for “fowl (dik wa-dajaj).” Then one distin- 
guishes them by saying 'AR'KAK' TAQA'TUV ürkák taqayu for ‘cock (dik)" and TISIY 
TAQATUV tiši taqayu for “hen (dajaj)." Proverb [cf. 449 yawa$ V ]: YAZYDA' ON SUW’- 
LIN: 'ADAR'KALIY 'AWDA'KIY TAQATUV "IJ. TIN[MA' yazidagqi süwlin edargali awdaki 
taqayu iéyinma 0 “When you go out to hunt pheasant [in the field] do not let the hens in 
the house escape." O This is coined to advise a person to stop spending what he has to get 
what he does not have. 0 

TAQATUV YILIY taqāyu yili Name of one 
[I. 373/447] 


of the twelve years in Turkic. 0 


TALATUV talàyu “Fatal poison (summ mujhiz).”’ “Dysentery (zahir)" is also 
called; TALA'l'UV talayu. 0 


TUMATUV tumayu “A cold (zukam).” 0 
QAN'TIV qanayu “Lancet (mibda‘).” 

K 

BUTUVKA’ bütügä “Eggplant (badinjan).” 
BILA'KUV bilagii “Whetstone (misann).” 0 


TIRA'KUV tiragii “Anything that supports (yu‘tamadu ‘alayhi wa-ya‘midu bihi) 
something else," such as a column, etc. 


KAR'KV kürákü “Tent (xiba')," among the Türkmán; “winter house (bayt Satwi),” 
among the settled folk. Proverb (7203 kátán]: KUK KURDIY KARA’KV YUDTY kak kördi 
kürükü yüdti “He saw trouble so he loaded the tent (on his back)" 


224 1. MS. dajaj. 
225 1. MS. mujahhaz. 


bosuyu 
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talayu 


tumayu 


qanayu 


bütügà 
bilàgü 
tirágü 


karakii 
DP 


KUZ'KUV kóüzágü “Fire poker (mihdat).” Proverb: KUZ'KUV ’UZUVN BULSA’ 
'ALIK KUY'M'S kózágü uzun bolsa ‘lig kóymás 0 “If the poker is long the hand will not 
get burned." — 0 This is coined about a man who has sons and servants looking after his 
affairs while herelaxes. 0 

KUSIYKA’ kóBigü “Slight shade (zill sayir)." 0 

KALA'KUV kálágü “Gerboa (yarbi‘).” 

KULIYK’ kóligá “Deep shade (zill zalil)." 

L 


JUMA’LIY čümäli “Ant (naml).” Cigil dialect. 0 


One says of a man who is dazed (sadira tarfuhu) from the heat: JUMAIYLY? BULDY 
tiimeli (?) boldi meaning “He became dizzy and sluggish (sadira wa-fatara)." 0 


KABA'LIY kapili “Butterfly (al-farasa allati tatiru).” 0 
Chapter: fa‘alan, fa‘ilan, in its various vocalizations 

Z 

QARIYZ'N qarizān “Dotard (3ayx harim).” 

Q 


JIYQA’N® &ibigan “Jujube (‘unnab).” 0 — JIYQA'N? &ibiqàn “Boil (dummal)" — 
likened to a jujube because of its redness. 0 


QAR’Q’N qaraqan A type of mountain tree. 
M 


JULYMA'N 'IYS éulimàn (?) i$. “An inextricable (la yu‘rafu maxrajuhu) affair." The 
root-meaning is “stagnant water (mustanqa' al-ma’).”” Künt&k dialect. 


Chapter: fa'anli, in its various vocalizations 


2. Ibyalater hand (dark ink, thin point). 
3. One dot of Y crossed out, making it BI. 


čümäli D 


tümeli 
? 


kápáli 


qarizàn 


tibiqan 


qaraqan 


tuliman 
? D 
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TATINDY SUVT: tatindi siit “Remainder of milk in the udder (al-yubr* min al-laban).” 


SAJIN'DIY NA'NK saéindi nin “Something thrown off, scattered (matrah manSir).” 0 
TADIN'DY NA’NK’ tidindi nan “Something inaccessible (mumanna‘).” 0 
KADINDY TUVN kädindi tön “An often-worn (malbüs katiran) garment." 

IL 374/449] 
SURUN' DIY "AR süründi är “A man who has been cast out (matrid) of every place." 0 
QIRINDIY qirindi “The peel or parings (qu3ara) of a thing." 
Z 


ZARNZ zaranza ‘Safflower ('usfur)." “Safflower seed (qirtim)" is called: ZARNZ’ 
"UR TIY! zaranza uryi. 


N 


SUZUN'DIY SUVW: süzündi süw “Water that has been much filtered (alladi suffiya 
katiran)" 0 


QAZIN'DIY TUB'RA'Q' qazindi topráq “Excavated earth (nabita at-turab).” 0 

BUIN' DIY boyundi “Bladder (matana)," of animals, not of humans. 

SALIN'DIY "UTUNG? salindi otun “Firewood which the flood has thrown up (lafaza)? 
on the bank" 0 SALIN'DIY NA'NK salindi nan, "Something thrown out (matruh).”” SULNDY 
salindi “The male member ('awf* ar-rajul)." This comes from the expression: SALINDY NA'NK 
salindi nan meaning “The thing hung down (tadalla)," since it is always hanging. An inelegant 
word (luya yayr fasiha). 0 

TAMIN'DIY SUVW? tamindi siw “Drip water (qufara al-ma’).” 0 


KUMUN DIV NA'NK kómündi nan “Something buried (madfün)." 


MS. ‘ubr. 
226 Sukün Ch changed to U (?). 

MS. laqata. 

MS. ‘arf; cf. 451:10, and see Dozy II, 190. Possibly to be read ‘ard; cf. 168 sik. 


POS qoc ZS 


tatindi 


satindi 
tidindi 
kadindi 
226 
süründi 


qirindi 


zaranza 


süzündi 


qazindi 
boyundi 


salindi 


tamindi 


komiindi 


Three dots of G and two of the dots of W by later hand; not indicated henceforth in our text. 
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When nun dal ya' are added to verbal roots they become nouns with the meaning of G 
excess (fudala) or of the passive participle (al-maf'ul). It is the same function as the Arabic form 


fula. 


Another approach is to begin with the past tense form of the verb. When niin is inserted 
between the final radical of the verbal root and the past tense marker dal ya’, then the verb be- 
comes a noun with the meaning of the passive participle. For example: SUW? NIY SUVZ'TIY 
[sic] suwni süzdi “He filtered the water." When you insert niin between the radical zày and the 
past tense marker dal ya’ and say: SUZUN:DIY SUVW:? süzündi stw, then the verb becomes a 
noun which is the object of the action, meaning "Filtered (mugaffa) water." Other words follow 
thisrule. 0 


Chapter: fu‘luli 


L 
BUS'TULY bustuli “Mountain spinach (as-sarmaq alladi yu'kalu)." 0 bustuli 
End of Triliteral Chapters 
Chapters of Words of More than Three Radicals 
Chapter: fa'lal, fa'lal, fu'lul, in its various vocalizations 
[I. 376/451] 227 
T 
BUSTUT: bo&yut "Apprentice (at-tilmid fi -hirfa)." 0 bosyut 


TARMUT' tarmut “Mountain ravines and streams (fajaj al-jabal wa-tala‘uhu).” Thus::  tarmut 
TA'I" TARMUT KAJTIM tay tarmut káctim “I crossed the mountain ravines and streams.” 0 


TAK' SUT' tägšüt “Exchange (badal) of something in the way of compensation (‘iwad),” tügsüt 
such as the exchange of bad coin for good. 0 


RABJAT rabčat! (?) “Forced labor (suxriyya)," as when an emir uses his subjects’ rabéat ? 
pack-animals without recompense. Káncák dialect. 0 D 


JABPUT £apyut “Mattress (stuffing) (hasiyya)." 0 éapyut 


5. W changed from V (three dots by later hand). 


227 1. See ED, 780. Note that this word is not in the correct alphabetical order, which requires 
the first letter to be T or J. Perhaps tapéut (< tapÉut) or čapčut (< čapšut)? 
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QAR'SUT' qaršut “Opposite (didd)," such as night and day. 0 


QIZTUT qizyut “Exemplary punishment (nakal)" — a man is disgraced (yufdahu) 
before the people because of a crime, and he is punished for it, so that others will see him and be 
restrained thereby. 


QAWSUT: qawšut “Reconciliation (musafala mugalaha) of two kings for the well- 
being of the state." From this comes the man's name: QAW'SUT: qaw&ut. 


LUJNT luénut? (?) “Giving aid (i‘Gna) in the cleaning of wheat, etc." The villagers help 
one another by sending over a slave, or else an animal to thresh the grain. Káncák dialect. 


d 
BIJTUVJ biéyué “Shears (miqrad [defined]. 0 


BUD'RA'J budrat Name of a chieftain of the Yabaqu. They fell into the hands of the 
Muslims in the time of Bäkäč Arslan Tegin. 


YAR'KUVJ: bürgüt “A broad piece of wood shaped like a sword, used to turn over 
bread in the oven." 


BUS'KA'J bösgäč “A flat loaf (rayif)." 


TUT- MJ tutmat A well-known food of the Turks. 0 Itis one of the provisions of 
Dü-l-Qarnayn [remaining] among them. Thus: When Dü-l-Qarnayn emerged from the lands of 
darkness the people's food supply was short and they complained to him of hunger, saying: 
BIZNIY TUT'M' "AT bizni tutma ač meaning “Don’t keep us (here) hungry (la tumsikna hahuna 
jiya'at) — but let us go, that we may return to our homelands.” He consulted with the wise men 
about this, and they came up with this food. It strengthens the body and reddens the cheeks, 


[1. 377/452] 

and is not quickly digested. After eating 0 Tutmat one then drinks the broth, double (? 
ad‘afahu). When the Turks saw this they called it: TUT'M’J' tutmaé. Its root is: TUTM' AT 
tutma ač meaning “Don’t leave hungry (là tujawwi')." The two alifs were dropped for lightness. 
The sense is, “Don’t leave yourself hungry, but take this food and eat it.” 0 


TUTTUV] tutyüé “Breakfast (as-sulfa min at-ta'ám)." 0 


TUD'RIJ! tudrié “Manure (zibl).” Aryu dialect. 0 


2. Perhaps kóénüt (cf. 180 kóttüt “horse’”’)? 
228 1. U changed to (or from?) A. 


qarsut 


qizyut 


qawsut 
N 


luénut ? 


bürgüč 


bösgäč 


tutmāč 


228 


tutyūč 


tudrič D 


TALTUV] talyüé The name for a piece of wood which is inserted between an ani- 
mal’s bundle and the rope. The rope is twisted (yuftalu) with it several times so that the rope is 
stretched taut, the load is fastened securely, and the bundle does not goawry. 0 


TAWTI"J] tawyaé The name for Masin. It lies beyond Sin a distance of four months’ 
travel. 0 Sin is originally threefold: “Upper,” in the east, which is: TAWT'A7J tawyaé; “Mid- 
dle," which is: XIATA'Y' xitày ; and “Lower,” which is: BAR'XA’N barxan, the vicinity of 
Kasyar. 0 But now Tawyat is known as Masin, and Khitay as Sin. 0 


TAWIAT tawyat The name of a tribe of the Turks who settled in those regions. From 
this word comes the expression: TAT TAWI'A’J tat tawyaé meaning “‘Uighur (which is Tat) and 
Sini (which is Tawyaz)." 0 

"Any manufactured item that is ancient and imposing (idd kana gadiman 'aziman)" is 
called: TAWTA’J 'ADIY tawyāč adi. This is like the Arabic expression Say’ ‘adi (“something of 
'Ad"). The word is also used as a name for kings: TAWT AT: XA'N' tawyaé xan meaning “of 
great and inveterate rule (‘azim al-mulk wa-qadimuhu)." 0 

They say, as a paired expression: TAT’ TAWIA’J’ tat tawyaé. By “Tat” they mean 
“Persian (al-farisi),” and by “Tawyat” they mean “Turk.” In my opinion the more correct usage 


is what I have mentioned [above]. The latter is used in the lands of Islam; the former in that 
place. Both are correct. 


TAWTA’J YUDA’SIY tawya% yodàsi A shrub whose leaves are like leaves of the lily 
(susan) and are used asa medicine. 0 


BAR OU sarqié “Gum succory (mariira [defined]).” 0 


SURQIJ surqič “Resin (‘usara siby al-lukk)” used to glue the tangs of swords, daggers 
and knives to their handles. 0 


SAR'NIJ' sarnit “A leather milking pail (‘ulba).” 0 
{I. 379/455] 
SAIT DU: saydit “Friend (sadiq).” 0 


SU" DU" soydié Name of a feast (diyafa) that circulates among the people in winter, in 
succession (‘ala t-tartib). 0 


SAWDIJ sawdité “A basket (qaf'a) woven from branches," used to carry fruit, etc. 0 


SANKAJ süngàé A species of apple (tuffah) the size of a hazelnut, sweet, red and white. 
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talyué 


sarqié 


surqic 


sarnié 
229 
saydié 


so"ydié 


sawdit 


sangaé 


QTQJ' qatqué (?) “Something that stings (3ay’ yaldayu),” like a scorpion. Aryu dialect. qatqué ? 


D 
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QIST'A'J qisyaé “Pincers (kalbatan).” 0 qisyat 
QIUSTA'J qisyāč A small black animal that bites people. O'yuz dialect. 0 D 
QUSTA'y qušyāč "Sparow('usfür)." 0 qu&yaé 


KAR'BIJ kürpié “Brick (labin).” 0 “Baked bricks (ājurr)” are called: BISIT KAR- — kürpié 
BIJ: bišiy kärpič. 0 


KIR'TUJ KISIY kirtüé kiši “A grudging and ill-natured (hasūd Saris al-xulq) person."  kirtüč 
R 
BASTAR baštar “Scythe (minjal)." Aryu dialect. 0 baštar D 


BAK'TUR: bäktür A man's name. Itsrootis: BAK’ TUR: bak tur meaning “Hold fast bäktür N 
(to your place) (utbut makanaka jaldan).” 0 


BUKTIUR! bóktir "Hard depressed ground in a mountain (al-hazan wa-l-wahada RL ` bóktir 


jabal).” Verse: 
'ADA! BUKTIR ’Z’ YURDIM aya boktir iiza yordim V 
BARIQ YA'QIB QYA’ [sic] KURDM yiraq bagip qara? kórdim 
'NY BYLB TQY BARDM ani bilip taqi turdim 


TUKAL YATY TURY [sic] TU'DY tiikal yayi tozi toydi 


“I climbed a hard outcropping (hazn)? of the mountain, I saw a black spot from afar, I stayed in 
my place after I recognized (it), then the dust of the enemy rose up [completely].” 0 


BALDIR bäldir “Mountain peak (ra‘n al-jabal)." :: TAT BALDIRIY tay bialdiri. 0 baldir 


BALDIR:"UTUL baldir oyul “Step-son (rabib).” BALDIR QIYZ baldir giz "Step- _aldir 
daughter (rabiba).” 0 


BALDIR’ TARIF baldir tariy “A field that is tilled at the beginning of spring (alladi 
hurita fi btida’ ar-rabi*)." That is the best time for it. Similarly, “anything that occurs at the 
beginning of its season (kull fil fi btida' awanihi)” is called: BAL'DIR' baldir. :: BALDIR’ 
QUZIY baldir qozi “A lamb born at the beginning of the parturition season (nutija fi btida' an- 
nataj).” All four of these have isba' of the ba’. 0 


229 1. Second U in red ink. 


2. Read thus, to correspond to the translation (qara, Ar. sawad, here means “a form dimly per- 
ceived in the distance"; cf. WB,ii, 138). Qaya is also a good reading; the phrase would then mean, “I looked 
back from afar." 


3. MS.hazm. 


: TA’S OUDÉO: TUSTY BULDUR BULDUR:'ITIY ta8 quduyga tüsti buldur buldur 
etti “The stone fell in the well causing such a sound to arise.” 


BILDIWR: bildur “Last year (al-‘am al-madi).” 0 
BULTA’R’ bulyar A well-known city of the Turks. 0 


TU PIR" tolwir (?) “Bridal pavilion (as-sitr wahwa l-hijal)." It is stretched out (yumad- 
du) for women, and is made of brocade and silk. 0 


[I. 380/457] 


:: UQ KIYS'TA' JAL'DIR’ JAL'DIR: 'ITY oq keSta caldir &aldir etti “The arrow rattled 
(taqalqala)! in the quiver.” Also for the [rustling] sound of dry grass blown by the wind. 


JAPMUR éaymur “Turnip (3aljam)." 0 JAMIUR čamyur The same, by metathesis. 


SAR'KAR' sürkür “Bandit (qafi' at-fariq)." Qarluq dialect. 0 


QAN'DIR’ qandir Name of the skin (jild al-lahm) which remains after the hide which is 
suitable for tanning has been stripped off. 0 


KAS'TAR küstár “Earthenware (xazaf)." Uč dialect. 0 


KASMIYR' käšmir A city in the region of the Turks. It was built by Solomon, God's 
blessings be uponhim. 0 


MANDA'R mandar A plant which winds around trees and causes them to dry up — 
“bindweed ('aiaqa)." Oyuz dialect. 


Z 
YURDUZ borduz “Truck-garden (faliz)." This word is not original. 0 


BALDIZ baldiz “Wife’s younger sister (uxt al-mar’a ag-suyrá)." “A man's sister (uxt 
ar-rajul)" is not called: BAL'DIZ baldiz, but rather: SINGIL: sinil [604]. 0 


TARMAZ tarmuz “Gherkin (qatad)." 0 
QUT'SUZ qutsuz “Luckless (al-mudbir fi l-umūr).” Proverb [cf. 545 qowi]: QUTSUZ 


QUDUI"QA’ KIK SA QUM: YAT'A’R: qutsuz quduyqa kirsä qum yayar 0 “When a luckless 
one (al-mudbir alladi la jadd lahu) falls in the well? it rains sand (on top of him).” This is like the 


230 1. MS. yuqalgilu. 
2. “in the well" added by a later hand above the line. 
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buldur 


bildur 
bulyar N 


tolwir ? 


230 
éaldir 
éaymur 
éamyur 
sarkar D 


qandir 


kastar D 


kasmir N 


mandar 


borduz 


baldiz 


344 


Arabic saying: ida aqbala aqbala wa-ida adbara dammara (“Going forward he brings fortune, going 
backward he brings misfortune”). 0 


QIR‘QIZ qirqiz A tribe of the Turks. 0 


QALBUZ qalbuz “Morsel (luqma).” :: QAL'BUZ LA'DIY NA’NKNY qalbuzladi nanni 
“He took a bite (iltaqama) of the thing.” 0 


QUNDUZ: qunduz “Beaver (al-quda‘a wahya kalba al-ma’).” 0 QUNDUZ QAY'RIY 
qunduz qayri ‘‘Castoreum (xiz miyan) (a medicine)? 0 


KUNDUZ kündüz “Daylight (daw' an-nahar).” 0 


MUNDUZ munduz “Simpleton (al-ablah min an-nas).” Proverb: NAJA' MUN'DUZ 
'ARSA! "ef ^AD'KUV NAJA! 'K'RIY 'ARSA' YUVL 'AD'KUV nat munduz arsa e$ ädgü, 
nàtà agri ärsä yol ádgü “Though your companion be a simpleton, that is. better than being alone 
in the desert; though the road be twisted, travelling on it is better than going at random through 
the desert wastes, for at least by the road one may reach one's destination." [Lit.: “No matter 
how simple, a companion is good; no matter how crooked, a road is good."] 0 


MUNDUZ 'AQIN munduz aqin “Sudden flood (al-ati min as-sayl)." 0 MUN'DUZ 
YURIYI” "AAT: munduz yoriya at 


[1. 382/458] 


“A horse whose only pace is a jog-trot (hamlaja).” 


S 

BU DAS: biéyas “A contract or covenant (‘ahd, mitaq)" among people, etc. Verse: 
BIJI"S BTIK QILURLAR’ bityas bitig qilurlar 
'ND KAY YM’ BIRUVRLAR* and käy yemi berürlár 
X’NDIN BASUT TILAR'LAR' xandin basut tilarlar 
BAS'MIL JUMAL TIRKASUVR: basmil čömül tergásür 


Calling the Khāqān to help in battle with the Yabāqu: “My people write a pact of allegiance 
(kitāb al-‘ahd wa-l-bay‘a) not to go against the king; [they even take a firm oath; they seek aid 
from the Khan;] for now the tribes of Basmil and Cómül are gathered to do battle with us." Then 
the Khaqan overtook them and took them captive. 0 


BAKMIAS' bakmiis “Syrup (rubb)." Oyuz dialect. 0 


QIRBA’S' "AR: qirpas är “A man whose hair falls out (yatanataru) of his head so that it 
is wispy not thick (yaxiffu wa-la-yakuttu)." 


š 


3. MS. al-xirmiyan fi Lawdiya, read al-xizmiyan fi l-adwiya. 


qirqiz N 


qalbuz 


qunduz 


kündüz 


munduz 
P 


231 


biéyas 


bäkmäs 


qirpas 
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YURBA’S 'IYS borbāš if “A confused, inextricable (muxtalit la yu'rafu maxrajuhu) ^ borbas 
affair." 


BATRUS SUVW' batrus süw “Muddy (kadir) water.” Also "noodles(afriyya) that have ` batru& 
too much dough and too little water." 


BULTA'$ bulya& “Civil disorder (fitna) that befalls a people at the approach of an bulyāš 
enemy." 0 


TIR-K'$ terga’ “The press of a crowd preventing movement (at-tamánu' fi s-sayr min ` terga’ 
az-zahma).” | 0  SUVF' TIRK'SIY sūw tergási “Stagnant water in a river channel (mustanqa' al- 
ma’ fi l-wadi min al-a‘dad).”’ 


JULBUS čalpuš “The sticky substance (luzuja) of fruits that sticks to (yusibu) one’s čalpuš 
clothes or hands.” 0 


SAR'MAS sarmas “The winding of one thing around another (iltifaf aš-šay’ bi-3-Say’).” — sarmas 
O When people “mingle in confused discord (maja... ba'duhum fi ba‘d fi fitna)” one says: 
SAR MAR BULDY sarmaš boldi. 0 


SUWSUS suwsuš “What remains of beer after its alcoholic strength has gone out (axír suwsuš 
ma’ al-hinta ba'da ma dahaba quwwa sarabihi).” Also “churned milk that has been watered down 
(al-maxid! yusabbu ‘alayhi |-ma’)” is given this name. 0 


QAT'LIS  qatli$ “The place where channels of a river come together (mu'tarak al-miyah ` qatlis 
‘inda tanatuh al-a/dad)." :: SUVW: QAT' LIS TIY suw qatlisti. 0 


QATMIS qatmi$ A man's name. 0 qatmis N 
QIRTIS qirti$ “Face color or complexion (lawn wajh)” of a person, or other. qirtis 
IL 383/460] 232 


:: KUR'K'LK QIRTIŠ LII KISY kórklüg qirtisliy kiši “A person with a beautiful complexion.” 
:: YYR’ QIRTISY yér qirtisi “The surface (adim) of the earth.” Not every surface is called: 
QIRTIS qirtis. 0 


QAR TIS qaryi$ “Curse (laʻna).” :: TANKRIY QARTISIY 'ANIK^ 'UZA' tünri qaryisi — qaryis 
anig üzà ‘“God’s curse upon him!" It may be used as an adjective; thus: QART'IS: KISY qaryis 


kiši “A damned (mal'un) person." 0 


QULDAS qoldaš “Associate (qarín)." This is used only among servants of the nobility  qoldas 
(? fi xidam al-kubara’). 0 


231 1. MS. máhid; cf. 73 ayran. 
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KIR‘DAS kird’ “A neighbor who resides with you in a single dwelling ( al-jar alladi kirdäš 
yuhalluka fi dar wahida)," 0 


r 

YURBAT borbay “Postponing, procrastination (al-mafl wa-t-taswif filumur).” 0 borbay 
BIR-QII* birqiy “Snorting (naxir) of a horse or donkey." :: "AT BIR:QIFTY at birqiyi.  birqiy 
BROP burgiy “A wrinkle (inziwa')" in the skin, etc. 0 burqiy 


BASLA'I* NA’NK’ boálay nan “Something left free or neglected (muhmal).” Thus :: boslay 
BASLA'T™ YILQY bošlāy yilqi “An animal that is left free.” 0 


BITRIT boyruy (?) “A bulge (amt)" in a straw sack, a milk skin, etc. 0 boyruy ? 


TAELAT taplay “Satisfaction (rida')" with a thing.” :: BUV YS DA’ SANIK  taplày 
TAB‘LA’TINK’ BAR MUV bu isda sánig taplayin bar mu “Do you have satisfaction in this mat- 
ter?" 0 


TAR'ZUT tapzuy "Riddle (al-ulyiza allati yuhaja biha)." :: TABUZTUQ TABUZDM  tapzuy 
tapuzyuq tapuzdum “I proposed (to him) a riddle (uhjiyya)." 0 


TUT'SUT tutsuy “Will or request (wagiyya)." :: MAN ’ANKAR’ TUT'SUI" TUTUZ- — tutsuy 


DUM: män anar tutsuy tutuzdum “I enjoined upon him a will or request (awsaytuhu bi-wasiyya).” 
0 


TAR'TIE* tartiy “Saddle girth (dafr ar-rahl! wa-hizamuhu).” 0 
TAR'TII* tartiy “Summons (du'a') of a king to his retinue because of a matter that has tartiy 
arisen.” Hence :: BAK’ DAN TARTITJY KAL'DIY begdan tartiyči küldi “The summoner (da'i) 


of the king or emir has come.” 0 


TURQI turgiy "Shame (al-haya’ fi Lon" :: "UL MANDAN TRQP ol mándán — turqiy 
turqiy? “He was ashanied (sara . . . hayi) before me over something he did." 0 


TUCTRAT tuyray “The king’s seal and signature (tabi‘ al-malik wa-tawqi'uhu)." Oyuz —tuyray 
dialect. The Turks do not know this word and I do not know its origin. 0 D 


TUIZAT [sic] tuyrày “Any horse which the king gives his troops on the day of a 
parade or a battle (yawm ar-ruküb aw al-harb) and which he takes back when they return.” 0 


TILDA'T* tilday ‘‘Falsely accusing a person ( at-tajanni ‘ala l-insan)." tilday 


232 1. MS. safr ar-rajul. 
2. Read turqiylandi (402-3) or turqiy boldi. 
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D. 385/462] 233 


Thus :: "UL ’ANKAR’ TILDA'T* QILUVR ol anar tilday qilür “He accuses him falsely (yatajanna 
'alayhi)." This is equivalent to the Persian bahane. 0 


“The east (3arq)" is called: KUVN: TUITSUT kün tuysuy. 0 KUVN BATSIT' kin tu'ysuy 
batsiy is the west(yarb)." 0 (batsiy) 


TALQTI talqiy “A place where ropes collide (mustadam al-hibal).”! 0 TALQIT talqiy 
talqiy “An impediment (ta‘wiq) in affairs.” 0 


TUMLI tumliy “Cold (noun or adjective) (bard, barid)." Verse: — tumliy 

TUMLIT KLB QAB'SADIY tumliy kálip qapsadi V 
QUTLI YA'Yl' TAB'SADIY qutluy yayiy tápsádi 
QAR'LAB 'AZUN YAE'SADIY qarlap aZun yapsadi 
'AT: YIN ’USB 'AMRISUVR: at yen üSip ämrišür 

0 ‘Cold has come and covered the world. It is envious of blessed summer. It has snowed and 

nearly hidden the earth. Bodies shiver as though ants were creeping inside." 0 The root of: 

TUM:LUI tumliy is: TUM: tum. 0 :: "ULUK- YUDIY TUM:LUT* ólüg yüzi tumliy “The dead P 


man's face is cold” — this means that his kinsmen draw back from him after death. 

SIB TU sirtiy “The trace of a story (atar kull hadit) of which one is only partially sirtiy 
aware.” Thus :: MAN BUV SUVZDAN SIB TI BULDUM män bu sözdän sirtiy buldum “I got 
wind of this story (wajadtu atar hada l-kalam).” 0 

SAT LU: "AR: satliy@ “A hairy (Sa‘rani) man.” 0 sacliy 


SAR SU" SUVZ sarsiy söz ‘Coarse (xaSin) speech.” The same for a coarse matter, or a sarsiy 
coarse way of walking. 0 


SIZLAT sizlay The word for “setting the teeth on edge (kalal as-sinn)” from drinking sizlày 
freezing water or biting ice and feeling the cold. 


SIPZIP siyzay “A thong that is inserted between stitch-holes of a shoe or the like (kalb ` siyzay 
[defined] ).” 0 SIIZIT'siyzay “A patch holding two things together (ar-ru’ba bayn aš-šay’ayn).” 
0 

“A toothpick (xilal aLasnan)" is called: TIYS SITZA’TTY ti8 siyzayi. 0 


SATLT [sic] sanliy Anything “counted (ma'dud)." Its root-form is: SA'T'LII* [sic] sanliy 
sanliy. 0 


233 1. MS. jibal. 
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SUW'LA'T suwlày “Watering place (masra'a al-ma').^ 0 | SUWLATT suwlay Name of a 
place. 


OUT LI NANK: qutluy nan * Anything blessed (mubarak)." The man's name is after 
this word. 


QAR'SAT qaršāy “Spanning of cloth (3ibr at-tawb)." - 
[I. 387/464] 


Thus :: 'ANIK QAR'SATIY KUVR' anig qaršāyi kór “Look at him spanning the cloth (or 
other)" 0 


QURSA'T quršāy “Girding oneself with a belt (at-tanattuq bi-l-mintaqa).” QURST 
quršāy “A coil (furra) of woven wool that is wound around a tent (wahwa mintaqa al-xiba’).” It 
is called: "AW: QURSA'T'Y aw quršāyi. 

QISLAT' qišlāy “Winter quarters (mistát)." Proverb: 'VZ KVZ ’YR QISLA'T óz köz 
ir(?) qislay 0 “Ifa man does his own job and does not entrust it to someone else, he is like one 
who takes as his lot the winter quarters that are on the sunny side of the mountains (matraqa al- 
jibal), for that side keeps green longer and has less snow in the winter." [Lit. *One's own eye is 


(like) winter quarters on the sunny side of the mountain" (?).] 0 MAN: QISLAT man qislay 
Name of a place in the country of the Oyuz. 0 


QUSLA'T quilay “Bird grounds (matira).” It is a place where birds abound and are 
hunted. 0 


QRQA'T qirqày “Barren desert (mart)." It isa desert (mafaza)' that has no water and 
no vegetation. 0 


QUL'SIT''AR' quisiy är “A slavish (yusbihu xulquhu xulq al-‘abid) man." 


NIZDAT nizday “Whetstone (mashad)." With zay between the two points of articula- 
tion. 


Q 


BATRAQ batraq “A lance (mitrada) topped with a piece of silk, which marks the cham- 
pion on the day of battle." 0 


BUJI"Q buéyaq “One of the four quarters of the earth (qutr al-ard).” :: YYR: BUJTA’- 
QIY yer buéyagi. 


BUJTA’Q butyaq “Corner (zawiya),” and the like. 0 


234 1. MS. mufaza. 


qursay 


quslay 


qirqay 


quisiy 


nizday 


batraq 


butyaq 
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BUJPA’Q buéyàq “Skin from a camel's shanks (jild akari‘ al-juzur)," used to make san- 
dals. 0 


BUXSUQ boxsuq “Manacles (yull).” O BUISUQ boysuq is a variant of the same — boxsuq 
word due to the alternation of xa’ and 'yayn as in Arabic xatir ~ yadir (“treacherous”). 0 boysuq D 


“One who is crippled and lame (a'raj a‘sam)” is called: 'AX'SAQ' BUX'SAQ' axsaq — boxsaq 
boxsaq, pleonastically. 


BADRUQ' badruq A man’s name. 0 badruq N 


BARJUQ baréuq A city built by Afrasiyab. He imprisoned therein Bizan son of Nebu- barčuq N 
chadnezzar. 0 


BURJAQ' buréaq “Beans (lubiya’).” 0 buréaq 


BURJAQ buréaq “Beads of sweat (habbat al-'araq)." Hence :: TAR BUR JAQ'LAN- 
DIY tar buréaglandi “The sweat came out in beads (tahabbaba).” 0 


BUZLUQ buzluq “Icehouse (majmada).” 0 buzluq 
BAS'RUQ basruq “What keeps anything weighted down (tigal kull 3ay’).”” Proverb: basruq 
IL 388/466] 235 
YIYR’ BASRUQY TAT BUDUVN’ BAS'RUQY BA’K yer basruqi tay bodün basrugi beg 0 P 


"The underpinnings (awtad) of earth, what keep it weighted down (tiqal), are the mountains; 
similarly, what keep people weighted down are emirs.” This means that the stability of the earth 
depends on the mountains, and similarly the stability of men depends on rulers who restrain 
them. 0 


BASNAQ [sic] 'AR' baStaq är “An unarmed (hasir) man (or other).” 0 baStaq 
BAS'MAQ baëmag "Shoe (mik‘ab).” Oyuz dialect. 0 bašmaq D 


BUIMAQ boymaq “Button of a shirt (zirr a-qamis)." 0 ` BUCMAQ boymaq “A boymaq 
necklace (at-tiqsar wahwa qilada. . . ) of gold or other material, studded with jewels and pearls and 
worn by brides.” 0 


BAL'JIQ' baltiq “Mud (wahl).”” Oyuz dialect. balčiq D 


BULTA'Q' bulyaq “Panic (hazahiz) which befalls a people at the appearance of an ` bulyaq 
enemy." 0 BULTA'Q' bulyaq A man’s name. Verse: N 


BULTA'Q'UKUS BUL’SA’ QAJAN BILKINK’ YITA'R: M 
YANK'ŠAQ TALIM: SAY'RAB/ "ANY TAM TAQ: QATA'R- 

bulyaq üküs bolsa qačan bilgin yitar 

yangaq tálim sayrap ani tamyaq qatar 
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“When there is much disorder (fitan) among people your intellect goes astray and is not led to the 

right path; and when there is much vain talk the palate stiffens from dryness of the mouth." 

[This is coined] to advise continence in speech. 
TUB'RA'Q' topraq "Earth or soil (turab)." topraq 
TAB'LUVQ’ toplüq “Cracks (šuqāq) in the ground.” 0 toplüq 


TUTTA’Q: tutyaq “A detachment (jarida) that sallies forth at night to capture enemy ` tutyaq 
skirmishers and spies.” 0 


TAR'TUQ tartuq Name ofa city in Yayma. 0 tartuq N 
TARTA'Q' taryaq “Comb (must). 0 taryaq 


TUR'LA’Q’ turlaq *Emaciated (nahif), of an animal. And if a person grows up weakly —— turlaq 
(Subba... bi-d-da‘f) he is called: TUR'LA'Q' turlaq. 0 


TARMA'Q tarmaq “Claw (mixlab).” A certain kind of plant is called: QART AO tarmaq 
TAR'MA'QY qaryàaqtarmaqi! 0 


TUZ LUQ' tuzluq “Salt container (mimlaha).” 0 tuzluq 


TUF'RA'Q' toyràq “A type of willow (al-yarab? wahwa Sajar a-hamad [?])” ^ 0  toyraq 


TIFRA’Q: AR’ tiyraqür “A sturdy (jald) man.” Verse: tiyraq 
UTRA’ Q 'ARIY TTRA'Q oyrag ari tiyraq V 
YYMY ’ANIK 'ULLQ yemi anig oylaq 
SUVTY ’AZ’ SATRA’Q süti üzà sayraq 
YYRY TQY'ATLA'Q yeri taqi aylaq 


“The tribe? of Oyraq are sturdy, their food is kids, there is ever a cup over 


TL 390/468] 236 
their koumiss, though their land is bare withal.” He is describing them as generous and brave. 0 


TUI'SA'Q' tuysaq "Widow (armala)." This is usually used in the paired expression: — tuysaq 
TUVL'TUI*'SA'Q'tultuysaq. 0 


235 1. Clauson (ED, 550) suggests qarya tarmaqi “‘crow’s foot." 


2. MS. yarb. According to Lane (p. 2242) yarab is generally held to be the willow, salix Baby- 
lonica; yarb is a different tree, from which pitch is extracted, and this might relate it to hamid which can 
mean "black and stinking (of a fruit)"; but hamad is unattested. Perhaps the balsam poplar; see ED, 472. 


3. MS. qatila, read qabila. 
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TAW'RA'Q' tawraq “Speed (sur'a)." Hence :: TAWRA'QIN KAL tawragin kal “Come tawraq 
quickly." It may be used as an adjective; thus :: TAW'RA'Q" 'YSJY tawragq išči “A fast (musri‘) 
worker.” 
TUQ'LUQ' toqluq “‘Satiety (3iba')." 0 toqluq 


TUQ'LUQ' toqluq “Baldness, of a man; hornlessness, of an animal (jamam [defined] )." 


TALPUVQ: talyuq “A peg (watid) that is inserted in the handle of a spade ora pickaxe ` talyüq 
in order to fasten the blade to it." 0 


TUM'SUQ' tum&uq “Bird’s beak (al-mingar li-t-tayr).” 0 tumsuq 

TAMTA'Q' tamyaq “Throat, larynx (halq, hanjara).” 0 tamyaq 

JAX'SA'Q čaxšāq “Stony ground on mountain peaks (ar-radrad fi qulal al-jibal).” ^ &ax&aq 
Proverb: JAX ŠA Q "UZA''UT. BUL'MA'S JAQ’RAQ’ BILA’ 'UWUT' BUL'MA'S: čaxšāq üzà ot P 
bolmas čaqraq bili uwut bolmas 0 “There is no grass on stony mountain ground, there is no 


shame with a scabby-headed man.” 0 


JAX'SA'Q' čaxšāq “Dried apricots or raisins (faliq almismis wa-z-zabib)." Qarluq dia- D 
lect. 0 


JA’R JARMAQ Gär tarmaq “Children (ad-daradiq wa-l-atfal).” One word follows ` tarmaq 
closely on the other De, a pleonasm]. A variant is: JAMR:Q éamraq. 0 tamraq D 


JURUQ YIYR' éiyruq yer “Ground that is trampled down hard (murakkala gulba)." ^ tiyruq 


JAQ'MA'Q' éaqmaq “The fire-stick (zand) used to strike a fire." It isa simple noun and éaqmaq 
also a verbal noun (ie, "striking a fire"], just as one says [in Arabic] hamd’ (“praise, praising") G 
from hamidtu? (“I praised") or jamd? (ice, freezing") from jamada^ Long" (“the water froze”); 
they are both simple nouns and verbal nouns. 0 


JAL'BAQ' čalpaq "Dirt, filth (qadar, wasax)." 0  JAL'BAQ' "më čalpaqiš “A con- éalpaq 
fused (muxtalit) affair." 0 


JUMPUQ tumyuq “A white-footed crow (al-a‘sam min al-yirban).” The Oyuz leave off tumyuq 
the yayn and say: JUMQ čumuq. They do the same for every quadriliteral word having Yayn op (tumuq 
kaf [preconsonantally]. D) 


“A slanderous (nammam, muxranbaq) man" is called: JAM T'UQ 'AR: tamyug är. 0 tamyuq 


236 MS. jamd. 
MS. jamidat. 
MS. jamida. 


Boe mor 


MS. jamd. These emendations follow EP and Tercüme I, 469. 
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BASTA'Q' sapyaq [Waist] “What is above the hips (ma fawq al-warikayn).”* 


SAB'LIQ' sapliq “Anything that is to be made into the hilt (miqbad) of a sword or 
knife, or the handle (nisab) of a thing" is: SAB'LIQ' sapliq. 


[I. 391/470] 


“One who squanders his wealth (man yubaddiru malahu)." is called: SA DA'Qr KISIY 
sacyaq kisi. 0 

SU TA siéyaq “One who moves his bowels frequently (ya‘tarihi l-ya'it katiran).” 
This is an exception to the rule, according to which the gaf in this word should be niin, since that 
is how to form adjectives indicating habitual action. For example: 'UZT'A'N'AT' ozyanat “A 
horse which continually runs ahead (sabbaq).” o ::  UL'IYS QILTA’N "Lal IS qilyān ol “He 


is one who works much (katir al-‘amal).”” O 


SUST"Q susyàq “Anything used to ladle (ywyrafu bihi) water, or other." Dialect of 
Qarluq, Qiféaq, and all nomadic peoples. 0 


SUI'DA'Q' soydàq A people who have settled in Balasayün. They are from Soyd which 
is between Bukhara and Samarqand, but their dress and manner is that of Turks. 0 


SAI'RA'Q' sayráq “Drinking cup (al-qa'b wa-l-ka's alladi yusrabu fihi)" 0 Proverb 
Let. 216 tergi]: SAWIN: SATRA’Q QA’ TAKIYR: sāwin sayráqqa tügir 0 “By (gracious) 
speech one attains the cup (of emirs in their drinking)" — meaning that one is honored thereby. 0 

SIR-MA'Q' sirmaq ‘“‘Pack-saddle cloth (barda‘a) for asses." 0 

SUI"'NA'Q' suynaq A city of the Oyuz. 0 

SAI'LIQ sayliq “Ewe (na'ja)."! Its root-meaning is “milch (halüb)." 

SUW'LUQ' suwluq “Towel (mindil).” 0 

SAQ'LIQ' sagliq “Alertness (al-yaqaza fi -umür)." 0 

SUQ'LUQ suqluq “‘Greediness (hirs, jasa/a)" for food, or other. 0 

QABRTA'Q' qapyaq ‘Quiver cover (‘ifas [defined] ).^ 0 


QA*JAQ' qatčaq “The place where channels of a river come together (al-mawdi‘ alladi 
yatanataliu l-miyah min as-sawa‘id).” 0 


sapyaq 


sapliq 
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satyaq 


sityaq 
G 


susyaq 
D 


soydaq 
N 


sayraq 

P 

sirmaq 
suynaq N 
sayliq 
suwluq 
saqliq 
suqluq 
qapyaq 


qatéaq 


5. See ED, 786; G. Clauson, “The Turkish-Khotanese Vocabulary Re-edited," Islam Tetkikleri 


Enstitüsü Dergisi V.1-4 (1973), pp. 3745, line 184. 
237 1. MBS. naja. 
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QADRQ qadraq “Windings and folds of mountains (ma'atif al-jibal wa-mahaniha)." qadraq 
Thus :: OAT: QADRAQ qat qadraq “A winding and fold ( ma'taf wa-mahniya).” 0 


QUD'RUQ' qudruq The generic word for all “tails (adnab)." :: QUVY: QUD'RUQIY qudruq 
qoy qudruqi “The fatty tail (alya) of sheep." 0 "AT: QUD'RUQIY at qudruqi “A horse's tail 
(danab).” Verse: 

QUD'RUQ: QATIT TUK'DUMIZ qudruq qatiy tügdümiz v 
TANK'RIYK^'UKUS: "UK DUMIZ tánrig üküs Ogdiimiz 
KAM'SIB'^ATII* TAK'DIMIZ kämšip atiy tágdimiz 
*ALDAB’ YANA’ QAJ TIMIZ: aldap yana qačtimiz 
[I 393/472] 238 


“We tied the horses tails securely; we praised God Most High greatly (meaning the cry allahu 

akbar among the heathen ranks), we attacked them and drove the horses, then feigned flight (so 

that they would come after us and we might round on them and rout them).” 0 QUS$QUD- 

RUQY qu$ qudruqi “‘Bird’s tail." Proverb: TUQUM' BUZUP: QUD'RUQ'TA' BIJAK SIYMA' P 
toqum yüzüp qudruqta bitak sima 0 “After you skin the horse do not break the knife on its 

tail" This is like the Arabic saying: Sawwa axüka hatta ida andaja rammada (“Your brother 

roasted the meat so much that when it was done he put it in the ashes"). 


QUD'RQ qudruq “Anal aperture (by allusion) (yukna bihi ‘an akfagha)." Thus :: 
QUD'RUQY 'TK'N KSIY qudrugi ötgän kiši “A much-farting (nabbaj al-fagha) person." 0 


QAR'SA'Q' garsaq “The fennec or corsac fox (fanak).” qarsàq 


QAR'LUQ qarluq A tribe of the Turks. They are nomads, not Oyuz, but they are also qarluq N 
Turkman. 0 


QUR'LUQ qorluq “A skin (Sann) for keeping koumiss.” 0 qorluq 
QARN'Q qarnaq A city of the Oyuz. qarnaq N 
QARNA'Q''AR" qarnaqür “A large-bellied (‘azim al-batn) man.” 0 


QIRNA'Q qirnaq ‘“‘(Slave-)girl (jariya)." Dialect of Yabaqu, Qay, Cémiil, Basmil, Oyuz, qirnáq 
Yemik, Qiféaq. 0 D 


KUTY QZLA'Q köti gizlaq “A red-tailed bird (al-hummara min at-tayr wahwa ahmar —— qizlàq 
ad-danab).” 0 


QIS'RA'Q' qisraq “Young mare (ramaka fatiyya)"; or, according to the Oyuz, "any ^ qisráq 
mare (ar-ramaka k@’inan mā kanat)." Proverb: QIYZ’ BIR'LA' KURASMA’ QIS'RA'Q BIRLA' D P 
YARISMA’ qiz birlà küräšmä qisrag birlà yariéma 0 “Do not wrestle a virgin (for she is strong 
and will bring you down), and do not race against a young mare (for she is stronger and more 
impetuous than an older horse (faras) and so will beat you).” This is one of the proverbs of the 
Khaqaniyya which pertain to the wedding night of Sultan Mas'üd, when she tripped him with her 
foot and brought him down. 0 
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QIS'MA'Q' qismaq ‘‘Lasso (wahaq)." 0 
QUS'LUQ quiluq *Forenoon (dahwa).” Oyuz dialect. 0 
QIS'LIQ qisliq 
[I. 394/474] 
“Winter house (bayt Sitwi); something made for the winter (Say’ u‘idda li-3-Sita’).” 0 
QUI'SA'Q NA’NK’ qoysaq nan “Something feeble and weak (fihi futür wa-wahn).” 0 
QIF'JA'Q' qiféiq A tribe of the Turks. 0 


QIFJA'Q' qiféaq Name of a place near Kasyar. 


qusluq D 
qisliq 
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qoYysaq 


qiféaq N 


QUL'BA'Q' quibaq Name of an ascete of the Turks who used to frequent the mountains qulbaq N 


of Balasayiin. They say that he used to write with his hand on hard black stone: TANK'RIY 
QULIY QUL'BA'Q' tänri quli qulbāq meaning “God’s slave Qulbaq," and the writing would show 
forth on it in white; and the same on white stone, where the writing would show forth in black. 
Traces of it are found to this day. 0 


QALTUQ qaltuq “Horn of the wild ox (e, yak] (qarn baqar al-wah3).” It is perforated 
and used to drink koumiss, etc. 


QULTIQ qoltiq *Armpit(ibi)" 0 
QLTQ qiltiq “Dandruff, scurf on the head (ibriyya ar-ra’s wa-hazazatuhu).” 0 
QAMTA'Q qamyáq “Panic grass (tumam).” 0 
QUM'LA’Q qumlaq [Hops] A plant similar to bindweed (lablab) which grows in the 
Qifčāq country. They prepare a drink from it mixed with honey. When this plant is brought on 


board ship the sea becomes so agitated that the passengers nearly drown. 0 


QAN'JQ qanéiq “Bitch (kalba)." 0 To curse out a woman one likens her to this and 
calls her: FYNJIQ [sic] qantiq. 


MUN'JUQ montuq “Bead, trinket (kull xaraza min akhuli)? 0 MUN‘JUQ montuq 
“Anything that is hung to a horse's neck, such as gems, lions’ paws, or amulets (tama’im).” 0 


MANJUQ mantuq “Anything that is hung (yu‘allaqu) on a saddle, such as a provisions 
bag or nose bag (haqiba, mixlat)." 0 


MUNIA’N KISIY munyaq kiši “A loquacious (tartar) person.” 


QIS'MA'Q qismāq “The two broad straps on either side of the stirrup (sayray ar-rikab 
al-'aridayn yakunu r-rikab baynahuma).” 


qaltuq 


, qoltiq 


qiltiq 


qamYyaq 


qumlaq 


qantiq 


montuq 


mantuq 


munyaq 


qismàq 


355 


K 


BITRIK bitrik “Clitoris (bazr al-mar’a).” 0 bitrik 
BITRK bitrik “Pistachio (fustuq)." Aryu dialect. 0 D 
BISTK bisták “Cotton that is carded and ready to be spun (qat'a qutn mandif mu‘add _bistak 
li-L-yazl).” Cigil dialect. 0 D 
BSTK bistak “Wick (fatila)." Aryu dialect. D 


BUK'SAK bókság “Woman’s bosom (tariba al-mar’a).” BUK'SAK' béksag “Upper part — bókság 
of the chest (nahr)." 0 


TUT'SUK KISY tütsüg kiši “A quarrelsome (mu3ahin) person.” 0 tütsüg 
[1. 396/476] 240 
THJK tax&ük(?) A type of Sinisilk. 0 taxtak ? 
TURBK' törpig “Adz or file (safan)." They also say: TURBKUV tórpigü. 0 torpig 
TARLIK' tárlik “The saddle felt (mirsaha) which is put under the saddlecloth." 0 tárlik 
TUR'LUK türlüg An expression for “the different types (anwa‘)” of a thing. Thus :: türlüg 


QAJ’ TURLK NA'NK' qat türlüg nan, “Different kinds (agnaf) of a thing.” 0 :: QAJ TUR'LUK' 
SUVZ' 'AY'DIM gat türlüg söz aydim “I said all sorts of things (qultu anwa'4" min al-kalam).” 0 


TUR'MA'K' tiirmak “Rolled bread (zumaward)." 0 tiirmak 


TIRNA'K ternük “An assembly of the people who agree on a course of action (mihfal ` ternak 
al-qawm ijtama'ü t-tadbir)." 0 


TUSLK'UVDIY tüslük ódi “Time to halt for a rest (waqt at-ta‘ris).” 0 tüslük 


TAKRAK tagrak “Rim (hitar)" of anything. Thus :: QUDUT TAK'RAKIY quduy ` tügrák 
tágráki “Rim of a well.” 0 


TUK’LUK: tagliik “Blind (darir)." Thus :: TUK'LUK: KUZLK tagliik kózlüg “A blind tagliik 
man.” 0 


TAW'LUK: tüwlüg “Deceiver (muhtal, xadda‘).” 0 táwlüg 


JAK'RAK' čäkräk “A single layered gown (qaba' faq) of wool, worn by slaves.” 0 Cákrák 
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“A weak-sighted person (axfa3)” is called: KUVZIY JAR'LIK közi Cárlig. Càrlig 
JALBAK tálpük ‘‘Bleariness of the eye (yamas al-‘ayn).” 0 čälpäk 


JIL'DAK čildäg “A sore (qarh) that appears on the upper chest of a horse.” It flows tildag 
with pus and afterwards must be cauterized. 0 


SUR TUK 'SL'R: sürtük ešlär “Lesbian (al-mar’a al-mashiiqa wa-s-sahiqa kadalika)." ` siirtiik 
Anything “rubbed (insahaqa)" is called: SUR"TUK sürtük. 0 


SAD'RAK'! BUVZ' sädräk bóz "Loosely-woven (muhalhal an-nasj) cloth." 0 SAD- ` sádrák 
RAK QABUT sádrük qapuy “A grated or latticed door (as-sanjiira wahwa bab musabbak)." 0 


SUR'JUK süttük “Evening conversation (samar)." The Oyuz have fatha on the jim and ` sórtük 
say: SUR'JAK sóréak. 0 särčäk D 


SALJUK sälčük Name of the grandfather of the present Sultans. He was called: SAL sültük N 
JUK SUV BA'SIY süléük sii basi. 0 


2 SIKRIK sekrik “Any place in the mountains that is crossed by jumping (kull mawdi' — sekrik 
fil-jabal yu'baru *'anha bi-l-watb).” 0 


SUKRUK sókrük “Female organ (mata' al-mar’a).” 0 sökrük 
KUBRUK köprüg “Bridge (qantara).” 0 kóprüg 


KUT'LUK: kótlik A word of abuse meaning “You effeminate one! (ya muxannat)." ^ kótlük 
Its real meaning is “You catamite! (ya man ‘umila bihi ‘amal qawm lit).” 0 


TUM:RUK:? tümrüg “Tambourine (duff)." Oyuz dialect. 0 tümrüg D 
KUBJUK: képtiik “Saddle cushion (mitara)." Oyuz dialect. 0 kóptük D 
KIR'BIK kirpik “Eyelash (al-hudb fi jafn al-‘ayn).” 0 kirpik 
[I. 398/478] 241 


KAR'TUK kürtük “A notch (hazz) in wood." :: KARTUK KAM'RUK kártük kámrük ` kürtük 
*Notches and furrows (huziiz wa-axadid).” 0 KARTIK kartik “A notch (hazz) cut in wood to — kártik 
keep tally of bread and the like." 


KURSA'K kür&ák Name of a food. It is made by boiling millet kernels in water or milk, ` kürsàk 
then butter is put on it, and it is eaten. 0 


240 1. Dot of D by later hand (?). 
2. Second U changed from A (?). 
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KAZLIK kazlik “A small knife (sikkin sayir) which a woman keeps with her fastened to ` kaàzlik 
her robe.” 


KUZLUK kózlük “Something woven from horse tails and put on the eye if it is bleared ^ küzlük 
or dazzled.” 0 


KUS'RUK' TUŠAT kösrük tusày “Shackle for the forelegs of a horse (3ikal yaday al- — kösrük 
faras)” 


KWRIK käwrik “A thorny tree (al-‘arfaj min aš-šajar).” 0 küwrik 
KUWRUK küwrüg ‘‘Kettledrum (al-küs wa-t-tabl alladi yudrabu bihi)." 0 kiiwriig 


KAW'RAK NA'NK káwrük nün "Any pliant shrub (kull Say’ xirw min a3-3ajar),” such as — kawrak 
the castor oil plant, etc. 0 


KAW'SAK NA'NK' küwSák nàn “Anything soft and pliant (fihi lin wa-futür)," such as — küw&àk 
a thin garment, etc. 


KUWSAK ’AT: kow3ak ät “Tender (fihi raxawa) meat." KUWSAK 'AT-MA'K kéwSik köwšäk 
atmak “Bread made from fine-yeasted dough (‘ajinuhu min xamir hasan).” 0 


KUWLUK' küwlük “A clay pellet (bunduqa min af-tin)," which may be shot before or — küwl ük 
after drying. 0 


KAK LK küklik “Partridge (qabj).”! o kaklik 
KAKMAK 'AR' kakmik är “A man hardened by troubles (harasathu l-umür wa-qāsā  kükmáük 
Lmihan fa-Stadda fihi).” Its root is: KK kak meaning “Hardship (mikina).” Adjectives of this sort G 


are exceptions to the rule, according to which this word should be: KAK'MA'N' *kükmün. 0 


KAM'DUK SUNKUVK’ kámdük sünük “A bone stripped of the flesh (al-'uraq min al-  kàmdük 


"igám)." 
KUNJUK’ kóntük “Opening at the collar (jayb)." The Oyuz have fatha on the jím and ` kóntük 
say: KUNAJAK' könčäk. 0 könčäk D 
KAN‘JA’K kün&ák A tribe of the Turks. kantak N 
KANJ'K SANKIR kantak sánir Name of a city near Taraz. It is a frontier of Qiftaq. 0 N 
KANDUK kändük “A vat-shaped container for flour, etc. (kandiij [defined] )." Känčāk ` kándük 
dialect. 0 D 


241 1. MS. gayh. 
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KUN'LUK künlük “A daily matter (amr muydwama)." 0 KUNLK YIM künlük yem 
“Daily bread (rizq)." However, this [expression] is rarely used. 0 


MAR'DAK' márdák “Young of the bear (walad ad-dubb).” :: DIT MAR'DAKY adiy 
mardaki “Bear cub (daysam)." Some of the Turks call “a suckling pig (xinnaws)": TUNKUZ 
MAR'DAKY tonuz mardaki. 0 
IL 399/480] 


MALDAK NA'NK mäldäk nán “Anything felted (mutalabbad),” such as the depilated 
pudendum. 


L 

BJTIL biéyil “Cracks (3ugaq)” in the hand or foot;! also cracks in the gound. 0 
BAS BAL basbal “A single coil of spun thread (jadba min yazl)." 0 

YAS'MIL' basmil A tribe of the Turks. 0 


“A quadruped with a white head (ibyadda ra’suhu)” is called: BASTIL YLQY bašyil 
yilqi. 0 


BTMUL bitmül “Long pepper (ad-dar fulful).” 0 

BUSKA’L böšgäl “Flat bread (ar-ruqáqa min al-xubz)." Khaqaniyya dialect. 0 
BUI"RL boyrul “A bulge (amt)" in a full bag, a milk-skin,? and the like. 0 
BUTRUL QUVY boyrul qy “A white-throated (ibyadda halquhu) sheep.” 


BUKTAL 'AR' büktálür “A middle-sized (rab‘a) man." 0 :: BUKTAL "AT: biiktal at 
“A blat-backed (adakk) horse." 0 


BUKRUL: "AT: bógrül at “A horse white in the flanks (axsaf)." Also a sheep with white 
spots (aXkal), etc. 0 


BND'L bandal (?) alkarb [defined as] Something which comes out of a tree in the 
shape of a shoulderblade, and which boys take and burn, then beat its coals, at night. They call 
it: "UVT: BNDA’L ot bandal. This is in polo [sic]. 


, TARTIL YIL'QIY taryil yilqi “Any animal that has white and black stripes on its back 
(fi zahrihi xutut bid wa-süd)," such as “a speckled one (namix)" is: TAR'T'IL taryil. This adjec- 
tive may modify all animals except horses. 0 


242 1. MS.rajul, read rijl. 
2. MS. tabb, correct to watb; cf. 232 boyruy. 


künlük 


máldàk 


bityil 
basbal 


basmil N 


baSyil 


bitmül 


bóBgül D 


boyrul 


biiktal 


bógrül 


bandal ? 


taryil 
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TUTRIL toyril A bird of prey. He kills a thousand geese and eats one. The man’s — toyril 


name: TUI"RIL toyril is after this. 0 N 
TRL toyril “Gut-wurst (am‘@’) stuffed with meat and spices." Kanéak dialect. 0 D 
JASKA'L čäškäl “Earthenware, broken pots (xazaf,? burma a'sár)." Känčāk dialect. 0 čäškīl D 
SANKIL [sic] sapgil “A freckle (kalafa) which appears on the face.” 0 sápgil 


SAR'SA'L sarsal “Weasel (dalaq).” It is a small animal resembling the sable (sammür). ` sarsal 

QAR'TA'L'AT' qartalát ‘Meat in which are whiteness and redness (mujazza')." QAR-  qartal 
TA'L QUVY qartal qoy “A spotted (arqat) sheep.” 0 

QIR'TIL'AR' qiryilár “A grey-haired (kahl) man." 0 qiryil 


QIZT'UL "AT qizyil at “A horse between ash and grey (bayn al-athal wa-Lashab)." —_qizyil 


M 
BAT KAN bäčkäm “A badge (sawm) in the form of a piece of silk or the tail bückám 
[I. 401/483] 243 


of a wild ox (yak), which marks the warrior during battle." The Oyuz call it: BAR. J AM: bärčäm. bürtám D 


Verse: 
BAJ' KAM’ URUP' AT. LAQA’ batkam urup atlaqa V 
"UY TUR'DAQIY TATLAQA? uyyurdadqi tatlaqa 
"UI RIY YAWUZ ’'IT' LAQA’ oyri yawuz itlaqa 
QUS'LAR KIBIY 'UJTUMIZ qušlar kepi uétimiz 


“We put badges on the horses; we headed for the Uighur dogs (meaning ‘people’) [lit.: towards the 
Tats among the Uighur; toward the hidden evil dogs;] we flew (toward them) like birds (until we 
fell upon them).” 0 


BAJ'KUM bäčküm “Hall of a house (saqifa al-bayt).” 0 batkiim 


BAD'RAM' badram “Joy and laughter among the people (as-surur wa-d-dahika bayn al- badram 
qawm).” The ground, when it has blossomed forth with flowers, is called: BAD'RAM: YIYR: 
badram yer meaning “Pleasant ground (ard naziha).” I do not know the origin of this word, since 
I have heard it from the lips of Persians. However the Oyuz call a “festival day (yawm al-'id)": 
BAY'RAM' bayram, since it is a day of joy and pleasure. The dal has been changed to ya’ accord- (bayram 
ing to their custom. From this point of view the word must be pure Turkic (luya mahda). 0 D) 


3. MS. jazaf. 


360 
:: "UL YUMUSQA! BIRTAM BAR DIV ol yumuiqa birtám bardi “He went off onthe — birtám 
mission whole-heartedly and for a long time (munqati'?" tawilan), as if he did not intend to come 


back" 0 


BAI*RAM: OUM bayram qum “Sand dune (ram 'alij jubayl)."! A certain sandy tract bayram 
(raml) between Ka&yar and Yarkind is called: BATRAM QUVMIY bayram qumi. 0 N 


BUXSUM buxsum "Miller beer (mizr [defined] ).” 0° buxsam 


TUM'RUM VIUAT tomrum yiyaé “A piece of wood that is cut (magftii‘),” suchasa tomrum 
shoemaker's last (*alat al-iskaf), and the like. 0 


TUSRUM tüsrüm “A ball of spun thread (kull dajaja min al-yazl)."? Aryu dialect. 0 tü&rüm D 
ZUNKM züngüm A type of Sini brocade. 0 ziingiim 


SID'RIM sidrim “Strap (qidd).” Oyuz dialect. 0 :: SID'RIM'IYSLIT 'AR: sidrim sidrim D 
isliy är “A man who completes a job and leaves nothing over for someone else.” 0 


SAR'QIM? sargim “Hoarfroast (saqi')." 0 sarqim 
KUTRUM kótrüm “Bench (dukkan) on which one sits.” 0 kótrüm 
KUJRM köčrüm “Panic (faza‘a).” It is when villagers flee into the city. 0 k6triim 
KD'RIM'AT' küdrim ät “Skinned (maslux) flesh." 0 küdrim 
IL 402/485] 244 


KASTAM kastém “A feast (diyafa) which one prepares for drinkers who come to him ` küstüm 
without formal arrangements.” 0 


Words Having Two Letters the Same 


R 
TAR'TAR'! tartar (turtur ?) A bird like the turledove (qumri). tartar 


:: TAWY ’AM'KY JURJUR tewe ämgi čurčur [lit. “the camel's teat čurčur”] Onomato- ` Surëur 
poeic for the fall of milk into the milking dish. 0 


243 1. MS.habil. 
2. MS. dahāja min al-'azl. 
3. Secorid sukūn (^) changed from U (?). 
244 1. Suküns () changed from U (first one is unclear). 
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:: QARIN QURQUR "TY qarin qurqur etti “The belly growled (taqarqara)." qurqur 
K 
SUKSUK süksük “Tamarisk (yada).” süksük 
M 


SUM'LIM TAT' somlim tat “A Persian who does not know any Turkic.” Anyone who  somlim 
does not know Turkic is called: SUM: LIM somlim. 0 


KUR'KUM kürküm ‘Saffron (za‘faran).” This word agrees with Arabic, since the Arabs — kürküm 


too call it kurkum. Verse: 
BAK'LAR 'TIN'ARTURUE: beglàr atin aryurup V 
QADIUV ’ANY TUR'TURUB’ qadyu ani turyurup 
MANKZIY YUZIY SAR TARIB: manzi yüzi saryarip 


KUR'KUM ’ANKAR’ TURTULUVR: kürküm anar türtülür 


Eulogizing Afrasiyab: “The emirs have jaded their horses, and grief has emaciated them; their 
faces [have turned yellow] as though smeared with saffron.” 0 


Chapter: fa'alil, in its various vocalizations 
J 
SARA'TUJ sarayué “A woman's veil (ximār al-mar’a).” sarayuč 
R 


SIPA'QUR sipāqur “Nosebag (mixlat)." Its root is: SIB 'AQURY sip aquri meaning  sipaqur 
"Manger of a foal in its second year (mi‘laf at-tani min al-xayl).” 


Z 


QULA'B(W)UZ? qulabuz “Guide (dalil)." The ba’ is an alternant of vav. Proverb [cf. qulabuz 
214 éuwya]: QALIN QA'Z QULA'VUZ SUVZ BULM’S: qalin qàz qulavuzsuz bolmas 0 “A qulavuz 
flock of geese do not fly without a guidé." This is coined to advise someone to follow one who is DP 
better guided? than himself. 


Q 


JUA'LAQ^ čičālaq "The little finger (xingir)." 0 titàla q 


2. Baltered to W by later hand. 
3. MS. ahda, read ahda. 


4. Sukün (`) changed from U; originally JJ7LUQ (?). 
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JIJA'MUQ čičāmuq “The ring finger (bingir)." This is a little-known word.) 0 
SULA’MUQ solamuq “A left-handed (a‘sar) man." 0 
QAR'JUQ' qarāčuq A name for al-Farab. It is one of the cities of the Oyuz. 0 


QAR'MUQ qaramuq “Corn cockle (zawan at-ta‘am).” 0 


[I. 404/487] 


QAMIYJA'Q qamičāq “Tadpole (du'müg)." 
K 


TUN'RIK YIYR: tünürig yer “Any dark (muzlim) place." Also “the grave (qabr)" is 


called: TUN'RIK tünáürig. :: AR TUN'RIK'K' KIRDY är tünärigkä kirdi “The man entered the 


grave." 


0 
JUM'RUK KSY tómárük kiši “A blear-eyed (a‘ma3) man." 0 


XUJVNA'K [sic] čüčünäk (?) “A melon which is sweet-smelling and streaked (hadaja 


[defined]).” 0 


BAJ'NAK bäčänäk A tribe of the Turks dwelling near Rum. BAJ'NK bäčänäk A clan of 


the Oyuz; BJAN'K bäčänäk isa variant. 0 


245 


5. 
6. 


1. 


Chapter: fa'al'al, second and fourth radicals vowelled; fa‘alla 
J 
TAFIL'TUVJ tawilyūč “Jujube (tabarxün)."! 
D 
BUI UR DAT SAJ: buyurda sač ‘Curly (ja‘d) hair.” 
S 


JI'AXSY činaxsi (?) An embroidered Sin? silk. 


qalla ma yu'rafu, last word changed to ya'rifu by later hand. 
MS. ism bilad, read min bilad, or (Tercüme I, 487n.) ism balda min bilad. 
MS. tayarxün. 


éitamug 
solamuq 
qaracuq 
N 
qarámuq 
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qamitaq 


tiinarig 


bäčānäk 
N 


tawilyūč 


buyurda 


činaxsi ? 
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r 
TABUZTUV NA'NK tapuzyu nan “Riddle (alyuza)." 0 tapuzyu 


_TUTURTUV NA'NK tutuzyu nan “Something to be recommended (haqquhu an — tutuzyu 
yü'azafihi).' 0 


SIBIZTU sibizyu “Flute (mizmar).” sibizyu 
SIRIJTA' siri&ya “Glass (zujaj).” 0 siritya 


SAIRI TA saritya “Locust (jarad).”” An indolent (raxw) man is likened to it and ` garitya 
called: SAIRU IA 'AR' saritya är. 0 


QUBUR DA" qoburya “Owl (al-hama min at-tayr).” qoburya 
Q 


TRRQUV [sic] YIYR' tatirqu (?) yér Ground with sparse vegetation (nabtuha yayr tatirqu ? 
multaff).” 0 


TATIRTA’ tatirqa “A white tanned skin (qadam [defined]).” 0 tatirqa 


TAWILQUV tawilqu A variant of: TAWILTTUVJ tawilyüé meaning “jujube (tabar-  tawilqu 
xün)." O0 D 


'AWIL'QUV awilqu Type of plane tree (3ajar al-qarm). It has red berries, the juice of ` awilqu 
which is added to the gravy of Tutmat. Its bark is used as a medicine for ophthalmia. It is also 


used to dye clothing. 0 


TUQUR'QA' toqurqa “The spigot (sunbür) on vats or ablution vessels." 0 'TUQUR- toqurqa 
QA’ toqurqa Name of a place in the summer pastures of Ka3yar. N 


SAQAIRQUV saqgirqu “Tick (qurad).” 0 saqirqu 
QASIR'QUV qasirqu “Whirlwind (i'gar)."* 
K 


TUSR-KUV tüsürgü “The outlet (faha) of water into a canal; the place where the run-off — tüSürgü 
from a mill pours (mafray) into another stream; etc." 0 


JAKUR'KA'? fükürgü “Locust (jarad),” in Oyuz dialect; “locust before it can fly čäkürgä 


(qabl an yatira),” in Turk dialect. Crowded households and armies are likened to them, thus: D 
JUKURK' TAK SUV čäkürgä tag sü “An army as thick as locusts.” 0 


2. First A changed from U (?). 
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SUBUR'KUV süpürgü “Broom (miknasa).” 0 süpürgü 
KTUR'KUV kótürgü “Conveyance (mingala).” 0 kotiirgii 
KASUR'KUV käsürgü “Leather bag (jirab).” 0 kásürgü 
KUSUR'KA' kósürgü “A type of rat (naw‘ min al-jirdan).? 0 kósürgà 
DUNUSKA' dünüsgà “Hoary cress(qunabari)." Küntük dialect. 0 dünüsgà D 

IL 406/490] 246 
KIMIS'KA’ kimišgä “An embroidered Kāšyar felt.” kimisgá 
M 


TAKIRMA’ NA'NK tägirmä nan, "Anything round (mudawwar)," such as a flat-bread, — tagirma 
a hand-mill, or a dirham. 0 


SAKIR'MA' säkirmä Name of a small town on the Khotan road. 0 sikirm’ N 


QUTUR'MA' BUR'K quturma börk “A cap that has two wings (janahan),' in front and quturma 
in back.” 0 


KUJUR'MA' 'UJUQ: köčürmä ofaq “A stove or fireplace which is portable (yunqalu) köčürmä 
from place to place.” KUJUR'MA' ’UYUN köčürmä oyun The game called “Fourteen.” You 
draw four lines on the ground to make the fortress, and ten more for the gates; then you play, 
using hazelnuts, or the like. 0 


Those with Quiescent Second Radical and Vowelled Third Radical 


T 
MINDATUV mindatu “Silken canopy (? qazzina).? mindatu 
J 
QUL'NAJTY QIS'RA'Q' qulna£i qisrāq “A mare that is about to foal ('aquq)." qulnači 
r 
QAR'NATUV'AR' qarnayu är “A potbellied (batin) man." 0 qarnayu 
3. MS. jirdan. 


246 1. MS. janaha. 
2. Cf.247 mandiri and 264 mundaru; ED, 768. 
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SAI"NADIUV saynayu “A dried gourd (qar' yabis).” 0 saynayu 
QUN'DITUV qondiyu “Polishing stone (midwas).” 0 qondiyu 


QAMJIYTUV qaméiyu “A pustule (batra) that appears on the lips or fingers, with qaméiyu 
much pain, and with itching and fever.” 


K 
TUR'BIKUV tórpigü “Adz (safan)” with which to smooth wood. 0 tórpigü 
TAM'RAKUV tämrägü “Tetter (skin disease) (qiba’).” 0 támrágü 


SUK'NAKUV sógnügü “A pustule (batra) that appears between the nail and the skin.” 0 sögnägü 


KAR'SAKUV AT kür&igü at “A horse with sores on his withers (bihi dabar bi-minsa- — kürsügü 


jihi)." 
M 
BUL'lAMA' bulyama “Gruel (‘asida) that is unsweetened and unbuttered." 0 bulyama 
JUQRAMA' YUL’ čoqrama yul “An abundantly-flowing (fawwara ‘yazira> don?) toqrama 
spring." 


N 


BUL'TUN' bulyuna A shrub (šajar) which is red, pliant, and shaped like tamarisk (tarfa'). bulyuna 


Camels feed on it. MALT'UN' malyuna is a variant. malyuna D 


Chapter: fu‘luli 
N^ 
BULDUNY bulduni (?) Name ofa thick mixture of sour and fresh milk (ratiyya) which bulduni ? 


has grapes or raisins thrown in and is eaten. Känčāk dialect. D 


R 


SUNDIRIY  sondiri (?) “Sea (bahr).” Proverb: '$'YA'K 'AYUR: BASIM BUL'SA' sondiri? 
SUNDURIY DA’ SUVF: 'IFKA'Y: MAN Zëväk ayur basim bolsa sondurida süw itgiy män 0 P 
"The ass says, ‘My head must be sound so I may drink sea water.’ " This is coined for one who 
wishes a long life in order to 


3. MS. yariza. 
4. Cf. ED, 335; error for T? therefore bulduti? 
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IL 408/492] 247 
gain his hopes. 


MAN'DIRIY mandiri — Cigil dialect — name of the room (majlis) where the bride and mandiri 


groom are brought together at night and people shower them with coins (nitar). D 
L 
BUSTALY bustuli A name for “mountain spinach (sarmaq)" which is eaten. bustuli 
N 


KUZKNY közkäni (?) “A type of beetle which flies about at night with a buzzing sound — kózkáni 
(qutrub [defined] )." ? 


Chapter: fu'lundi, in its various vocalizations 


D 
SUBURN' DIY süpründi *Sweepings(qumama)." 0 süpründi 
SAR'QIN'DIY SUVW: sarqindi siw “Drip water (al-qutar min al-ma’).” 0 sarqindi 
QUJTUN' DIY quéyundi “Onion (basal). Cigil dialect. quéyundi D 

End of Quadriliteral Chapters 
Chapters of Quinquiliterals 
Chapter: fa‘al‘al, in its various vocalizations 

J 
SUOAR LAT BUR'K soqarlaé börk “A tall (tawila) cap.” 0 soqarlač 
QATUR'MA’J! qayurmāč “Fried wheat (hinta maqliyya).” 0 QAWURMA’J qawur- qayurmāč 
māč — with thin fa’ — is a variant. qawurmat 
D 


YUUFRTUVJ] yoyuryué “Pastry roller (mitmala),” for flattening noodle dough, etc. 0 yoyuryüé 


R 


247 1. First A changed to U (?). 
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JAIPIL’WA’R: "UQY čiyilwār oqi Short arrows (husbana [defined] )." Verse: ` éiyilwar 


"UTRV TURIUB: YAIDIY [sic] 'ANKAR KIYS "UQY JAITCILWA'R: V 
'AY'DIM 'ASIT QILT UV ’AMAS’ SAN TAQIY YALWA'R: 

utru turip yaydim anar kes ogi tiyilwar 

aydim asiy qilyu ámás san taqi yalwar 


Describing the enemy: ‘When he confronted me I rained down on him short arrows from the 
quiver, then said, ‘Your flattery and cries for mercy will not help you now" 0 
r 


:: SAMURTUT: ’'IYŠ samurtuy iš “A confused, inextricable (mwxtalit la yudra maxra- samurtuy 
juhu) affair.” 0 


QURUT'LUT KIŠY qurutluy kiši “One who has dried curds (dà aqit)." 0 Thisis qurutluy 
like the Arabic expression: rajul tamir wa-lābin (“a man be-dated and be-milked"), meaning: dā 
tamr wa-laban (“who has dates and milk"). 0 


:: TATIRCLIT YIYR: tatirliy yer. “Smooth hard (dat jadad wa-salaba) ground.” tatirliy 
:: QATIR'LIF "AR: qatirliy är “A man with a mule (dà bayl)." 0 gatirliy 
:: BASAR LIT TAT basarliy tay “A mountain overgrown with garlic (di tum).” basarliy 


BATIR.LIT "AR: bayirliy ar “A man who submits to no one (la yanqadu li-ahad).” This  bayirliy 
is like the Arabic expression: inna la-nahnu a'zam akbadan min al-ibil ("Indeed we are bigger- 
livered than camels”). 0 


:: JATIR'LILF AR’ Sayirliy är “A man who has juice (du ‘asir).” 0 tayirliy 
IL 409/494] 248 
SUFUR.LUI* TA'T* suyurluy tay “A mountain overrun with weasels (di wabr).” suyurluy 
:: SITIRLIC "AR: siyirliy är “A man who has cattle (du baqar)." 0 siyirliy 
TAWAR LI "AR: tawarliy ar “A man of wealth (du mal)." 0 tawarliy 
JAWA'R.LIT YIYR: Gawarliy yer “Ground that has kindling (dat darm).” 0 tawarliy 


BAQIRLIT' bagirliy Name of a place near Balasayün. 0 BAQIRLII TAT bagirliy — bagirliy 
tay “A mountain having copper (dá nuhas).” 0 N 


TAMIUR:.LUT "AT: tamurluy at “Flesh which has veins and sinews (di 'urüq wa- tamurluy 
a‘sab).” 0 


:: QUBZLT KISY qopuzluy kiši “One who has a lute (dà ‘ad wa-mizhar).” 0 gopuzluy 


368 


QUTUZLUT "AR: qotuzluy ar “A man who owns a wild ox (yak) (sahib baqar al-wahs).” qotuzluy 


SATIZLIT' "AR: sayizliy Sr “One who has chewing gum (du ‘ilk yumdayu).” 0 SAIIZ  savizliy 
LIT YYR: sayizliy yer “Ground having pure clay (dat tina hurra).” 0 


SAQIZLT TVN sagizliy ton “A garment with something viscous stuck to it (fihi ta'alluq saqizliy 
al-luzujat).”’ 0 


QAMIS'LIT YIYR' qami8liy yer “A canebrake or reed-bed (maqsgaba)." 0 qamisliy 
TABUI“LUI’’AR’ tapuyluy ar “A man of inveterate service (dii xidma qadima).” 0 tapuyluy 
QABUILUI "AW: qapuyluy aw “A house with a door (du bab).” 0 qapuyluy 


TATU LU NA'NK tatiyliy nin, “Something tasty (ladid).” Its root-form is: TA'TTT"- _ tatiyliy 
LU": tatiyliy. 0 


TUTULI'LUT YIYR' tutuyluy yér “A land haunted by jinn who injure anyone that tutuyluy 
passes through (majanna [ defined] ).” 


TIDIT"LIT NA'NK tidiyliy nàn “Something to which access is prevented (mamni‘ on ` tidiyliy 
al-wusil ilayhi).” 0 


:: QIDITI"LIT BUR’K’ qidiyliy börk “A cap with a brim sewn on (dat hitar muxayyat).” — qidiyliy 


0 
QUDUIF LUI 'AW: quduyluy aw “A house with a well(bi'r)." 0 quduyluy 
TARII'LAT tariylày “A sown field (mazra‘a).” 0 tariylay 
TURULI'LAT YYR turuylay yer “Place of residence (mawdi' al-iqgama).” 0 turuylay 


TARIM LIL YIYR tariyliy yér “Land that is seeded (dat zar‘)”’; also, “granary (huri).” _tariyliy 


SARITLF "AR: sariyliy ar “A bilious(mamrür) man.” 0 sariyliy 
QURUILUF YA’ quruyluy ya “A strung (muwattar) bow." 0 quruyluy 
BUSUT- LOD YAIY busuyluy yayi “The enemy in ambush (dà Lkamin).” 0 busuyluy 
QABIQ'LT QIYZ qapaqliy qiz “A virgin (‘adra’).” 0 qapaqliy 


QAIT VIQ'LIT! AR: qatigliy ar “A man who is a mongrel or half-breed (hajin)"; also, — qatigliy 
“one who has a condiment with which to season his food (lahu idam yu’tadamu bihi).” 0 


BARAIQ'LIT KISY baragliy kiši “A man who has a shaggy dog (da kalb ahlab)." 0 — baragliy 


248 1. Finalsukün (') changed from U (originally QITUQLUT ?). 
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JARUQLUT' "AR éaruqluy är “A man with sandals (muhtadi)." JARUQLT éaruqluy  éaruqluy 
Aclan of Oyuz. 0 N 


QARAQ'LIT™ qaragliy “Any animal which has an eyeball (lahu mugla)." :: QARAQ- ` qaragliy 


SIYZ TAK KUIR‘VR:? qaraqsiz tig kórür “He blinks (yatayamazu) in battle, etc., as though he 
does not recognize? 


[I. 411/497] 249 
the combatants and their outfits.” 


QASUQLUT "Ab: qasuqluy är “A man who has a skin of koumiss (lahu rawiya al- qasuqluy 
amis).” 0 


QUSIQ'LT''AR: qusigliy är “A man who has hazels (di jillawz).” 0 qusiqliy 


:: BASAQ'LIT SUNKV baSaqliy siinli “A pointed (dat sinan) spear.” Also, anarrowif  bagaqliy 
it has an arrowhead (di aal), 0 


:: TASAQ'LIT’ "AR: ta&agliy ar “A man with testicles (di xusya)." 0 taSaqliy 
QAŠUQLUT 'AY'Q qa&ugluy ayaq “A bowl with a spoon (dat mil'aqa)." qasuqluy 
BUOUO LU "AR: boquqluy är “A man with goiter (di hawsala).” 0 boquqluy 


TAQUQLUÜl'AR: taquqluy är “A man who has chickens (di dajaj)." O'yuz dialect. taquqluy 


D 

SUQAQ'LIT TAT suqaqliy tay “A mountain overrun with antelope (dà ‘ufr min suqaqli'y 
az-ziba’).” 0 

. BALIQLI ’UKUZ  baligliy ógüz “A river with fish (du samak).” Also, land that has baliqliy 

mud (fiha wahl), in Aryu dialect. 0 D 

: QULA'QLIT NA'NK qulaqliy nàn “A thing with an ear (da udun) 0 qulaqliy 

QUNUQLUT' 'AW qonugluy Se “A house with guests (di adyaf).” 0 gonuqluy 


TURUMLUP Ap: torumluy är “A man who has a newborn camel (lahu ibn torumluy 
maxád)" 0 


QURUMLUI TAT qorumluy tay “A rocky (dà janadil) mountain.” 0 qorumluy 


TULUM' LUTP''AR: tulumluy är “An armed man (mudajjaj).” Verse: tulumluy 


2. First sukiin (') changed from U. 


3. là yadri; corrected, below the line, to là yard, “does not see” (later hand). 
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'UNKDUN NALK YALWARMADINK QAJ QATA’ BIRDINK TAW'R 

TULUMLUT BULUB’ QATIN'DINK QA'NIK 'AMDY YIYR’ SUWA'R 
óndün nálük yalwarmadin qaé qata berdin tawar 
tulumluy bolup qatindin qanig amdi yer suwar 


“Why did you not beg mercy before you paid the tax several times? Now that you are armed 
you are stubborn. (Go back to paying the tax; if not,) your blood will water the ground.” 0 


TABAN'LII' TAWAY tabanliy tewe “A camel with hooves (dat al-xuff).” 0 


TUBUN'LUI TARIF topunluy tariy “A corn stalk with knobs (al-burr du Lku“ 
bura)” 0 


:: BUDUNLUI BUQUNLUT KISY bodunluy boqunluy kiši “One who has kinsmen 
(dü raht wa-‘aSira).” 0 


:: BAQANLIT QADIS’ baganliy qadi$ “A strap with a ring (di halqa)." 0 
BADUK QARINLIT' "AR: büdük qarinliy är “A potbellied (batin) man.” 0 


QURUN:LUL "AW: qurunluy áw “A house blackened with soot (muswadd min ad- 
duxan al-mutarakim).” 0 


SAIIN LIT 'AR' sayinliy ar “A man who has milch-ewes (du hala’ib).” o 


:: SUTUNLUP TA'I* soyunluy tay “A mountain overgrown with wild onions (di 
‘unsul).” 0 


: SAMAN LU "AR: samanliy är “A man who has straw (di tibn).” 0 
QATUNLUI’AR’ qayunluy ar “A man who has a melon (dà battix).” 0 
QUQUN'LUL ’UVT qoqunluy ot “A fire with sparks (dat Sarara).” 0 

[I. 413/500] 


QULUNLUT' QIS'RA'Q qulunluy qisráq “A mare with her foal following her (mutliya 
[defined] )."' 


The principle is that : LU": -liy added to these nouns denotes the owner (sahib) of the 
object named; or else the passive participle (maf'al), which then takes on a variety of nuances that 
cannot be known in advance; 0 or again, it may indicate nouns of place. The first of these 
usages is illustrated in the phrase: BADUK QARINLIT' "AR: bádük qarinliy är meaning "a pot- 
bellied (batin) man, one who possesses a large belly (du batn 'azim)"; also in: SAMNLIT AR: 
samanliy är meaning “a man who owns some straw (di tibn)." The second is illustrated in the 
phrase: SARIILIT''AR: sariyliy är meaning “A bilious (mamrir) man”; 0  alsoin: QURQLUI 
YA’ qurugluy ya meaning “a strung (muwattar) bow." The third is illustrated in the phrase: 
TARIT'LAT' tariylay for “sown field (mazra'a)"; and in: TURTL'T turuylay for “place of resi- 
dence (mawdi‘ aL-iqama)."' 


tabanliy 
topunluy 
bodunluy 
boqunluy 
baqanliy 
qarinliy 


qurunluy 


sayinliy 


so'yunluy 


samanliy 
qayunluy 
qoqunluy 
250 


quluniuy 
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Know that most of the words in the quinquiliteral chapter are compounds made from 
simple triliteral roots. 


The suffix with yayn has a different connotation from that with qaf. The yayn! is used 
as I have just shown. The gaf? is only used for locations (talzamu Lamakin). Example :: TARII- 
LIP "Aw tariyliy aw means "a house having corn (di hinta),” 0 but: TARIT"LIP [sic] tariyliq 
is "a granary (huri)." 0 QURI"LUT YA’ quruyluy ya is “a strung (muwattar) bow,” 0 and 
QURTLUT [sic] quruyluq is “a bowcase (miqwas).” 0 This is what obliged me to mention 
several of them, so that they might be known. 


In writing the word you may separate the lam and yayn as long as they are not part of 
the basic noun. For example, in the phrase: BALIQ:LIT 'UKUZ baliqliy ógüz you may separate 
the: BALIQ: baliq from the: LIFI An, 0 [Another example:] BARAQ: LU "Ap: barag liy ar 
"a man who has a shaggy dog (dà l-kalb aLahlab)." However, the system employed in this book 
(? hadihi l-jiha) is better, since it serves for conciseness, both in the patterning (mizdan) and in the 
transcription (kitba). 


Q 

BURNDUQ burunduq “Halter or nose-rope (zimam).” 0 burunduq 
BASINJAQ'AR: basinfaqür “An oppressed (mustad‘af) man.” 0 basinéaq 
SAITIRJIQ siyiréiq “Starling (tayhiij).” 0 siyirciq 


QABIR;JA'Q? quburčāq “A wooden case (tabut)." It is usually used to mean “coffin quburéaq 
(tabit al-mayyit).” 0 


QUDUR'JUQ qoduréuq [Doll] (al-kid [?])* They are figures (tamatil) which little qoduréuq 
girls make? to play with, in the shape of people. 0 


QARINJAQ' qarinéaq “Ant (naml)." O'yuz dialect. qarinéaq D 
IL 415/501] 251 
They also say: QARIN'JA' qarinta [608]. 0 


'TRJAQ bayirčaq “Pack-saddle (akaf) for asses.” bayirtaq 


250 MS. qaf. 

MS. Yayn. 

Altered from QUBURJA’Q. 

Possibly to be read al-libd (“felt”) or, perhaps, al-lu‘ab (“dolls”). 


MS. tathduh, read tattaxiduhu. 


wf & Noe 
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TULAR'SUQ'! tolarsuq (?) “Heel (‘agib),” usually of an animal. 0 tolarsuq ? 
BATIR'SAQ KIÉY bayirsaq kiši “A compassionate, kindly ( aff hafi) person." 0  bayirsaq 
BATIRSUQ bayirsuq “Intestines (mi'a')." 0 bayirsuq 
BATIR'DAQ bayirdaq “A woman's bodice (sudra al-mar’a).” 0 bayirdaq 


QURUI'SAQ quruysaq "Stomach (ma‘ida).” “A bird's gizzard (qanisa af-tayr)" is also quruysaq 
called: QURUI*SA'Q quruysaq. 0 


BUTURIA’Q buturyàq [Burr] “A thorn (Sawk) shaped like a pistachio, with hooks buturyaq 
that catch on clothing, etc.” 0 


TABUZTUO tapuzyuq “Riddle (alyuza).” 0 tapuzyuq 
TUBULTA'Q topulyaq “Sedge (su‘d).” TUBLDA'Q topulyaq “Colic (qiilanj).” 0 topulyaq 
SIDIR'TA’Q sidiryaq ‘“Cloven hoof (zilf).” 0 sidiryaq 


QUDRTA'Q' quduryaq “One of the two tails of a gown (ahad daylay al-qaba’ xalfan).” quduryaq 


QADIZTA'Q' qadizyaq “A blister (majl) on the hand, from working.” 0 qadizyaq 


BADIKLIQ YI'A’J’ badi&liq yiyaé “A piece of wood to make into a vine trellis ('arif  baditliq 
al-karm).” 0 


J?AJLAQ čanačliq “Awkwardness, effeminacy (xurq, taxnit).” 0 čanačliq 
BATIR'LAQ bayirlaq “Sandgrouse (qatat)." bayirlaq 
TAWAR'LUQ' tawarluq “Pantry (xizana).” 0 tawarluq 
TURUQ'LUQ' turuqluq “Emaciation (huzal)" 0 turuqluq 
TARIF'LIQ tariyliq “Granary (huri).” tariyliq 
JUBULMAQ fubulmaq (?) “Dried apple (faliq at-tuffah).” Utluq? dialect. 0 éubulmag ? 

D 


JUMUSLUQ éomusluq “Privy (kanif).” Comusluq 


JARUQLUQ éaruqluq “A strip of leather to be made into sandals (u'idda . . . li-l-hida’).”  &aruqluq 


251 1. First sukün(') changed from U; originally TLURSUQ. 
2. Spelled 'TLIQ — see 62, n. 1. 


TANUQLUQ tanuqluq “Testimony (Sahada).” 0 

TU AO LO tuyagqliq “A piece of wood to be made into a strainer (fidam).” 0 
SATITLIQ NA'NK satiylig nan “Something ready for sale (mu‘add li--bay').^ 0 
SARIPLIQ? sariyliq *Yellowness (sufra)” of things. 0 


SIRUQLUQ' YIlA'J siruqluq yiyaé “A piece of wood to be made into a tent pole 
(saqb).” 0 


SUTIQLIQ NA'NK sovyigliq nàn “Anything prepared for the cold (mu‘add li-l-buruda)." 


QBAQLQ qabagliq “A squash patch (manbit al-gar‘).” 0 
QADAS'LIQ? qadašliq “Brotherhood, kinship (uxuwwa, garaba).” 0 
QURUI"LUQ quruyluq “Dryness (jafaf)” of a thing. 0 


QRULLQ quruyluq “Bowcase (miqwas).” Thus :: KYS QRUI'LUQ kēš quruyluq 
“Quiver and bowcase.”’ 


QASIQLIUQ: MUNKUZ: qaSuqluq münüz “A horn to be made into a spoon (mil‘aqa).” 


SARAN'LIQ saranliq ‘“Miserliness (buxl).” Verse: 


NAKIN TUTAR BAK'LAYUV 'UVZY Y?MA’S 

SARANLIQIN* SIT'TAYUV? ’ALTUN’ YIR? 
nägin tutar bäkläyü özi yemás 
saranliqin siytayu altun yiyar 


Describing human nature: 


[I 416/504] 


“Man hoards up his wealth and holds on to it tightly, crying over it out of miserliness, while he 
piles up gold; then he leaves it to someone else!” 0 
[He holds tight to his wealth and does not eat 
Crying because of miserliness, he piles up gold.] 


QAT'UNLUQ qayunluq “Melon patch (mabtaxa).” 0 


3. Waterstained, text unclear. 
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tanugluq 
tuyaqliq 
satiyliq 
sariyliq 
sirugluq 


soyiqliq 


qabaqliq 
qadasliq 


quruyluq 


qaSuqluq 


saranliq 


V 


252 


qayunluq 
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QUNQLUQ'AV: qonugluqáv "Guest house (bayt ad-diyafa).” 0 qonugluq 
TAPUZMQ "AR: tayuzmaq är “A short and stout (b uhtur qasir) man.” There is also a tayuzmaq 
variant with qaf [i.e. taquzmaq]. Also for other things. 0 (taquzmaq 
MUTUZTAQ muyuzyaq “A fly (dubab) that resembles the bee (nahl)." Aryu dialect. me. 
This suffix has five usages: (1) To form a noun in the meaning of a verbal noun (masdar). c 


Example: U'ULUPLUQ uluyluq “Deeming oneself great (kibriya’),” derived from : "ULTA'D- 
TIY ulyadti meaning “he became great (kabura)”; :: QURUFLUQ quruyluq “Dryness (jafaf),” 
derived from: QURINDIY NA'NK qurindi nàn meaning “the thing dried (jaffa).” (2) To forma 
noun denoting that one thing has been prepared (mu'add), or is in store (muddaxar), for some- 
thing else. Example: SURUQ'LUQ YIPA’J sirugluq yiya£ “a piece of wood prepared to be made 
into a tent pole (mu'add li-yuttaxada minhu s-saqb)"; :: TUQA'Q'LIQ [sic] YIT'A'T- toyagliq 
yiyae “A piece of wood in store to be made a strainer.” (3) To form a noun denoting the place 
where something grows. Example: QABAILIQ [sic] qabagliq “squash patch (manbit al-qar‘)”; 
0 QATUNLUQ gayunlug “melon patch." (4) To form a simple noun, unconnected with these 
other meanings. Example: BATIR’LAQ bavyirlaq ‘“‘sandgrouse (qatat)"; SITIRJUQ siyiréuq 
“starling (tayhuj)." This is a guide to form words which are not enumerated. They follow the 
explanation given here. If you regard the matter from this point of view you will find nothing 
that deviates from the rule. (5) to form a verbal noun (masdar), Example: TURUQ'LUQ turuq- 
luq *Emaciation (huzal).* 


K 


KIRIT'LK kiritlik “Lock (yalaq).” KRIT'LK QABUT kiritlig qapuy “A locked (muy- ` kiritlik 


laq) door.” kiritlig 
KUZAT LIK NA'NK közätlig nan, “Something preserved (mahfaz)." 0 kózátlig 
JUKUT:LUK’ čökütlük “Shortness of stature (qasr al-jutta).” 0 COkiitliik 


SUKUT'LUK sógütlük “Willow orchard (manbat Sajar al-xilaf),” with the hard kaf. The  sdgiitliik 


owner (sahibuhu) would be with the thin kaf [sógütlüg]. 0 (sógütlüg) 
KUZJ-LUK: 
(D. 418/506] 253 


TITIK küzäčlik titig “Clay to be made into a pot (bastiiqa).” The owner would be with the thin kiizatlik 
kaf [küzäčlig]. 0 (küzäčlig) 


TAMURLK tämürlük “The place where iron ore is smelted (al-mawdi‘ alladi yudabu — Vàmürlük 
fihi hijāra al-hadid wa-yuxallasu minha I-hadid).”” The owner would be with the thin kaf [tàmür- (tämürlüg) 
lig]. 0 


KMURLK kömürlük “A tree, or a place, for charcoal (Sajar al-fahm wa-mawdi‘ al-fahm).” kömürlük 
The owner would be with the thin kaf [kómürlüg]. 0 (kómürlüg) 
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TABIZLIK täpizlik "Envy (hasad).” Thus :: "NIK TBZLIKY KIM:KA' TALQA'R. tüpizlik 
anig tápizliki kimká talqar “To whom does his envy do harm?” 0 


TTIZLIK titizlik “Bitterness (‘afusa),” as with the taste of myrobalan. titizlik 
BUŠINJAK büšinčäk “A cluster of grapes (‘unqid al-‘inab).” Känčāīk dialect. 0 büsincák D 
TKIRMAK tagirmak “Camel litter (hawdaj)." The Oyuz sometimes call it: "UKUR- tagirmak 

MAK ügürmäk. (ügürmäk 
D) 

SAKIRTUK: šäkirtük “Pistachio (fustuq).” 0 šäkirtük 
KABAZLK käbäzlik “Cotton field (maqtana).” To describe the person you say: KBAZ- käbäzlik 

LK ’AR’ käbäzlig är meaning “A man who has cotton (da quin).” 0 käbäzlig 
BADIZ'LIK'AW bädizlig äw “An ornamented (muzaxraf)house." 0 bädizlig 


KIDIZLIK YUVNK kidizlik yun “Wool prepared for making felt (libd).” The owner _ kidizlik 
would be with the thin kaf [kidizlig]. 0 (kidizlig) 


TAKUZLK tögüzlük “A horse's having a blaze (kawn al-faras ayarr).” Proverb: "AT: tógüzlük 
TAKUZLKY AN: BUL'M'S at tógüzlüki ay bolmas 0 “The horse’s blaze is not (a substitute P 
for) the moon." This is coined when one wishes something small to take the place of something 
big. 0 


SAMIZ'LIK sámizlik “Fatness (siman).” 0 sámizlik 
KUWAZLIK kiiwazlik “Insolence (batar).” Verse: küwázlik 
'"STIB: TA’ ’NA’NK NIK SAWLARNY QADIR'MA' V 


NANK QUB’ BULUE KUWAZ' LIK QILNB: YAN’ QUTURMA' 
eStip ata anannig sawlarini qadirma 
nan qut bulup kiiwazlik qilnip yana quturma 


“When you hear the words of your parents do not turn (their words against them); when you find 
wealth and fortune’ (do not boast) nor let insolence seize hold of you and do not overstep your 
limit.” 0 
JAJAKLK tetüklik Name for “a place where flowers grow (mawdi‘ yanbut fihi z-zahr)."  Seëäkik 


KABAKLK kápáklik “The place where bran is made (al-mawdi‘ alladi yuj'alu fihi n- — küpáklik 
nuxala).”” The owner would be with the thin kaf [kápüklig] . (küpáklig) 


253 1. MS. jidd, read jadd. 
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TUWAK'LIK tüwáklik “A branch that is to be made into a blowgun (ma kana min al. tüwaklik 
yuşn mu‘add li-yuttaxada minhu marma l-banadiq 


[I. 419/508] 254 
bi-n-nafas) for shooting at small birds.” 


BTIK'LIK' N’NK_bitiglik nan, "Something suitable to be written upon (mu‘add li- bitiglik 
yuktaba 'alayhi)." The owner would be with the thin kaf [bitiglig]. 0 (bitiglig) 


KADUKLK KIDIZ' kadiikliik kidiz “Felt which has been prepared for making a raincoat kàüdüklük 
(mimtar).”” The owner would be with the thin kaf [kadiikliig] . (kadiikliig) 


:: ’YSLIP KUDKLK AR: Wliy kédiigliig är “A man who has toil and trouble (di suyl kódüglüg 
wa-'amal)." One does not say: KUDKLK kódüglüg alone. 


TIRAIKLK teráklik “A poplar orchard (manbit al-hawr)." The owner would be with teraklik 
the thin Raf [teráklig]. 0 (teráklig) 


i: BUV NA’NK’ "UL BIZK’ KARAKLK bu nan ol bizkà kürüklig “This is something that käräklig 
is necessary (yanbayi) for us.” 0 


BASIK'LIK ’URA’TUT bešiklig urāyut “A woman who has (a baby and) a cradle (dāt bešiklig 
radi‘ wa-mahd).” 0 


TUBAK LIK BAR;JIN töšäklik barëin “Brocade (or other) to be made into bedding  téSaklik 
(firas).”” The owner would be with the thin kaf — I mean the owner of the bedding [tóSklig]. 0 (tóWklig) 


i: KUSIK’LIK’ YYR' kó&iklig yér “A shaded (muzallal) place.” kósiklig 
TIKIKLK TUVN tikiglig ton “A sewn (muxayyat) garment." 0 tikiglig 
TUKKLK TARIT' tóküklüg tariy “Poured (magbüb)! wheat," or other. tóküklüg 


s KVJ'LK BILAKLIK KEY kūčlüg biláklig kiši “A person with a strong arm (qawi da bilüklig 
sa'id)." 0 


"One who is knowing, intelligent, and wise (alim 'aqil hakim)” is called: BLIKLK KSY biliglig 
biliglig kiši. 


BALIK'LK KBA'Z biliklik käbäz “A piece of cotton to be made into a wick (qutna biliklik 
mu'adda li-l-fatila).” 0 


KULUK'LK 'AR' kólüklüg är “A man who has a beast of burden (lahu hamula wa- kólüklüg 
zahr)” 0 


254 1. MS masüna. 


KULIKLIK YYR' kóliklig yer “A shaded (muzallal) place.” 0 
BURN'JUK bürüntük “A woman's veil (ximar al-mar’a).” 


BILINJAK' NA'NK bilinčäk nan The name for “anything stolen (masriiq) which is 
later found in the hands of the stealer or of someone else.” Thus:: BILIN'JAK': BVIL'DY bilin- 
tak bildi “He recognized? the stolen article in the hands of the stealer.” 0 


TARINJAK tärinčäk “A thin cloak (rayfa)." Oyuz dialect. 
This suffix has five usages: 


(1) To form a noun denoting the place where something grows. Example: SUKUT: LUK 
sögütlük “willow orchard (manbit al-xilaf)." Or denoting the place where something is put. Exam- 
ple: KABAK'LIK kapaklik “A place for bran (mawdi‘ an-nuxāla).” 


(2) To form a noun denoting that something has been prepared (udduxira) to be made 
into the thing mentioned. Example: TUSAK'LIK BAR'JIN' töšäklik barčin 


(I. 421/511] 


“brocade prepared for making bedding"; :: BUV YT'A'J "UL QABUT'QA’ TIRAK'LIK bu yiyāč 
ol qapuyga tiráklik “This is a piece of wood that is to be made into the bar of a gate (mu‘add li- 
lizaz al-bab).” 0 


(3) To form a noun denoting abstract verbal nouns (bi-ma‘na l-maşdar fi t-tabayi‘). 0 
Example: KUWAZLK kiiwazlik “insolence (batar)”; YKITLIK yigitlik “youth (abab)." 


If the word falls in one of these three categories it has the strong, genuine kaf, no other, 
in all dialects. 


(4) To form a noun denoting the owner of the thing named. Example: BILAK'LIK 
"AR biláklig ar “A strong-armed (dà sa'id qawi) man”; :: BITK-LIK "AR: bitiglig är “A man who 
has an amulet (du ruq‘a).” This corresponds to the Arabic pattern in: rajul tamir wa-labin (“a 


man be-dated and be-milked).” 0 

(5) To form a noun denoting the passive participle. Example :: BLIK KISY 'ARA' 
"ULK'LK "UL bilig kiši ara ülüglüg ol “Intelligence is divided (magqsiim) among people"; 0 
TUSAK'LIK TUSA’K töšäklig tóSák “bedding that is spread out (mafrüx)." © 

If it is in one of these two categories it has the thin kaf, no other. 

All these words are composed of simple triliteral nouns plus the suffix, with the hard or 


thin kaf, in this chapter, or with the gaf in the last section, with the meanings that I have men- 
tioned. 


2. ‘arifa wa-wajida; perhaps wajada “He found," thus buldi . 
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kóliklig 
bürüntük 


bilinčäk 


tärinčäk D 


G 


255 
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As for quadriliterals and quinquiliterals, etc., beyond the simple stem, in the sound pat- 
tern, one adds the làm and qāf to those roots of the qaf or i3ba‘ variety, but kaf to those roots of 
the kaf or rikka variety, in all of the five meanings. This rule holds in all cases, without any excep- 


tion in any of the dialects. 
Chapter: fa'allan,! second radical vowelled, third unvowelled 


J 


BAL'IQJIN baliqčin Name of a white bird which hunts fish and is called “heron (malik ^ baliqéin 
al-hazin).” 


D 
JUTUR'DA’N éuyurdan tuyurdan 
[I. 423/512] 256 


**water-bank or cliff (juruf)."' 
VA 


QURI'ZIYN qoruyZin “Lead (usruf),” with zày between the two points of articulation. qoru'yZin 


The Oyuz drop several letters and say; QUSUVN' qu&ün. (qu&ün D) 
S 
BUDUR'SIYN budursin ‘Quail (salwa).”’ Verse: budursin 
"UZUM MANIK BUDUR'SIYN' özüm mänig budursin V 
'UVTIY 'ANIK JAQLANUVR oti anig éaglanür 


0 Describing his love: ‘My soul is (like) a quail (summana), tossing and turning over the fire of 
(love for) him.” 0 


I? 


TWISP'N tawifyan “Rabbit (arnab)? 0 TWISI’N YLY tawišyān yili One of the tawiSyan 
twelve years in Turkic. 0 


TAWUSTA'N UKUZ tawifyan ógüz Name of a river which flows by the city of Ut. 0 N 


255 1. MS. fa‘lalan, 
256 1. MS.R. 
2. MS. ‘ (‘ayn). 


:: BUV "IT: "UL KISIY K’ JABITTA’N bu it ol kiXikà Sapityan “This is a dog which 
always attacks (abadan yahmilu ‘ala) a person (to bite him)." JABIT-'A’N "AR: tapityan ar “One 
who strikes necks (darrab li-l-a‘naq),” in Uighur dialect. 0 


: BUV "AT "UL QUD'RUQ SABIT'TA’N’ bu at ol qudruq sapityan “This is a horse 
which always moves (abadan yuharriku) its tail.” Also of a dog who wags (tabasbasa) his tail when 
he wants some bread or when he sees his people and fawns on them. 0 


QADIT'T'A'N "AER qadityan är “A man who obeys no one (lā yanqadu li-ahad)." The 
same for an animal that is refractory (harun). 0 


:: BUV AR "UL TALIM TARII TARITTA’N bu är ol talim tariy tarityan “This is a 
man who often has his fields sown (katira? ma ya'muru bi-z-zira'a)." 0 


i: BUV "AR "UL TALIM: 'UZUM. QURITT'A'N:. bu är ol talim üzüm qurityan “This is 
a man who often dries (katir? ma yujaffifu) grapes (or other).” 0 


:: BUV'AT' "UL TALIM’ TUB'RA’Q' TUZITTA’N bu at ol talim topraq tozityan “This 
is a horse that often raises dust (kafiran ma yuhayyiju l-yubar wa-yutiruha).” 


:: BUV "UT "UL QARIN: BUASUTTTA'N bu ot ol qarin bosutyan “This is a medicine 
which relaxes (yushilu) the bowels.” The same for anything that often weakens something strong 


by loosening (yuhinu quwwa a¥-Say’ bi-Lhall). 0 


:: BUV "AR "UL ’AWINK’ TALIM TAWA’R: TASITTA’N bu Sr ol áwinà talim tawar 
tasityan “This is a man who often has goods conveyed (naql) to his house (or other).” 0 


:: BUV ’UVT: "UL'ASYJ TASITTA'N bu ot ol e&i& taSityan “This is a fire that makes 
the kettle overflow (mufawwira).” 0 


i: BUV "AR "L ’ATIN QASITTA’N bu är ol ätin qašityān “This is a man who often 
has his body scratched (hakk).” 0 


:: BUV AR UL MANY TUVTJIY QAQITTA'N: bu är ol mani tutti qaqityan 
[I. 424/515] 


"This is a man who always rouses my anger and annoyance (abadan yüqi'uni fi L-yadab wa-d- 
dajar) 0 


:: BUV 'AR' "UL'ATIN' TALIM QALITTA’N bu Sr ol atin tilim qalityan “This is a 
man who always makes his horse jump (yuwattibu).” 0 


:: BUV KUN "UL KUVZ QAMATTA’N bu kün ol köz qamatyan “This is a sun which 
is dazzling (muhayyira) to the eye.” 0 


:: "UTUL’ MANIY 'AWK! OUMIT DAN ’L oyul mani äwkä gomityan ol *My son makes 
me long (musawwiq) for home (or other) always" 0 
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éapityan 


D 


sapit'yan 


qadityan 


tarit'yan 


qurit'yan 


tozityan 


boSutyan 


tasit'yan 


qasityan 


qaqityan 
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qalityan 


qamat'yan 


qomityan 


380 


; BUV UT: "UL BURUN: QANATTA’N bu ot ol burun qanatyàn “This is a medicine 
which always makes the nose bleed (mura''if)." 


s UK DIY 'UL'ARIK QANITTA'N ögdi ol ärig qanityan “Praise ever gladdens (mu- 
hizza abada") a man." 0 


:: BUV KISY "UL SUVZ BATURTA’N bu kiši ol sóz baturyan “This is a man who is in 
the habit of keeping a secret (min 'adatihi kitman al-kalam), etc." 0 


: BUV AR: "UL'AS TATURTA’N bu är ol aš taturyan “This is a man who habitually 
feeds (min ‘adatihi idaga at-ta‘am) (guests, or others).” Verse [cf. 306 qatar-]: 
'AR-DIY 'ASIN TATURTA’N ardi aSin taturyan 
YAWLAQ YAT'IT QAJURT'A'N yawlaq yayiy gaturyan 
UT RAQ SUVSIN QAY'TART'A'N oyraq süsin qaytaryan 
BAS'TIY 'ULM'AX'TARUV basti ölüm axtaru 


Eulogizing a man: “He was a feeder (mit‘am) of guests, a repeller of enemies, one who used to 
drive back the army of Oyraq (by his firmness), till death brought him down.” 0 


TUBRTA’N YYR: topuryàn yér “Soft bare ground from which the dust rises when it is 
trod (layna, batna [defined]).” 0 


SUBUZTA'N [sic] suburyan “Sepulchral vault (nawiis); tombs of the infidels (maqabir 
al-kafara).”” Proverb: SUBUZTA'N DA’ AN: BUL'V'S TUBRT'A'N DA’ 'AW BULM'S subur- 
yanda àv bolmas topuryanda aw bolmás “There is no house (for the living) in old tombs (maqabir 
qadima); (similarly) game does not inhabit bare ground (batina)" — it only frequents places where 
there are water and vegetation. 0 


QABARTA’N qaparyan “A pustule (batra) that appears on the body, with itching and 
fever." 


5 BUV "AR: ’UL ’KUS QATURI"N bu är ol üküš qaturyan “This is a man who is very 
jovial (katir ad-dahk wa-s-surur wa-l-faxr).” 


+: BUV ’AR "UL TA’SIF YYR: DAN QUBURTA’N bu är ol tāšiy yerdán qopuryan 
“This is a man who quarries (qalla‘) rocks from the earth.” Also of other things. 


[I. 426/517] 


BUV Ap: UL "ATI TUDURTA’N’ bu är ol āčiy toduryan “This is a man who fills (muSabbi‘) 
the hungry always.” Its root-form is: TUDTURIA’N todyuryan. 


:: BUV "AR: "UL SIDRIM’ SIDIR'TA’N bu är ol sidrim sidiryan “This is a man who is 
always cutting strips of leather from a hide and peeling off the hair (yattaxidu l-qidd wa-yaqud- 
duhu min al-jild wa-yaqSuru ‘anhu Y-a'r)." The same for anyone who is characterized by peeling 
(qašr) something. 0 


qanat'yan 


qanit'yan 


baturyan 


taturyan 


topuryan 


suburyan 


P 


qaparyan 


qaturyan 


qopuryan 


258 


toduryan 


sidiryan 


5 BUV 'AL'B' "UL YATIYNY QAY:TAR'T'A'N! bu alp ol yayini qataryán “This is a 
warrior who always drives back the enemy batallion (yaruddu l-xamis abadan)” 0 


:: BUV AR "UL QUNUQ'NIY QAJURTA’N bu ür ol qonuqni gaturyan ‘This is a man 
who always drives away (tarrad naffar) guests (or other). 


: BUV AR: UL KSIYK’(Y)? QJURTA’N bu är ol kiiká qifuryan ‘This is a man who, 
when he sees someone alighting at his place, always becomes ill-mannered and condescending 
(yasu'u xuluquhu wa-yubayyinu min nafsihi Lkibr wa-l-faxr da’iman),” 


:: BUV’AR’’UL’ARAN BUY'NIN QADIRI’N bu är ol drain boynin qadiryan ‘This is a 
man who always bends (yalwi) men’s necks.” 0 


: BUV 'UVT 'UL'ISYJ TASUR-TA’N: bu Ot ol ešīč taduryan “This is a fire that makes 
the kettle overflow (mufawwira)." The same for a torrent that always causes the cistern to over- 
flow and disperse (afada ma’ al-hawd wa-hazamahu abadan), 0 


QAQURTA’N [sic] qayuryan A bread that is kneaded with butter and cooked in the 


oven. 0 


:: BUV BILA'ZUK ’UL BILAK QAWURTA’N bu bilázük ol bilàk qawuryan “This isa 
bracelet that always squeezes (yadyatu) the wrist.” 0 


:: BUV ’UFUL’ "UL BURUNIY TAMURTA'N bu oyul ol burni tomuryàn “This is a 
boy whose nose is always bleeding (yar‘ufu).” 0 


SATIZT'A'N sayizyan “Magpie (‘aq‘aq).” 0 
QUDUZTUVN: quduzyun “Crupper of the saddle (tafar as-sarj." 0 


:: BUV AR "UL KISY BRLA’ TUTJY TURUSTA’N bu är ol kiši birlà tutti turuSyan 
“This is a man who always opposes (yuqawimu) people.” 0 


i: ULAR IEN TAWA'R: SATISTA'N 'ALISTA'N LA'R "UL olar ekki tawar satiSyan 
aliSyanlàr ol “The two of them are always selling and buying (yatabaya‘ani. . . wa-ya¥tariyani) 
merchandise.” Another way of saying this is: SATIS‘TA’N TAWIST'A'N satiSyan tawiSyan, from 
the verbs: SATIY satti meaning “he sold (ba‘a)” and: TAW:DIY tawdi (tàwdi ?) meaning “he 
disposed (of merchandise) (tasarrafa).” 0 


[I. 427/519] 


5 CUL KISY BIRLA’ BAQISTA'N ’UL ol kiši birlà baqiSyan ol “He customarily 
regards people with glances (min 'adatihi abadan yunaziru Linsan bi-Llihaz).” 0 


258 1. Y'added by a later hand. 
2. Y (or NY) written below K’ (thus: kišini). 
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qataryan 


qacuryan 


qicuryan 


qadiryan 


taSuryan 


qayuryan ` 


qawuryan 


tomuryan 


sayizyan 
quduzyun 


turuSyan 


satišyān 


259 


baqišyān 


382 


5 UL "AR: ’UL YAWLA'Q TUQUSTA'N ol är ol yawlàq toqušyān “He is a man who is 
warlike and belligerent (min 'adatihi -harb wahwa mihrab wa-mis‘ar).” 


SUWUSTA’N sowuSyan “Tapeworm (safar)" — it is a snake in the belly. 

BIJILT'A’N bitilyan “Cracks (sugaq),”’ in the hands or feet, or inthe ground. 0 

KUVK: TUBULTA’N kök topulyan “Mountain swallow (sumam).” This is the name of 
a bird which is said to have steel in its feathers and to bore through (yadribu . . . fa-yanfudu) 
mountain peaks to the other side. I was told this by someone to whom I am beholden for some 
favors. 0 :: BUV'AR^"ULJARIK: TUBULT'A'N: bu är ol čärig topulyan "This is a man who 
breaks (hattak) the battle line.” Its root-meaning is in the expression: TAMUR TUBL'DY tümür 
topuldi “He bore through the iron with force (taqaba l-hadid bi-Xidda wa-salaba).” 0 


:: BUV ’AR "UL KSIY BRLA’ TUTJY QATILTA’N QARILTA’N bu ar ol kiši birlá 
tutti qatilyan qarilyàn “This isa man who meddles in people's affairs (mixlat mizyal).” 0 


:: BUV ’AR’ ’L SINKIRIY QURULIA’N bu är ol siniri qurulyan ‘‘This is a man who 
always has muscle cramp (ya'tarihi t-taSannuj).” 


:: BUV ’AR’’L YATIYDIN QUTULTA’N bu är ol yayidin qutulyan “This is a man who 
always escapes (abadan yanjii) from the enemy (or other).” 0 


: BUV NA’NK ’UL QABUI“DA’ QABULTA’N [sic]! bu nan, ol qapuyda qawulyan 
“This is a thing which always gets squeezed (yandayitu) in the door (or other).” 0 


:: BUV QUZIY "UL SAI*LIQ BRLA' QUSULTA’N bu qozi ol sayliq birlà qo8ulyan 
“This is a lamb that is always joined (yuqarinu) to the ewe." The same for other things. 


: BUV SUVF "UL TAWRA’Q’ SUTULTA’N bu süw ol tawraq suyulyan “This is water 
which always sinks into the ground quickly (saria? ma ya'yaru abadan)." The same for a spring 


whose water dries up quickly (saria al-yu'ür). 0 


:: BUV "AR: "UL TALIM QAQILPA'N SUQULT'A'N bu är ol tälim qaqilyàn soqulyàn 
“This is a man who gets buffetted by men’s fists (dalil bi-ajma' ar-rijal mulakkad)."? 


Q 
TUTUR'QA'N: tuturgin “Rice (uruz).” 0 
[I. 429/521] 


TASIR-QA'N KUVZLUK ta&irgàn küzlüg “A boggle-eyed man (jahiz).” 0 


259 1. B changed from T (?). 
2. MS. mulkadd. 


toquSyan 


sowusyan 
bicil'yan 


topulyan 


qatilyan 


qarilyan 


qurulyan 


qutulyan 


qawulyan 


goSulyan 


suyulyan 


qaqilyan 
soqul'yan 


tuturqan 
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taSirqan 


SIQIR'AQ’N sigirqan “A type of rat (naw' min al-jirdan).” 
K 


:: BUV "AR SUVKA' BTILK'N "UL bu är ski bitilgán ol “This is a man who is always 
reenlisting (yuktabu smuhu) in the army.” 0 


: BUVLA’R BUVDUN 'UL TUTJY TIRL'K'N bular bodun ol tutti terilgán “These are 
people who always meet together or agree in a matter (abadanyajtami‘iina fi amr)." The same for 
anything that customarily withdraws and assembles (fi 'adatihi l-inziwa' waelijtima'). 0 


: BUV BUPRA''L YUK KUTURKA’N bu buyra ol yük kótürgàn “This is a camel 
stallion that carries (hammal) loads (or other)." 


:: BUV BA'K "UL YA’ZUQ KAJURKA’N’ bu bēg ol yazug käčürgän “This is an emir 
who forgives (safüh) offenses.” 0 


: BV'R'L TLM 'IYS KAJURKA’N’ bu är ol tülim i$ käčürgän “This is a man who is 


skilled and decisive in affairs (huwwul qullab fassal xuffa). ^ Another way of saying this is: 
'AWUR-KA'N TAWUR-K A'N äwürgān tawiirgan. Verse: 
YAT'Y 'UVTIN 'UJURKA'N yayi otin ócürgán 
TUVY:-DUN 'ANY KUJURK’N toydun ani köčürgän 
'IÉLAR 'UZUB KAJURK'N iSlar üzüp käčürgän 
TKDY 'UQY 'ULDURUV tágdi oqi óldürü 


Recounting the virtues of the dead man: "He was one who put out the fire of battle-foes,! one 
who drove them from their camp, but a decisive business-man withal (fassal xutta); then a deadly 
arrow of fate struck him down." 


:: BUV "AR "UL TALIM 'UQ JAWURK’N bu ir ol tälim oq Ciwürgán “This is a man 
who tests (naqqár) arrows” — this is done by turning them on one's nail. 


KUSUR'KA'N' kosiirgan “A type of mole (naw‘ min al-xuld).” 0 


TUSUR'KUVN  tiiSirgiin  '"Goat's-thorn (Sajar al-katira’).” In one variant [cf. 222 
tüšgün]. 0 


KUWRK'N kówürgün “Wild onion (‘unsul [defined])." The Oyuz call it: KUMUR- 
KA'N:kómürgün. 0 


TAMURK'N tàmürgàn "Arrowhead (nasl as-sahm).” Oyuz dialect. 


:: BUV "AR ’L 'IYŠII 'ADA'QA! TAKUR'K’N bu är ol ity adáqqa tágürgün “This isa 
man who always brings an affair to its end (yuballiyu Lamr axirahu).” 


260 1. MS. huraf al-aqtadl, read hurüb al-agtal. 
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siqirqan 


bitilgan 


terilgan 


kótürgán 


kütürgàn 
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: BUV "AT: "UL KULAR‘K’N bu at ol kólürgán “This is a horse whose belly always 
swells and who lies down flat (yantafixu batnuhu? wa-yanbatihu).' 0 


[I. 430/523] 


:: BUV "AR? "UL SUVTUK' SUMUR'KA'N: bu är ol sütüg sümürgün “This is a man who 
gulps down (‘abba’) milk (or other).” 0 


:: BUV Ab: "UL TAKMA’ YIYR'DIN TUTJY SURUL'K'N. bu är ol tägmä yerdin tutéi 
sürülgán ‘This is a man who is driven out (mudaffa‘) from every place." 0 


:: BUV NA'NK UL’ KARIL KAN bu nin ol karilgan “This is something that is always 
stretched out (yamtaddu)," such as a stretched skin, or clouds stretched over the mountain tops. 
Q  : BUV AR: "UL TALIM KARIL'E/N bu är ol tálim kärilgän “This is a man who is always 
yawning and stretching (ya'tarihi t-tu’aba’ wa-t-tamatti)." 0 


: BUN "AR: ’UL ’ADKUV SA'WIN TIRIL'KA'N: bu är ol ádgü sawin tirilgàn “This is a 
man who will always live with a good reputation (ya'itu fi husn sit wa-tana’).” 0 


: BUV NA’NK UL BIYR’ BIYR'K' TARIL'KA'N: [sic] bu nan, ol bir birkä tizilgàn 
“This is something which is always arranged part to part (yantazimu ba'duhu ba'dan)." 0 


: BUV YIB "UL KASIL'KA'N'. bu yip ol kasilgan “This is a string which always snaps 
(yangqati‘u).” 0 


:: BUV TUKUVN 'UL SASIL’K’AN bu tügün ol säšilgän “This is a knot which always 
comes loose (tanhallu).”” 


:: BUV YE 'UL TUKUL’K’N bu yip ol tügülgán “This is a thread that always gets 
knotted (mun‘aqid).” :: BUV "AR "UL TUT JIY QA'SIY KUVZIY TUKUL'K'N bu är ol tutéi 
qāši közi tügülgün “This is a man who always wrinkles (munzawi) his brow (because of his mean- 
ness)" O0 


This suffix (lit. chapter) — both (the section) with yayn and with kaf — has five usages. 0 


(1) To indicate continuity or habituality of the action. Example: BUV ’TUL 'UL 
BUR'NY YUMUR TA'N' [sic] bu oyul ol burni tomuryan “This is a boy whose nose is always 
bleeding (da'iman ya'tarihi r-ru‘af)”; 0 zz BUV "AR "UL'ADKUV SA’WIN TIRIL'K'N bu ar ol 
üdgü sawin tirilgàn “This is a man who will always enjoy a good reputation (da'iman ya'itu fi sit 
hasan).” 


(2) To form a transitive adjectival indicating continuity of the action. Example: BUV 


AR "UL TUVNIN QURITT'A'N bu är ol tonin qurityan “This is a man who often dries ( katir at- 
tajfif) his clothes”; 0 :: BUV'AR' "UL SUVWUT SUMUR'K A'N: bu är ol süwu'y sümürgän 


2. MS. batnahu. 


kélargan 
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sümürgän 


m ül án 


kárilgün 


tirilgán 


tizilgán 


kasilgan 


saSilgan 


tügülgàn 
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[I. 432/525] 262 
“This is a man who gulps down (‘abba’) water (or other)." 
The simple nouns in this section have the hard kaf; all of the adjectivals have the thin bat 


(3) To form an adjectival with the meaning of the passive participle. Example: BUV 
"AR "UL QAQIL'T'A'N SUQULTA'N bu är ol qaqilyān soqulyan This is a man who is frequently 
pushed and shoved (katiran ma yudfa'u wa-yudallu)”; |. :: BUV "AR: "UL YIYR'DIN YIYR‘K’ 
SURUL'KA'N bu är ol yerdin verk? sürülgün “This is a man who is driven (mudaffa') from place 
to place.” 0 


(4) To form an adjectival of an unwilled action. Example: BUV KISY 'UL SUVZUK 
"UNIT T'A'N: bu kiši ol sózüg unityan “This is a man who always forgets (da'imd^ yansa) words”; 
:: BUV TUKUVN "UL SASIL'K'N bu tügün ol säšilgän “This is a knot which always comes loose 
(tanhallu da'iman )." 


(5) To form simple nouns, with none of the above meanings. Example: KAWUR-- 
KAN kówürgün “Wild onion (‘unsil)”; TAWUS-TA’N: tawišyān “Rabbit (amab)." 


The Oyuz, and all nomadic peoples from Rim up to Sin, elide the yayn or kaf which is D 
the sign of the continuity of the action, for the sake of lightness. 


There is no distinction in speech between masculine and feminine adjectivals. Gender is 
known only from the context. 


None of the adjectival forms or of the rules which I have explained is confined to this 
chapter. Rather, each rule holds for all the verbs in each book, including those with four or more 
radicals. You will soon become acquainted with them, God willing. 

Chapter: fa‘lalal,’ second radical unvowelled, in its various vocalizations 

J 

SUN'DILA'T. sondilāč “Bullfinch (sa‘wa).” Proverb: SUNDILA’J’ 'IYSIY 'RM'S sondilāč 
"URTKUVN: TK sondilaé isi ürmás órtgün tapmik “It is not the finch’s job to thresh hay.” P 
D This is coined about a weak man 
[I 433/526] 263 


who wishes to do the job of a strong man but cannot. 0 


OARIILAT qaryil “Swallow (watwat)." QAR'LICTAJ qarliyač is a variant, by  qaryilaé 
metathesis. qarliyat D 


262 1. MS. fa'lalalal. 


386 


r 
QARTALIT qaryaliy Name of a fortress near Taraz. Its root-form is: QARTA’LIF  qaryaliy 
qaryaliy. N 
Q 
TAMIALQ tamyaliq “A small ewer (ibrig sayir)." 0 TAMYALIQ tamyaligq “A small ` Gong 
table, reserved for one man (ma’ida sayira yaxuggu biha r-rajul).” Its root is: TAMDA'LIT tamya- 
liy meaning “stamped (di t-fabi')." The reason is that the king used to stamp with a seal his 
ewer and his private table, and they would contain enough wine and food for one man. Later 
every small ewer and every small table were called: TAMT'ALIQ tamyaliq meaning "a table pre- 
pared to be stamped with a seal (ma'ida mu‘adda li-yūdaʻa ‘alayha l-xatam)" in order to prevent 
other than the king from eating thereon. It would be correct to say that the yayn! was changed 
to qaf because of the closeness of their points of articulation. 
SRMJUQ sarmatuq “A type of noodles (naw' atriyya)." The dough is cut up into small sarmattuq 
pieces the size of chickpeas; it is fed to sick persons, and the like, ina broth. 0 
SAR'MUSAQ sarmusaq “Garlic (tūm).” SAMURSAQ’ samursaq is a variant, by metha- sarmusac- 
thesis. 0 samursaq D 
QURTULUQ quryuluq *Lightheadedness (fay5, nazaq ja quryuluq 
QIZLA'MUQ' qizlàmuq “Measles, or a similar eruption (al-hasba wa-butur mitluha).”  qizlàmuq 
QASTALAQ qašyalaq A type of water bird, smaller than the duck. Verse: qaSyalaq 
TNKDA’ BL’ KURSA’ MINY ’UR'DAK 'AT'R V 
QALW’ KRUE: QAS'TALAQIY SUWQA’ BAT'R 
tanda bil kórsà mini ördäk Star 
qalwa kórüp qaSyalaqi suwqa batar 
Describing his hunting of birds: “When the duck sees me in those mornings? [it quacks; when the 
qaSyalaq sees me with] a headless arrow this bird dives into the water.” 
BAL'KULK NA'NK bilgülüg nan, “Something evident (badi zahir).” Proverb: BULDA'-  bàlgülüg 
JIY BUZA’TUV 'UKUVZ ’ARA’ BALKUVLUK boldāči buzayu öküz ara bülgülüg 0 "A calf P 


that is expected to become a bull is evident among the bulls.” 0 This is coined about a strong 
and clever lad from whom every virtue is expected. 0 


263 1. MS. gaf. 
2. MS. az-zaq, read an-nazaq; cf. 13:9. 
3. MS. yudar (“ponds”), read yuda (pl. of yudwa, “dawn, morning"); cf. 131:2. 
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KUZKUNAK: kózkünàk A bird which resembles the sacer falcon and the lizard [sic] kózkünük 
and lives on wind (fa’ir yusbihu s-saqr wa-l-‘azaya wa-yataballayu bi-r-rih). 


(I. 434/528] 264 


N 


"Inlaws (al-ahma’ wa-Lashar)" are called: QADIN QAD'NA'TUN qadin qadnayun, gadnayun 
pleonastically. 


Another type. 
SAN'DUVA'J: sanduvàé “Nightingale (‘andalib).” Verse [= 523 sanduvaé]: sanduvaé 
SAN:DA”! QAGR SUNDILA’J sändä qatar sondila£ V 
MAN DAT TINAR QARTILA'J mandi tinar qaryilaé 
TAT.LIUT' 'UTAR SAN'DUVA'J tatliy 6tar sanduvat 
'RKAK TSLY JARSVR [sic] ürkük tiši uéruSür 
Describing the Quarrel of Summer and Winter; Summer says to Winter: "The bullfinch flees from 
you, the swallow (xutfaf) rests in me, the nightingale sweetly sings his songs, male and female 
couple” — that is to say, in summer. 
R 
MUNDARUV mundaru “A silken bridal canopy (al-hajala min al-harir).” 0 mundaru 
End of Quinquiliteral Chapters 
Chapters of Sextiliterals 
Chapter: fa‘al‘alal, in its various vocalizations 
K 


TIZIL'DURUK  tizildürük “Copper coins placed on the tip of a shoe (fulis ru'üs al- tizil- 


xuff)" 0 dürük 
KUZULDURUK' közüldürük “Something woven from horse tails and put on the eye közül- 

if it is bleared or dazed.” A variant of: KUZLUK: kózlük. 0 dürük 

(kózlük D) 


JANISTURK čäništürük “A berry (haml Sajar) similar to the hazelnut, white and red,  čāniš- 


that ripens at the beginning of summer and is eaten.” 0 türük 


264 1. Two A'sover the D added by later hand (indicate nunnation, thus: sändän) 
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KUMULDURKE kómüldürük “The breast-girth on a saddle (al-labab fis-sarj).” kómül- 

dürük 
Q 

SAQAL'DURQ' sagalduruq Name for “the thread woven from silk which is attached ` saqal- 
to caps in order to fasten the cap underneath the chin so it does not fall off.” O duruq 
QALLDURUQ: qalaldurug A man's name. qalalduruq 
N 

Chapter of Septiliterals 


ZAR'TUN'JMUVD zaryuntmud “A type of basil (sinjilat)." It is what is called in Per- zaryunt- 
sian palang mušk. mud 


End of the Book of Nouns of Sound Words 


In the Name of God the Merciful the Compassionate 
Book of Verbs 
Chapter of Biliterals 


B 


:: QUL TANKRIY KA’ TAB'DIY qul tänrikä tapdi “The slave (worshipper) worshipped tap- 
(‘abada) God Most High.” 


[1I. 3/3] 265 
"UL XA’N’QA’ TAB'DIY ol xanga tapdi “He served (xadama) the king (or other). 


:: "UL NA'NK'NIY TAB'DIY ol nanni tapdi “He found (wajada) the thing (which was 
lost)." TABA’R TAB'MA'Qtapartapmaq. 0 


:: UL OULIN: TAB'DIY ol qulin tápdi “He kicked (rakala . . . bi-rijl) the slave.” tap- 
TABA’R: TAB'M'K tüpàr tapmák. 


::’AR' SUWDA’ JAB'DIY ar suwda éapdi “The man swam (sabaha) in the water." čap- 


5 UL ’AT’'NIY IB: BIR'LA’ JAB'DIY olatni čipiq birlä čapdi “He struck the horse 
lightly (daraba . . . xafifan) with a stick.” 


: JUMAQ TAT BUY'NIN JAB'DIY čomaq tat boynin čapdi “The Muslim struck 
(daraba) the neck of the unbeliever.” Uighur dialect. 0 D 


"AR ’AWIN’ JAB/DIY Sr àwin éapdi “The man plastered his house with fresh mud 
(lataxa . . . bi-tin hurr)” JABA'R: JAB'M'Q éapar tapmagq. 


5 YYJY YKNA’ SAB'DIY yiti yignä sapdi “The tailor threaded (daxxala . . . s-silk fi) 
the needle.” 


:: "UL QUS QANTIN’ SAB'DIY ol qu£ qanatin sapdi “He bound (wasala) the bird’s 
wing." The same for anything defective which one mends or binds (jabara, wasala). SABA’R 
SAB'MA'Q'sapàrsapmaq. 0 


: "AR! TUVN QABP'DIY är ton qapdi “The man stole (xalasa) the garment (or other).” 
:: UPLA'NIT YIYL’ QAB'DIY  oylaniy véi qapdi “The baby suffered a stroke (asába . . . sa‘fa) 
from the jinn.” QABA'R QAE'MA'Q qapar qapmaq. Also used of a breeze that flutters (habba 
bi-) a garment, or the like. 


5 CARCYUQA'RUV QUB'DIY är yogàru qopdi “The man rose from his place (gama... 
min makanihi)." :: TUBIY QUB'DIY tüpi qopdi “The wind blew up (habbat)." :: QUS QUB'DIY 
qu’ qopdi “The bird (or other) rose upward (nahada)." QUBA'R QUB'M'Q qopàr qopmàq. 


J 


"AR AT BUT DIN är at biédi “The man cut (qata‘a) the meat (or other). BIJA’R 
BJMA'Q biéar biémag. 


:: MAN YBA'R SAJ'TIM man yipar sattim “I scattered (natartu) musk (or other)." :: 
"UL 'AWKA' SUVW SAJ'DIY ol äwkä süw satdi “He sprinkled (rašša) water in the house (or 
other)." SAJA'R SAJ-M'Q satár saémaq. 


SCAR'!SIPDY ar siédi "The man defecated (tayawwata).” SUR SIJMA’Q sitar sitmaq. 
The same for other [animals]. 0 


5 AR QAJ'DIY är qaédi “The man (or other) fled (haraba)." QJ'R QJM'Q qatar 
qatmaq. 0 


:: "UL MINY QUJ DIY ol mini quédi “He embraced (‘Gnaqa) me.” QUJA'R QUJMA'Q 
quéar quémaq. 0 


(II. 5/5] 


u "AN KUVN KAJTY Se kün ka&ti “The month and the day have passed (mada)." :: 
"AR" SUVW KAJ'TY är süw käčti “The man crossed (‘abara) the water (or other).” :: AR: 
KAJ'TY ar kaéti “The man passed (mada), i.e. died (mata).” KAJ’R’ KAJ'M’K ká&ür käčmāk. 0 


:: SUV KUJ' TIY sii kó&ti “The troops (or other) set out (rahila).? KUJA’R KUJM'K 
köčär köčmäk. 0 


With regard to hard letters, it is preferable to change the dal of the preterite into ta’, for 
the sake of euphony. The hard letters are: the hard bà',! the hard jim, qaf, the hard kaf. With 
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Sap- 


qap- 


qop- 


bič- 


sač- 


sič- 


qač- 


quč- 


266 


käč- 


köč- 


390 


the exception of these letters, the correct pronunciation of the preterite is with dal [see 281-2 G]. 


Verse: 
TUNLA' BLA' KUJA'LIM tünlà bilà kocülim 
YAMAR: SUWIN KAJ'LIM yamar suwin käčālim 
TARNKUVK' SUWIN ’?J A’LM? türnük suwin i&ülim 
YUWTA’ Y AI'Y 'UWLSUVN yuwya yayi uwulsün 


“We’ll set out (nartahilu) at night; we'll cross the Yamar water — (it is a river); we'll drink seepage 
water; so that the enemy, swerving from us, will crumble in our hand.” 


R 


5s "UL *AWKA’ BAR DIN ol äwkä bardi “He went (dahaba) to the house (or other).” 
BARIYR: BAR'MA’Q barir barmaq. 0 


1: "UL YANJUQ 'APZIY BUR'DIY ol yanéuq ayzi bürdi “He drew together (zawá) the 
mouth of the bag.” The same for anything that resembles this, such as the waistband of trousers, 


etc. BURA'R: BURMA’X biirar bürmák. 


:: YIBA’R’ BUR'DIY yipar burdi “The musk fragrance spread (fahat).” The same for 
any sweet fragrance that spreads out (tadawwa'a). :: SUVW: BUR'DIY süw burdi “The steam (or 
other) rose up (irtafa'a)."^ BURA'R' BURMA’Q burar burmáq. 0 


:: 7AR' YUQA'RUV TUR'DIY är yoqaru turdi “The man (or other) stood up (qama)." 
:: TUM’N TUR'DIY tuman turdi “The mist rose (haja)." TURUR’ TUR'MA'Q turur turmaq. 


TURUR: turur. This is an aorist verb, with no preterite or infinitive. It means 
[H. 6/7] 
“is” (huwa). For example: :: "UL TA'S TURUR ol tai turur “It is a stone (annahu hajarvn 
huwa)." :: 'UL QUS TURUR ol qué turur “‘It is a bird." This is a copula (sila) in speech. It is 


similar to Arabic yanbayi (“it is necessary") in not having a preterite or infinitive. 0 


:: "UL BITIK TUR'DIY ol bitig tiirdi “He rolled up (tawa) the book (or other)" 
TURA’R’ TUR'MA'K türürtürmák. 0 


:: CUL SAR'DIY ol särdi “He was patient (sabara) about something." SARA’R’ SAR- 
MA'K särär särmäk. 0 


SCUL'AT SUR'DIY ol at siirdi “He drove (saqa) the horses (or other)" 


2. Later hand, in margin: "IJ A’LIM. 


bar- 


bür- 


bur- 


tur- 


tür- 


5CARCCITIDP SUR'DIY är itiy siirdi “The man drove away (tarada) the dog (or other)."' 
SURA'R SUR'MA’K sürár sürmák. Also when an emir banishes someone (ajla) from the country 
you say: SUR DIY sürdi. 0 


5 XA’N SUVSIN’ QUR'DIY än süsin qurdi “The (emir or) king mustered (jama‘a) his 
army." :: XN JUVA'J: QUR'DIY xàn čuvāč qurdi “The king unfurled (halla, nasara) the royal 
pavillion.! QURA'R: QUR'MA'Q' qurar qurmáq. 


5s ’AR’ YIYRIK QIR'DIY är yerig qirdi “The man scraped (qaSara) the ground (or 
other)." QIRA'R: QIR'MA’Q girar qirmáq. 0 


x AR YA’ QURODIY ar ya qurdi “The man strung (wattara) the bow." QURA'R: 
QUR'MA'Q qurar qurmaq. 0 


"AR YIB’ KAR'DIY är yip kardi “The man stretched (madda) the rope (or other)" 
:: BAK YUVL KAR- DIN beg yöl kürdi “The emir” stretched (madda) the road." This means that 
he has men strationed in look-outs so that no one can pass without his knowledge. 0 This is 
done from fear of the enemy. 


5s CIT. KARDIY it kardi “The dog barked (nabaha).” Qarluq dialect. KARA'R: KAR’- 
MA’K kárár kürmàk. 

CL MNY KRDIY ol mini kördi “He saw (ra’a) me." KUR'R KURM’K kórár kórmák. 
Proverb [7506 yüz]: YUVZKA’ KUR'MA' 'AR-DAM TILA’ yüzkä körmä ärdäm tilà 0 “Look 


not? at the face (and its pale color, but) look for virtue and breeding (in a man).” 


: "UL ’AWK’ KIR'DIY ol äwkä kirdi “He entered (daxala) the house (or other).” 
KIRUR KIR MAKE kirür kirmak. 


Z 


sCARCTUMLID'DIN BAZDIY är tumliydin bazdi “The man shivered (irta‘ada) from 
the cold (or other)." BAZAR BAZ'MA’K’ bazar bazmak. 


[II. 8/8] 


5 CUL AW BUZ DIY ol aw bozdi “He tore down (hadama) the house (or other).” 
BUZA’R’ BUZMA'Q bozar bozmag. 0 


5s KAYIK TAZ DIY kayik tazdi “The wild animal (or other) fled (farra).” TAZ’R’ 
TAZMA'K tazar tazmak. 0 


267 1. “the royal pavillion” added in margin by later hand. 
2. MS. ar-rajul al-amir. 


3. MS. lā yunazar, read là tanzur. 
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qur- 


qir- 


qur- 


kar- 


kir- 


bàz- 
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boz- 


táz- 
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: BAK ’IYLIN TUZDIY beg Glin tüzdi "he emir organized (sawwa) the realm or prov- 
ince.” :: UL YIYRIK’ TUZDIY ol yerig tüzdi “He levelled (sawwa) the ground (or other)." 
TUZ'R TUIZMA'K tüzürtüzmàk. 0 


5 "UL YINJUV TIZDIY ol yinéü tizdi “He strung (nazama) pearls." Also for stringing 
together (nazama) words :: "UL SUVZ TIZDIY ol sóz tizdi. TIZA'R TIZMA'K tizürtizmák. 0 


: YAPIR‘LIP "AT: JIŽDIY yayirliy at &iZdi “The galled horse sank down (inxafada)"! 
when someone wished to mount it, in order to protect its back. Any galled animal will do this 
when someone wishes to place a load on it. JIZA'R JIZMA’Q čižār tizmaq. With zay between the 
two points of articulation. 


s URATTUT YIB: JULZDIY urayut yip čöždi “The woman stretched (jadabat) the 
yarn." The same for anything that can be lengthened by stretching, such as rope or sheep gut. 
Y = E 
JUZ'R JUZMA'K čöžär čöžmäk. With zay between the two points of articulation. 0 


s CUL SUVW SUZDIY [sic] olsüw süzdi “He strained (saffa) the water (or other).” 
SUZA’R’ SUZMA'K siizar süzmäk. 0 


: YAT SIZDIY yay sizdi “The butter (or other) melted (daba).” :: KUVN SUZDIY 
kün sizdi “The first rays of the sun appeared (badā qarn a$-ams)." :: SUKAL SIZ'DIY sökäl sizdi 
“The sick man became thin (indaqqa, tada'ala)." SIZAR: SIZMA'Q sizar sizmaq. 0 


"AR ’ARIQ QAZDIY är ariq qazdi “The man dug out (hafara) the canal (or other).” 
: "AT: QAZDIY at qazdi “The horse was restive and dug (hafara) at the ground with his fore- 
feet." QAZA’R’ QAZMA'Q qazar qazmaq. 


5s CUL YIYRIK KAZ'DIY ol yerig kazdi “He toured the country (naqqaba Lord wa-tafa 
fiha)” KAZA'R: KAZMA’K käzär kazmak. 


S 
5s ANN BURT: BAS'DIY ani bürt basdi “The nightmare pressed (jatama) upon him.” 


:: BAK 'IYL BAS DIY beg el basdi “The emir subjected and organized (qahara, sawwa) the realm 
or province," 


(Im. 10/10] 


as though he “pressed (jatama)" upon it. :: BAKNIY YAT'Y BAS DIN begni yayi basdi “The 
enemy (or other) made a night attack (bayyata) on the emir.” :: "AR: QIYZIT BAS'DIY är qiziy 
basdi “The man mounted (tasannama) the girl" "TT KAYIK'NIY BAS'DIY it káyikni basdi 
“The dog felled (axada . . . fa-sara‘a) the game.” BASA'R' BAS'MA'Q basar basmaq. 0 


5 AR’ QULIN BUS'DIY ar qulin bósdi “The man beat his slave severely (daraba . . . 
mubaliyan fihi). BUSA’R’ BUS'MA'K bósár bósmák. 0 


268 1. MS. 'Ixfad. 


tüz- 


tiz- 


čöž- 


siz- 


qaz- 


kaz- 


bas- 
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bós- 


: BAK YATIYQA' BUS'DIY beg yayiqa busdi “The emir lay in ambush (daxala fi 
kamin) for the enemy." BUSA’R’ BUS'MA'Q busar busmàq. 0 


"AR QUS'DIY är qusdi “The man (or other) vomited (qa'a)." QUSA'R: QUSMA'Q 
qusar qusmàq. Also :: BUDUT QUS'DIY boduy qusdi “The dye faded (nasala).” 0 


:: QABUI "NIK ’DA’QIN QIS'DIY qapuy anig adaqin qisdi “The door squeezed (dayata) 
(the man’s) foot.” Also for anything that squeezes a thing. QISA'R: QIS'MA'Q qisar qismaq. 


5s UL ’ANIK TUVN'LUQIN QIS'DY ol anig tonlugin qisdi “He cut down his clothing 
allowance (naqasa min ijra’ihi -marsum li-t-tawb)." The same for anything of which the allowance 
is cut off (muni‘a min marsümihi). 


:: "UL YIPA’] KAS'DY ol yiyat kasdi “He cut (qata'a) the wood (or other).”” KASA'R: 
KS'MA'K küsár küsmák. Proverb: 'UY|TTUR YTA’J 'UZUVN: KAS: TAMUR QISTA’ KAS: 
uyyur yiyàé uzün käs támür qisya kis 0 *[Uighur!] when you cut wood cut it long and when 
you cut iron cut it short" — since iron can be lengthened. They [the Uighur] have a public crier 
who cries out every day and teaches wise sayings! 0 


s UL 'ANDIN KUS DIN ol andin küsdi “He was offended with him (‘ataba ‘alayhi 
wa-a'rada ‘anhu).” KUSA'R: KUS'MA'K kiisar küsmák. Oyuz dialect. 


š 


:: MAN BUV ’IYSDIN BUS'DUM män bu din bušdum “I was annoyed (dajirtu) at this 
business.” BUSMA’Z MAN BUSMA'Q busmaz män, bu&máq. Proverb: BUSMASA'R? BUVZ 
QUS TUTA'R: 'YWMASA'R? "URVNK QUÉ TUTA'R bu&masa bóz qué tutar, &wmäsä ürün qui 
tutar 0 “One who does not get annoyed will catch the white falcon; one who does not hurry 
will catch the best falcon."? 


[II 11/12] 
This is coined to advise someone to act patiently in order to reach his goal 0 


:: ASAJ’ BIS DIN e&it biidi “The pot (of soup) was done cooking (adrakat al-qidr wa- 
tubixat al-maraqa).” :: Y?MIŠ BIŠ DIY yēmiš bišdi “The fruit ripened (nadijat)." :: "AR: QMIZ 
BIS-DIY är qimiz bišdi “The man stirred the koumiss so that it reached the proper consistency 
(harraka . . . li-yudrika). BISMA'Z BISMA'Q bišmāz bismaq. 


: SI] TAS DIY ešič tasdi “The pot boiled over (farat . . . wa-fadat).” Also :: SUVF 
TASDIY gie ta&di “The water (of a river or a vessel) overflowed (fada)." TASA'R TASMA'Q: 
tasarta$maq. 0 


269 1. MS. hukm (vowel marks by later hand), read hukam. 
2. Raddedlater; there is a red circle above S. 
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biš- 


taš- 


3. Bōz means “gray”; “white falcon” should refer to ürün qu$ as at 166:17. (But cf. 53 aq at 


“gray horse."") 


394 


5s CUL MANK’ TUSDIY ol mana tusdi “He confronted (lagiya . . . wa-ra’a) me.” 
TUSA'R: TUSMA'Q tu&ar tu&máq. 


: AR’ ’ATIN’ TUS DIY. Se attin tüsdi “The man got off (nazala) the horse.” :: 'AR 
TA'M'DIN TUS DIY är tamdin tüšdi “The man fell (saqata) from the wall." Also for falling from 
a horse, or of anything that falls from a place. TUSA'R TUSMA’K tu&ir tüsmàk. 

Verse [7336 káwil-] : 


TAK'RA' 'ALIB' [sic] 'AK'RALIM tägrä awip ágrálim 
'ATIN TUSB: YUK'RA'LIM attin tüšüp yiigralim 
'ARS'LAN LAYUV KUK-RALIM arslanlayu kókrálim 
KUVJY 'ANIN KAWLSUVN küti anin küwilsün 


“We'll surround the enemy; we'll get down from our horses and advance on foot; we'll roar like 
lions; that the enemy’s strength become weak thereby." Proverb: 'IYWAK SINKA'K SUVTK' 
TUSUVR: ewük sinak sütkà Dër 0 “The hasty gnat falls in the milk,” and dies. This is coined 
to advise someone to stop acting hastily. 0 


:: AR’ ’ATIN KISAN SASDIY! ir attin kišän säšdi “The man loosened (halla) the 
shackle from his horse." The same for anything that you loosen from its bond. SAS'R SASMA’K 
säšär säšmäk. 0 


:: CULQUVY'QA' ’AJ'KUV QUS DIY ol qoyqa äčkü qošdi “Hejoined (qarana) the goat 
to the sheep.” Also for anything that you join to something else. 0 ::’UL YIYR: QUŠDIY 
ol yir qošdi “He composed (nazama) the poem." QUSA'R: QUÉMA'Q: qo&sar qosmaq. 

r 

uCUL'AR'NY BUTDIY ol änt boydi 
[II. 13/14] 


“He strangled (xanaqa) the man (or other)" BUTA’R BUT'M'Q boyar boymag. 0 


: KUVN TUI'DIY kün tuydi “The sun rose (tala'at)." :: 'UTUL TUIDIY oyul tuydi 
“The child was born (wulida).” Proverb: MUVS: "U LY MUYA'VU TUT AR: müs oyli muyavu 
tuyar “The kitten miaows like its mother" [lit. “The kitten is born miaowing"]. This is coined 
about a boy who takes after his father. TUI'A'R TUTMA'Q tuyàr tuymaq. 


: "UQ! BSAQIN TA’S TIP'DIY oq ba&agin tāš tiydi “The stone blunted (kallala, 
adhabat hidda) the arrowhead (when it struck it)" TU AR: TII'MA'Qtiyartiymaq. 0 


270 1. Entire word by later hand in margin. 
271 1. "UQ added in red (original hand). 


säš- 
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:: UL TURKA’K JII“DIY ol türgák Stodi “He tied up (Sadda) the bundle (or other).” 
JIDA'R JITM'Q &yar čiymāq. 0 


SCARCQUVY: SAI“DIY är qoy saydi “The man milked (halaba) the sheep (or other).” 
SATA’R SADM'Q sayar sà'ymàq. 


:: "UL QUVY: DAN QURUT: SAI*DIY? ol qoydan qurut suydi “He made dried curds 
(ittaxada . . . laqit) from the sheep[’s milk]." SUTA’R SUI"MA'Q suyar suymāq. Its root is: 
SUFUR'DIY? suyurdi [309]. 


:: BUV SUVZ KUNKULKA' SII"DIY bu sóz kónülkà siydi “These words touched 
(naja'a .. . É) the heart.” 


: UVN' QA'BP'QA' SIPDIY ün gàpqa siydi “The flour fit (wasa‘a) into the container.” 
The same for anything. SITA'R: SITM'Q siyar siymàq. 


W 


S CUL'ATIK SIYSQA' TAWDIY ol ütig si$qa tàwdi “He arranged (nazama) the meat on 
the spit (or other).” TAW'R TWM'K tüwür tawmak. 


:: UL MANY SAW DIN ol mini sawdi “He loved (ahabba) me.” SAW’R SAWM’K 
Süwár sáwmák. Proverb [7521 tayyan]: TAY'TA'N: YUKUR'KANI* TIL'KUV SAWM'S: tayyan 
yügrükin tilkü siwmiis “The fox loves not the swift-running hound" — since it will catch him. This 
is coined about one who is outstanding among his fellows, while they envy and despise him. 0 


i: IT’ KAYIKNY QUWDIY it kayikni qowdi “The dog chased (tarada) the game.” The 
same for anyone who chases something 


[II. 14/16] 
or runs in its tracks (tarada . . . wa-ya'du fi atar) QAWA'R: QAW'MA'Q qowar qowmaq. 0 


i: AR SUVZUK: KAW'DIY ar sózüg käwdi “The man stammered (talajlaja . . . fi 
kalam).” Its root-meaning is in the phrase: TAN'JUVNIY KAW‘DIY tančūni kawdi “He chewed 
on the morsel (in his mouth) without swallowing (laka . . . wa-lam yabtali')." KAWA’R' KAW- 
MA'K küwár kiwmak. 


Q 


: "UL MANKA’ BAQ'DIY ol mana bagdi “He looked (nazara) at me.” BAQA'R 
BAQMA'Q baqar baqmaq. 0 


2. Achanged from U. 
3. U's changed from (or to?) A. 
4. Tašdid (~) by later hand. 
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:: "UL ’ADA’QIN’ BUQDIY ol adaqin boqdi ‘‘He drew in his foot after it had been 
stretched out (damma ila nafsihi . . . ba'da ma kana mabsitan).” BUQA’R BUQM'Q bogar boq- 
maq. 0 


5: CUL QA’B'QA’ "UNN TIQ'DIY ol qapqa ün tiqdi “He pressed (Sadda) the flour into 
the container." The same for anything that is forced into a vessel by kicking or pressing (udxila 
. . . bi-Sidda rakl wa-dayt). Hence, “grapes that are densely clustered (mutarakim al-habbat)” are 
called: TIQ'MA' 'UZUM' tiqma üzüm. 


7: ’AR' BURUN'DUQ BUT:LUVQA’ TAQ'DIY är burunduq butluga taqdi "(The man] 
tied (Sadda) the camel's nose-rope to the nose-plug."! Oyuz dialect. Also for tying a string to 
something. TAQA'R TAQM’Q tagar taqmaq. 


5 CUL SUVZUK: 'ANIK QULA'QA' JAQ'DIY ol sózüg anig qulaqga éaqdi “He drummed 
(ballaya) the words into his ear. Oyuz dialect. :: 'UL 'IKY KSIY ’ARA’ JAQ'DIY ol ekki kiši ara 
taqdi “He incited enmity (ayra) between the two men. :: 'UL JAQ'M'Q JAQDIY ol éaqmaq Zaqdi 
“He struck (qadaha) the firestick." JAQA'R- JAQM'Q éagar éaqmáq. The latter is both a verbal 
noun and a simple noun. 0 


: QUS JUQDIY qui Soqdi “The bird swooped down (ingadda).”” JUQA'R: JUQM'Q 
€oqar čoqmāq. Verse: 


'ARAN: QAMUT ' AR-TADIY NA’NK LAR’ 'UDV 

TAWA'R' KRUB 'USN [sic] LAYUV "AS KA’ JUQA'R 
ärän qamuy artadi nánlür udu 
tawar körüp üsláyü gek? čoqār 


“Men’s morals became corrupted when they coveted property; when they saw wealth they 
swooped down upon it, just as the vulture swoops down when it sees prey.” 0 


[II 16/17] 


5s CARCCAWDIN JIQ'TY är dwdin @iqti “The man went out (xaraja) of the house (or 
other)" Proverb [495 kit]: KUVJ:'AL'DIYN EIS: SA’ TURUV TUNK'LUK TAN: JIQA'R: 
küé eldin kirsä tórü tünjüktün čiqār “When violence comes in from the courtyard, law and justice 
go out the window." 0 


: MAN’ “ANY "WE SUQ'DUM' män ani äwkä suqdum “I made him enter (adxaltu) the 
house." Also of anything that you forcefully insert (adxalta . . . bi-sidda) into something else, as 
an ax head into its shaft. Also :: AR TUVZ SUQ'DIY är toz soqdi “The man crushed (daqqa) 
the salt (or other)." :: QU$ MANK' SUQ'DIY ouë man, soqdi “The bird pecked at (laqata) the 
grain." :: 'ANIY YILA'N SUQDIY ani yilan soqdi “The snake bit (ladayat) him.” O'yuz dialect. 
SUQA'R: SUQM'Q sogar soqmag. 
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272 1. MS. al-wars (?), perhaps in error for al-xašāš; cf. 216 butlu. 
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: UL 'UZUM SIQ'DIY ol üzüm siqdi “He pressed (‘asara) the grapes (or other).” 
SIQ'DIY SIQM'Q siqdi siqmaq. 0 


K 


i: UL MANIY KURUB’ BUK'DIY ol mini kórüp bükdi “When he saw me he skulked 
(lati'a bi-Lard wa-nxafada mutakammin@n),” :; "UL 'AS DIN BUK:DIY ol a&din bükdi “He was 
filled to nausea (3abi'a. . . hatta sa'ima wa-basima) with food." Also :: UL TAW'RQA' BUK'DIY 
ol tawarqa bükdi “He was fed up with or had his fill of (imtala'a ‘aynuhu) property (or other).” 
BUKA'R BUK'M'K bükür bükmák. 0 


5s CUL SUVWUI* BUK'DIY olsüwuy bógdi “He stopped up the water with a dam (qara 

. wa-jama'a . . . bi-sikr ittaxada lahu).”” Also :: BAK’ SUVSIN BUK'DIY beg süsin bögdi “The 

emir mustered (jama'a) his troops." BUKA'R: BUK'MA'K bégar bógmük. Know that an army, 

because of its great volume, is always likened to water; thus :: SUVF 'AQTIY suw aqti “The water 
flowed,” and: SUV 'AQ'TIY sii aqti "The army flowed." 0 


5 UDLA'N SUVW TUK'DIY oylān suw tókdi “The boy poured (araga) the water.” 
Proverb: "UTLA’N SUVF TUKA'R: 'ULUI* YA’NIY SINUVR: oylan süw tokar, uluy yani sinur 
0 “The boy pours the water and the old man (slips on it 


[II 17/19] 


and) breaks his shin.” This is coined about a wrong which the young commit and of which the old 
suffer the consequences. 0 


s CCULCAWKA' TAK'DIY ol äwkä tàgdi “He reached (balaya) the house (or other).” 
TAKYR TAKMA’K tägir tagmak. Proverb: 'IYWAK 'AWKA' TAKMA’S: ewák äwkä tägmäs “The 
hasty man does not reach home” — since by hurrying he jades his riding animal and is left without 


a mount. This is coined to advise someone to act slowly. Verse: 
'ATTTALIR! UQ'NIY AZA Q: atyalir oqni azaq 
TAKMADIY BUV SA’W ’USA’Q: tägmädi bu saw usaq 


“This slander did not reach me, though this temptress wishes to shoot at me an arrow from an 
unknown source.” 
[She means to shoot an arrow, stray; 
This word, slander, did not reach. ] 


:: AR’ TUKUVN TUKDIY är tiigiin tügdi “The man tied ('aqada) the knot (or other).”’ 
TUKA’R TUK'M'K tügür tügmük. Proverb: TILIN: TUK'MIS'NIY TYSIN' YAZMA’S: tilin 
tügmisni tiSin yazmàs 0 “What is tied with the tongue cannot be untied with the teeth." This 
is coined to advise someone to keep his word. 0 


"AR TUVN’ TIK'DIY är ton tikdi “The man sewed (xafa) the garment." :: AT 
YILA'N TIK'TIY atiy yilan tikti “The snake stung (lasa‘at) the horse (or other).” 0 Also ofa 
scorpion. :: AR VU AT TIK' DIY är yiyat tikdi “The man planted ( Yarasa) the tree." The same 
for anything that one sets upright (nasaba qa'ima^). TIKA’R TIK-M'K tikar tikmak. Proverb: 
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TIKM'KIN:J' 'UNM'S TILA'MAKIN'] BULMA’S: tikmágintà ónmás tilámáügincà bulmàs “As 
long as (the tree) is not planted it will not grow, as long as (the goal) is not sought it will not be 
found." This is coined to advise someone to make an effort. 0 


5 "UL BITIK JAK'DIY ol bitig éàkdi “He pointed (naqata) the book.” :: "UL 'ATIN 
JAK-DIY ol atin čäkdi “He bled (fasada 


[II. 19/21] 
'irg) the horse.” JAK'RJAKM'K čäkär takmak. 0 


+: UL BAK KA JUK'DIY ol begka é6kdi “He kneeled (jata) before the emir (or other).” 
: TAWAY JUK'DIY tewe tokdi “The camel kneeled (baraka)." :: TAMUR SUWDA’ JUK-DIY 
támür suwda t6kdi “The iron sank (rasaba) in the water (or other)" JUKA'R: JUK'M’K čökär 
Cókmák. 


5 UL TARKA'K: BA’TIN JAK:DIY ol türgük bayin čigdi “He tied (Sadda) the bond of 
the package (or other). JK’R JKM’K čigär tigmak. 


5 "UL YAM'T SOK'TY ol yamay sökti “He tore out (naqada) the patch (from the gar- 
ment)" "UL ’AWIN’ SUKTIY ol dwin sékti “He took down (naqada) his tent or his build- 
ing"! :: "UL BAK'KA' SUK'TIY ol begka sókti “He kneeled (jata) before the emir (or other).” 
Hence :: SUKA’ 'ULTUR' sóká oltur “Sit kneeling.” SUK'R SUKM’K sékar sókmák. 


n AR URA’ TUT NIY SIK'TY är urayutni sikti “The man copulated with (jama‘a) the 
woman." SIK'R SIKM'K sikär sikmäk. 


L 


5s "UL YAR'MA'Q' BUL'DY ol yarmaq buldi ‘He found (wajada) the dirhem (or 
other)" BULVR: BULMA'Q bulür bulmaq. 


:: "UL BILIK BILDIY ol bilig bildi “He knew (‘arafa) understanding, knowledge, or wis- 
dom." Also for other things. BILIYR' BIL'MA'K bilir bilmak. 


The people of Aryu say: BILUVR’ bilür with damma after the lam; others do not agree 
with them in this. 0 


"GAR IAM TAL'DIY är tam táldi “The man bore through (tagaba) the wall (or 
other).” ::" UL'UI*LA'QIT SAILIA’ TALIDIY ol oylaqiy sayliqqa taldi “He joined the kid to 
a milch-ewe to suckle it (damma . . . li-tarda‘a).” This is done when the she-goat has little milk or 
else dies, and the kid, or lamb, is left uncared for. TALIAYR:? TALIAMA'K tálàrtülmák. 0 


čäk- 
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275 1. “or his building" added above line (original copyist), wa-bināhu, perhaps to be read wa- 


banahu “And (re-)constructed it.” 


2. A and alif (’) crossed out and Y added by later hand (i.e., originally TAL’R, altered to TA- 


LIYR: tàlir. 


GAR TUBIQ'NIY "'AD'RIY BILA’ TULDY är topiqni adri bila taldi “[The man] 
struck (daraba) the ball with a forked stick." This is a type of game of the Turks. When one of 
the players wishes to have the first play he strikes in this way, the first play going to the one who 
is most skillfull at it. 


IL. 20/23] 


Also in the game of tipcat (striking one stick with another to make it fly — darb al-qal wa-l-qula), 
you say: TAL'DIY taldi. TALAR TLM’Q talar talmaq. 0 


"AR YARIN'DA’Q’ TILDIY är yarindaq tildi “The man cut (qadda) a strap (from the 
hide).” The same for anything that one cleaves length wise (Saqqa fila). TILA'R: TIL'MA'K tilar 
tilmak. 0 


s "UL "ANY JAL'DY ol ani éaldi “He struck him down (sara/a)." :: "UL SUVZUK 
MANIK QULA’QA’ JAL'DIY ol sózüg manig qulaqqa caldi “He shouted the words in my ear 
(samma‘a).” Proverb: JAQ'SA' TUTNUVR' JAL'SA' BILNUVR: éaqsa tutnür Salsa bilnür © 
"When (the firestick) is struck (the fire) takes hold, when (the words) are made heard (usmi‘a) 
(the purpose) is known." :: TUVNUI™ TA’S: 'UVZA' JAU'DIY tonuy tai fiz’ caldi “(The fuller) 


beat (daraba) the garment on the rock." Verse: 
PIATIM TVTB’ QUDIY JALDIY itim tütup qodi caldi 
'ANIK TVSIN QIRA’ YUL'DY anig tüsin qira yuldi 
BASIN 'ALIB: QUDIY SAL:DIY basin alip qodi saldi 
BUl'UZ'ALIB: TUKAL BUI'DIY boyuz ilip tükàl boydi 


Describing a dog: “He [lit. My dog] caught (the wolf) and brought it down (sara‘a); he plucked 
out its hair; he [took its head and] cast it behind him, then bit its throat and strangled it.” JAQ’R 
JAQM'Q [sic; cf. 272 éaq-] Salar éalmaq. 0 


:: "UL MANK’ TUVNIN SAL'DIY ol mana tonin saldi “He waved (lama‘a) to me with 
his garment.” :: "UL MANK’ KISY DA’ 'LTUN SAL'DIY ol mana kišidä altun saldi “He paid me 
gold, drawn on a person (axraja li ‘ala insan dahaban).” :; SUVW YITA'JIT SALDY sūw yiyāčiy 
saldi “The water cast up (lafaza)! the wood (or other)" SALA'R: SALM'Q salar salmaq. Also 
used of a man who signals (awma'a) with his hands from a distance. 


i: "AR. KIYDIN' QAL'DIY är kedin qaldi “The man remained (baqiya) behind.” :: UL 
'"UYUVN: DA’ QAL'DIY ol oyünda qaldi “He was left behind (turika)? in the contest.” The same 
for anything that remains (baqiya) or is left (turika). Proverb [7542 tórü]: 'IYL QAL'DIY TRUV 
QAL'MA'S' el qaldi törü qalmas 0 ‘The realm has been left behind, but custom cannot be left 
behind." This is coined to advise someone to act according to custom. 


216 1. MS. laqata; altered from lafaza by later hand. 
2. MS. taraka. 
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[II. 21/25] 
QAJLIYR: QALIMA’Q qalir qalmàq. 


:: 'ULMANDIN: NA’NK’ QULE'DY ol mandin nan, qoldi “He asked (sa’ala) me for the 
thing" QULUVR QULM’Q qolür qolmaq. 0 


SsCARUCYSQILDIY 4r i8 qildi “The man acted ('amila)." :: AR’ QIYZIT QIL'DIY ar 
qiziy qildi “The man copulated with (jama‘a) the girl.” The word is used by allusion for copula- 
tion. For this reason the Oyuz avoid it; instead of saying: QILDIY qildi for “He did (‘amila 
}3ay’),” they say: 'IYTIY etti which means “He did well (aslaha).” For example :: "AR: YU- 
KUNJ 'IYTIY är yüküné St “He performed (aslaha) the prayer"; the Turks say: QILDIY qildi. 
QILUVR QIL'MA'Q qilūr qilmāq. 


x AR’ AWK’ KAL'DIY är äwkä káldi "The man came (atā) to the house (or other)." 
KALIYR: KALMA’K kilir kilmak. Proverb: BIYR: QARTA’ BIR'L’ QIS KAL'MA'S' bir qarya 
birld qi$ külmás 0 ‘Winter does not come with one crow.” This is coined to advise a person to 
act slowly until his friends arrive to help him. 0 


:: Ab KUL’DIY är küldi “The man (or other) laughed (dahika)." KULA'R KUL- 
MAVK külür kiilmak. Verse [777 ädgü] : 


KULSA’ KISIY 'AT:MA' ' ANKAR? "UR'TAR: KULA’ 
BAĞIL 'ANKAR: 'ADKUVLUKUN' ’AI“ZIN: KULA’ 
külsá kiši atma anar örtär kül-à 
baqqil anar ädgülükün ayzin külà 


“When you see a person smiling (yatabassamu) at you, don’t pour hot ashes on his face (i.e., 
don’t put him to shame), but regard him also with a smile (tabassum).” The sense is: repay kind- 
ness with kindness. 


M 


: SUVW TAM'DIY sūw tamdi “The water (or other) dripped (qatara).”” TAM'R 
TAMA'Q tamar tammaq. 


:: "UPLA’N SUWDA’ JUM'DIY oylān suwda éóomdi “The boy dived (*yaga) in the water.” 
JUMA’R JUMA’Q éomar éCommaq. 


5 UR DA SUWQA’ JUM'DIY órdák suwqa čömdi “The duck dived deeply (äng... 
Yawşan mubaliyn fihi) in the water.” JUMA'R JUMA'K tomar čömmäk. 


The infinitive of the latter is with kaf, of the former with qaf, in order that the difference 
between the two verbs be recognized. 0 


5: CUL "ANY QAM'DIY ol ani qamdi “He beat him to death (daraba fa-atxana wa- 
awbaqa)." QUAMA'R:! QUAMA'Q! qamàr qammáq. 


277 l. First A by a later hand (dark black, thin point). 
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:: SUVW: QUMDIY suw qomdi 
[II 23/27] 
“The water was wavy ( maja)."^ QUM'R: QUMA'Q gomar qommaq. 0 


: UL 'ULK'NY KUM DIY ol ólügni kómdi “He buried (dafana) the dead one (or 
other)" KUM'R KUM’K kómáür kómmáük. Also :: KUVZMA'N KUM'DIY kózmán kómdi “He 
baked the bread in the hot ashes (ittaxada Lxubz fi L-malla).” 


N 


5: QUVY: BAN'DY qoóy bandi “The sheep were bound (rubita).” The same for any- 
thing that is tied up (3udda bi-witaq). BA'NIR BANM’Q banir banmaq. The nin is an alternant of 
lam De, bal-]. 


: KUVK TUN' DIY kók tundi “The sky was overcast (yamat).” :: QABUT TUNDIY 
qapuy tundi “The door was blocked (insadda)." Similarly, when a pass is blocked by snow, one 
says: "KT TUN'DIY art tundi. TUNVR: tunür — also, in the aorist :: TUNA’R tunar — TUN- 
MA’Q tunmàq. The nasb form in such verbs [ie. the aorist with a] is the manner of the Oyuz 


and Qiftaq. 0 


:: YATMUR TINDY yaymur tindi “The rain stopped (aqla‘a).” :: "AR: LUI TIN'DIY 
ar uluy tindi “The man sighed (tanaffasa . . . as-su‘da’).” :: *ARUQ’ TIN'DIY aruq tindi “The 
weary one rested (istaraha)." TINA’R TIN'M’Q tinar tinmaq. 


The Oyuz, when they forbid someone from speaking, say: TIN'MA' tinma. This is an 
inverted expression (maqlib). It means, “Don’t be quiet (la taskut)." The Turks say: TIN’ tin 
meaning: “Be quiet (uskut)"; when they say: TINMA’ tinma the meaning is: “Don’t be quiet 
(la taskut).” The Oyuz here are in error. 


5s UL AR XYL BILA'SAN' DIY ol ir xayl! bila sandi “That man was reckoned 
(‘udda) among the class of xayl [i.e. horses] ^" The same for anyone who is reckoned with some- 
thing. SA'NUR: SAN'MA'Q' sanür sanmaq. Proverb [746 anuq]: BA'RII* 'UTRUV TUT'SA' 
YUVQA' SAN'MA'S' bariy utru tutsa yoqqa sanmas 0 “If one offers what is available (to the 
guest, then hospitality) is not [reckoned] as nought.” 0 


x "UL MANK’ 'AT-M'K SUN‘DY ol mana atmak sundi “He offered (nawala) me bread 
(or other)." SUNA’R SUNMA’Q sunar sunmagq. 


n VU AT: SIN DIN  yiyaé sindi “The piece of wood (or other) broke (inkasara).” :: 


SUV SIN DIN sii sindi “The army was routed (inhazama).” SINUVR: SIN'M'Q sinur sinmàq. 
Also: SINA’R’ sinar. 0 


278 l. Most likely the Arabic word was substituted by a mechanical error for at or yond. 
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II. 24/29] 


5 CULDRIY TAWA'R QUN DIY oyri tawar qundi “The thief stole (salaba) the pro- 
perty.” Verse: 


KIJK BULUP YA’TINY YIR'KUV 'AMA'S: 

'ADKAR'MADIB: OUD SA’ "ANN 'IYE'NIY QUN'R 
kičig bolup yāyini yergü ämäs 
ädgärmädip qodsa ani elni qunar 


*One must not scorn one's enemy, though he be small, for if one pays him no heed, and he is left 
alone, he will steal the realm from you." QUN'R: QUNM'Q qunar qunmàq. 


:: YTIA'J KUNDIY yiyač kóndi “The piece of wood (or other) was straight (istagama)."' 
i: "UTRIY KUN‘DIY oyri kóndi “The thief confessed (agarra) (his thievery)." Also of any person 
who denies having a certain property and who then confesses to it. :: AR’ YUVL'QA' KUN'DIY 
är yolqa kóndi “The man started out (Saxasa ila . . . wa-rakiba) on the journey.” :: ?UTUNK 
KUN'DIY otun kóndi “The firewood burned (ihtaraqa)." This is an Aryu word — they change 
yà' to niin according to rule [cf. 533 kóy-]. :: TUSUVN' "AT KUN'DIY tosün at kóndi “The 
unruly horse was broken in or ‘straightened’ (irtada, istagama)." The same for anything that is 
straightened. KUN’R’ KUNM'K kónár kónmák. 0 

:: "AR: TULUM’ MAN'DIY är tulum mandi “The man girded on (labisa) the weapon.” 
sCARSAUUTMA'K! SIR‘KA’KA’ MAN‘DIY är ótmák sirkaka mandi “[The man] dipped the 
bread in vinegar to season it (sabaya . . . wa-'tadama)." The same for dipping anything to season 


it. MANA’ R’: MAN'M'Q manar manmaq. 0 


:: QARIY "AR: MUN'DIY qari är mundi “The dotard (or other) ranted (hada)." MU- 
NA’R’ MUN'M'Q munar munmaq. 0 


:: AR "AT: MUN'DIY Sr at mündi “The man mounted (rakiba) the horse (or other).” 


MUNA'R: MUN'M'K miinar münmák. 


Grammatical Rules and Inflections, the Explanation of Adjectivals, 


and the Application of Rules 
I assert the following — and aid is with God! 
The verbal system is based on the preterite and the imperative. 0 


I have asserted that it turns on the preterite since if the first consonant of the word in the 
preterite 


279 1. First A by a later hand. 
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II. 26/31] 


has fath (A) then the aorist and infinitive will follow it in having nasb (A) with their first conso- 
nant. The same if it has raf (U) or xafd (I). 0 Example :: BAR: DIY bardi “He went"; the ba’ 
takes fath (A) in the preterite, and so the aorist is: BARIR- barir also with fath of the ba’; and in 
[the infinitive]: BAR'MA'Q' barmàq the ba’ again has fath, as before. With raf (U) :: TUR-DIY 
turdi “He stood"; the ta’ takes raf‘ in the preterite, and so it will in the aorist: TURUR turur 
with damm (U) of the tā’; and in the infinitive: TUR'MA'Q' turmàq with raf‘ of the tā’. With 
kasr (I) :: YIN'JUV TIZ DIY yinčü tizdi “He strung the pearls"; the ta’ takes kasr, and so in the 
aorist: TIZA'R: tizar with kasr of the ta’; and in the infinitive: TIZ:MA'K tizmák also with kasr 
of the ta". 


The structure of this language is not like that of Arabic where the preterite differs from 
the aorist. Thus, in the first-stem form of the verb "to sit" you say qa'ada, with the qaf taking 
nagb (a); then you say yaq'udu, with the qaf unvowelled, in the aorist; and you say qu'idan, with 
the qaf taking damm (u), in the infinitive. Similarly of the verb “to rain": matara,’ with fath of 
the mim in the preterite; yamturu, the mim unvowelled; mutüra, with damm of the mim. You 
have nasb in the preterite, damm in the infinitive, and no vowel in the aorist. An example of the 
derived-stem forms is the verb “to honor": ’akrama, the hamza taking fath in the preterite; 
yukrimu, the ya’ taking damm in the aorist; 'ikrama", the hamza taking kasr in the infinitive. 
Another example: ’istayfara (“to ask for pardon") — the alif takes kasr; nastayfiru; istiyfaran. 


[I. 27/32] 


The preterite in all the verbs differs from the aorist and the infinitive. But Turkic is not like that. 
Rather, it is perfectly regular, in the biliteral, triliteral, quadriliteral and quinquiliteral chapters, 
and in what exceeds them. There is agreement among the preterite, the aorist, and the infinitive. 


0 


The second aspect is that doubling occurs only in the preterite, not in the aorist or in the 
infinitive [see 414 G]. 0 


Third, the active participle is based on the preterite in the dialect of Oyuz, Qiftaq, 
Yemik, Yayma, the people of Aryu, and the nomadic people from Suvarin' to Batanak. Example 
:: BAR‘DIY bardi “He went"; 0 BAR'DAJIY bardači “One who goes"; a jim is inserted 
between the dal, which is the preterite marker, and the ya’. 0 :: TUR'DIY turdi “He stood”; 
TUR'DAJIY turdati “One who stands"; a jim is inserted between the dal and the ya’ which are 
the two preterite markers, All the verbal chapters follow this pattern. 


The imperative. We assert that the active participle is based on the imperative in most of 
the Turkic dialects, Cigil, etc. [see below, 290ff.]. 0 And the letters of meaning (i.e., suffixes) 
that occur with verbs for various purposes are affixed only to the imperative, as we shall explain, 


God willing. 


280 1. MS. matar¥n (vocalization by later hand). 
281 1. Originally Suvarayn, kasra added below the ra’ by a later hand. 
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Know that the preterite is fixed with dal and ya' in all verbs, with the sole exception that 
the dal changes to ta’ if associated with hard letters, because of the force of the point of articula- 
tion [ie., assimilation]. 0 The hard letters in this language are four: hard pa’, ta’, hard Zim, 
and hard kaf. Example of pa’ :: TAB'TIY tapti 


[1L. 28/32] 


“He kicked with his foot.” Example of ta’ :: TUTIY tutti “He took.” Example of hard jim :: 
QAJ'TIY qaéti “He fled." Example of hard kaf :: TAWAY JUK TIY tewe &ókti “The camel 
kneeled." Also qaf may be counted in this group following hard kaf; example :: 'UL MANK’ 
BAQ'TIY ol mana baqti “He looked at me.” The dal becomes ta’ solely due to the hardness of 
the points of articulation of these letters, as we have explained. Their root-form is dal, but the 
pronunciation with ta’ is more elegant when joined to these letters. This is the rule for all verbs, 
simple and compound, in each book. 


The aorist is fixed with ra’ in each book, in all verbs. If the last consonant of the stem is 
ra’ then there are two ràá's, repeated, one belonging to the stem, the other being the aorist marker. 
O The ra’ of the aorist in this language is like the [prefixes] alif, ta’, niin and ya’ in Arabic as 
aorist markers. 0O If there is no ra’ in the stem of the word, then one ra’ occurs which is the 
aorist marker. This rule is best observed in the preterite and the imperative. If ra’ occurs before 
the dal of the preterite, then it occurs [there is no difficulty] ; and in the imperative the dal and 
ya’ which are the two preterite markers drop, leaving ra’, unvowelled. This ra’ then belongs to the 
stem, and in the aorist one must add to it a different ra’ as the aorist marker. If, on the other 
hand, there is no ra’ in the preterite and the imperative, then the aorist ra’ is added to it [simply]. 
0 Example :: BAR'DIY bardi “He went"; there is a ra’ before the dal; 
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5 BAR: bar is the imperative, the ra’ remains fixed while the preterite markers drop, so in this 
case the ra’ belongs to the stem; the aorist then is: "UL BARIYR' ol barir “He goes"; the aorist 
ra’ is added, resulting in two ra's, one belonging to the stem, the other being the aorist marker. 
i: "UL TUE DIN ol turdi “He stood"; imperative: TUR’ tur “Stand”; aorist: "UL YUQA'RUV 
TURUR: ol yogàru turur “He stands up" — there are now two ra’s in the word, one belonging to 
the stem, the other being the aorist marker. The Oyuz drop one of these two ra’s in most aorist 
verbs, for lightness, and pronounce only one ra’, as in the imperative; this is not proper and not 
according to rule [see below, 300-301]. As for verbs in which there is no ra' — such as: KAL’- 
DIY käldi “He came," imperative: KAL kal, aorist: KALIR’ kalir; o: KUL'DIY "AR: küldi ar 
“The man laughed," aorist: KULAR külär — a ra’ is added in the aorist which is not in the stem. 
O The Oyuz agree with the Turks in this type of verb, in which there is no ra’, and do not drop 
this rā’. This is a general rule, holding good for triliteral and quadriliteral verbs, and what exceeds 
them. 


Know that the verbal patterns of [the dialects of] the Turks resemble those of the dia- 
lects of the Arabs. They are: fa‘la’ for the preterite; fa‘il? for the aorist; and fa'lal for the in- 
finitive. Example :: BAR'DIY bardi “He went"; this is like the pattern in ‘agra (pl. of 'aqir 
“‘wounded”) and halqa (pl. of haliq ‘‘shaven’”). :: 


283 1. -ahere is alif maqsüra, written in Arabic with ya’. 
2. MS. fa‘ala (vowels by later hand). 
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BARIR' barir “He goes”; this is like namir ("leopard"), rajil (“on foot"), bakir! fi hajatihi (“rising 
early to meet his needs”). 0 BAR'MA'Q barmag — this is like al-garqaf (“wine”), al-xalxal 
("ankle bracelet"). All the verbal patterns of this language are like this, both simple and com- 
pound. 0 


The biliteral may be considered triliteral in pronunciation by virtue of išbā‘, Example :: 
BAR DIN bardi “He went"; :: BA'R-DIY bardi is permitted. :: TUR'DIY turdi *He stood"; :: 
TUVR'DIY turdi is permitted. This is allowed, however, only in the preterite, not in the aorist or 
the infinitive. 0 This is similar to the permitted insertion of madd and fin letters in simple 
nouns without being part of the root. Example :: WAT AT: yiya& “Wood”; its root-form is: 
YITAT: [sic] yiyaé. :: TANUVQ: tanüq “Witness”; its root-form is: TANUQ: tanuq. However, 
the more correct and more elegant form of both nouns and verbs is what is shorter in pronuncia- 
tion and firmer in enunciation. 0 


The infinitive has one form for all verbs. This is to add to the stem mim alif and qaf for 
words containing a gaf or ‘Yayn or which have iba‘ in Pronunciation; 0 or kaf instead of qaf 
for words which contain kaf or which have rikka or else imala to the three vowels. 0 Example 
of those with qaf :: "UL YA’ QUR'DIY ol ya qurdi “He strung the bow"; QURA'R: QUR-MA'Q 
qurar qurmàq — the infinitive has qaf because the word has qaf. Example of those with yayn :: 
"UL SUVT: SAIDIY ol sit saydi “He drew milk”; SATA'R SATMA'Q sayar saymàq — the infini 
tive has qaf because the word has Toun, 0 Example of those with isba' 
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CAR! BAR'DIY är bardi “The man went"; BARIR’ BAR'MA'Q barir barmaq. TUR'DIY turdi 
"He stood"; TURUR’ TUR'MA'Q turur turmaq — since the word has iba‘, the infinitive has qaf. 
0 Example of those with kaf :: KAL'DIY káldi “He came"; KALIR’ KAL: MA'K: kälir külmák — 
the infinitive has kaf because the word has kaf. The same is true for the thin kaf instead of the 
hard one, thus :: "UL MANIY "UK: DIN ol mini Ogdi “He praised me"; "UKA'R: "UK'MA'K ógàr 
ögmäk — even though the main part [of the word] has thin kaf, the infinitive still has hard kaf as 
in sound words De, those with hard kāf in the root]. 0 Example of those with rikka :: 'AR: 
TALIM: SAR‘DIY är talim sárdi “The man was very patient"; SARAR: SAR'MA*K särär sarmak — 
since the word has rikka, the infinitive has kaf. Note that the corresponding word with isba* has 
its infinitive with qaf, thus :: BAK 'ANY SAR'DIY beg ani sardi “The emir scolded him”; 
SARAR: SAR'MA'K [sic] sarar sarmaq. 0 :: AR’ BITIK: TUR'DIY är bitig türdi “The man 
rolled up the book (or other)”; TURUR: TUR-MA'K türür türmák. :: "UL YAR:MA'Q TIRDIY 
ol yarmaq terdi “He gathered the dirhams”; TIRAR: TIR‘MA’K terür termak. .:: "AT: SUR-DIY 
at sürdi “He drove the horses”; SURAR: SUR MAKE sürár sürmák — the infinitive [in these cases] 
has kaf for the reasons I have indicated. This is a general rule, holding good for all the chapters in 
each book, both simple and compound, without exception. The scope of qaf and kaf may be 
understood from the examples given, so study them! These are the sum of the principles concern- 
ing infinitives. 0 
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containing qaf, yayn or isba'; or kaf otherwise, as in the above examples; 0 or else yayn and 
ya’, constructed to the thing referred to. The stem is what remains fixed in the imperative. :: 'UL 
BARIT BAR:DIY ol bariy bardi “He went a direct going" 0 :: NIKA 'IYS QILTIY BAL- 
KUVLK anig iš qilyi balgülüg “His doing the deed is evident." 0 :: SUKAL: TINITTY ’ARTAQ 
sókül tiniyi artaq “The breathing of the sick man is bad” — this derives from the phrase: "AR: 
"ULT. TIN‘DIY är uluy tindi meaning “The man sighed.” 0 :: MANIK YURIQIM: NATAK 
münig yoriqim natag “How is my conduct?" :: SANIK YURIQING NATAK sëng yoriqin natag 
“How is your conduct?” :: 'ANIK YURIQY NATAK anig yoriqi nátág “How is his conduct?" 
This type is an infinitive construct. Its root is the word: YURIYDIY yoridi meaning “He trav- 
elled.” There is no qāf in this verb. The yayn occurs only in [words whose] infinitives are with 
qāf. The rule for this type of verb, from which infinitives may be derived, is best observed in the 
stem, which is the part of the word remaining in the imperative when the preterite markers dal and 
ya’ drop off. 0 The kaf occurs in words which cannot take qaf in this meaning. :: 'NIK YAR’- 
MA'Q TIYRI'KIY KUVR' anig yarmag terigi kór “Look at his gathering dirhams.” Proverb [= 
19G, 293G]: TA'Z KALIKY BUR'KJYKA' taz käligi börkčikä “The coming of the bald man to 
the hatter 
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(is inevitable, to buy from him something to cover his baldness).” This is coined about a person 
who flees from someone he cannot escape. 0 The root of this verb is: KAL'DIY kaldi “He 
came"; when it is changed from this meaning the infinitival kaf is inserted, as you see. 0 The 
qàf does not occur in place of yayn if the infinitive is in this meaning and this degree, but only 
after this degree, in a place where yayn hardly ever occurs; namely, between the dal and ya’ 
which are the preterite markers, producing a sound infinitive construct. 0 The kaf occurs ina 
similar place according to the above explanation. Example :: BAR DIN bardi “He went"; an 
infinitive is formed from this as follows: "NIK BAR'DUQY BARMA'DUQY BIYR: anig barduqi- 
barmáduqi bir “His going or not going are equal.” © — :: TURDIY turdi “He stood”; an infini- 
tive is formed from this as follows: MANIK TURDUQUM: TURMA'DUQUM: BIYR: minig 
turduqum turmaduqum bir “My standing or not standing are equal." The yayn cannot occur in 
this type, since one may not say: TUR'DUQIY [sic] *turduyi in place of: TUR'DUQIY turdugi 
to mean “his standing"; nor may one say: MANIK BARDUQUM: BARMA'DUQUM : [sic] mánig 
barduyum barmaduyum to mean “my going [or not going]." The yayn does not occur in this 
type. But the kaf does, thus :: "NIK KALDUKY KALMA'DUKIY BIYR anig kaldiiki külmádüki 
bir “His coming or not coming are one.” 0 :: SANIK KUR'DUKNK' KUR'MADUKNK BIYR' 
sünig kórdükün körmädükün bir “Your seeing or not seeing are one.” I do not mention this type 
of infinitive either among the nouns or the verbs [in the course of the book], since whoever 
grasps these rules may easily derive them himself from the various dialects. This rule holds good 
for all kinds of verbs, sound, weak, doubled, and so on, both simple 


[II 36/43] 
and compound. 
(D. 34/39] 


There is another type of infinitive that occurs in construct with the agent at the time he 
performs the act, and acts like a noun. The rule is to add after the stem qaf and ya’ for words 
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The imperative of this chapter consists of two consonants, and for that reason we have 
named it "biliteral.? Thus :: BAR’ bar "Go." :: KAL: kal “Come.” This is the root. When the 
object of the imperative is singular, most of the Turks add to the stem yayn and lam in words 
having qaf or išbā‘; qaf and lam in words ending in Yayn; 0O or kaf and lam in words having 
kaf or imala or rikka. In this case the imperative goes over from the biliteral to the quadriliteral 
class, or from triliteral to quinquiliteral, or from quadriliteral to sextiliteral. 0 Example :: 
BARTIL baryil “Go”; :: TUR‘TIL’ turyil “Stand”; these are isba‘ words, so the suffix is yayn 
lam. Those with final yayn :: TA'T’QA’ 'AT"QIL: tayqa ayqil “Climb the mountain"; :: SUVT: 
SAI'QIL süt sayqil “Draw milk"; these end with Yayn, so the suffix has qaf. 0 Those with 
kaf :: 'AWKA',KIRKIL äwkä kirgil “Enter the house"; :: YARMA’Q: TIR-KIL: yarmag tergil 
"Gather dirhams”; the suffix has kaf because of what I mentioned above, and has caused the word 
to go over from biliteral to the quadriliteral class. O Triliteral :: YUK’ KUTUR yük kótür “Lift 
the load”; TA’M’ "UTUR tam ötür “Pierce the wall"; the imperative [forms may be] :: KUTR’- 
KIL’ 'UTR'KIL' kótürgil, ótürgil; they have gone over from the triliteral to the quinquiliteral 
class. Quadriliteral :: 'AT: SUWT'AR at suwyar “Water the horse"; :: MNY ’UDI'UR mini odyur 
“Waken me”; the imperative [forms may be] :: 'UDTUR TIL SUWPAR:T'IL odyuryil, suwyaryil 
— the imperative has gone over from the quadriliteral to the sextiliteral class. This type of impera- 
tive is permitted only if the person addressed is singular; if it is dual or plural, the above does not 


apply. 
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The imperative for the dual and plural is according to one pattern, and there is no differ- 
ence between masculine and feminine. Thus :: BAR’ bar “Go (singular); BARIYNKL’R 'KIY- 
KUV barinlàr ekigü “Go (dual)"; the plural is :: BARIYNK-LA'R QAMUT barinlar qamuy. 0 


If the person addressed is honored because of age or rank, the Turks address him with the 
plural form, thus :: BARINK’ barin “Go (singular)” — its root-meaning being “Go (plural)" The 
Oyuz and Qifčāq say: BAR’ bar “Go (sg.)" and: BARINK barin “Go (pl.)"; the plural marker: 
LAKE lar drops and is replaced by zay plus nasal kaf, for the singular, if it is desired to show 
honor and favor to the person addressed — this is in their dialect a “plural of the plural,” used as 
an address for the singular; as in the verse: 


'AWLAB MANY QUYMNKIZ awlap máni qoymaniz 
'AYIQ'YE: QYMANKIZ ayiq ayip qiymaniz 
'AQAR KUZUM ’US TANKIZ aqar kózüm oš taniz 
TAKRA' YURA’ QUS'UJA'R: tügrü yörä qué utar 


*When you hunt me! do not leave me behind; do not go back on your promise; sea-water flows 
from my eye (comparing tears to sea-water because of their saltiness); birds fly round about (the 
streams of my eye)” D This type is permitted only for the second person. It does not occur 
in the first or third persons imperative, since the nasal kaf can only be imagined with a second 
person imperative. In the words: BAR:DINK bardin *You went" and: KALDINK kaldin “You 
came,” this [letter] expresses a second person verb, not an imperative. Therefore it cannot drop 
without a trace in the [imperative form]: BARINK barin “Go.” 


289 1. MS. saddatni, read sidtini. 
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The dal which is the preterite marker always takes kasr (I), in the first, second and third 
persons. Example :: BAR DIM: bardim “I went" — the dal takes kasr. :: BAR'DINK bardin 
“You went" — 


[1.39/46] - 


the same. :: BAR'DIY bardi “He went." The dal takes kasr in all cases. Mim is the first person 
marker in: BAR‘DIM bardim “I went." Nasal kaf is the second person marker in: BAR DINK 
bardin “You went." Ya’ is the third person marker in: BAR'DIY bardi “He went." For the sec- 
ond person singular of one who is honored, the Turks say: BAR'DINKIZ bardiniz “You went 
(singular)”; the zāy plus nasal kaf is, in its root-meaning, used for the plural, and the Oyuz do use 
it for the second person plural, thus: BAR'DINKIZ bardiniz “You went (plural)." The Oyuz here 
observe the rule; but the Turks have beauty of expression, and retain the distinction between 
superior and inferior. In all of the above cases the dal has kasr, as I have explained. This is the 
rule for all verbs in each book, in the language of all the Turks. 


The active participle, of this chapter and of all the chapters, has five forms expressing 
various nuances. 0 There is divergence [among the dialects] solely with regard to the form of 
the participle which expresses that the action simply proceeds from the agent; but there is agree- 
ment with regard to the other deverbal adjectivals (i.e. participles). All classes of the Turks use 
them in the same way, along with the various meanings which they express. 


1) The diverging form. :: BAR'DAJIY bardati “One who goes"; TUR'DAJIY turdati 
“One who stands." This participle is based on the preterite. A jim is inserted between the dal and 
ya’ which are the two preterite markers, in the dialect of Oyuz, Qiftaq, Yayma, Oyraq, Suvarin 
and Batanak as far as Riis. This is according to rule, since dal is a letter that serves as a preterite 
marker, 
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while ya’ alludes to the third person, in the word: BAR‘DIY bardi “He went.” Note that this 
[ya’] drops in the second person: BAR'DINK' bardin “You went,” and also in the first person: 
BAR‘DIM’ bardim “I went." The dal, however, does not drop but retains its position in all cases 
where the verb is preterite. In: BAR'DAJY bardati [on the other hand] it is known that the jim 
and ya’ are agency markers. This is not the same ya’ [therefore] which marked the third person in 
the preterite. This being so, it must be based on the “relative” or “descriptive” noun, as in: 
'ATJY ütéi “Butcher (meat-man),” 'AT'MAK JY atmakti *Baker (bread-man)." All groups of 
the Turks agree in adding jim and ya’ to nouns in order to form the descriptive nouns of occupa- 
tion. Example :: TARII tariy “Tillage,” ::TARIT'JY tariyéi “Tiller”; :: 'ATUK' átük “Boot,” 
"ATUK’'JY ätükči “Bootmaker.” 0 As for: BAR'DAJIY bardati “One who goes,” TUR'DAJIY 
turdati “One who stands,” these also are descriptive nouns (adjectivals), but derived from verbs; 
whereas the former are derived from nouns. It is fitting that their rules be based on a single princi- 
ple. This rule does not change for words with qaf or kaf or i8ba‘, etc. 0 


In the dialects of Cigil, Ka&yar, Balasayun, Aryu, Barsyan and Uighur, as far as Upper Sin, 
the participle in this meaning is based on the imperative. Instead of the preterite marker dal 
there occurs yayn, in words with qaf or yayn or isba', or thin kaf elsewhere. 
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In either case the jim and ya’ are fixed. Example. In the imperative :: BAR: bar “Go”; then “One 
who goes" iss BAR'TUVJIY baryüti in this dialect. :: TUR‘ tur “Stand,” :: TUR'TUVJIY 
turyūči “One who stands.” Those with qaf :: YA’ QUR'‘TUVJIY ya quryüti “One who strings the 
bow"; :: TAWA’R QABT'UVJY tawar qapyüti “One who steals goods.” 0 Those with yayn :: 
"AT: SUWPARTUVJIY at suwyaryuti “One who waters horses"; MANIY 'UD'TUVRJIY! mini 
odyuryuéi "One who wakens me." In the biliteral chapter, this yayn becomes qaf with words 
having yayn, thus :: TA'I-QA' 'AT-QUVJIY tayqa ayqūči “One who climbs mountains”; : 
QUVY* SAT'QUVJY qoy sayquéi “One who milks [sheep]. The yayn becomes qaf because two 
guttural letters of the same genus are joined, resulting in heaviness” of pronunciation, and so one 
of them changes to qaf in order to remove the heaviness. The same holds true in the imperative 
when the last letter of the word is yayn — it [the yayn of the imperative suffix] changes to qaf, 
thus :: TA'IT"QA' 'AT"QIL tayqa ayqil “Climb the mountain"; SUVT: SAT"QIL süt sayqil “Draw 
milk." In those with kaf, there occurs thin kaf in place of the preterite marker dal, thus :: KUL’- 
KUVJY "AR: külgüči ar “A man who laughts"; :: 'AWKA' KIR‘KUVJIY äwkä kirgüci “One who 
enters the house." Those with imala :: YAR'MA'Q TIYR:KUVJIY yarmàq tergüti “One who 
gathers dirhams”; AT. SUR-KUV]Y at sürgüči “A horse-driver." 


The Oyuz, and those I mentioned with them, observe the rule, their speech being based 
on the first method; with regard to the latter type, however, the Oyuz, etc., sometimes agree with 
the Turks of the Cigil, etc., so that the divergence disappears. Thus 


[11.43/51] 


the Oyuz say: YURIIJY yoriyči for “The mediator between the bride's and groom’s inlaws”; 
they do not say: YURYDAJY *yoridati. And they say: TARIIJY tariyči for “Tiller,” and not: 
TARIYDAJIY *taridati, This holds true for all dialects. 0 Since they base these descriptive 
nouns on the imperative, and since the imperative ends in an unvowelled consonant, they cannot 
simply attach the two agency markers jim and ya’, and say something like: BARUJY *baruči for 
“One who goes," or: TURUJIY *turuči for “One who stands,” since the ra’ has a vowel in such 
cases and so departs from the structure of the imperative. Therefore they insert yayn in words 
with qaf or i3ba', or kaf otherwise, thus keeping the imperative fixed with an unvowelled final con- 
sonant. It is clear then that these adjectivals are based on the imperative in the dialects of these 
groups. Furthermore, yayn and kaf are more appropriate to be inserted in adjectivals than other 
letters would be for this meaning, because they also occur in the infinitive constructs; thus :: 
*ANIK TURUIY NATAK anig turuyi nätäg “How is his standing?" :: TA'Z: KALIKIY BUR'K-- 
JIYKA' taz käligi bórk&ikà “The coming of the bald man is to the hatter.” 


[In Arabic] the participle may be expressed by the infinitive, as in rajulun nawmun for 
na’imu¥n (“a sleeping man"), or sawmU" for sa'im'n (“fasting”); or as in the words of the Exalted: 
qul a-ra'aytum in asbaha ma'ukum yawran for ya'ira (Q.67:30 “Say: ‘What think you? If in the 
morning y our water should have vanished into the earth...’ "). 


292 1. Sic, altered from "UDI'VJY; and in margin, by later hand: 'UDVRIVJY. 
2. MS. yqul, read yatqulu. 
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This is the adjectival for which there is divergence among the [dialectal] groups, in all 
chapters. 


2) The participle which expresses duration or frequent occurrence of the action. This 
type is based on the imperative, with agreement among these [dialectal] groups, in all chapters. 
To the imperative is added yayn alif nun in words having qaf or isba', or kaf in place of yayn in 
those with kaf or imala. 0 Example. In the imperative :: BAR’ bar “Go”; to characterize a 
person as frequently performing this action, you say: 'UL'AR^ 'UL'AW'KA' BARTA’N‘ ol ar ol 
awka baryan 


[II 44/53] 
“He is a man who goes frequently to the house." :: 'UL'AR UL ’IYSLA’R'QA’ TURTA'N ol ar 
ol islarqa turyan “He is a man who often undertakes affairs." Verse: 
TURTA’N 'ULT 'I$LAQA? turyan uluy islaqa 
TIRKY 'URUB ’AŠ LAQA’ tergi urup aslaqa 
TUMLUT QADIR QIŠ LAQA’ tumluy qadir qišlaqa 
QUDTY 'ARIK: "UM DURUV qodti ärig umduru 


Eulogizing a man: “He was one who often undertook great affairs; (a feeder,) one who frequently 
spread the table [for feasts] ; during the bitter cold of winter; he left men wishing (for his goodness 
and piety)” — 0 Those with kaf :: KULKA'N 'AR külgän är “A laughing man”; the imperative 
is: KUL kül “Laugh,” and these letters are added to the imperative in this meaning. 


Now since it is permitted to insert yayn and kaf in this adjectival, which indicates fre- 
quency of action, then it is even more suitable in the phrases: BAR'TUVJIY KAL'KUUV]JIY! 
baryūči, külgüci which mean [simply] “One who goes, One who comes," because the less frequent 
is based upon the more frequent; this should be known! This form is like the forms fa“al? or 
mif'al in Arabic, as in innahu la-3arrab bi-anqu' (“he is a constant drinker of swamp-water"), or 
talla! anjud (“a climber of highlands”), or mit‘am (“a feeder"), or mit‘an (“a spear-thrower"). 
These express frequent performance of the action. 


3) The participle which expresses that one is desirous of undertaking an action, prior to 
his actually performing it. It is not based on the imperative[ directly]. After the stem one adds 
yayn sin alif qaf in words having qaf, yayn or iba‘, or kaf in place of the medial yayn and final 
qaf in words with kaf or rikka. The letter which in the imperative is unvowelled now takes kasr 


(I). 
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Example :: BAR’ bar “Go”; to describe one who desires to go, you say: "UL 'AWK' BARII*SA'Q 
"UL ol äwkä bariysaq ol “He is desirous of going to the house." :: TUR’ MUNDA’? tur munda 


294 1. Original U crossed out, another placed directly above K by later hand. 
2. MS. fial. 
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“Stay here"; to express this idea you say: "UL MUN'DA' TURUI'SA'Q" ’UL ol munda turuysaq 
ol “He is desirous of staying here." Those with kaf :: "UL BARUV KALIK'SA'K^ ’AR'DIY ol 
bürü káligsák árdi “He was intent on, or desirous of, coming here.” :: "UL 'AW'K? KIRK'SA'K 
"UL ol äwkä kirigsàk ol “He is desirous of entering the house." 0 Those with imala :: 'UL 
TAWA'R: TIRIK'SA'K ’UL ol tawar terigsak ol “He is desirous of gathering money." Memorize 
the rules! 


This [suffix] is also found on nouns to describe a man with this meaning. Thus :: "UL 
"AR "UL TAWAR'SA'Q ol är ol tawarsaq “He is a man who desires money.” :: BUV 'URATUT: 
"UL 'AR'SA'K bu urayut ol ärsäk “This is a woman who desires men." However, the yayn or kaf 
do not occur with nouns. 


4) The participle which expresses either that one ought to have performed the action 
which did not appear but is mentioned (? kana min haqqihi an yaf'ala I-fi'l al-kamin al-muxbir 
‘anhu), or that one intends to perform it. This type is based on the imperative. That is, the 
imperative remains fixed, with its final consonant unvowelled, and to it one adds yayn lam qaf in 
words having gaf or i3ba', or kaf in place of the medial yayn and the final qaf [otherwise]. Exam- 
ple :: BAR’ bar “Go”; to express that one ought to go, you say: "UL BAR'‘TULUQ’AR'DIY ol 
baryuluq árdi “He should have gone," or else, “He intended to." :: 'UL MUNDA’ TUR TULUQ 
"AR DIN ol munda turyuluq árdi “He ought, or intends, to stay here." 
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Some of the Oyuz replace the lam by sin, thus :: "UL MUNDA’ BARII”SAQ: [sic] 'AR'DIY ol 
munda turuysaq ärdi “He should have stayed here." :: "UL MUNDIN BARII"SAQ' TAKUL ol 
mundin bariysaq tágül “He is not going to go from here." 


This type of adjectival makes quinquiliterals from biliterals, sextiliterals [from triliterals] , 
and septiliterals from quadriliterals. All of this will appear in its proper place, God willing. 


5) The participle which expresses that one has in mind the performance of the action. 
This is close to the first type [sic; the preceding type?] in which the agent intends to perform the 
action. This type is not based on the imperative; rather, the last letter of the word is vowelled 
with kasr (I), while the first letter of the suffix is unvowelled, in all chapters. Example :: BAR’ 
bar “Go”; one adds to the stem yayn lam ya’ in words with qaf or i3ba', or kāf in place of yayn in 
words with kaf or rikka; thus :: MAN SANK’ BARII*LY MAN män sana bariyli män “I have in 
mind going to you.” :: "UL MUNDA’ TURUF'LIY 'UL ol munda turuyli ol “He? has in mind 
staying here." Those with kaf :: "UL MANKA’ KALIKLIY TURUR ol mana kiligli turur “He 
intends and has in mind coming to me.” [With imala] :: "UL MANK’ TAWA’R: BIRIK'LY ’UL 
ol mana tawar berigli ol “He is going to give me the goods." 


This type of adjectival is based on the infinitive construct, but with làm and ya' added to 
it so that it becomes an adjectival; since, as we have explained [286], when yayn or kaf is added 
to the stem and the unvowelled [final stem-] consonant is vowelled, then it is an infinitive con- 
struct, indicating? 


296 1. MS. anni, read annahu. 
2. MS. yubnā, read yunbi'u with EP. 
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the present performance of the action; as :: 'ANIK BARIT'Y KUR anig bariyi kör “Look at his 
going"; :: "NIK KALIK Y KUVR anig kiligi kör “Look at his coming." Since this is an infinitive, 
it becomes an adjectival through the addition of lam ya’, as I have explained, 


There is complete agreement with regard to this type of adjectival among all the classes 
of Turks. 


These are the five types of adjectivals, with their respective meanings, for all verbs. 


The passive participle is formed in a single way in all chapters, namely by adding mim šin 
to the imperative. Thus :: YA’ QUR ya qur “String the bow”; passive participle: QUR'MIS YA’ 
qurmis ya “A strung bow." :: QAZMIS 'ARIQ' qazmis ariq “A canal that has been dug out.” 
The stem remains fixed, and these two letters are added to it. This is for transitive verbs. Intransi- 
tive verbs may also take mim sin to form a preterite; thus :: 'AW'KA' BAR'MIS awka barmié “He 
went to the house, but I did not observe it”; :: "UL MANK A’ KAL' MIS ol mang kälmiš “He came 
to me, but I did not know of it.” In these examples the mim and Sin are in place of the preterite 
markers dal and ya’ in: BAR‘DIY bardi “He went” and: KAL'DIY kildi “He came." The differ- 
ence between these two forms is that dal ya’ on preterite verbs indicate! that the action occurred 
in the presence of the speaker. The action was verified by its occurrence in his presence. For 
example, if someone says: BAR‘DIY bardi the meaning is, “He went, and I saw him go with my 
own eyes." Mim Sin, on the other hand, indicate that the action occurred in the absence of the 
speaker. Thus :: "UL BAR'MIS ol barmis “He went, but I did not see him go"; :: "UL KAL'MIS 
ol kälmiš “He came, but I did not see him." This is a general rule 
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holding good for all preterite verbs, whether intransitive or not. There is no difference between 
words with qaf or Gba and those with kaf or rikka, nor between masculine and feminine, as the 
examples show. The mim Sin in the phrases: BAR'MIS KISIY barmiš kiši “The man who went,” 
and: KAL'MS AR külmis är “The man who came" make the verb into an adjectival. The dal ya’ 
do not have this function in: BAR‘DIY KAL'DIY bardi, käldi. 


Inflection. Most of the dialectal groups — Yayma, Tuxsi, Cigil, Aryu, and Uighur as far as 
Sin — agree with regard to the preterite that it is fixed with dal and ya’; thus :: BAR'DIY bardi 
“He went." The Oyuz, however, and some of Qiféaq and Suvarin,! differ in that they replace ya’ 
by qaf in words having qaf, ‘yayn or iSba‘, or kaf in place of qaf in words having kaf or rikka. In 
this dialect, plural and singular have one form with no difference between them. With qaf :: YA’ 
QUR'DUQ* ya qurduq “He strung the bow”; :: MAN YA’ QUR'DUQ män ya qurduq “I strung the 
bow”; :: BIZ’ YA’ QUR'DUQ biz ya qurduq “We strung the bow.” With yayn :: "UL SUVT: 


297 1. MS. yubnà, read tunbi’ani. 
298 1. MS. suvarayn. 
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SAIT DIN [sic] ol süt sayduq “He drew milk"; :: '"ULA'R TATOA 'ATDUQ: olàr tàyqa ayduq 
“They climbed the mountain"; first person :: BIZ: 'ATCDUQ-: biz ayduq “We climbed." With 
isba* ::"UL'ANIY 'UR-DUQ' ol ani urduq “He struck him"; :: MAN MUNDA’ TUR:DUQ män 
munda turduq “I stayed here.” With kaf :: "UL KAL'DUK': ol kaldiik “He came"; :: BIZ KAL- 
DUK biz kaldiik “We came"; :: "ULA’R’ 'AWK' KIR-DUK: olar äwkä kirdük 


(1I. 51/61] 


"They entered the house.” With imala :: MAN 'ANKAR TAWA'R BIYR'DUK min anar tawar 
berdük “I gave him the money”; :: MAN YARMA'Q' TIYR'DUK màn yarmag terdük “I gathered 
the dirhams.” As you see, there is no difference here between plural and singular. Most of the 
Ovuz use this gaf instead of mim in the first person for the form: BAR'DIM bardim “I went" [i.e., 
the Oyuz say barduq instead] ; the plural and singular have the same form. But they agree with the 
genuine Turks in the third person; they do not say: BAR'DUQ KAL'DIY [sic] barduq kaldiik to 
mean “He went, He came." 


The imperative is the same in all the dialects. 


Negative. :: BAR'MA'DIM barmadim “I did not go”; KAL'M'DIM külmádim “I did not 
come." There is agreement with regard to this among all the dialects in the first person. Negative 
of the third person: BAR'MA'DUQ barmaduq “He did not go, as far as I have heard or suppose"; 
KAL'M'DUK külmádük “He has not yet come, as far as I know." This type of negation corre- 
sponds to what we have just shown with regard to the assertion: BAR MIZ barmis meaning “He 
went, but I did not observe him or witness his going"; KAL'MIS kalmi§ “He came, but I did not 
see him come." When the negative is constructed with qaf in words having qaf or isba', etc., or 
with kaf otherwise, then it has this connotation, in all verbs. If however you wish to assert the 
negative, then you say: BAR'MA'DIY barmadi meaning “He definitely did not go"; KAL'MA'DIY 
kálmádi “He definitely did not come." As for the Oyuz, they denote assertion by saying: BAR’- 
DUQ barduq “He went"; KALDUK: káldük “He came." The qaf or kaf is in place of the ya’ of 
the third person or the mim of the first person in the negative form of the Turk [dialect; thus]: 
BAR'MA’ DUQ barmaduq “‘He did not go”; 


» 
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KAL'MA'DUK külmádük “He did not come." It is used as a marker of assertion [in Oyuz dia- 
lect]. This is a general rule, holding good for all verbs without exception. 0 


The infinitive used for emphasis comes before the verb, the reverse of the rule in Arabic. 
:: "UL BAR'MA’Q’ BAR DIN ol barmàq bardi “He went a going"! — the infinitive is placed before 
the main verb; :: "UL KAL'MA'K: KAL'DIY ol kalmik kaldi “He came a coming" — the infinitive 
is placed before the preterite [i.e., before the main verb]. 0 


Verbal inflection :: BAR'DIY bardi “He went"; BARIYR' barir “He goes"; BAR'MA'Q 
barmaq "Going, to go"; imperative: BAR’ bar “Go (singular)"; plural: BARIYNK'LA'R: barinlar 


300 1. dahaban dahaba; Kasyari reverses the correct Arabic order to point up the Turkic syntax. 
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“Go (plural).” The addition of lam alif ra’ in the imperative of the second person plural is a rule 
of the Turks; they [ie., the Oyuz — see 289 above] use nasal kaf for the second person plural, just 
as the Turks use it to address an individual who is honored, thus :: BARIYNK’ barin “Go 
(plural).” 


The prohibitive (negative imperative) is formed in a single way, namely by adding mim 
alif to the imperative form in all dialects. Example :: BAR'MA' barma “Don’t go”; TUR'MA' 
turma “Don’t stand”; plural: BAR'MA'NK'LA'R barmanlar “Don’t go (el 1": TURMA'NK'LA'R 
turmanjàr “Don’t stand (pl.).” Third person :: 'UL? BAR'MA'SUVN: ol barmasiin “May he not 
go"; KAL'M'SUVN: kalmasiin "Mar he not come." 


The assertive [of the foregoing] :: BAR:SUVN: barsün “May he go”; KAL'SUVN: kálsün 
“May he come.” You add sin váv niin to the second person imperative to form the third person, 
in all dialects. 


[Aorist.] First person :: BARIYR' MAN barir män “I go." The Oyuz drop one of the 
ra’s in the aorist; they keep the ra’ of the stem and discard the aorist ra’. Thus :: MAN BARN mán 
baran “I go,” MAN TURN män turan “I stand.” But if there is no ra’ in the stem, 
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then they insert the aorist ra’. Thus :: MAN KALIRA'N män kiliran “I come" — there is no ra’ 
in the word: KAL'DIY káldi “He came"; MAN: KULARAN: män külärän “I laugh” — there is no 
ra’ in the word: KUL'DIY küldi “He laughed." Also, they change the mim into alif — that is, the 
one that comes after the verb, in the phrase: MAN BARIYR: MAN män barir män “I go”; they 
say: MAN YA’ QURARAN! män ya quran “I string the bow,” while the Turks say: QURAR’- 
MAN qurar min “I string," with two äis, one belonging to the root and the other the aorist 
marker, and with: MAN män afterwards. This is according to rule; what the Oyuz do is not 
according to rule, but is for lightness. 


Negation :: "UL BAR'MA’S: ol barmas “He does not go”; MAN BARMA’S' MAN’ man 
barmas min “I do not go." There is no divergence from this among the dialectal groups. The rule 
for negation of aorist verbs is to add to the imperative form mim alif sin, whether in the first or 


third person. In the plural you add to these verbs the particle: LA’R’ -lar. Example :: ULAR 


BAR'MA’S: LA’R: olar barmas lar “They do not go”; BUVLA’R BARMA'S' LA’R: bular barmas 
lar “These do not go”; BIZ BARMA'S' MIZ biz barmas miz "We do not go." 


If you wish to say that one will do something in the future, then you add to the impera- 
tive form yayn alif ya’ in words with qaf or isba', or kaf otherwise, or else qaf in words with yayn. 
Thus :: 'UL YA’ OUR DAN ol ya quryay “He will string the bow"; :: "UL SUVT’ SAT"QA'Y 
ol süt sàyqày “He will draw milk"; :: 'UL'AWKA' BARTA’Y’ ol äwkä baryay “He will go home"; 
:: "UL MANK’ KAL'KA'Y* ol mana külgáy 


2. Sukün Cl altered from U by later hand. 
301 1. Second -RA- added by later hand. 
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“He will come to me"; :: "UL YAR-MA'Q' TIYR'KA'Y: ol yarmagq tergay “He will gather dirhams 
(or other).” This is the general rule, holding for all verbs in every chapter, to express this meaning. 
0 


To express that the agent is on the point of performing the action, or has almost done it, 
you add to the imperative form yayn alif lam ra’ in words with qaf or i3ba‘, or qaf in words ending 
in ‘ayn, or kaf otherwise. This is the same for all dialects. Example :: MAN BART'A'LIR: MAN 
män baryalir män “I am on the point of going"; :: MAN TURTA’ LIR: MAN män turyalir man “I 
am about to stand"; 0  :: "UL YA’ QUR‘TA’LIR’ ol ya quryalir “He is on the point of stringing 
the bow and has almost done it"; :: "UL TA'I*QA' ’AI“QA’LIR’ ol tayqa aygalir “He is on the 
point of climbing the mountain and has almost climbed it.” With kaf :: 'UL' 'AWKA' KIR’- 
KA'LIR' ol äwkä kirgülir “He is about to enter the house, he has nearly entered”; :: "UL YAR- 
MA'Q' TIYR'KA'LIR' ol yarmag térgalir “He has almost gathered the dirhams, he is about to do 
it." This is a general rule, holding good for all verbs. 


Nouns of time, place and instrument are formed by adding to the stem yayn and väv in 
words with qaf or iba‘, or kaf in place of yayn in words with kaf or imala or rikka. This occurs in 
the dialect of Cigil, Yayma, Tuxsi, Aryu, and Uighur as far as Upper Sin. In the dialects of Oyuz, 
Qiféaq, Bäčänäk and Bulyar, to form such nouns, one adds to the imperative form 
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sin and ya’.' Example. Noun of time [and place] :: BUV YA’ QUR-TUR "UTUR: 'AR'MA'S: bu 
ya quryu uyur ürmás “This is not the time for stringing the bow." :: BUV TURTTUV YIYR: 
'AR'MA'S bu turyu yer ürmás “This is not the place to stay." In Oyuz :: BUV YA’ QURA'SIY 
*UPUR: TAKUL: bu ya qurasi uyur Gel “This is not the time for stringing the bow.” :: BUV 
TURA'SIY YIYR' TAKUL bu turasi yer tágül “This is not the place to stay." And :: BUV TAT 
'AI'QUV ’AR'MA’S: bu tay ayqu (uyur?) ärmäs “This is not the time to climb the mountain" — 
I have already pointed out Let. 292, 301] that when the last letter of the word is yayn you join to 
it qaf [instead of yayn] for such suffixes; the last sentence is an example of this. In Oyuz dialect 
:: BUV TA’I™ ’ATA’SIY U'UTR TKUL’ bu tay ayasi uyur tügül “This is not the time to climb the 
mountain." Along with this [suffix] you also mention the word for “time” or “place,” namely: 
'"UTUR: uyur “Hour (sá/a)," YIYR’ yér “Place.” 0 Those with kaf :: BUV ’AW:KA’ KIRKUV 
"UND: 'UL bu äwkä kirgü öd ol “This is the time to enter the house.” :: 'UL BIZ'KA' KAL'KUV 
BUL'DIY ol bizkà kálgü boldi “The time of his coming to us has arrived." The Oyuz say: "UL 
BIZ'KA' KALASIY BUL'DIY ol bizki käläsi boldi with the same meaning. This type of verbal 
acts like a noun in that it can be constructed [with personal pronouns]. Thus :: SANIK BAR’- 
l'UVNK: QAJA’N: sünig baryün qačān “When is your going?" The Oyuz say for this: SANIK 
BARA'SINK' QAJA'N' sánig bardsin qafán. — 0 — :: MANIK BARTUVM? YAQ'TIY minig 
baryum yaqti “My going is near"; :: 'ANIK: BARTUVSIY anig baryüsi. The Oyuz say: MANIK 
BARA'SIM' mänig barasim for “My going." The sin ya’ are according to their rule for this type of 
noun. In their dialect there is no distinction [in this form] between words with qaf and those 
with kaf, etc.; 


303 1. MS. sin and vav and ya’ 
2. M° added by later hand. 
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in the dialect of the others there is a distinction among words with yayn, qaf or kaf. Nouns of 
instrument of every category act like [simple] nouns though they derive from verbs. 0 Exam- 
ple :: YIYKUV NA'NK: yegii nan “Something from which to eat; a plate.” :: 'URT'UV uryu 
"Something used to beat with." 0 — :: YVIA'J BIJTUV yiyaé bi&yu “An ax with which to cut 
wood (or other). :: SUR'TUV soryu “Cupping glass"; this is derived from the expression: 
'AMIG SUR: DIN dmig sordi “It sucked at the udder (or other).” This type of noun distinguishes 
among Yayn, qaf and kaf as in the foregoing, in the dialects of these groups,’ but not in Oyuz. 
The rule is the same as the preceding. As for Oyuz, they form nouns of instrument with sin and 
ya’ in all verbs; thus :: YIDA'J: BIJA’SIY NA’NK‘’ yiyaé bitasi nan “Something with which to cut 
wood”; :: YIYKA’SIY [sic] NA'NK: yey4si (?) nin “Something [from which] to eat.” 0 


These principles and rules that I have indicated are not confined to this chapter alone. 
They apply to triliterals, quadriliterals, quinquiliterals and sextiliterals, as a general rule with no 
exception at all, in each book and in the manner described. Therefore you must grasp the princi- 
ples and rules at this point, since in this chapter I have been repetitive and long-winded, and 
elsewhere I will not be so expansive, but refer [here]. This is the alchemy? of the principles of the 
dialects. I have spent many notebooks on their account. Once you have memorized these princi- 
ples you may deduce the rest on your own accord; so, as long as you are assiduous in learning 
them, you will not be troubled by any word that you may hear from a Turk, even if you do not 
know its root. Understand! 


End of the Biliteral Chapters 


304 1. MS. tabaqa, read tabaqat. 
2. MS. kima, read kimiya’. 
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